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TEXT 41
mäyä hi yasya jagad-aëòa-çatäni süte

traiguëya-tad-viñaya-veda-vitäyamänä |
sattvävalambi-para-sattvaà viçuddha-sattvaà

govindam ädi-puruñaà tam ahaà bhajämi ||41||

I worship (ahaà bhajämi) the Supreme Lord (tam ädi-puruñaà)
Govinda (govindam) whose material energy mäyä (yasya hi mäyä),
consisting of the three guëas (traiguëya-tad-viñaya) described
elaborately in the Vedas (veda-vitäyamänä), produces (süte) hundreds
of universes (jagad-aëòa-çatäni), while he himself is pure sattva
(viçuddha-sattva - existence) (viçuddha-sattvaà) --- which is the cause
of the material sattva (sattvävalambi) --- which manifests his blissful
form (para-sattvaà).



Having shown the glories of Govinda’s form, Brahmä now shows
Govinda’s glory in relation to the universe in this verse and the next.

This verse shows that the external energy mäyä creates inconceivable
effects within the universe and then explains that the Lord is not
affected by this energy of mäyä.

Beyond the sattva which is mixed with rajas and tamas is çuddha-sattva
or para-sattva (This is equated with sandhini-çakti: sandhinéra sära
aàça——‘çuddha-sattva’ näma (CC Ädi 4.64) ).



But purer than that is viçuddha-sattvam, functioning by the Lord’s cit-
çakti (The cit-çakti is a combination of sandhiné, saàvit and hlädiné, and
manifests as the form of bhägavan).

This is explained in the Viñëu Puräëa:



sattvädayo na santéçe yatra ca präkåtä guëäù |
sa çuddhaù sarva-çuddhebhyaù pumän ädyaù prasédatu ||

hlädiné sandhiné saàvit tvayy ekä guëa-saàçraye |
hläda-täpa-karé miçrä tvayi no guëa-varjite |

The material guëas (präkåtä guëäù) of sattva, rajas and tamas (sattva
ädayah) do not exist in the Lord (na santi éçe). May that person (sah
pumän), the source of all (ädyaù), purer than the purest (sarva-
çuddhebhyaù çuddhaù), be pleased with me (prasédatu). In you (tvayy)
who are the shelter of all spiritual qualities (ekä guëa-saàçraye) exist the
energies of hlädiné, sandhiné and saàvit (hlädiné sandhiné saàvit). In you
(tvayi) who are devoid of material qualities (guëa-varjite), the mixture of
happiness and distress found in the material world (hläda-täpa-karé miçrä)
does not exist (na). Viñëu Puräëa 1.9.44-45 



Further details are given in the Bhagavat-sandarbha.



TEXT 42
änanda-cinmaya-rasätmatayä manaùsu

yaù präëinäà pratiphalan smaratäm upetya |
léläyitena bhuvanäni jayaty ajasraà

govindam ädi-puruñaà tam ahaà bhajämi ||42||

I worship (ahaà bhajämi) the Supreme Lord (tam ädi-puruñaà)
Govinda (govindam) who (yaù), by appearing (pratiphalan) in the
minds (manaùsu) of the living beings (präëinäà) to a small degree
and embracing them (ätmatayä) with madhura-rasa (änanda-cinmaya-
rasa), causes them to remember him (smaratäm upetya), and in this
way perpetually conquers (jayaty ajasraà) the worlds (bhuvanäni) by
his attractive pastimes (léläyitena).



This verse describes the complete bewilderment of this world caused
by the Lord’s attractive form.

Ananda-cinmaya-rasa refers to the madhura-rasa.

Govinda appears to some degree in the minds of the living entities of
this world by embracing them (ätmatayä) with his madhura-rasa.

He is described as being reflected (pratiphalan), since the Lord appears
within the tiny jéva as a second form (Paramätmä) endowed with part
of his all-enchanting nature.



This form causes remembrance (smaratäm upetya).

In this way he conquers all persons in the worlds.

The five chapters on rasa in the Bhägavatam explain his attractive
nature.



täsäm ävirabhüc chauriù smayamäna-mukhämbujaù
pétämbara-dharaù sragvé säkñän manmatha-manmathaù

Then Lord Kåñëa (çauriù), a smile on his lotus face (smayamäna-
mukhämbujaù), appeared before the gopés (täsäm ävirabhüt). Wearing
a garland (sragvé) and a yellow garment (pétämbara-dharaù), he
directly appeared (säkñät) as one who can bewilder the mind of Cupid,
who himself bewilders the minds of ordinary people (manmatha-
manmathaù). SB 10.32.2



The meaning of manmatha-manmathaù is similar to the phrase in the
Kena Upaniñad - cakñuñaç cakñuù: he inspires the eye to see. (Kena
Upaniñad 1.2)

Thus manmatha-manmathaù can mean that he is the source of
whatever bewilderment Cupid can cause by love.

Though the Lord acts as the cause of Cupid’s powers of bewilderment
through material love, material Cupid’s actions are contaminated,
being overcome by material influence.



