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® karnikararh mahad yantram sat-konam vajra-kilakam |
sad-anga-sat-padi-sthanar prakrtya purusena ca ||
premananda-mahananda-rasenavasthitam hi yat |
jyoti-ripena manuna kama-bijena sangatam |[3||

Q©

“ Gi6\ed \on
The he pericarp of the loft1 k—ﬂaikaram) is also a great yantm imahad yantram)

with six points @,{ onari)) and a diamond centerpiece ( ). The Six
parts of the mantia (sad- ad-anga) are placed on the six pomts of the yantm

(sat-padi-sthanam). The yantra is accompanied by prakrti (deity of the yantra)

and purusa (deity of the mantra) (prakrtya purusena ca). This yantra (yat)
produces (avasthitarn) a variety of rasas of great bliss arising from prema

(premananda-mahananda-rasena). The yanira is also endowed with the kama-
bija (kama-bijena sangatam), a self-revealing (jyoti-ripena), nqn-material

mantra (manuna).



Two verses now speak of the pericarp or the center of the lotus.

This pitha, or sacred abode, is the chief abode, the abode of the king of
mantras—the eighteen-syllable Krsna mantra.

G
This pitha is worshipped by all persons. A yantra is a diagram
embodying a particular mantra tor purposes of worship.

The yantra is described in this verse.




Within it, there is a form with six points (sad-konam).

P

In the center is the bija of the mantra shining like a diamond (vgjra-
kilakam).

The syllable ca in the verse indicates other elements that are in this
yantra.

\

One should understand that the kilaka or central pivot is composed of
four tetters (ki) and The other words are in the dative case.




The purpose of the six points is explained.

The six points are the abodes of the six parts of the eighteen-syllable
mantra.

—

Prakrti reters to the dwelling place of the mantra, which is directly
Krsna, since he is its tinal cause (karana).




Moreover when reciting the rsi_meter, the presiding deity and other
factors concerning the mantra, prakrti is mentioned as Krsna (Before

reciting a mantra it is customary to utter the name of the sage who

revealed the mantra (in this case Ndrada), the meter (gayatri), the form of
the Lord who is the subject of the mantra ( the bija of the mantra

(klim), the Sakti of the mantra ( m/ the‘pmkrti of the mantra (,
the adhisthatr-devata , Krsng) and the purpose of uttering the
mantra. See Hari-bhakti-vilasa 5.146). -




The word purusa refers to the presiding deity of the mantra.

The yantra is established with these two—prakrti and purusa (prakrtya
purusena ca avasthitam).
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Krsna appears in the mantra in four ways: as final cause karand), as
the presiding deity (adhisthatr-devata), as the letters of the mantra
(varna) and as the object of worship (aradhya).




Here the karana and adhisthatr-devata torms are mentioned (as prakrti
and purusa).

The aradhya form was mentioned previously with iSvarah paramah
krsnah.

Te letters of the mantra (varna) will be revealed later with kamah

a (verse 24).




As Hayasirsa-pancardtra says:

vacyatvarh vacakatvarn devata-mantrayor iha |
abhedenocyate brahma tattva-vidbhir vicaratah ||

The wise (tattva-vidbhih) conclude (vicaratah ucyate) that_the deity
expressed in the mantra and the mantra itselt (vacyatvam vacakatvam

devata-mantrayor iha) are non-different (abhedena), O Brahma
(brahma).




The Gopala-tapani Upanisad says:

vayur yathaiko bhuvanam pravisto
janye janye panca-riupo babhiiva |
krsnas tathaiko ’pi jagad-dhitartham
Sabdenasau pafnca-pado vibhati ||

Just as one air (yatha ekah vayuh) entered the universe (bhuvanam
pravistah) and became five forms (janye janye pafica-rupo babhuva),
Krsna (tatha asau krsnah), though having one form (ekah api), exists
as five syllables (pafca-pado vibhati) in sound (sabdena) for the
benetit of the world (jagad-hita artham).




Sometimes Durga is considered the adhisthatr-devatd by considering
the non-difference between the sakti and possessor of sakti.
Gautamiya-tantra says:

radha durga Siva durga laksmi durga prakirtita |
gopala-visnu-piijayam ady-anta na tu madhyama ||

Durga is a name for Radha, Parvati and Laksmi, in the worship of
GopélaLSiva and Visnu.

_—v




yah krsnah saiva durga syad ya durga krsna eva sah |
anayor antaradars$i samsaran no vimucyate ||

Krsna is non-different from Radha (Durga) (yah krsnah saiva durga
s@). Radha is non-different from Krsna (ya durga krsna eva sah).

