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TEXT 3

karëikäraà mahad yantraà ñaö-koëaà vajra-kélakam |
ñaò-aìga-ñaö-padé-sthänaà prakåtyä puruñeëa ca ||
premänanda-mahänanda-rasenävasthitaà hi yat |
jyoté-rüpeëa manunä käma-béjena saìgatam ||3||

The pericarp of the lotus (karëikäraà) is also a great yantra (mahad yantraà)
with six points (ñaö-koëaà) and a diamond centerpiece (vajra-kélakam). The six
parts of the mantra (ñaò-aìga) are placed on the six points of the yantra
(ñaö-padé-sthänaà). The yantra is accompanied by prakåti (deity of the yantra)
and puruña (deity of the mantra) (prakåtyä puruñeëa ca). This yantra (yat)
produces (avasthitaà) a variety of rasas of great bliss arising from prema
(premänanda-mahänanda-rasena). The yantra is also endowed with the käma-
béja (käma-béjena saìgatam), a self-revealing (jyoté-rüpeëa), non-material
mantra (manunä).



Two verses now speak of the pericarp or the center of the lotus.

This péöha, or sacred abode, is the chief abode, the abode of the king of
mantras—the eighteen-syllable Kåñëa mantra.

This péöha is worshipped by all persons. A yantra is a diagram
embodying a particular mantra for purposes of worship.

The yantra is described in this verse.



Within it, there is a form with six points (ñaò-koëam).

In the center is the béja of the mantra shining like a diamond (vajra-
kélakam).

The syllable ca in the verse indicates other elements that are in this
yantra.

One should understand that the kélaka or central pivot is composed of
four letters (klém) and the other words are in the dative case.



The purpose of the six points is explained.

The six points are the abodes of the six parts of the eighteen-syllable
mantra.

Prakåti refers to the dwelling place of the mantra, which is directly
Kåñëa, since he is its final cause (käraëa).



Moreover when reciting the åñi, meter, the presiding deity and other
factors concerning the mantra, prakåti is mentioned as Kåñëa (Before
reciting a mantra it is customary to utter the name of the sage who
revealed the mantra (in this case Närada), the meter (gäyatré), the form of
the Lord who is the subject of the mantra (Kåñëa), the béja of the mantra
(klém), the çakti of the mantra (svähä), the prakåti of the mantra (Kåñëa),
the adhiñöhätå-devatä (puruña, Kåñëa) and the purpose of uttering the
mantra. See Hari-bhakti-viläsa 5.146).



The word puruña refers to the presiding deity of the mantra.

The yantra is established with these two–prakåti and puruña (prakröyä
puruñena ca avasthitam).

Kåñëa appears in the mantra in four ways: as final cause (käraëa), as
the presiding deity (adhisöhätå-devatä), as the letters of the mantra
(varëa) and as the object of worship (ärädhya).



Here the käraëa and adhiñöhätå-devatä forms are mentioned (as prakåti
and puruña).

The ärädhya form was mentioned previously with éçvaraù paramaù
kåñëaù.

The letters of the mantra (varëa) will be revealed later with kämaù
kåñnäya (verse 24). 



As Hayaçérña-païcarätra says:

väcyatvaà väcakatvaà devatä-mantrayor iha |
abhedenocyate brahma tattva-vidbhir vicärataù ||

The wise (tattva-vidbhih) conclude (vicärataù ucyate) that the deity
expressed in the mantra and the mantra itself (väcyatvaà väcakatvaà
devatä-mantrayor iha) are non-different (abhedena), O Brahmä
(brahma).



The Gopäla-täpané Upaniñad says:

väyur yathaiko bhuvanaà praviñöo
janye janye païca-rüpo babhüva |

kåñëas tathaiko ’pi jagad-dhitärthaà
çabdenäsau païca-pado vibhäti ||

Just as one air (yathä ekah väyuh) entered the universe (bhuvanaà
praviñöah) and became five forms (janye janye païca-rüpo babhüva),
Kåñëa (tathä asau kåñëah), though having one form (ekah api), exists
as five syllables (païca-pado vibhäti) in sound (çabdena) for the
benefit of the world (jagad-hita arthaà).



