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catur-asram tat-paritah Svetadvipakhyam adbhutam
catur-asram catur-miurtes catur-dhama catus-krtam |
caturbhih purusarthais ca caturbhir hetubhir vrtam

sulair dasabhir anaddham trdhvadho dig-vidiksv api ||

astabhir nidhibhir justam astabhih siddhibhis tatha

manu-riipais ca dasabhir dik-palaih parito vrtam ||

Syamair gaurai$ ca raktais ca suklais ca parsadarsabhaih

sobhitam $aktibhis tabhir adbhutabhih samantatah ||5||




The Second Canto also equates Brahma-loka with the spiritual world:
mirdhabhiu satya-lokas tu brahma-lokau sanatanau: Satya-loka, the

topmost planetary system, is situated on the head of the form; the
spiritual planet(grahma-loka, however, is eternal. (SB 2.5.39)

—

The commentary also says that this Brahma-loka is eternal Vaikuntha,
and is neither created nor within the material realm.

Sruti says esa brahman-lokah esa atma-lokah: Brahma-loka is the planet
of the Supreme Soul.




This Brahma-loka is served by the brahmarsis and others.

However, Br means the Vedas, who are Brahman incarnate.
Rsis refers to those sages such as Narada. _

Gana refers to Garuda, Visvaksena and other servants of the Lord.

This Brahma-loka is served by the Vedas, the sages such as Narada and

devotees like Garuda.




Since they take shelter of that place, they can go there.

Soma means s he who resides with Uma or Parvati.

In other words soma means Siva.

Soma-gatih means that vaikuntha (tatra) is the goal of Siva.




sva-dharma-nisthah sata-janmabhih puman
virificatam eti tatah param hi mam |
avyakrtarn bhagavato 'tha vaispavar
padam yathaham vibudhah kalatyaye ||

A person fixed in dharma (sva-dharma-nisthah puman) attains the post of
Brahma (virificatam eti) after_a hundred births (Sata-janmabhih), and b}7
more pious acts than that a person attains me. Siva (tatah param hi mam).
But the devotee (bhagavatah) attains the abode of Vaikuntha (vaisnavam
padam) beyond the material world (avyakrtamm) after leaving the body
(kalatyaye). Similarly I in another form reside there (yatha aham), and the
devatas who are qualified go there (vibudhah) after destroying their subtle
bodies (kalatyaye). SB 4.24.29




Though soma should be intlexed in the genitive as are the words

following (jyotisam and mahatmanam) for_metrical reasons, soma is
simply compounded with gati without intlexion.

The word gati should be supplied for the words following as well
(jyotisam and mahatmanamy).

Jyoti refters to Brahman and thus jyotisam refers to persons merged in
Brahman -- the liberated souls. However all souls are not of this type.




Th£ great souls who worship the lord with interest ev r
liberation such as the Kumaras are called mahatmanam.

muktanam api siddhanam narayana-parayanab
sudurlabhah prasantatma kotisv api maha-mune ||

————

O great sage (maha-mune)! Greater than those who are jivanmukta
and greater than those who attain liberation (muktanam apj
siddhanam) is the devotee of Lord Narayana (narayana-parayanah).
Such a devotee, who is in $anta or other rasas (prasantatma), is very

rare (su-durlabhah), even among ten million people (kotisv api). SB
6.14.5— > o




yoginam api sarvesam madgatenantaratmana |
sraddhavan bhajate yo mam sa me yuktatamo matah ||

But I consider (me matah) he who worships Me with faith (yah
sraddhavan mar bhajate), with mind attached to Me (mad-gatena

antar-atmana), to be greater than all types of yogis (yoginam api
sarvesam yukta tamah). BG 6.47



Among the liberated souls the devotees are considered to be the best.

Thus Vaikuntha is the goal of Siva, the liberated souls and the
devotees.

C
Above this (tasya upari) is the planet of the cows or Goloka.

Eternal associates of the Lord, who are fully accomplished (sadhyal)
and who are the ideal forms of the devatas and basis for the devatas of

the material world, and who take the role of protectors, protect
Goloka.