He who sees difference between them cannot (anayor antara darsi)
become liberated from this world (samsarat na vimucyate).




Thus Krsna is the Lord and Durga is his svariipa Sakti, not the
Durga associated with the material world.

The derivation of the word durga is: with great ditliculty_(dur) in
worship, she is understood (ga).

Narada-paricaratra says in the conversation of Srutividya:




janaty eka para-kanta saiva durga tad-atmika |
ya para parama saktir maha-visnu-svarupint ||
yasya vijiana-matrena paranam paramatmanah |
muhuirtad eva devasya praptir bhavati nanyatha ||
ekeyarh prema-sarvasva-svabhava sri-kulesvart |
anaya sulabho jheya adi devo ’khilesvarah ||
bhaktir bhajana-sampattir bhajate prakrtih priyam |
jnayate ’tyanta duhkhena seyar prakrtir atmanah ||
durgeti giyate sadbhir akhanda-rasa-vallabha |
asya avarika saktir maha-mayakhilesvari |
yaya mugdham jagat sarvam sarva-dehabhimanatah ||




The supreme lover of Visnu (eka para-kanta), called Durga (sa_eva durga), knows
(janaty). She is (ya) the supreme, transcendental $akti (para parama saktih), the
counterpart of Maha-visnu (maha-visnu-svarupini). By realizing her (yasya vijiana-
matrena), one immediately (muhuirtadd eva) attains (praptir bhavati) the Supreme
Lord, the Supreme Soul among all souls (paranam paramatmanah). There is no other
way of realizing the Lord (na anyatha). She alone (eka iyam) has the nature of
complete prema (prema-sarvasva-svabhava)—She alone is the goddess of all beauty
(Sr1-kula 1Svari). By her (anaya) one can easily realize (sulabho jneyah) the Supreme
Lord (adi devo akhllesvarah) She_is devotion (bhaktih), a_wealth of worship
(bhajana-sampattir). She, called prakrti (prakrtih), worships her lover (bhajate
privam). Because this prakrti (sa iyam prakrtih) is known (jidyate) only with great
difficulty (atyanta duhkhena ) by the datma (atmanah), she is called (giyvate) Durga,
hard to understand (durga iti), by the saints (sadbhir). She is the Lord’s consert fuill of
Complete rasa (akhanda-rasa-vallabha). Her secondary Sakti (asya avarika saktih) is
the goddess in charge of maha-maya, the material realm (maha-maya akhila 1$vari). By

this expansion (yaya) the universe is bewildered (mugdharm jagat sarvam), because
she makes the jivas think in terms of their bodies (sarva=deha abhimanatah).




In the Sammohana-tantra, Durga says to Jaya:

yan namna namni durgaham gunair gunavati hy aham |
yad-vaibhava maha-laksmi radha nitya paradvaya ||

[t is I who am (yad aham) designated (namna) by the name Durga
(durga namni). [ am full of all qualities (gunair gunavati hy aham).
But my source (yad-vaibhava) is _the supreme (para), eternal (nitya)
Maha-laksmi (maha-laksmi), Radha (radha), who is non-different

~——

from me (advaya).




In this dhama _or yantra there is bliss in the form of prema
(premananda), which becomes a variety of mature rasas filled with
even greater bliss (mahananda).

This assumes another form as the self-revealing or spiritual (jyoti-
riipena) mantra (manuna) of the kama-bija.

Though kama-bija is part of the mantra, it is mentioned separately as a

mantra since it 1s sometimes used ] .




TEXT 4

tat-kinjalkam tad-arm$anam tat-patrani sriyam api ||4[l

Around the pericarp is a wall with @ like (stameny (tat-
kinjalkam). In_the place are also various divisions and bowers (tad-
amsanam) for the gopis (Sriyam api), which are like petals (tat-
patrani). o




After the dhama of Krsna has been described, the surrounding areas or
coverings are described in one line. -

Kifijalka means filaments, but in this case refers to the surrounding
wall covered with turrets or spires.

Amsanam refers to other areas within the dhama where great devotees,
who have similar emotions, reside.

They will have emotions suitable for the place already mentioned,
Gokula.




Sukadeva has described the favorable emotions as follows:

evam kukudminam hatva stiiyamanah dvijatibhih
vivesa gostham sa-balo gopinam nayanotsavah

Having thus Kkilled (evamm hatva) the bull demon Arista
(kukudminam), he who is a festival for the gopis’ eyes (gopinam

nayana utsavah) entered (vivesa) the cowherd village (gostham) with
Balatama (sa-balah). SB 10.36.15 R




After the killing of Kamsa, Krsna himselt says to Nanda:

yata yilyam vrajar tata vayam ca sneha-duhkhitan
jhatin vo drastum esyamo vidhaya suhrdam sukham

Now you should all return to Vraja (yata yayam vrajam), dear Father
(tata). We shall come to see you (vah drastum esyamo), our dear
relatives (jiatin) who suffer in separation from us (vayar ca sneha-
duhkhitan), as soon as we have given (vidhaya) some happiness
(sukham) to your well-wishing friends (suhrdam). SB 10.45.23




The petals of the lotus (patrani) or the special groves and bowers
belong to the dearmost gopis such as Radha.