Sometimes Durgä is considered the adhiñöhätå-devatä by considering
the non-difference between the çakti and possessor of çakti.
Gautaméya-tantra says:

rädhä durgä çivä durgä lakñmé durgä prakértitä |
gopäla-viñëu-püjäyäm ädy-antä na tu madhyamä ||

Durgä is a name for Rädhä, Parvaté and Lakñmé, in the worship of
Gopäla, Çiva and Viñëu.

Sometimes Durgä is considered the adhiñöhätå-devatä by considering
the non-difference between the çakti and possessor of çakti.
Gautaméya-tantra says:

rädhä durgä çivä durgä lakñmé durgä prakértitä |
gopäla-viñëu-püjäyäm ädy-antä na tu madhyamä ||

Durgä



yaù kåñëaù saiva durgä syäd yä durgä kåñëa eva saù |
anayor antarädarçé saàsärän no vimucyate ||

Kåñëa is non-different from Rädhä (Durgä) (yaù kåñëaù saiva durgä
syäd). Rädhä is non-different from Kåñëa (yä durgä kåñëa eva saù).
He who sees difference between them cannot (anayor antarä darçé)
become liberated from this world (saàsärät na vimucyate).



Thus Kåñëa is the Lord and Durgä is his svarüpa çakti, not the
Durgä associated with the material world.

The derivation of the word durga is: with great difficulty (dur) in
worship, she is understood (ga).

Närada-païcarätra says in the conversation of Çrutividyä:



jänäty ekä parä-käntä saiva durgä tad-ätmikä |
yä parä paramä çaktir mahä-viñëu-svarüpiëé ||

yasyä vijïäna-mätreëa paräëäà paramätmanaù |
muhürtäd eva devasya präptir bhavati nänyathä ||
ekeyaà prema-sarvasva-svabhävä çré-kuleçvaré |

anayä sulabho jïeya ädi devo ’khileçvaraù ||
bhaktir bhajana-sampattir bhajate prakåtiù priyam |
jïäyate ’tyanta duùkhena seyaà prakåtir ätmanaù ||

durgeti géyate sadbhir akhaëòa-rasa-vallabhä |
asyä ävarikä çaktir mahä-mäyäkhileçvaré |

yayä mugdhaà jagat sarvaà sarva-dehäbhimänataù ||



The supreme lover of Viñëu (ekä parä-käntä), called Durgä (sä eva durgä), knows
(jänäty). She is (yä) the supreme, transcendental çakti (parä paramä çaktih), the
counterpart of Mahä-viñëu (mahä-viñëu-svarüpiëé). By realizing her (yasyä vijïäna-
mätreëa), one immediately (muhürtäd eva) attains (präptir bhavati) the Supreme
Lord, the Supreme Soul among all souls (paräëäà paramätmanaù). There is no other
way of realizing the Lord (na anyathä). She alone (ekä iyaà) has the nature of
complete prema (prema-sarvasva-svabhävä). She alone is the goddess of all beauty
(çré-kula éçvaré). By her (anayä) one can easily realize (sulabho jïeyah) the Supreme
Lord (ädi devo akhileçvaraù). She is devotion (bhaktih), a wealth of worship
(bhajana-sampattir). She, called prakåti (prakåtiù), worships her lover (bhajate
priyam). Because this prakåti (sä iyaà prakåtih) is known (jïäyate) only with great
difficulty (atyanta duùkhena ) by the ätmä (ätmanaù), she is called (géyate) Durgä,
hard to understand (durgä iti), by the saints (sadbhir). She is the Lord’s consort full of
complete rasa (akhaëòa-rasa-vallabhä). Her secondary çakti (asyä ävarikä çaktih) is
the goddess in charge of mahä-mäya, the material realm (mahä-mäyä akhila éçvaré). By
this expansion (yayä) the universe is bewildered (mugdhaà jagat sarvaà), because
she makes the jévas think in terms of their bodies (sarva-deha abhimänataù).