The Rg Veda uses thewerdssadhyd in the same way:

te ha nakarmh mahimanah sacantah yatra parve sadhyah santi devah

These great souls, eternally accomplished beings, reside in the spiritual
realm.




Padma Purana, Uttara-khanda says:

tatra purve ye @ iSve devah sanatanah |
te ha nakarmn mahimanah sacantah Ssubha-darsanah ||

Those who are accomplished from the past (purve ye ca@rﬁ), the
eternal associates (visve devah sanatanah), with glorious appearance
(subha-darsanah), reside in that abode (tatra nakam sacantah).

—

~—~—— .
Or the meaning can be as tollows.




Brahma prays: tad bhiri-bhdgyma iha janma kim apy atavyam yad
gokule ’pi: my greatest possible good fortune would be to take any birth

whatever in this forest of Gokula. SB 10.14.34

Thus when the greatest devotees achieve perfection, they attain
bodies of gopis and gopas. In these perfected forms (sadhya) they
maintain Goloka.

Goloka has been established as the highest place by some

descriptive terms.




That place (sa) is all-pervading.

Like Narayana, that place spreads itself into all objects of the material
and spiritual worlds.

(me who follow the process of krama-mui@(Th@s refers to the process
of gradual liberation achieved by practitioners of yoga-misra-bhakti. They

go to Dhruva-loka and Brahma-loka and then get liberated) attain that
realization of the all-pervading dhama.




It is like the vision of Vaikuntha seen by Brahma while sitting on his
lotus in the material world which is described in the Second Canto.

It was also seen by the inhabitants of Vraja (as described above after

they were submerged in Akrara-tirtha.)

This Goloka is described as mahdn or great, because it is non-
ditterent from the form of the lord, for the Sruti equates the word

mahan with the Lord. Mahantam vibhum atmdanam: the Lord, the soul,
is great. (Katha Upanisad 2.22)




It is great because the Lord is great. Mahakasa refers to the Brahman

as well, since this is shown logically in the Vedanta-siitra: akasas tal-
lingad: the word akasa denotes Brahman, because of indications in the
text. (Vedanta—siitra 1.1.22)

 ————

This place is attained after realizing the form of Brahman (mahakasa-
gatah), just as Ajamila attained Vaikuntha alter realizing atma or
Brahman.

However, higher than Goloka is your place (tava gatih).



This refers to the place where Govinda plays.

This place is not ordinary but tapomayi.

q— —

In this context tapa means unimpeded power.

In the Sahasra-nama-bhasya it is also _said pdramam yo mahat tapah:
the Lord is supreme, great and full of power (tapa).




Sruti says: sa tapo ‘tapyata: the Lord being heat, gives off heat. (Brhad-
arayanyaka Upanisad 2.6)

Thus T{lpa refers to the I ord according to the Sruti. It_means that he
reveals great power, and thus his abode reveals great power.

Next it is stated the even persons like Brahma cannot understand
this place: yam na vidmo vayam (which I do not understand).

Next he explains that the place called Gokula is the essence of all
things.
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One can attain Svarga by sense control and one can attain (grahma-lolga
or__Vaikuntha of the prema-bhaktas having contreled—nrinds
(yuktanam) by concentrating the mind on Visnu (tapasi) with the
intention of attaining Brahma-Toka (brahmye).

Brahma-loka refers again to Vaikuntha and tapa refers to using the
mind for the Sruti says jnana-mayam tapah: tapah is filled with
knowledge. (Mundaka Upanisad 1.1.9)

This Brahma-loka is beyond prakrti (para).



Bhagavatam explains that Krsna irees the cows and all beings
from the heat of the day: mocayan vraja-gavam dina-tapam (SB

10.35.25)

Thus nighnatopadravan gavam (this place destroys all harm to the

cows) means that the place by its very nature destroys all problems for

all the inhabitants of Vraja, because it is controlled by the actions of
persons dedicated to serving there with suitable mood.

This place is difficult to attain because of the rarity of this type of
mood.




