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TEXT 35
eko ’py asau racayiturh jagad-anda-kotim
yac-chaktir asti jagad-anda-caya yad-antah |
andantara-stha-paramanu-cayantara-stham

govindam adi-purusam tam aharh bhajami [|35]|

I worship (aham bhajami) the Supreme Lord (tam adi-purusam)
Govinda (govindam) who creates (asau racayitum) tens of millions of
universes (jagad-anda-kotith) by just one of his energies (yad ekah
apy Saktih), who holds within himself (yad-antah asti) the multitude
of universes (jagad-anda-caya) and who is simultaneously situated

within (antara-stham) every atom (paramanu-caya) within the
universe (andantara-stha).




This verse elaborates further his inconceivable powers.

tavat sarve vatsa-palah pasyato ’jasya tat-ksanat
vyadr$yanta ghana-Syamah pita-kauseya-vasasah

Then, while Lord Brahma (ajasya) looked on (pasyatah), all the calves
and the boys tending them (tavat sarve vatsa-palah) immediately (tat-
ksanat) appeared (vyadrsyanta) to have complexions the color of
bluish rainclouds (ghana-Syamah) and to be dressed in yellow silken
gérments (pita—kauéeya—vésasal;). SB 10.13.46 -




This Bhagavatam verse begins the description of Krsna’s amazing
power.

He revealed unlimited purusavataras overseeing unlimited universes
from the forms of the cowherd boys who were expansions of himselt.

—

Yasoda saw him holding a multitude of universes within himselt
(jagad-anda-caya yad-antah):




na cantar na bahir yasya na puirvam napi caparam
purvaparam bahis cantar jagato yo jagac ca yah

The Supreme Personality of Godhead has no beginning and no end (na
cantar na bahir yasya), no exterior and no_interior, no_front and no
rear (na purvam napi caparam). In other words, He is all-pervading
(implied). Because He is not under the influence of the element of
time, for Him there is no difference between past, present and future;
He exists in His own_transcendental form at all times (purva aparam).
Being absolute, beyond relativity, He is iree from distinctions between
cause and effect, although He is the canse and effect of everything
(bahis cantar jagato yo jagat ca yah). SB 10.9.13




Statements {rom the—srutis—alsa indicate the extraordinary power of

Krsna:

anor aniyan mahato mahiyan

ﬁ

a—

He is smallest among the small (anor aniyan) and greatest among the
great (mahato mahiyan). Svetasvatara Upanisad 3.20

————0




yo ’sau sarva-bhutatma gopalah

Gopala (yah asau gopalah) is the soul of all beings (sarva-bhutatma).
Gopala-tapani Upanisad 2.94

eko devah sarva-bhiuitesu giidhah

He is one person (eko devah) but resides within all living entities,
(sarva-bhiitesu giidhah). Gopala- tapam Upanisad 2.9




TEXT 36
yadbhavabhavitadhiyo manujas tathaiva
samprapya riipamahimasanayanabhiuisah |
siiktair yam eva nigamaprathitaih stuvanti
govindam adi-purusam tam aham bhajami [|36|]

[ worship (aham bhajami) the_Supreme lord (tam adi-purusam)

Govinda (govindam), whom (yam eva% men (manujah) praise
(stuvanti) with Vedic verses (gﬁ‘ég_ma prathitajh éiiktaihﬁzz after basdng
fixing their minds (bhavita dhiyah) on him with devotion (yad bhava)
and consequently (tathaiva) having attained (samprapya) glorious

forms (rtipa mahima), thrones (asana), vehicles (yana) and ornaments
(bhusah) by his mercy (implied).




This verse speaks of the mercy that the Lord shows to various devotees
practicing various sadhanas.

XIS 2™
Though the verse refers to devotees attracted to the Lord’s grandeur,
Brahma hints that the Lord will award the pure devotee much more.