TEXT 43
goloka-nämni nija-dhämni tale ca tasya
devé-maheça-hari-dhämasu teñu teñu |
te te prabhäva-nicayä vihitäç ca yena

govindam ädi-puruñaà tam ahaà bhajämi ||43||

I worship (ahaà bhajämi) the Supreme Lord (tam ädi-puruñaà)
Govinda (govindam) by whom (yena) respective powers (te te
prabhäva-nicayä) are given (vihitäh) to the abodes of Durgä, Çiva and
Viñëu (devé-maheça-hari-dhämasu teñu teñu), which are situated
below (tale ca) his own planet (tasya nija-dhämni) of Goloka (goloka-
nämni).



Having spoken of the Lord’s glory within the material world, Brahmä
speaks of Govinda’s glory in his spiritual abode.

The listing devi-dhäma, maheça-dhäma and then hari-dhäma shows
progressive superiority. Each succeeding place is superior, because
each place has half the powers of the one following.

It is established in this verse that Goloka is higher than all other
abodes and is inclusive of all other abodes.



It has already been shown that this Goloka is also non-different from
Våndävana which appears on earth.

sa tu lokas tvayä kåñëa sédamänaù kåtätmanä |
dhåto dhåtimatä véra nighantopadravän gaväm ||

That planet (sa tu lokah), protected by you (tvayä kåñëa sédamänaù),
O hero (véra), and which destroys (nighanta) the suffering
(upadravän) of the cows and other inhabitants (gaväm), is the
residence of the determined (dhåtimatä) and disciplined devotees
(kåtätmanä dhåtah). Hari-vaàça 62.33



This abode of Goloka should be considered his only abode (goloka eva
nivasati), because even when appearing in Våndävana on earth, the
Lord should be considered to be performing pastimes there eternally.

Thus the scriptures describe Våndävana as follows.

våndävanaà dvädaçamaà våndayä parirakñitam |
hariëädhiñöhitaà tac ca brahma-rudrädi-sevitam ||

The twelfth forest called Våndävana (våndävanaà dvädaçamaà) is
protected by Våndä (våndayä parirakñitam), controlled by Kåñëa (tad
hariëä adhiñöhitaà), and served by Brahmä, Çiva and others (brahma-
rudrädi-sevitam). Ädi-varäha Puräëa



kåñëa-kréòä-setu-bandhaà mahäpätaka-näçanam |
valabhéà tatra kréòärthaà kåtvä devo gadädharaù ||

gopakaiù sahitas tatra kñaëam ekaà dine dine |
tatraiva ramaëärthaà hi nitya-kälaà sa gacchati ||

The bridge built (setu-bandhaà) for Kåñëa’s pastimes (kåñëa-kréòä)
destroys the greatest of sins (mahäpätaka-näçanam). Having
constructed (kåtvä) a lookout pavilion (valabhéà) there (tatra) for
playing (kréòä arthaà), the Lord (devah), holder of the club
(gadädharaù), goes there (tatraiva gacchati) in a moment’s time
(kñaëam ekaà) every day (dine dine), enjoying (ramaëärthaà) with
his cowherd friends (gopakaiù sahitah), eternally (nitya-kälaà). Ädi-
varäha Puräëa



In Gautaméya-tantra, Närada speaks:

kim idaà dvädaçäbhikhyaà våndäraëyaà viçämpate |
çrotum icchämi bhagavan yadi yogo ’smi me vada ||

çré-kåñëa uväca --
idaà våndävanaà ramyaà mama dhämaiva kevalam |

atra ye paçavaù pakñi-våkñä kéöä narämaräù |
ye vasanti mamädhiñëye måtä yänti mamälayam ||

atra yä gopa-kanyäç ca nivasanti mamälaye |  
yoginyas tä mayä nityaà mama sevä-paräyaëäù ||
païca-yojanam evästi vanaà me deha-rüpakam |  
kälindéyaà suñumnäkhyä paramämåta-vähiné ||
atra deväç ca bhütäni vartante sükñma-rüpataù |  

sarva-deva-mayaç cähaà na tyajämi vanaà kvacit ||
ävirbhävas tirobhävo bhaven me ’tra yuge yuge |   

tejo-mayam idaà ramyam adåçyaà carma-cakñuñä ||



O master of the people I desire to hear about the twelve forests of
Våndävana. If I am qualified please tell me. Kåñëa then spoke. This
pleasant Våndävana is my only abode. There, all cows, animals, birds,
insects and humans are without death. Those who live under my
mercy come to my abode on dying. The daughters of the cowherd
men live in my abode. Completely giving up all connections, they
serve me continually. This place, measuring five yojanas, is non-
different from my body. The Yamunä, flowing with the sweetest
nectar, is the suñumnä (central nerve) of that body. All the devas and
the elements exist there in a spiritual form. I, the embodiment of all
devas, do not leave that forest for a moment, though I appear and
disappear in this world age after age. But this radiant forest full of
pleasure is invisible to the material eye.



