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c,)\wm TEXT 8
nlyatlh sa rama devi tat-priya tad-vasari) tada
tal- hngam bhagavan sambhur jyoti-riipah sanatanah |

E a yonih sapara saktih kamo bijarn mahad dhareh ||8|| 2

)
Rgma (sa/ama), under the control of the Lord (niyatih), is/Self-manifesting

(devi) aandear to the Tord (tat-priya). The Lord’s eterna)/form (sanatanah)

called Sambhu (bhagavan sambhuh), whose body [ 15~ consciousness
(jyoti-rapah), is represented figuratively by the lingam (tal-lingam), and the

inferior _ener QOI‘HOH of RELG) (ya_apara Saktih) is represented by the yoni
éambh@ develops the desire to see mava (sa_kamah) for creating the
universes (hareh) and mahat-tattva (the transformation of l?l’dkﬁl after being

m]ected with the jivas) (mahad) then _appears as the seed of creation (tada
bijam).




\Yho is Rama?

This verse answers with the first line.

She who is controlled by @ the Lord is called Rama.

She is the Lord’s sakti arising fro and is thus selt-

manifesting or shining—non-material (devi).

a——




The Tweltth Canto says:

anapayini bhagavati Srih saksad atmano hareh

The goddess of fortune, Sri (érih), who never leaves the Lord’s side
(bhagavati anapayini), appears with him in this world as the

representation of his internal potency (saksad atmano hareh). SB
12.11.20

The commentary of Sridhara Svami gives the following explanation.



Anapayini hareh Saktih means that the energy of the Lord is
irlseparable from him (anapayini) because it is directly his part (sd@d
atmanah).

Because it is a spiritual form belonging the Lord’s svariipa, it is
considered non-different Irom him.

~—

The word saksat (directly, in person) is used to distinguish this energy
from the interior maya which is described as follows:




vilajjamanaya yasya sthatum iksa-pathe 'muya |
vimohita vikatthante mamaham iti durdhiyah ||

The ignorant jivas (durdhiyah), bewildered by maya (yasya vimohita)
V&LhO is ashamed to stand in sight of the Lord (amuya iksa-pathe
sthatum vilajjamanaya), boast about “I” and “mine (vikatthante
nlaﬁla aham iti).” SB 2.5.13 B B B




The inseparability of Rama from the Lord is also described in the Visnu
Purana:

nityaiva sa jagan mata visnoh srir anapayini
yatha sarvagato visnus tathaiveyam dvijottama

She (sa srir), the mother of the universe (jagan mata), is inseparable
from the Lord (visnoh anapayini) eternally (nitya eva). Just as Visnu
is all-pervading (yatha sarvagato visnuh), she is all-pervading (tatha
eva iyar). Visnu Purana 1.8.17




yatha jagat svami devadevo janardanah
avataram karoty esa tatha Sris tat-sahayini

Just as the Lord of the universe (yatha jagat svami) Janardana
(devadevo janardanah) incarnates in this world (avataram karoty

esa), his consort also incarnates with him (tatha sris tat-sahayini).
Visnu Purana 1.9.142

“But in some places Siva and Sakti (Durga) are considered the cause of

the world.”




—m
Sometimes in_the scriptures, they are described as such in a @igurative)
in which they are the particular limbs of the purusa, similar to
Lord being described as the tigurative universal form.

This verse describes Qisna in this way. Visnu Purdna says:

yasyayutayutamsamse visva-Saktir iyam sthita

-’

The power involved in creating the universe (iyam visva-saktih) is
situated (sthita) as a hundred-millionth portion of a portion of the
Lord (yasya ayuta ayuta amsa amse).

———




Thus, according to this statement of the Visnu Purana, the
portion 1 for broducing the material world is called (Sambhuy (another

name of(Visnu). € J

He is an amsa, o a representative of the soul of the universe (the

purusa), who has™become indistinct, being covered by his bodily
effulgence, and who in turn is an amsa ot Govinda.

It should be understood that this form is different from the Siva

na hi tatau pathag astl hetor. The way ay of makmg his appearance Ls
completely different.




That place in which the jivas, figuratively called semen (virya),
are placed is a portion of maya or prakrti, which is also indistinct.

womb —3 P\&\u’)'\
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This portion is ilguratl@ called th SQV::\U N Q@cd’goﬂas’o\»\a\\\’
LY

She is‘caﬂethgapara Sakti, the inferior energy lmmam_as_pmdhdm,

the substance constituting the material realm.,

Desire (kamah) arises in the Lord’s portion (hareh stands for a

portiomot-the-purusa kKnown as Sambhu).




