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TEXT 1

éçvaraù paramaù kåñëaù
sac-cid-änanda-vigrahaù

anädir ädir govindaù
sarva-käraëa-käraëam ||1||

Kåñëa (kåñëaù) is the supreme controller (éçvaraù). He is the enjoyer
of innumerable consorts (paramaù), and the possessor of an eternal
(sat) form (vigrahaù) of knowledge (cit) and bliss (änanda). Though,
he is without origin (anädiù), he is the source of all other forms of
God (ädiù), and is the cause of all causes (sarva-käraëa-käraëam). He
is Govinda, the boy who cares for the cows (govindaù).



Änanda-vigrahaù

Änanda-vigraha means that Govinda is the abode of the purest, highest
prema, complete with all its components.

This is made clear in the Tenth Canto of Çrémad-Bhägavatam as well:



brahman parodbhave kåñëe
iyän premä kathaà bhavet

yo ’bhüta-pürvas tokeñu
svodbhaveñv api kathyatäm

O brähmaëa (brahman), how could (kathaà) the cowherd women 
have developed (bhavet) for Kåñëa (kåñëe), someone else’s son (para-
udbhave), such (iyän) unprecedented (abhüta-pürvaù) pure love 
(premä)-love they never felt even (api) for their own children (yah
sva-udbhaveñu tokeñu api)? Please explain this (kathyatäm). SB
10.14.49



Vasudeva says:

vidito ’si bhavän säkñät
puruñaù prakåteù para
kevalänubhavänanda-

svarüpaù sarva-buddhi-dåk

My Lord, you are the Supreme Person (bhavän säkñät puruñaù),
beyond material existence, and you are the Supersoul (prakåteù
parah). Your purely blissful form can be perceived by transcendental
knowledge (sarva-buddhi-dåk), by which you can be understood as
the Supreme Personality of Godhead (kevala-anubhava-änanda-
svarüpaù). I now understand your position perfectly (viditah asi). SB
10.3.13



Çruti says:

änandaà brahmaëo rüpaà

The form of the Brahman is bliss. 

Since the form of eternity, knowledge and bliss of the Lord is
perfect and intrinsic, that form is non-different from him.

Thus the words ätmä and vigraha may be used as synonyms.



It has been shown that the Lord, unlike the jéva, does not have a
material body different from ätmä (dehé). Çukadeva says:

kåñëam enam avehi tvam ätmänam akhilätmanäm
jagad-dhitäya so ’py atra dehéväbhäti mäyayä

You (tvam) should know (avehi) Kåñëa (enam kåñëam) to be the 
original Soul (ätmänam) of all living entities (akhila-ätmanäm). For 
the benefit of the whole universe (jagat-hitäya), He has (saù api), out 
of His causeless mercy, appeared (atra äbhäti) as an ordinary human 
being (dehé). He has done this by the strength of His internal potency 
(mäyayä). SB 10.14.55



Mäyä in this verse means “mercy.”

The Viçva-prakäça dictionary says mäyä dambhe kåpäyäà ca: mäyä
means pride and mercy.

Govinda

Since Kåñëa eternally possesses the type of form just discussed, for the
purposes of absorbing himself in pastimes he sometimes appears as the
king of the Våñëis and sometimes as Govinda, the cowherd boy.



In the Twelfth Canto of Çrémad-Bhägavatam, Suta explains:

çré-kåñëa-kåñëa-sakha-våñëy-åñabhävani-dhrug-
räjanya-vaàça-dahanänapavargya-vérya |

govinda gopa-vanitä-vraja-bhåtya-géta-
tértha-çravaù çravaëa-maìgala pähi bhåtyän ||

O Kåñëa (çré-kåñëa)! Of friend of Arjuna (kåñëa-sakha)! Best of the Yädavas 
(våñëy-åñabha)! Destroyer of the kings who harmed the earth (avani-dhrug-
räjanya-vaàça-dahanä)! Lord of undiminished strength (anapavarga-vérya)!
Lord of all the cows (govinda)! O Lord who gives pleasure to the ears (çravaëa-
maìgala) by the fame which purifies the universe (tértha-çravaù), which is sung
(géta) by Uddhava, the servant of the gopés of Vraja (vraja-gopa-vanitä-bhåtya)!
O Lord, please protect your devotees (pähi bhåtyän). SB 12.11.25



Though Kåñëa performs two types of pastimes (in Våndävana and
Dvärakä), the form as Govinda is the most worthy of worship, because
Govinda is endowed with the most affectionate form, pastimes and
associates.

