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TEXT 1

1Svarah paramah krsnah

sac-cid-ananda-vigrahah

anadir adir govindah
sarva-karana-karanam ||1]|

”

Krsna (krsnah) is the supreme controller (isvarah). He is the enjoyer
of innumerable consorts (paramah), and the possessor ot an eternal
(sat) form (vigrahah) of knowledge (cit) and bliss (ananda). Th\migh,
he is without origin (anadih), he is the source of all other forms of
G_B_d (adih), and is the cause of all causes (sarva-karana-karanam). He
is Govinda, the boy who cares for the cows@vinda@).




Riupa Gosvami, whose younger brother was Sri-vallabha, and
whose older brother is Sanatana Gosvami, is my good fortune.

Indeed, he is the good fortune for all living entities.

May the excellence of Krsna’s form be honored in my heart!

[t is by Krsna’s mercy that I desire to explain the Brahma-sambhita.




This work, passed down by the sages, though ditficult _to
understand, becomes filled with meaning on caretul consideration.

In considering the proper meaning of this work, I will take shelter of
the greatest among sages, Vedavyasa.

Though the Brahma-sambhita has a hundred chapters, this fifth
chapter isccomplete in itself) since it expresses compactly the essential
meaning of all the scriptures.




What persons of pure intelligence realize in the Srimad-bhagavatam
and other works is presented in this work.

What I have explained extensively in Ersna-sandarbha) I have reviewed

and I have used some points to explain the Brahma-sarmbhita.

‘Thus my heart has become joyfus

—




The word (Rrsna)
— T3 asTE
o\
The Bhagavatam verse ete camsa-kaldh pumsah krsnas tu_bhagavan
svayam has established that Krsna is the primary form of Bhagavan (SB

1.3.28).

> oy Qessah

Ug-(l\ CNC-
\J=De: Suey \or/%\{\o-(f\

idna $ ¢

The same is stated in the first verse of Brahma-samhita with iSvarah
paraman Rrsnah.

The word Krsna denotes a specitic form of the Lord whose name is
Krsna.



This same form is denoted by great devotees such as Sukadeva
Gosvami in verses like the tollowing:

10-2\
sa vismayotphulla-vilocano harim
sutam vilokyanakadundubhis tada

krsnavatarotsava-sambhramo ’sprsan

muda dvijebhyo ’yutam apluto gavam

When Vasudeva saw his extraordinary son (harimh sutam vilokya
ﬁgakadunﬁuﬁis tada), his eyes were struck with wonder (sah
vismaya utphulla-vilocanah). In transcendental jubilation (muda
aplutah), he _mentally collected ten thousand cows and distributed
them among the brahmanas (dvijebhyo ayutam gavam asprsan) as a
transcendental festival (kfsna avatara utsava-sambhramo).




The same form of the Lord is denoted in the Chdndogya Upanisad ot
the Sama Veda: -

krsnaya vasudevaya devaki-nandanaya

...unto Krsna, Vasudeva, the_son of Devaki (Chandogya Upanisad,
belonging to the Sama Veda, says krsnaya devaki-nandandya. Krsnaya
devaki-nandanaya vasudevayq is found in Tripad-vibhiti Upanisad of the
Atharva Veda).
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By placing the word krsna tirst in a series of names of the Lord, in
this verse from Chandogya Upanisad, the supreme position of Krsna’s

name is also indicated. e WS ¥xlpa €NEF | Tlo JUdwee
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Garga Muni indicates the same by mentioning the name of Krsna
before the name of Vasudeva in the Bhagavatam:




asan varnas trayo hy asya grhnato 'nuyugam tanih
Suklo raktas tatha pita idanim krsnatam gatah

——

prag ayarh vasudevasya kvacij jatas tavatmajah
vasudeva iti Sriman abhijhah sampracaksate

“This boy [Krsna] (asya) has three other colors—white, red and yellow (Suklo
raktas tatha pita varnas trayo asan)—as He appears in different ages (anu-
yugari tanih grhnatah). Now He has appeared in a transcendental blacklsh
color (idanim krsnatam gatah).” Forkmany reasons. this hemm_ful_sg.n_c.fgmm
(ayarn tava $riman atmajah) sometimes appeared previously (prag kvacij jatah)
as the son of Vasudeva (vasudevasya). Theretore, those who are learned

(abhijnah) sometimes call this child Vasudeva (Vgsudeva iti sampracaksate). SB
10.8.13-14 i




The Brahma-sarhita begins with 1Svarah paramah krsnah to
indicate, at the very beginning of the work, that Krsna is the principal
form of God. -

This is similar to filling a pot with milk in the beginning, thus putting
the pot to the best use tirst (Payasa kumbham piuirayatiti nyaya).