—

The women mentioned (Sriyam) refer only to the gopis since they are
specifically mentioned in the eighteen-syllable mantra.

Radha and others are described as follows in the Gautamiya-tantra:

a—




devi krsnamay1 prokta radhika para-devata |
sarva-laksmi-may1 sarva-kantih sammohini para ||

Dear Radha (radhika), filled with thoughts of Krsna (krsnamayi devi),
is the supreme goddess (para-devata). She is the embodiment of all
women (sarva-laksmi-mayi), possesses all beauty (sarva-kantih), and
is the supreme bewilderer (sammohini para).




Matsya Purana says:

varanasyam visalaksi vimala purusottame |
rukmini dvaravatyam tu radha vindavane vane ||

| S

In Varanasi Visalaksi presides (varanasyar visalaksi). In Puri Vimala
presides (vimala purusottame). In Dvarakda Rukmini presides
(rukmini dvaravatyam) and in Vrndavana Radha presides (tu radha
vrndavane vane).




Rk-parisista says:

radhaya madhavo devo madhavenaiva radhika | vibhrajante janesva

Madhava (madhavah devah) is revealed to the people (vibhrajante
janesva) through Radha (radhaya) and Re_ldhj_l is revealed (radhika)
through Madhava (madhavel_la eva).




If one has more specific questions one can see the Krsndrcana-

dipika.

Besides the groves of the gopis, one should understand that there are
roads at the joining of the profuse petals (groves) and cowsheds at the
ends of the roads.

Because this lotus is actually Gokula, it includes r
things related to the cows.

o

In another place there is this description:



sahasraram padmam dala-tatisu devibhir abhitah

parito go-sankhair api nikhila-kifijalka-militaih |

kavataih yasyasti svayam akhila-saktya prakatita-
prabhavah satyah $ri-parama-purusas tam kila bhaje ||

At the edges (dala-tatisu) of the thousand-petalled lotus (sahasraraih
padmam) are scattered (abhitah) gopis (devibhih) and groups of
cowherd men (parlto go- sankhalh) There are doors at the edges
(kavataih) which are all covered with flower pollen (nikhila-kinjalka-
militaih). There the supreme person (sri-parama-purusah), the
embodiment of truth (satyah), whose powers (prabhavalr)—are
revealed (prakatita) through his own saktis (svayam akhila-saktya),
resides (yasyasti). | worship that person (tam kila bhaje).




This refers to cowherd men.

The Amara-kosa dictionary says the following words are synonyms:
gope gopala-gosankhya-godhug-abhira-vallabha.

The parama-purusa is Krsna, whose powers are revealed through his
manifold energies (akhila-saktya prakatita-prabhavah).

The word kavdtaih indicates that t are _doors or gates to all

j .
entrances to the pericarp ot the lotus.
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catur-asram tat-paritah Svetadvipakhyam adbhutam
catur-asram catur-miurtes catur-dhama catus-krtam |
caturbhih purusarthais ca caturbhir hetubhir vrtam

sulair dasabhir anaddham trdhvadho dig-vidiksv api ||

astabhir nidhibhir justam astabhih siddhibhis tatha

manu-riipais$ ca dasabhir dik-palaih parito vrtam ||

Syamair gaurai$ ca raktais ca suklais ca parsadarsabhaih

sobhitam saktibhis tabhir adbhutabhih samantatah ||5||




This Gokula is surrounded (tat-paritah) by an astonishing square area
(adbhutam catur-asram) called Svetadvipa or Goloka (Svetadvipa-ﬁkhxam ). This
(catur-asram) is divided into four parts (catus-krtam) which are the abodes of
four Visnu forms—Vasudeva, Sankarsana, Aniruddha and Pradyumna (catur-
murtes catur-dhama). Goloka is endowed with (vrtam) the four ¢ ooals of human
endeavor (caturbhih purusarthais ca) and with the methods to attain them
(caturbhir hetubhir). It is guarded by obstructions (anaddham) in _the form of
ten spears (stlair dasabhir) in the ten directions (inclnding np and down)
(ardhva adho ¢ dig:\_f_j__di@). It is endowed with the eight treasures (astabhir
nidhibhir justam) and eight siddhis (astabhih siddhibhis tatha). It is
surrounded by (parito vriam) the ten protectors of the directions (dasabhir “dik-
palaih parsada rsabhaih) in the form of their mantras (@anR-ripais ca), as well

as the four Vedas (Syamair gaurais ca raktais ca suklais ca). It is resplendent
(éohhitam samantatah) with astonishing $aktis (tabhir adbhutabhih saktibhih).