Thus the Brahma-saàhitä mentions the word Govinda to distinguish
the Våndävana Kåñëa from the Dvärakä Kåñëa.

This Govinda will later be praised in the verse starting with the words
cintämaëi-prakara-sadmasu kalpa-våkña.



Govinda, the Lord of the cows, should not be considered an inferior
name, because after Surabhi bathed Kåñëa for his victory over Indra,
Indra gave him the name Govinda as an honor. (SB 10.27.23)

In the previous chapter of Çrémad-Bhägavatam, Çukadeva prayed préyän
na indro gaväm: May the Lord of the cows be pleased with us.

If Kåñëa is the shelter of all beings, and then is called the shelter of the
cows, it indicates that Kåñëa, as the Lord of the cows, is perfect in
status.



Calling Kåñëa Govinda—Lord of the cows—does not indicate a lesser
being.

The Go-sükta says:

gobhyo yajïäù pravartante gobhyo deväù samutthitäù |
gobhir vedäù samudgérëäù ñaò-aìga-padaka-kramäù ||

Sacrifices take place because of cows (gobhyo yajïäù pravartante).
The devatäs appear because of cows (gobhyo deväù samutthitäù). The
Vedas (vedäù) with their six aìgas (ñaò-aìga-padaka-kramäù) appear
(samudgérëäù) because of the cows (gobhih).



These cows have appeared on earth from the supreme planet of
Goloka. In the Gopäla-täpané Upaniñad, Brahmä himself states that he
worships the Lord as Govinda:

govindaà sac-cid-änanda-vigrahaà våndävana-sura-bhüruha-
taläsénaà satataà samarud-gaëo ’haà toñayämi

I (ahaà) along with the Maruts (sa marud-gaëah) satisfy Govinda
(govindaà toñayämi), the form of eternity, knowledge and bliss (sac-
cid-änanda-vigrahaà), who sits (äsénaà satataà) beneath (tala) a
desire tree in Våndävana (våndävana-sura-bhüruha).



As well, in the Tenth Canto of Çrémad-Bhägavatam Brahmä prays
for attaining association with the Lord’s form as the son of Nanda:



tad bhüri-bhägyam iha janma kim apy aöavyäà
yad gokule ’pi katamäìghri-rajo-’bhiñekam

yaj-jévitaà tu nikhilaà bhagavän mukundas
tv adyäpi yat-pada-rajaù çruti-mågyam eva

“My greatest possible good fortune (tad bhüri-bhägyam) would be to
take any birth whatever (kim apy janma) in this forest of Gokula (iha
gokule aöavyäà) and have my head bathed by the dust falling from the
lotus feet of any of its residents (katamah aìghri-rajo-’bhiñekam).
Their entire life and soul (yaj-jévitaà tu nikhilaà) is the Supreme
Personality of Godhead, Mukunda (bhagavän mukundah), the dust of
whose lotus feet (yat-pada-rajaù) is still being searched for in the
Vedic mantras (adyäpi çruti-mågyam eva).”SB 10.14.34



Brahmä addresses the Lord as the son of the cowherd Nanda
(paçupäìgajäya):



nauméòya te ’bhra-vapuñe taòid-ambaräya
guïjävataàsa-paripiccha-lasan-mukhäya

vanya-sraje kavala-vetra-viñäëa-veëu-
lakñma-çriye mådu-pade paçupäìgajäya

My dear Lord, You are the only worshipable Lord, the Supreme Personality of Godhead 
(éòya), and therefore I offer my humble obeisances and prayers  (naumé) just to please 
You (te). O son of the king of the cowherds (paçu-pa-aìga-jäya), Your transcendental 
body (vapuñe) is dark blue like a new cloud (abhra), Your garment (ambaräya) is 
brilliant (lasat) like lightning (taòit), and the beauty of Your face (mukhäya) is 
enhanced by Your guïjä earrings (guïjä avataàsa) and the peacock feather on Your 
head (pari-piccha). Wearing garlands of various forest flowers and leaves (vanya-
sraje), and equipped with a herding stick (vetra), a buffalo horn (viñäëa) and a flute 
(veëu), You stand beautifully (lakñma-çriye mådu-pade) with a morsel of food in Your 
hand (kavala). SB 10.14.1



Therefore, other meanings for the word govinda, indicating
various great powers, are not accepted.