Sambhu desires to see Sakti in order that the creation takes place.

This combination of Sambhu and Sakti then gives rise to the mahat-
tattva (mahat)--prakrti implanted with the jivas.

b

This mahat-tattva is conceived from the interaction of Sambhu (a
ortion of Visnx) and prakrti and becomes the origin (bijam) of the

universes.

The sruti describes this process with so ’kamayata: he desired to create
the universe. (Brhad-aranyaka Upanisad 1.2.4)




The Third Canto describes this process also:

e (=)

kala-vrttya tu fnayayagh guna-mayyam adhoksajah |
purusenatma-bhiitena (ityam @ |

« @S J JqeS “{\w@}, Vv
Bhagavan, lord of (l@ﬁ?ﬁ-vaikumha (adhoksajah), in his svamsa
expansion as the purusa (itma-bhiitena purusena), full of potency
(ViiYTXTII\I, at a certain moment of time (kala-vrttya), placed the jivas
into maya (viryam adhatta mayayar) which became agitated by the

gunas (guna-mayyam). SB 3.5.26
SNES




TEXT 9

@yony-étmiké jata ima mahesvari-prajah [[9]|

Thus the living entities (bodies) make their appearance (ima jata) by
the portion of (Visnwimpregnating prakrti yo_rm—étmik@ and are
known as her offspring (mahesvari-prajah). -




(O
N Q":\": «% " SUTEXT 10
A

saktiman purusah so ’yar linga-ripi mahesvarah |

tasminn avirabhual linge fa 2'1, jagat-patih [|10]|

This powertul purusa (sah ayam saktiman purusah) who assumes an
indistinct _form  (linga-rupi) is actually the Supreme Lord
(mahesvarah). Having appeared with an indistinct form (tasminn
linge), Maha-visnu @aha—wsnﬂ?} then appeared (avirabhiit) with a
distinct form as the master of all living entities in the universe
(jagat-patih).




The scriptures dedicated to escribe this operation as independent

of Visnu out of ignorance ot full details.

The present verse continues the previous description with the
understanding that cm berforms this task.

Mahesvari-prajah means the offspring of the great consort.




The first line replies to those with misconceptions_and after that, the
second line again makes a distinction between the distinctly
manifested form of Maha-visnu and his indistinct form called Sambhu.

Therefore he who produces the material realm (linga-riipl), and who is
but an ams$a of Maha-visnu, is still called the powertul purusa
(Sartiman purusa), the great Lord (mahesvarah).

Having assumed a subtle form (tasmin linge), Sambhu, then appeared
with a distinct form (avirabhiit), because he alone is distinct as_the

master-ot attexalted and degraded jivas of this universe (jagat-patih).




TEXT 11
sahasra-$irsa purusah
sahasraksah sahasra-pat |
sihasra—bahur visvatma
sahasramsah sahasra-siuh ||11]|

—

This form of Maha-visnu, the soul of the universe (Zviévatma) creates

countless universes (sahasra-suih). Because he has countless avatara
forms within the universes (sahasramsah), he is said to have countless
heads (sahasra-sq_sg purusah), countless eyes (sahasraksah),
countless feet (sahasra-pat) and countless arms (sahasra-bahuh).




This verse further describes the form of Maha-visnu. His form is
described as having thousands of heads and eyes, since this form gives
rise to countless avatara torms. —

Sahasram$ah means that he has thousands of avatara expansions
(amsa).

Sahasra-sith means that he creates thousands of universes.

The word “thousand” means that he has countless expansions
everywhere, not just a thousand.




The Second Canto describes this form:

kalah svabhavah sad-asan-manas ca |
dravyar vikaro guna indriyani
virat svarat sthasnu carisnu bhumnah ||

—_— 0 e &

Maha-visnu, an expansion of the Lord of Vaikuntha (adyo purusah
parasya avatarah), is time (kalah), sval?_l_l_éva (svabhavah), ettect and
cause (sad-asad), mahat-tattva (manah), the five gross elements
(dravyam), false ego (vikarah), the three gunas (guna), the senses
(indriyani), the universal form (virat), the totality of jivas (svarat), the
individual jivas as non-moving and moving beings (sthasnu carisnu).
All ot these are related to the Supreme Lord (bhumnah). SB 2.6.42




The commentary of Sridhara Svami says that the first purusavatara of
the Supreme Lord (adyo vatarah) for putting prakyti in motion, a form

for carrying out pastimes, is the person who is described in the
scriptures as having a thousand heads.
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