In the Sammohana-tantra, Durgä says to Jayä:

yan nämnä nämné durgähaà guëair guëavaté hy aham |
yad-vaibhavä mahä-lakñmé rädhä nityä parädvayä ||

It is I who am (yad ahaà) designated (nämnä) by the name Durgä
(durgä nämné). I am full of all qualities (guëair guëavaté hy aham).
But my source (yad-vaibhavä) is the supreme (parä), eternal (nityä)
Mahä-lakñmé (mahä-lakñmé), Rädhä (rädhä), who is non-different
from me (advayä).



In this dhäma or yantra there is bliss in the form of prema
(premänanda), which becomes a variety of mature rasas filled with
even greater bliss (mahänanda).

This assumes another form as the self-revealing or spiritual (jyoté-
rüpeëa) mantra (manunä) of the käma-béja.

Though käma-béja is part of the mantra, it is mentioned separately as a
mantra since it is sometimes used independently.



TEXT 4

tat-kiïjalkaà tad-aàçänäà tat-paträëi çriyäm api ||4||

Around the pericarp is a wall with spires like stamens (tat-
kiïjalkaà). In the place are also various divisions and bowers (tad-
aàçänäà) for the gopés (çriyäm api), which are like petals (tat-
paträëi).



After the dhäma of Kåñëa has been described, the surrounding areas or
coverings are described in one line.

Kiïjalka means filaments, but in this case refers to the surrounding
wall covered with turrets or spires.

Aàçänäm refers to other areas within the dhäma where great devotees,
who have similar emotions, reside.

They will have emotions suitable for the place already mentioned,
Gokula.



Çukadeva has described the favorable emotions as follows:

evaà kukudminaà hatvä stüyamänaù dvijätibhiù
viveça goñöhaà sa-balo gopénäà nayanotsavaù

Having thus killed (evaà hatvä) the bull demon Ariñöa
(kukudminaà), he who is a festival for the gopés’ eyes (gopénäà
nayana utsavaù) entered (viveça) the cowherd village (goñöhaà) with
Balaräma (sa-balah). SB 10.36.15



After the killing of Kaàsa, Kåñëa himself says to Nanda:

yäta yüyaà vrajaà täta vayaà ca sneha-duùkhitän
jïätén vo drañöum eñyämo vidhäya suhådäà sukham

Now you should all return to Vraja (yäta yüyaà vrajaà), dear Father
(täta). We shall come to see you (vah drañöum eñyämo), our dear
relatives (jïätén) who suffer in separation from us (vayaà ca sneha-
duùkhitän), as soon as we have given (vidhäya) some happiness
(sukham) to your well-wishing friends (suhådäà). SB 10.45.23



The petals of the lotus (paträëi) or the special groves and bowers
belong to the dearmost gopés such as Rädhä.

The women mentioned (çriyäm) refer only to the gopés since they are
specifically mentioned in the eighteen-syllable mantra.

Rädhä and others are described as follows in the Gautaméya-tantra:



devé kåñëamayé proktä rädhikä para-devatä |
sarva-lakñmé-mayé sarva-käntiù sammohiné parä ||

Dear Rädhä (rädhikä), filled with thoughts of Kåñëa (kåñëamayé devé),
is the supreme goddess (para-devatä). She is the embodiment of all
women (sarva-lakñmé-mayé), possesses all beauty (sarva-käntiù), and
is the supreme bewilderer (sammohiné parä).



Matsya Puräëa says:

väräëasyäà viçäläkñé vimalä puruñottame |
rukmiëé dväravatyäà tu rädhä våndävane vane ||

In Varaëäçi Viçäläkñé presides (väräëasyäà viçäläkñé). In Puri Vimalä
presides (vimalä puruñottame). In Dvärakä Rukmiëé presides
(rukmiëé dväravatyäà) and in Våndävana Rädhä presides (tu rädhä
våndävane vane).



Åk-pariçiñöa says:

rädhayä mädhavo devo mädhavenaiva rädhikä | vibhräjante janeñvä

Mädhava (mädhavah devah) is revealed to the people (vibhräjante
janeñvä) through Rädhä (rädhayä) and Rädhä is revealed (rädhikä)
through Mädhava (mädhavena eva).