The Gautaméya-tantra, in the description of the ten-syllable mantra,
after reiterating that Kåñëa is the Supreme Lord, since he is all-
powerful, concludes that he is a cowherd boy also:



gopéti prakåtià vidyäj janas tattva-samühakaù |
anayor äçrayo vyäptyä käraëatvena ceçvaraù |

sändränandaà paraà jyotir vallabhatvena kathyate ||
athavä gopé prakåtir janas tad-aàça-maëòalam |

anayor vallabhaù proktaù svämé kåñëäkhya éçvaraù ||
kärya-käraëayor éçaù çrutibhis tena géyate ||

aneka-janma-siddhänäà gopénäà patir eva vä |
nanda-nandana ity uktas trailokyänanda-vardhanaù ||



Those persons possessing truth know that (vidyäd) gopé means prakåti (gopé iti prakåtià).
Jana means the assembly of all the material elements (tattva-samühakaù janah). The shelter of
prakåti and its elements (anayor äçrayah) is the Lord (éçvaraù), since he is the final cause and
pervades everything (vyäptyä käraëatvena). Or, gopé can mean the spiritual prakåti (gopéti
prakåtià vidyäd), and jana can mean the assembly of secondary forms of the Lord (tattva-
samühakaù janah). The Lord (éçvara) known as Kåñëa is called vallabha, the master of
Lakñmé and the other forms of God. Vallabha means the supreme light, condensed bliss. The
word gopé means prakåti (athavä gopé prakåtir), the energy of the Lord called mäyä which is
the material cause of the universe. The word jana means tattva-samühaka, the elements
starting with mahat-tattva (janah tattva-samühakaù). The shelter of both is the Supreme Lord
(anayoh svämé kåñëäkhya éçvaraù), the Supreme Light composed of condensed bliss
(sändränandaà paraà jyotih). This is the meaning of Vallabha (vallabhatvena kathyate). The
Lord of cause (prakåti) and effect (elements) (kärya-käraëayor éçaù) is thus glorified by the
çrutis in this mantra (çrutibhis tena géyate). Another meaning is that (vä) Kåñëa is the master
of many cowherd women (gopénäà patir eva) who achieved perfection after many births
(aneka-janma-siddhänäà). He who is the son of Nanda, Nanda-nandana (nanda-nandana ity
uktah), increases the bliss of the three worlds (trailokyänanda-vardhanaù) (Three meanings of
the mantra are given: Kåñëa as impersonal Brahman, as majestic in Goloka, and as intimate in
Gokula).



The reasons for his being called éçvara, the possessor of all
powers, are two: he pervades everything as effect (kärya) and he is the
ultimate cause (käraëa).

Prakåti also refers to the çakti of the Lord called Mahä-laksàé, who
appears in Vaikuëöha.

She is beyond mäyä and arises from the Lord’s svarüpa.

Aàça-maëòalam refers to the forms of Saìkarsaëa and others. Aneka-
janma-siddhänäm means “after endless births in the material world.”



This does not mean that the gopés are all sädhana-siddhas, but that
they, like Kåñëa, appear countless times to perform pastimes with him
in the material world.

Thus the Gétä says bahüni me vyatétäni janmäni tava cärjuna: O Arjuna,
you and I have passed many births in this world. (BG 4.5)

Though Kåñëa is eternal, Garga has also agreed that Kåñëa is the
son of Nanda.



Though he says the following it can be explained logically that he is
actually Nanda’s son.

präg ayaà vasudevasya kvacij jätas tavätmajaù
väsudeva iti çrémän abhijïäù sampracakñate

For many reasons, this beautiful son of yours (ayaà tava çrémän
ätmajaù) sometimes appeared previously (präg kvacij jätah) as the
son of Vasudeva (vasudevasya). Therefore, those who are learned
(abhijïäù) sometimes call this child Väsudeva (väsudeva iti
sampracakñate). SB 10.8.14



He appeared to be the son of Vasudeva because he appeared in
Vasudeva’s mind: äviveçäàça-bhägena mana änakadundubheù: he
entered the mind of Vasudeva in partial form. (SB 10.2.16)

Dadhära sarvätmakam ätma-bhütaà käñöhä yathänanda-karaà
manastaù: Devaké became beautiful by carrying Lord Kåñëa, the
original consciousness for everyone, the cause of all causes, within the
core of her heart, just as the east becomes beautiful by carrying the
rising moon. (SB 10.2.18)



But simultaneously he appeared to Nanda in Vraja.