Four verses describe the enclosure around Gokula. Around the outer
portion of Gokula is a square area called Svetadvipa.

This is another name for Goloka (The distinction between Gokula and
Goloka is also made in Laghu-bhagavatamrta. Though the jorm of Krsna
is the same in Goloka, there is a mixture e of reverence in the relationships.
Visvanatha Cakravarti explains in his commentary on Bhakti-rasamrta-
smdhu 1.2.303 that those who worship Radha and Krsna with vaidhi-
bhaktl attain Goloka, whereas those who worship Radha and Krsna with
raganuga-bhakti attain Gokula).




Though it may bhe said that Gokula partakes of the nature of
Svetadvipa, it is acknowledged as a different place, since in this verse
the different name designates a different area.

But it should be understood that the place called Vrndavana (Gokula)

exists within the square area.

The Svayambhuva Agama, after stating dhydyet tatra-visuddhatma idamn
sarvam kramena ca: the pure soul should meditate on all this step by
step, says, tan-madhye Wd_&vang_m kusumitam nand-vrksa-vihangamam
samsmaret: in_the center one should meditate on Vrndavana full of
flowers, trees and birds.




In the Brhad Vamana Purdna, betore the prayers of the <rutis there are
the following verses:

-~

ananda-matram iti yad vadanti hi puravidah |
tad-ripe darsayasmakam yadi deyo varo hi nah ||
Srutvaitad darsayamasa svam lokam prakrteh param |
kevalanubhavananda-matram aksaram avyayam ||
yatra vrndavanam nama vanam kama-dughair drumaih |
manorama-nikunjadhyar sarvartu-sukha-sarmyutam ||




If you are going to give us a boon (yadi deyo varo hi nah), show us
that form (tad-ripe darsaya asmakam) which the ancient sages say
(yad vadanti hi puravidah) is completely bliss (ananda-matram iti).
Having heard this (etad smitva), he showm (darsayamasa) his
own_planet (svam lokam) beyond matter (prakrteh param),
undecaying (aksaram) and unchanging (avyayam), composed only of
bliss (kevala anubhava ananda-matram). In this place (yatra) there
was a forest called Vendavana (vrndavanarh nama vanam) furnished
Wlth desire trees (kama-dughalr drumaih), attractive groves
(manorama-nikunja adhyarn) and the happiness of all seasons (sarva
rtu-sukha-samyutam). B o




There are four expansion forms starting with Vasudeva, situated

in four dhamas by dividing that square area into four parts
(catuskrtam).

These forms are situated in celestial chariots for performance of eternal
pastimes in Svetadvipa (Goloka) (The word deva-lila is used. This refers
to the eternal pastimes which take place in the spiritual realm. _The
pastimes of Svetadvipa or Goloka are aprakata, and do not_appear on
earth. The nara-lila of Krsna appears on earth in Vindavana and in the
spiritual world in Gokula, within Goloka).




This area is endowed with the four goals of human endeavor
(purusarthaih) (The normal purusarthas are dharma. artha, kama and
miks_c_l. However in the pitha-piija mentioned in Hari-bhakti-vildsa 6.18
commentary as well as other texts, dharma, jiana, vairagya and aisvarya
are worshipped. Perhaps Brahma-sarmbhita is referring to these items. In
any case how would these things exist in the spiritual world? The
personalities who bestow semblances to these things in the spiritual world
for pastimes reside there) and the means of accomplishing them

(hetubhih).




It is also surrounded by the ten protectors of the directions beginning
with Indra, in the form of their mantras (manu-riipaih).

The colors black, yellow, red and white (Syamair gaurais ca raktais ca
Suklais ca ) refer to the four Vedas.




Similarly, the Tenth Canto describes the presence of the Vedas in
Goloka: krsnam ca tatra chandobhih stiiyamanari suvismitdah: they were
especially amazed to see Krsna himself there, surrounded by the
personified Vedas, who were offering him prayers. (SB 10.28.17)

Sakti (saktibhih) refers to Vimala and others (The saktis are mentioned
in Hari-bhakti-vilasa 6.19 commentary in relation to pitha-pija: Vimalad,
Utkarsini, Jiiana, Kmya Yaga Prahvi, Satya, Isana and Anugraha).

————
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