Having described Goloka, the verse then describes that Gokula is

different from Goloka.

This place, Gokula is protected by you (tvaya dhrtah).

For example you lifted up Govardhana to protect it.

This place is also described in the Vedas.




tarh varh vastany usmasi gamadhyai yatra gavo bhari-Srmga ayasah |
atraha tad urugayasya vrsnah paramam padam avabhati bhiri ||

We desire to attain the places where Krsna and Balarama perform
pastimes. In that place the cows, endowed with great qualities, have

large horns. In that place it is said that the supreme house of the Lord
shines brilliantly. Rg Veda 1.154.6




We desire to attain (gamadhyai usmasi) the places of pastimes
(vastuni) of Krsna and Balarama (vam).

What is the nature of these places?

In these places (yatra) there are cows with large horns (bhiiri-Srnga),
and with many magnificent qualities (ayasah).

Bhiuri in the Upanisads means “great” rather than “many” or it can
mean “having many auspicious qualities ”




Amara-kosa says ayah subhavaho vidhih: ayah means having
auspiciousness or fate.

As in the word devasa, ayasa is a combination of aya (&ood fortune)
and the sutfix asa.

In that place (atra), famous as Goloka, they_say that the supreme

abode (paramam padam) of “the Lord (urugayasya) who fulfllls all
desires (vrsnah) shines profusely (bhurl)

N—




In the Madhyandini branch of the Yajur Veda it is said damani usmasi:
we desire the Lord’s abodes.

Another version has visnoh instead of vrsnah.



evarm jyotir-mayo(deval) sad-anandarh parat parah |
atmaramasyg-tasyasti prakrtya na samagamabh |[|6]|

Ggloka (ﬁévam devaE)) is s_elf-revealing (jyotir-mayah), full of eternity

and bliss (sad-anandarn), and superior to anything else (parat parah).
It is the place for those who have no material interests (atmaramasya),

and it has no contact (tasya na samagamah asti) with the material
world (prakrtyﬁ).




Now we return to explaining the main text.

Just as one purusa is glorified as the Lord and universe in the Purusa-
stikta and other verses, with the conception that the universe and the
Paramatma dwelhn&wuhm are non-ditferent, so the Lord and Goloka
are simultaneously glorified as one by seeing Goloka and its controller
as non-different.

— —

The word deva reters both to Goloka as well as its controller Govinda.

o

Sadanandam is the svariipa or essence of Goloka.



Thus, this place is tull of eternity and bliss, like Govinda.

[ —

[t is in the neuter gender to conform with the $ruti statement vijiidnam
anandam brahma: Brahman is knowledge and bliss. (Brhad-aranyaka
Upanisad 3.9.28)

It is the place for those who are indifterent to all things except
Govinda (atmaramasya).

It has no contact with the material world (prakrtya na samagamah).



pravartate yatra rajas tamas tayoh
sattvarm ca miSram na ca kala-vikramah
na yatra maya kim utapare harer
anuvrata yatra surasurarcitah

In Vaikuntha (yatra) there is no (na pravartate) rajas or tamas (rajas tamas),
and no sattva mixed with rajas and tamas (sattvam ca tayoh misram). There is
no influence of time (na ca kala-vikramah). There is no influence of maya at all
(na yatra maya), what to speak of its products such as material elements (kim
uta apare). In Vaikuntha the inhabitants are fully dedicated to the Lord (yatra
harer anuvrata) and are worshippable by the devas, asuras and devotees (sura
asura arcitah). SB 2.9.10 -
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b 9
The LorﬁlLas enjoyer (ramamanasya) is never separated (na viyogah)
from his internal energy (mayaya). As the purusa, he enjoys (atmana
reme) with his internal energy (taya ramaya saha) and when desiring
to create the universes he releases his energy of time (tyakta-kalam) to
carry out the creation (sisrksaya). i
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This /(rse shows that the T.ord in his purusa portion as the soul of the
materlal universe does not share the @orld’s qualifies, for

even alter Iinal dissolution of the material universes, this ~purusd
remains.