This point is supported by many scriptures.

Though he made an appearance to Vasudeva, he also appears as the
son of Nanda (ätmaja).

Nanda and Yaçodä’s pure, great prema for him, filled with parental
affection, is most appropriate.



Similarly, though Varäha appeared to take birth from the nostril of
Brahmä, simultaneously he appeared on Varäha-loka, though this was
not seen by the common people.

Pure prema belongs to Nanda, and is obstructed in Vasudeva, because
Vasudeva’s love is mixed with knowledge that Kåñëa is the Lord.

Thus it is correct when Garga says that Kåñëa, though the son of
Nanda (ätmajaù), is also the son of Vasudeva. Çukadeva has also
confirms that Kåñëa is the son of Nanda:



näyaà sukhäpo bhagavän dehinäà gopikä-sutaù
jïäninäà cätma-bhütänäà yathä bhaktimatäm iha

The Supreme Personality of Godhead, Kåñëa (ayaà bhagavän), the son
of mother Yaçodä (gopikä-sutaù), is accessible (sukha äpah) to
devotees engaged in spontaneous loving service (bhaktimatäm), but He
is not as easily accessible (na yathä) to mental speculators (jïäninäà),
to those striving for self-realization by severe austerities and penances
(ätma-bhütänäà), or to those who consider the body the same as the
self (dehinäà).
SB 10.9.21

The knowers of ägama confirm this by saying:



sakala-loka-maìgalo nanda-gopa-tanayo devata

Kåñëa, the son of Nanda, is auspiciousness for the whole world.
Gautaméya-tantra

In describing the ten-syllable mantra, this fact was also acknowledged
(nanda-nandana ity uktas trailokyänanda-vardhanaù).

One should also see the commentary of Vaiñëava-toñaëé on the verse
nandas tv ätmaja utpannaù (SB 10.5.1)



TEXT 2

sahasra-patra-kamalaà 
gokuläkhyaà mahat padam |

tat-karëikäraà tad-dhäma 
tad-anantäàça-sambhavam ||2||

The dhäma of Kåñëa (tad-dhäma) called Gokula (gokuläkhyaà) is the
supreme abode (mahat padam). It is the center (pericarp)
(tat-karëikäraà) of a lotus with a thousand petals
(sahasra-patra-kamalaà) and it is sustained (sambhavam) by a
portion (aàça) of the spiritual energy of Baladeva (tad) called Ananta
(ananta).



This verse presents the eternal dhäma suitable for the form of Govinda.

There is a lotus with a thousand petals.

This lotus should be understood to be made of cintämaëi, since it will
later be explained that the earth there is made of cintämaëi (bhümiç
cintämaëi-gaëamayé).

It is the most excellent place (mahat-padam). Mahat-padam can also
mean that this is the place of the majestic form of Kåñëa, Mahä-
vaikuëöha.



However, because of the fear that there are too many meanings, the
meaning is made specific by adding the phrase gokuläkhyam (it is
called Gokula). (Thus mahat padam does not mean Mahä-vaikuëöha.)

By applying the principle that the conventional meaning
overrides the literal meaning, the conventional meaning of gokula
(literally, “a cowshed”) is, “the spiritual living place of the cowherd
people of Vraja.”

In the same sense it is said in the Tenth Canto of Çrémad-Bhägavatam,
bhagavän gokuleçvaraù: “He is the Lord of Gokula, the cowherd
village.”



The word will be used with this sense later in Brahmä-saàhitä.

This dhäma is also called vana-vaikunöha in the scriptures
(Kåñëopaniñad 9).

This place of Kåñëa may be called “great” (mahat padam) because it has
a huge palace (mahäntaùpuram) suitable for living with many others--
with Nanda, Yaçodä and other devotees.



That Kåñëa lives together with them will be shown later.

The nature of this dhäma is then explained.

It exists eternally (sambhavam) as a purely spiritual, self-effulgent
portion of Baladeva called Ananta (anantäàça).

This is also understood from the Vaiñëava scriptures (tantra). Or the
phrase can mean “it is the dwelling place (sambhava) of Baladeva,
whose portion is Ananta (ananto ’àça).”


	Slide 1:   
	Slide 2:   
	Slide 3
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30
	Slide 31
	Slide 32
	Slide 33
	Slide 34