Just as those who practice meditation on the qualities, character, age,
pastimes and clothing of the cowherd boys attain similar forms and
destinations, it is fitting that those who constantly recite the Vedas
attain goals similar to the contents of their recitation.




vairena yam nrpatayah Sisupala-paundra-
salvadayo gati-vilasa-vilokanadyaih
dhyayanta akrta-dhiyah sayanasanadau
tat-samyam apur anurakta-dhiyam punah kim

—

Inimical kings (nrpatayah) like Sisupala, Paundraka and Salva (Sisupala-
paundra-salvadayo), while they were lying down, sitting or engaging in other
activities ($ayana-asana-adau), enviously meditated (vairena dhyayanta) upon
the bodily movements of the Lord (_ggﬁlz his sporting pz;stimes (vilasa), and his
loving glances (vilokanadyaih). Being thus always absorbed in Krsna (yarh akrta-
dhiyah), they achieved positions in the spiritual world (tat-samyam apuh). What
then can be said of the benedictions oftered to those who constantly fix their
minds on Lord Krsna in a favorable, loving mood (anurakta-dhiyam punah

kim)? SB 11.5.48




TEXT 37
ananda-cinmaya-rasa-pratibhavitabhis
tabhir va eva nijariipataya kalabhih |
goloka eva nivasaty akhilatmabhiuto

govindam adi-purusarm tam aharn bhajami [[37]|

[ worship (aham bhajaml) the Supreme Lord (tam adi-purusar)

Govinda (govmdam) “who ( (yah), tugh_mgm:d_mg all the inhabitants

as his very self (akhilatma bhutah), resides in Goloka (golo ka_eva

nivasaty) excluswely with the young gopis (tabhir _eva), who are

embodiments of madhura-rasa (kalabhih). He accepts them as his
wives (nijarapataya), while the to his conjugal affection

réciprocally (ananda-cinmaya-rasa-pratibhavitabhih).




How much more then Govinda will reward his dearest devotees, the
gopis! B

This verse describes how he lives exclusively with the dear women in
his private place.

Fheugh—he—cantinuously treats all other inhabitants of Goloka with
intense love, regarding them as his very selt (akhila-atma-bhiitah), he
resides only with the gopis (tabhir eva nivasati).

This shows their exalted position.



The reason is given.

They are personifications of his hladini-sakti (kalabhih).

Further excellence is shown.

Govmda is rasa tilled with spiritual bliss (ananda-cinmaya-rasa).

——.\

mm—

This reters to madhura-rasa, tilled with the highest type of premd.



This is also their corresponding nature (pratibhavitabhih).

He is intused (bhavita) with conjugal rasa tor them, and they in

r are_also infused with similar Teelings to the same

degree. -~

Thus he lives constantly with them.

This meaning should be understood from the word prati.



This is similar to the usage of pratyupakrta: responding to someone’s
favors.

He first of all shows favor to them.

In Goloka, he_accepts them as his own wives (nija-ripataya),
though during his pastimes on earth he accepts them as other persons’
wives.

—




Because it is impossible that they are other persons’ wives since they.

are the supreme Taksmis or —consorts of the Lord. in | order to increase
the sense of longing in his pastimes on earth, there is an appearance of
their_being others’ wives by covering the pastime of their actually
being his wives alone.

This occurs through his own maya.

-




During the pastimes on earth he resides with them, while treating
them asothers’ wives_whereas in Goloka, the place of his unmanifest

pastimes, he lives with them as his own consorts.

—

That is the indication of the word {eva )in the phrase @
—= —

This distinguishes his behavior in Goloka from that during his earthly
pastimes.




In explaining the ten- syllable mantra of Krsna which is used for
cultivating meditation on the eternal pastimes, the Gautamiya-tantra
states the same in the passage aneka-janma-siddhanam gopindm@
eva va: he is the husband ot many gopis who achieved that perfection
after many births. (Gautamiya-tantra 2.22)

The word eva in the phrase goloka eva indicates that such pastimes are
not found elsewhere at all.

-




TEXT 38

premanjana-cchurita-bhakti-vilocanena
santah sadaiva hrdayesu vilokayanti |
yarh $yamasundaram acintya-guna-svarapari
govindam adi-purusar tam aharn bhajami [[38]]

[ worship (aham bhajami) the Supreme Lord (tam adi-purusam)
Govinda (govindam) of beautitful dark complexion (Syamasundaram),
filled with inconceivable qualities (acintya-guna-svartpar), whom
(yam) the devotees (santah) constantly see (sadaiva vilokayanti) in
their mind (hrdayesu) during samdadhi permeated with prema
(premanjama-cchurita=bhakti-vilocanena).




