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TEXT 8

niyatiù sä ramä devi tat-priyä tad-vaçaà tadä
tal-liìgaà bhagavän çambhur jyoti-rüpaù sanätanaù |
yä yoniù säparä çaktiù kämo béjaà mahad dhareù ||8||

Ramä (sä ramä), under the control of the Lord (niyatiù), is self-manifesting
(devi) and dear to the Lord (tat-priyä). The Lord’s eternal form (sanätanaù)
called Çambhu (bhagavän çambhuh), whose body is consciousness
(jyoti-rüpaù), is represented figuratively by the liìgam (tal-liìgaà), and the
inferior energy (a portion of Ramä) (yä aparä çaktiù) is represented by the yoni
(yoniù). Çambhu develops the desire to see mäyä (sä kämah) for creating the
universes (hareù) and mahat-tattva (the transformation of prakåti after being
injected with the jévas) (mahad) then appears as the seed of creation (tadä
béjaà).



Who is Ramä?

This verse answers with the first line.

She who is controlled by (niyatiù) the Lord is called Ramä.

She is the Lord’s çakti arising from his svarüpa, and is thus self-
manifesting or shining—non-material (devi).



The Twelfth Canto says:

anapäyiné bhagavaté çåéù säkñäd ätmano hareù

The goddess of fortune, Çré (çåéù), who never leaves the Lord’s side
(bhagavaté anapäyiné), appears with him in this world as the
representation of his internal potency (säkñäd ätmano hareù). SB
12.11.20

The commentary of Çrédhara Svämé gives the following explanation.



Anapäyiné hareh çaktih means that the energy of the Lord is
inseparable from him (anapäyiné) because it is directly his part (säkñäd
ätmanaù).

Because it is a spiritual form belonging the Lord’s svarüpa, it is
considered non-different from him.

The word säkñät (directly, in person) is used to distinguish this energy
from the inferior mäyä which is described as follows:



vilajjamänayä yasya sthätum ékñä-pathe ’muyä |
vimohitä vikatthante mamäham iti durdhiyaù || 

The ignorant jévas (durdhiyaù), bewildered by mäyä (yasya vimohitä) 
who is ashamed to stand in sight of the Lord (amuyä ékñä-pathe 
sthätum vilajjamänayä), boast about “I” and “mine (vikatthante 
mama aham iti).” SB 2.5.13



The inseparability of Ramä from the Lord is also described in the Viñëu
Puräëa:

nityaiva sä jagan mätä viñëoù çrér anapäyiné
yathä sarvagato viñëus tathaiveyaà dvijottama

She (sä çrér), the mother of the universe (jagan mätä), is inseparable
from the Lord (viñëoù anapäyiné) eternally (nitya eva). Just as Viñëu
is all-pervading (yathä sarvagato viñëuh), she is all-pervading (tathä
eva iyaà). Viñëu Puräëa 1.8.17



yathä jagat svämé devadevo janärdanah
avatäram karoty eña tathä çrés tat-sahäyiné

Just as the Lord of the universe (yathä jagat svämé) Janärdana
(devadevo janärdanah) incarnates in this world (avatäram karoty
eña), his consort also incarnates with him (tathä çrés tat-sahäyiné).
Viñëu Puräëa 1.9.142

“But in some places Çiva and Çakti (Durgä) are considered the cause of
the world.”



Sometimes in the scriptures, they are described as such in a figurative
way, in which they are the particular limbs of the puruña, similar to
Lord being described as the figurative universal form.

This verse describes Viñëu in this way. Viñëu Puräëa says:

yasyäyutäyutäàçaàse viçva-çaktir iyaà sthitä

The power involved in creating the universe (iyaà viçva-çaktih) is
situated (sthitä) as a hundred-millionth portion of a portion of the
Lord (yasya ayuta ayuta aàça aàse).



Thus, according to this statement of the Viñëu Puräëa, the
portion for producing the material world is called Çambhu (another
name of Viñëu).

He is an aàça, or liìga, a representative of the soul of the universe (the
puruña), who has become indistinct, being covered by his bodily
effulgence, and who in turn is an aàça of Govinda.

It should be understood that this form is different from the Çiva
described in verse 45: kñéraà yathä dadhi vikära-viçeña-yogät saïjäyate

na hi tataù påthag asti hetor. The way of making his appearance is
completely different.



That place in which the jévas, figuratively called semen (vérya),
are placed is a portion of mäyä or prakåti, which is also indistinct.

This portion is figuratively called the yoni.

She is called the aparä çakti, the inferior energy known as pradhäna,
the substance constituting the material realm.

Desire (kämaù) arises in the Lord’s portion (hareù stands for a
portion of the puruña known as Çambhu).