If one has more specific questions one can see the Kåñëärcana-
dépikä.

Besides the groves of the gopés, one should understand that there are
roads at the joining of the profuse petals (groves) and cowsheds at the
ends of the roads.

Because this lotus is actually Gokula, it includes cowsheds and other
things related to the cows.

In another place there is this description:



sahasräraà padmaà dala-tatiñu devébhir abhitaù
paréto go-saìkhair api nikhila-kiïjalka-militaiù |
kaväöaiù yasyästi svayam akhila-çaktyä prakaöita-

prabhävaù satyaù çré-parama-puruñas taà kila bhaje ||

At the edges (dala-tatiñu) of the thousand-petalled lotus (sahasräraà
padmaà) are scattered (abhitaù) gopés (devébhih) and groups of
cowherd men (paréto go-saìkhaih). There are doors at the edges
(kaväöaiù) which are all covered with flower pollen (nikhila-kiïjalka-
militaiù). There the supreme person (çré-parama-puruñah), the
embodiment of truth (satyaù), whose powers (prabhävaù) are
revealed (prakaöita) through his own çaktis (svayam akhila-çaktyä),
resides (yasyästi). I worship that person (taà kila bhaje).



This refers to cowherd men.

The Amara-koña dictionary says the following words are synonyms:
gope gopäla-gosaìkhya-godhug-äbhira-vallabhä.

The parama-puruña is Kåñëa, whose powers are revealed through his
manifold energies (akhila-çaktyä prakaöita-prabhävaù).

The word kavätaiù indicates that there are doors or gates to all
entrances to the pericarp of the lotus.



TEXT 5

catur-asraà tat-paritaù çvetadvépäkhyam adbhutam |
catur-asraà catur-mürteç catur-dhäma catuñ-kåtam ||
caturbhiù puruñärthaiç ca caturbhir hetubhir våtam |

çülair daçabhir änaddham ürdhvädho dig-vidikñv api ||
añöabhir nidhibhir juñöam añöabhiù siddhibhis tathä
manu-rüpaiç ca daçabhir dik-pälaiù parito våtam ||

çyämair gauraiç ca raktaiç ca çuklaiç ca pärñadarñabhaiù
çobhitaà çaktibhis täbhir adbhutäbhiù samantataù ||5||



This Gokula is surrounded (tat-paritaù) by an astonishing square area
(adbhutam catur-asraà) called Çvetadvépa or Goloka (çvetadvépa äkhyam). This
(catur-asraà) is divided into four parts (catuñ-kåtam) which are the abodes of
four Viñëu forms—Väsudeva, Saìkarñaëa, Aniruddha and Pradyumna (catur-
mürteç catur-dhäma). Goloka is endowed with (våtam) the four goals of human
endeavor (caturbhiù puruñärthaiç ca) and with the methods to attain them
(caturbhir hetubhir). It is guarded by obstructions (änaddham) in the form of
ten spears (çülair daçabhir) in the ten directions (including up and down)
(ürdhva adho dig-vidikñv api). It is endowed with the eight treasures (añöabhir
nidhibhir juñöam) and eight siddhis (añöabhiù siddhibhis tathä). It is
surrounded by (parito våtam) the ten protectors of the directions (daçabhir dik-
pälaiù pärñada rñabhaiù) in the form of their mantras (manu-rüpaiç ca), as well
as the four Vedas (çyämair gauraiç ca raktaiç ca çuklaiç ca). It is resplendent
(çobhitaà samantataù) with astonishing çaktis (täbhir adbhutäbhiù çaktibhih).



Four verses describe the enclosure around Gokula. Around the outer
portion of Gokula is a square area called Çvetadvépa.

This is another name for Goloka (The distinction between Gokula and
Goloka is also made in Laghu-bhägavatamåta. Though the form of Kåñëa
is the same in Goloka, there is a mixture of reverence in the relationships.
Viçvanätha Cakravarté explains in his commentary on Bhakti-rasämåta-
sindhu 1.2.303 that those who worship Rädhä and Kåñëa with vaidhi-
bhakti attain Goloka, whereas those who worship Rädhä and Kåñëa with
rägänuga-bhakti attain Gokula).