Similarly, eternal kadamba trees and other items are described in
the Varäha Puräëa and other scriptures.

It should be understood that Goloka which we cannot see is similar to
the Våndävana that we can see.

When Kåñëa appears with his associates in a visible manifestation, it is
called his avatära.

At that time, for increasing the excellence of rasa, there are various
pastimes of separation and meeting and dealing with others’ wives.



What is presented here and in other places in the tantras, yämalas,
saàhitä and païcarätra scriptures (concerning separation and dealing
with others’ wives) should be understood to be a few of the unique
pastimes when Kåñëa is present on earth.



jayati jana-niväso devaké-janma-vädo
yadu-vara-pariñat svair dorbhir asyann adharmam

sthira-cara-våjina-ghnaù su-smita-çré-mukhena
vraja-pura-vanitänäà vardhayan käma-devam

“Lord Çré Kåñëa, the ultimate resort of all living entities (jana-niväsaù), is also
known as Devaké-nandana or Yaçodä-nandana, the son of Devaké and Yaçodä
(devaké-janma-vädaù). He is the guide of the Yadu dynasty (yadu-vara-pariñat),
and with His mighty arms (svair dorbhiù) He kills everything inauspicious
(asyann), and every man who is impious (adharmam). By His presence He
destroys all misfortune (våjina-ghnaù) for all living entities, moving and inert
(sthira-cara). His blissful smiling face (su-smita çré-mukhena) always increases
(vardhayan) the lusty desires (käma-devam) of the gopés of Våndävana (vraja-
pura-vanitänäà). May He be all glorious and happy (jayati)!” SB 10.90.48



Vyäsa says in the Nirväëa-khaëòa of the Padma Puräëa:

paçya tvaà darçayiñyämi svarüpaà veda-gopitam |
tato ’paçyam ahaà bhüpa bälaà kälämbuda-prabham ||

gopa-kanyävåtaà gopaà hasantaà gopa-bälakaiù ||

“See (paçya)! I will show you (tvaà darçayiñyämi) my form
(svarüpaà) which is hidden in the Vedas (veda-gopitam).” I then saw
(tato apaçyam ahaà) a cowherd boy (bhüpa bälaà) with the
complexion of a black cloud (kälämbuda-prabham), surrounded by
young gopés (gopa-kanyävåtaà). He was joking (hasantaà) with
other cowherd boys (gopa-bälakaiù).



The phrase gopa-kanyä (young cowherd girls) indicates that the girls
were at an age prior to following the rules of dharma suitable for
mature women (Jéva Gosvämé says here that kanyä does not mean the
girls are not married).

Other meanings should be rejected.

In the meditation on Våndävana in the fourth chapter of Gautaméya-
tantra it is said:



svargäd iva paribhrañöa kanyakä-çata-maëòitam |
gopa-vatsa-gaëäkérëaà våkña-ñaëòaiç ca maëòitam ||
gopa-kanyä-sahasrais tu padma-paträyatekñaëaiù |

arcitaà bhäva-kusumais trailokyaika-guruà param ||

Våndävana is the guru for the three worlds (trailokyaika-guruà
param). It is decorated (maëòitam) with hundreds of maidens
(kanyakä-çata) as beautiful as women coming from heaven (svargäd
iva paribhrañöa), and ornamented with groves of trees (våkña-ñaëòaiç
ca maëòitam). It is filled with calves and cowherds (gopa-vatsa-gaëa
äkérëaà) and worshipped (arcitaà) by thousands of young gopés
(gopa-kanyä-sahasraih tu) with lotus eyes (padma-patra äyata
ékñaëaiù) with flowers of love (bhäva-kusumaih).



The qualification for seeing Kåñëa is also mentioned in the section on
proper conduct:

ahar-niçaà japen mantraà mantré niyata-mänasaù |
sa paçyati na sandeho gopa-veça-dharaà harim ||

With controlled mind (niyata-mänasaù), the chanter of the mantra
(mantré) should utter the mantra (japen mantraà) day and night
continually (ahar-niçaà). He sees (sah paçyati) without doubt (na
sandehah) the Lord (harim) wearing the dress of a cowherd (gopa-
veça-dharaà).



Gopäla-täpané Upaniñad says:

tad u hoväca brahmaëo ’säv anavarataà me dhyätaù stutaù | 
parärdhänte so ’budhyata | gopaveço me puruñaù purastäd

ävirbabhüva ||

I (me), Brahmä (brahmaëah), meditate on and praise him (asäv
dhyätaù stutaù) continually (anavarataà). After half my life
(parärdhänte) I realized him (sah abudhyata). He appeared
(ävirbabhüva) in front of me (me purastäd) as a male (puruñaù) in
the dress of a cowherd (gopa veçah).



Some people speak of Kåñëa as an avatära of Kñirodakaçayé
Viñëu, but actually that Viñëu form is only an aàça of Kåñëa.

Those who want to study the topic in great detail should consult the
Kåñëa-sandarbha as the topic is too extensive to be discussed here.

Now we return to the main subject.