Çambhu desires to see Çakti in order that the creation takes place.

This combination of Çambhu and Çakti then gives rise to the mahat-
tattva (mahat)--prakåti implanted with the jévas.

This mahat-tattva is conceived from the interaction of Çambhu (a
portion of Viñëu) and prakåti and becomes the origin (béjam) of the
universes.

The çruti describes this process with so ’kämayata: he desired to create
the universe. (Båhad-äraëyaka Upaniñad 1.2.4)



The Third Canto describes this process also:

käla-våttyä tu mäyäyäà guëa-mayyäm adhokñajaù |
puruñeëätma-bhütena véryam ädhatta véryavän ||

Bhagavän, lord of Mahä-vaikuëöha (adhokñajaù), in his sväàça
expansion as the puruña (ätma-bhütena puruñeëa), full of potency
(véryavän), at a certain moment of time (käla-våttyä), placed the jévas
into mäyä (véryam ädhatta mäyäyäà) which became agitated by the
guëas (guëa-mayyäm). SB 3.5.26



TEXT 9

liìga-yony-ätmikä jätä imä mäheçvaré-prajäù ||9||

Thus the living entities (bodies) make their appearance (imä jätä) by
the portion of Viñëu impregnating prakåti (liìga-yony-ätmikä) and are
known as her offspring (mäheçvaré-prajäù).



TEXT 10

çaktimän puruñaù so ’yaà liìga-rüpé maheçvaraù |
tasminn ävirabhül liìge mahä-viñëur jagat-patiù ||10|| 

This powerful puruña (sah ayaà çaktimän puruñaù) who assumes an
indistinct form (liìga-rüpé) is actually the Supreme Lord
(maheçvaraù). Having appeared with an indistinct form (tasminn 
liìge), Maha-viñëu (mahä-viñëuh) then appeared (ävirabhüt) with a
distinct form as the master of all living entities in the universe
(jagat-patiù).



The scriptures dedicated to Çiva describe this operation as independent
of Viñëu out of ignorance of the full details.

The present verse continues the previous description with the
understanding that only Viñëu performs this task.

Mäheçvaré-prajäù means the offspring of the great consort.



The first line replies to those with misconceptions, and after that, the
second line again makes a distinction between the distinctly
manifested form of Mahä-viñëu and his indistinct form called Çambhu.

Therefore he who produces the material realm (liìga-rüpé), and who is
but an aàça of Mahä-viñëu, is still called the powerful puruña
(çaktimän puruña), the great Lord (maheçvaraù).

Having assumed a subtle form (tasmin liìge), Çambhu, then appeared
with a distinct form (ävirabhüt), because he alone is distinct as the
master of all exalted and degraded jévas of this universe (jagat-patiù).



TEXT 11
sahasra-çérñä puruñaù

sahasräkñaù sahasra-pät |
sahasra-bähur viçvätmä

sahasräàçaù sahasra-süù ||11||

This form of Mahä-viñëu, the soul of the universe (viçvätmä), creates
countless universes (sahasra-süù). Because he has countless avatära
forms within the universes (sahasräàçaù), he is said to have countless
heads (sahasra-çérñä puruñaù), countless eyes (sahasräkñaù),
countless feet (sahasra-pät) and countless arms (sahasra-bähuh).



This verse further describes the form of Mahä-viñëu. His form is
described as having thousands of heads and eyes, since this form gives
rise to countless avatära forms.

Sahasräàçaù means that he has thousands of avatära expansions
(ämça).

Sahasra-süù means that he creates thousands of universes.

The word “thousand” means that he has countless expansions
everywhere, not just a thousand.



The Second Canto describes this form:

ädyo ’vatäraù puruñaù parasya
kälaù svabhävaù sad-asan-manaç ca |

dravyaà vikäro guëa indriyäëi
viräö svaräö sthäsnu cariñëu bhümnaù ||

Mahä-viñëu, an expansion of the Lord of Vaikuëöha (ädyo puruñaù 
parasya avatäraù), is time (kälaù), svabhäva (svabhävaù), effect and 
cause (sad-asad), mahat-tattva (manah), the five gross elements 
(dravyaà), false ego (vikärah), the three guëas (guëa), the senses 
(indriyäëi), the universal form (viräö), the totality of jévas (svaräö), the 
individual jévas as non-moving and moving beings (sthäsnu cariñëu). 
All of these are related to the Supreme Lord (bhümnaù). SB 2.6.42



The commentary of Çrédhara Svämé says that the first puruñävatära of
the Supreme Lord (ädyo ’vatäraù) for putting prakåti in motion, a form
for carrying out pastimes, is the person who is described in the
scriptures as having a thousand heads.
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