That Krsna’s name is the chief name of the Lord is also stated by the
Lord in the Prabhasa-khanda of the Padma Purana in the conversation
between Narada and Kusadvaja:




namnarm mukhyatamarih nama krsnakhyam me parantapa

— ‘

O conquerer of enemies (parantapa), my name Krsna (krsnakhyarh
me nama) is the chief among all names (namnam mukhyatamar).

Similarly, in the hundred and eight names of the Lord mentioned
in the Brahmanda Purana, it is said:




sahasra-namnam punyanarh trir-avrttya tu yat phalam |
ekavrttya tu krsnasya namaikarm tat prayacchati ||

—

The auspicious results (punyanam phalam) obtained by reciting a
thousand names of the Lord three times (yat sahasra-namnam
punyanam trir-avrttya) can be obtained (tat prayacchati) by reciting
the name of Krsna once (ekavrttya tu | krsnasya nama ekari).

———

This statement ot the Brahmanda Purana that three thousand
names of Visnu are equal to one name of Krsna also applies to the
name Govinda mentioned later in the Brahma-samhitd (anadir adir

govindah and govindam adi-purusantT tar A bhajami) .




- Covwew&o\m\ ovivy — | otuS
@ orywoledie\ westy — [Fxom )
Though the person indicated by the word Govinda is Krsna, the word
Govinda is used to indicate his special quality of herding the cows.

The other words in the verse, starting with the word iSvarah,
describe the unique nature of Krsna, using the conventional meaning
of the word Krsna, denoted above as the son of Nanda

The same uniqueness of Krsna, the son of Nanda, is stated by Garga:




asan varnas trayo hy asya grhnato nuyugam tanih |
suklo raktas tatha pita idanim krsnatar gatah ||
~ bahuini santi namani rupani ca sutasya te |
guna-karmanurapani tany aham veda no janah ||

“This boy [Krsna| (asya) has three other colors—white, red and
yellow (sSuklo raktas tatha pita varnas trayo asan)—as He appears in
ditferent ages (anu-yugarh tanuh grhnatah). Now He has appeared in a
transcendental blackish color (idanim krsnatam gatah).” For this son
of yours (te sutasya) there are many forms and names (bahini santi
namani rupani ca) according to His transcendental qualities and
activities (guna-karma anurtpani). These are known to me (tany

aham veda), but people in genﬂe}al do not understand them (najanan).
SB 10.8.13,15




Here then is the meaning of these two verses. In_every yuga the
body of the person known as Krsna, accepting various avatara forms,
appears with the colors white, red and yellow.

\

These avataras, with white, red and yellow color, have now directly
appeared within Krsna as his Timbs now that Krsna has descended on
earth.

carthh.

Thus Krsna is the principal name and form, since he is indicated as the
cause of all other forms and as the most attractive among all tilg_gr_ms
(The verb krs can mean to hold power over others or to attract others).




Thus all the other forms belong to him (bahiini riipani).

Therefore, prominence is given to Krsna’s name because that name
denotes the person who is the most prominent because of his specific
qualities.

The etymological meaning of the word krsna

The conventional meaning of Krsna as the son of Nanda, having

———

supreme qualities, oincides) with the etymological meaning of the

word:




krsir bhui-vacakah sabdo nas ca nirvrtivacakah |

——

tayor aikyam param brahma krsna ity abhidhiyate ||

Krs means “existence” (krsir bhu-vacakah sabdah) and na means
“bliss.” (nas ca nirvrti vacakah) Combined together (aikvam), the two
roots indicate (tayor abhidhiyate) that Krsna (krsna) is the supreme
form of God (parar brahma ity).

This verse cannot refer to another person, for in dealing with
worship of Krsna and discussion of the eighteen-syllable mantra, a
similar verse is seen in the Gautamiya-tantra:




krsi-Sabdas ca sattartho nas cananda-svariipakah |
sukha-ripo bhaved atma bhavananda-mayatvatah ||

Kri means “existence” (krsi-sabdas ca sattartho) and na means
“having a form of bliss.” (nas ca ananda-svaripakah) He is the very
form of happiness (sukha-riipo bhaved), because he is composed of
the bliss arising from prema (atma bhévénancla-mayatvatah). —

——
———

Considering the statements of these two verses, the meaning is as
tollows.