Though Govinda lives in Goloka, he is also available in other places.

The devotees see that form of inconceivable qualities (acintya-guna-
svariipam) by eyes covered with the ointment of prema (premanjana-
cchurita) during samadhi (bhakti-vilocanena).

With such eyes, they see that form in their minds (hrdayesu) like a
retlection whose source is far away,




Gitda_says ye bhajanti tu mam bhaktyd mayi te tesu cdpy aham: those

who worship me with devotion, are attached to me and I am similarly
attached to them. (BG 9.29)

r—




TEXT 39
ramadi-mirtisu kala-niyamena tisthan
— _— - —
nanavataram akarod bhuvanesu kintu |
krsnah svayam samabhavat paramah puman yo

govindam adi-purusari tam aham bhajami [[39]]

[ worship (aham_bhhajami) the_Supreme lord (tam adi-purusar)
‘Govinda (govindam) who (yah), though appearing (avatéram akarod)
in_the worlds (bhuvanesu) in eternal forms such as Rama and Nrsithha
(ramadl-murtlsu) with their characteristic pOWers (kala-myamena)
also_appears personally (kintu svayarn samabhavat) in_the s

form of Krsna with the most attractive pastimes (krsnah paramah
puman).




Sometimes Govinda also appears in the material world through one of
his expansions. B

—

That is expressed in this verse.

The supreme person called Krsna appears in the worlds by revealing
various forms such as Rama, displaying powers fixed according to the
particular form (kala-niyamena).

Aﬂﬂi_he;mmﬂuggears in this world (samabhavat). 1 worship

that Govinda with his most excellent pastimes.



The devatas describe the avataras in the Tenth Canto:

T ——

matsyasva-kacchapa-nrsimhha-varaha-hamsa-
rajanya-vipra-vibudhesu krtavatarah

tvari pasi nas tri-bhuvanar ca yathadhunesa

bharam bhuvo hara yadiittama vandanam te

,f

O supreme controller (isa), Your Lordship previously accepted incarnations
(tvamn krta avatarah) as_a fish, a horse, a tortoise (matsya-asva-kacchapa),
Nara&mhadev&a\boar a swan (nr51mha-varaha-hamsa) Lord Ramacandra,
Parasurama and, among the demigods, Vamanadeva (rajanya-vmliz_l:wbndhesu)
to protect the enfire world by Your mercy (tri-bhuvanar). Now please protect
us (tvarh nah pasi) again by Your mercy by diminishing the disturbances in this
world (yatha adhuna bhuvo bharam hara). O Krsna, best of the Yadus
(yaduttama), we respecttully offer our obeisances unto You (vandanam te). SB
10.2.40




TEXT 40
) jagad-anda-koti-

' iihhiti-bhinnam |
tad mma ﬁlskalﬁnﬁantﬁn@

govm?:l*crm/dtpurusam\ta'rr(ham ajami [|40|

I worship (aharmh_bhajami) the Supreme Lord (tam adi-purusarh)
Govinda (govmdam)ﬁlose powerful form (yasya prabhavatah)
radiates an effulgence (prabha) known as the unditferentiated (tad
niskalam), unlimited (anantam), all-encompassing (asesa-bhuitar)
Brahman (brahma), which is completely distinct (bhinnam) from its
I;owers displayed (vibhuiti) in unlimited planets (a$esa-vasMi)

throughout billions of universes (jagad-anda-koti- kotisu).




Having stated that Govinda is supreme by being the perfection of all
avatdaras, Brahma speaks of his supremacy since he has the most
perfect form.

&

Though personal and impersonal aspects are actually only one form,
by a manifestation of the Lord with qualities, the form called Govinda,
who is the possessor of various attributes (dharmi) appears.

By a manifestation of the Lord devoid of qualities, his form as his
attribute (dharma) called Brahman appears.