Though it may be said that Gokula partakes of the nature of
Çvetadvépa, it is acknowledged as a different place, since in this verse
the different name designates a different area.

But it should be understood that the place called Våndävana (Gokula)
exists within the square area.

The Sväyambhuva Ägama, after stating dhyäyet tatra-viçuddhätmä idaà
sarvaà krameëa ca: the pure soul should meditate on all this step by
step, says, tan-madhye våndävanaà kusumitaà nänä-våkña-vihaìgamaà
saàsmaret: in the center one should meditate on Våndävana full of
flowers, trees and birds.



In the Båhad Vämana Puräëa, before the prayers of the çrutis there are
the following verses:

änanda-mätram iti yad vadanti hi purävidaù |
tad-rüpe darçayäsmäkaà yadi deyo varo hi naù ||

çrutvaitad darçayämäsa svaà lokaà prakåteù param |
kevalänubhavänanda-mätram akñaram avyayam ||

yatra våndävanaà näma vanaà käma-dughair drumaiù |
manorama-nikuïjäòhyaà sarvartu-sukha-saàyutam ||



If you are going to give us a boon (yadi deyo varo hi naù), show us
that form (tad-rüpe darçaya asmäkaà) which the ancient sages say
(yad vadanti hi purävidaù) is completely bliss (änanda-mätram iti).
Having heard this (etad çrutvä), he showed them (darçayämäsa) his
own planet (svaà lokaà) beyond matter (prakåteù param),
undecaying (akñaram) and unchanging (avyayam), composed only of
bliss (kevala anubhava änanda-mätram). In this place (yatra) there
was a forest called Våndävana (våndävanaà näma vanaà) furnished
with desire trees (käma-dughair drumaiù), attractive groves
(manorama-nikuïja äòhyaà) and the happiness of all seasons (sarva
rtu-sukha-saàyutam).



There are four expansion forms starting with Väsudeva, situated
in four dhämas by dividing that square area into four parts
(catuñkåtam).

These forms are situated in celestial chariots for performance of eternal
pastimes in Çvetadvépa (Goloka) (The word deva-lélä is used. This refers
to the eternal pastimes which take place in the spiritual realm. The
pastimes of Çvetadvépa or Goloka are aprakaöa, and do not appear on
earth. The nara-lélä of Kåñëa appears on earth in Våndävana and in the
spiritual world in Gokula, within Goloka).



This area is endowed with the four goals of human endeavor
(puruñärthaiù) (The normal puruñärthas are dharma, artha, käma and
mokña. However in the pétha-püja mentioned in Hari-bhakti-viläsa 6.18
commentary as well as other texts, dharma, jïäna, vairägya and aiçvarya
are worshipped. Perhaps Brahma-saàhiöa is referring to these items. In
any case how would these things exist in the spiritual world? The
personalities who bestow semblances to these things in the spiritual world
for pastimes reside there) and the means of accomplishing them
(hetubhiù).



It is also surrounded by the ten protectors of the directions beginning
with Indra, in the form of their mantras (manu-rüpaiù).

The colors black, yellow, red and white (çyämair gauraiç ca raktaiç ca
çuklaiç ca ) refer to the four Vedas.



Similarly, the Tenth Canto describes the presence of the Vedas in
Goloka: kåñëaà ca tatra chandobhiù stüyamänaà suvismitäù: they were
especially amazed to see Kåñëa himself there, surrounded by the
personified Vedas, who were offering him prayers. (SB 10.28.17)

Çakti (çaktibhiù) refers to Vimalä and others (The çaktis are mentioned
in Hari-bhakti-viläsa 6.19 commentary in relation to péöha-püja: Vimalä,
Utkarñiëé, Jïänä, Kriyä, Yogä, Prahvé, Satyä, Éçänä and Anugrahä).


	Slide 1:   
	Slide 2
	Slide 3
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30
	Slide 31
	Slide 32
	Slide 33
	Slide 34
	Slide 35
	Slide 36
	Slide 37
	Slide 38