The meaning of the root bhii in the phrase krsir bhii-vacakah Sabdo is
“that entity by whose power all objects exist.”
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This is equivalent to the word bhdva, meaning “great power”, which is
inherent only in the Lord.
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Because of this meaning of krs, when we say “karsati”, derived from

the root krs (to overpower), it means “he controls all” in reference to
Krsna.




Thus the two words bhii and krs are said to have the same meaning.

EE——

In the second verse from Gautamiya-tantra, krs is said to indicate satta
or existence (krsi-Sabdas ca sattartho). Presen
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That is because “existence” is another meaning of the root bhii (to
exist).

/—-\




Now, if we want to define a pot, we should infer one element
(the pot) as a cause and the other element (the descriptive term)zs

effect, by establishing a relationship of cause and effect.

When we define a pot, we assume that it exists, and thus describing
that the pot exists (“pot means the existence of pot”) does not tell us
anything unique about the pot. N




We cannot assume it means existence of some other object like cloth
(“Pot means the existence of cloth”), nor should we assume that it
means _simply existence (“Pot is existence”), as both would be
meaningless as definitions.
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In the same way, the use of the word krs in describing Krsna, should
not mean merely “existence” but “the cause of the existence of
everything”.

This should also be the sense of the word dkarsam, the noun derived
from the root krs; it should mean “the power of controlling everything

in all existence” rather tham the titerat meaning “attraction”.




Therelore, for defining Krsna, when it is said that “krs means
existence,” taking that meaning literally is meaningless. Another more
specific meaning of “existence” must be inferred.

Na stands for nirvrtti, which means bhss Leats Rall Fves
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The combination of the two words krs and na (tayor aiklam), “the

Lord as_the basis of all things and the cause of bliss to all” indicates
param brahma by identification of case (samanadhikaranya) in_the
sentence.
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Brahman means that object (E@ ﬁastub which is the

outstandmg nourisher among all things, and param | brahma means the

‘

greatest among_all nourishers, or he who is greater than all other
nourishers.

That param _brahman or “greatest nourisher” is called Krsna (tayor
aikyam param brahma krsna ity abhidhiyate).




If one takes the word krs to mean simply “attraction” and combines
that meaning with the word na, meaning simply “bliss”, a relation‘)of
cause and effect between the object being described and the two
moditying words cannot be established, since Krsna and “attraction
and bliss” simply equal each other.

(rm—




Krsna, the greatest object, is attraction and bliss.

ﬁ

This is similar to saying “Ghee is lite.”

a—

What we really mean by that statement is that ghee causes long life.

——

Similarly when we say “Krsna is attraction”, we_mean that Krsna,
having power over all things, causes attraction, or is attractive to all
things.




The meanings of Brahman just given are supported by the Visnu
Purana, which gives the tfollowing derivation of the word Brahman:
> ko —Dves
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brhattvad brmhanatvac ca tad brahma paramam vidur

E—

Brahman (tad brahma) is known (viduh) as the supreme entity
(paramam) because it is the greatest (brhattva) (brhattvad) and
because it is the nourisher of all things (brmhanatva) (brmhanatvad)
Visnu Purana 1.12.57




How can this be said? Visnu Purana is referring to Sruti
statements. The Sruti states that brahma is that which is great and
produces greatness (Atharva-Sikha Upanisad says sarvani brmhayati
brahma. Sandilya Upanisad says yasmdc ca brinhati brihayati ca sarvan
tasmad ucyate param brahma).

Another definition in Brhad-gautamiya-tantra also describes

———

Krsna as Brahman:

—




krsi-sabdas ca sattartho nas cananda-svarupakah |
satta-svanandayor yogat cit param brahma cocyate ||

The word krs means existence (krsi-sabdas ca sattartho) and na
means having a form of bliss (nas$ ca ananda-svarapakah). Because
Krsna is the cause of existence and thus the cause of bliss for all beings
(satta-svanandayor yogat), he is called (ucyate) the Supreme Brahman
with consciousness (cit param brahma). A

\

Though the monists consider existence and bliss to be names with
the same meaning to designate one Brahman (since Brahman has no
qualities), . the grammarians have acknowledged that the words
“existenice”and "bliss” have different meanings.




The word sat means the supreme cause of all things in existence.

——

Why?

This is proved by the statement sad eva saumyedam agra asit: what is
called sat existed betore everything. (Chandogya Upanisad 6.2.1)

Also, it the two words sattd and ananda had the same meaning, then
one of the words would be redundant.
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