This Brahman is like the halo around the moon.

Visnu Purdana declares subhasrayah sa-cittasya sarvagasya tathdatmanah:
the beautiful Lord is the shelter of the all-pervading, conscious
Brahman. (Visnu Purana 6.7.76)

Sridhara Svami comments that sarvagasya atmanah refers to the
Brahman, and the Lord is the foundation (dsraya) of that Brahman.




The Lord says in the Gita, brahmano hi pratisthaham: [ am the basis of

the Brahman (BG 14.27)

—

In the Eleventh Canto the Lord enumerates his powers:




prthivi vayur akasa apo jyotir aharh mahan
vikarah puruso 'vyaktam rajah sattvarn tamah param
'\—» c . —_ . ® ~ - . D — ° o ,
aham etat prasankhyanam jhanam tattva-viniscayah

[ —

oy

[ am (aham) form, taste, aroma, touch and souﬂvikﬁrah); talse ego
(aham); the mahat-tattva (mahan); ealt_h,_ water, fire, air and sky
(prthivi vayur akasa apo jyotir); the living entity (purusah); material
nature (avyaktar); the modes of goodness, passion and ignorance
(rajah sattvam tamah); and the impersonal Brahman (param) (param).
AlLthese items (etat prasankhyanarm), along with knowledge of their
individual symptoms (jiianam) and the steady conviction that results
from _this knowledge (tattva-viniscayah), represent me (aham). SB

11.16.37




The commentary of Sridhara Svami says that param in the above verse.
means the impersonal Brahman. Matsya as well speaks of the
impersonal aspect of the Lord in the Eighth Canto:

madiyamm mahimanam ca_pararm brahmeti Sabditam __
vetsyasy anugrhitarn me samprasnair vivrtam hrdi

By my mercy (me anugrhitarn), you will realize (vetsyasy) my power
(madiyarn mahimanarh) known as the impersonal Brahman (param

brahmeti_sabditam), which will be disclosed in your hear‘ ihrdi

vivrtarn) through questions and answers (samprasnair). SB £



Yamunacarya says:
- yad-andantara-gocaram ca yad
dasottarany avaranani yani ca |
gunah pradhanam purusah param padam
paratparam brahma ca te vibhiitayah ||

Your manifestations of powers (te vibhiitayah) consist of whatever is

visible within the universe (yad-andantara-gocaram ca yad), the
coverings of the universe_each ten times thicker than the previous
layer (dasottarany avaranani yani ca), the gunas, pradhana (gunah
pradhanam), the purusa (purusah), the spiritual world (param
padam) and the_impersonal Brahman (param brahma) (paratpararn
brahma ca). Stotra-ratnam 14




Dhruva states in the Fourth Canto the superiority of the Lord’s form
over his impersonal aspect:




ya nirvrtis tanu-bhrtam tava pada-padma-
dhyanad bhavaj-jana-katha-sravanena va syat

Va-m: ahimany api natha ma bhat_

patatam vimanat

The bliss for your servant (ytanu-bhrtam that is available from
meditating on your lotus feet (tava pada—padma— yanad) or from hearing about
your pastimes from the devotees (bhavad- -jana-katha-Sravanena va syat) is not

available (sa api ma bhit) in your f 5 (sva-mahimani) known as
Brahman (brahmani), what to speak oI {iimTTv) the happiness for those who fall

from the pleasures of Svarga (antakasi-lulitat patatam vimanat). SB 4.9.10




The atmaramas (realizers of Brahman) are also attracted to the
Lord with qualities:

atmaramas ca munayo nirgrantha apy urukrame
kurvanty ahaitukim bhaktim ittham-bhiuta-guno harih

Some sages who are atmaramas (atmaramas ca munayah), beyond the
scriptures, false ego and rules (nirgrantha apy), also practice
(kurvanty) unnjotivated, pure bhakti (ahaitukim bhaktim) to\the
master of pure bhakti (urukrame), Krsna (harih), since he possesses
qualities attractive to even them (ittham-bhuta-gunah). SB 1.7.10




Those with particular inquiries can consult the Bhagavat-sandarbha.

Enough has been said here.