That the purusa involved in creation is an expansion of Krsna is stated
in Bhagavatam:




/
LV et yasyamsarsarmsa-bhagena

/u A A . .
Avllmg,u) /c»*‘ - visvotpatti-layodayah |
EANY; e """ bhavanti kila visvatmaris
QNN @ tam tvadyaham gatim gata ||

O Soul of all that be (visva atman), the creation. maintenance and destruction of
the universe (visva utpatti-laya-udayah) are all carried out (bhavanti kila) by a
fraction of an expansion of an expansion af your expansion, the_purusdvatara
(yasya arisa amsa améa-bha;gena). Today (adya) I have come to take shelter of
you (tvam aharh gatirh gatah), the Supreme Lord (tarh). SB 10.85.31 -

But will the Lord not become contaminated like the jiva by enjoying with
hisenergy?




If so, then he cannot be considered the Lord.

[ S—

The next line answers.

<«

He attains enjoyment only with his svariipa-Sakti, Rama, his internal
potency (dtmand ramaya).

Only the jivas under the intluence of the material world are involved
with maya.




The internal potency is described by Brahma in the Third Canto:

esa prapanna-varado ramayatma-saktya
yad yat karisyati grhita-gunavatarah
tasmin sva-vikramam idarh srjato ’pi ceto
yuiijita karma-S§amalam ca yatha vijahyam

| —

When 1 create this universe (idarh srjatah) endowed with his power (sva-
vikramam ), may the Lord, who benedicts the surrendered souls (prapanna-
varadah) and manifests attractive qualities (ramaya) when he appears in this
world (grhita-gunavatarah) by-his—internal energy (atma-saktya), engage my
mind (cetah yufjita) in his pastimes (tasmin) which he perferms (yad yat
karisyati), so that (yatha) I can avoid (vijahyam) the sins involved in creating
(karma-samalam). SB 3.9.23




Arjuna also describes the Lord’s spiritual energy: ke \Q
_ gav\\“’* 4

tvam adyah purusah saksad isvarah prakrteh parah |
mayam vyudasya @ kaivalye sthita atmani ||

You are the original I ord (tvam adyah purusah saksad), the controller
(isvarah), beyond material energy (prakrteh parah). You -are-situated
in your spiritual form (atmani sthitah), being one with your spiritual
energy (cit-Saktya kaivalye), and separate from the material energy
mayam vyudasya) SB 1.7.23 B




But how can the creation of the material universe take place
without the influence of the Lord?

It takes place simply by the(Lord’s desire to create (sisrk@

And thus, the Lord discharges time in order to create the universe
(tyakta-kalam).

Due to the Lord manifesting this desire and the subsequent %icharge

of time, the universe is created, but he remains enjoying with\Ram3




Tyakta-kdlah (a phrase moditying the Lord) can be substituted for
tyakta-kalam (an adverbial phrase modifier) for easier grammatical
understanding.

The meaning would be “The Lord, with a desire to create the
universes, having discharged his time energy, enjoys with this internal
energy.”

—

Thus the material world makes its appearance only by the influence .of
the Lord’s time energy, as illustrated in the following verses.




prabhavam paurusam prahuh
kalam eke yato bhayam
ahankara-vimudhasya
kartuh prakrtim iyusah ||

Time is said to be the Lord’s power (kalam prahuh paurusarm
prabhavam), by which fear arisesim the jiva (yato bhayam kartuh),

having contacted prakrti (prakrtim iyusa]ﬁ and being bewildered by
ego (ahankara-vimudhasya). SB 3.26.16




kala-vrttya tumayayam_

guna-mayyam adhoksajah
purusenatma-bhiitena

viryam adhatta viryavan ||

e
Bhagavan, lord_of( Maha-vaikuntha (adhoksajah), in _his svarisa
expansion as the purusa (atma-bhitena purusena), full of potency
(viryavan), at a certain moment of ;Lm.—.a_(@%la-vrtt a), placed the jivas
into maya (viryam adhatta mayayam) which became agitated by the

gunas (guna=nmayyam). SBG526 D &
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