Sri Brahma-samhita

by Sri Brahmaji



TEXT 41
maya hi yasya jagad-anda-Satani siite
traigunya-tad-visaya-veda-vitayamana |
sattvavalambi-para-sattvam viSuddha-sattvam
govindam adi-purusam tam aham bhajami [|41]]

———

I worship (aham bhajami) the_Supreme lLord (tam adi-purusari)

Govinda (gpvmdam) whose material energy maya (yasya hi maya)
consisting of the three gunas @;ﬁ cunyaxfad-visaya) described
elaborately in the Vedas (veda-vitayamana], produces @ hundreds

of universes (]agad anda-satani), while he himself is pure_sattva
(wsuddha sattva - existence) (visuddha-sattvar) --- which is the cause
of the material sattva (sattvavalambi) --- which manifests his blissful

form (para=sarrvam).




Having shown the glories of Govinda’s form, Brahma now shows
Govinda’s glory in relation to the universe in this verse and the next.

This verse shows that-the-external energy maya creates inconceivable
effects within the universe and then explains that the Lord is not
attected by this energy of maya.
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Beyond the sattva which is mixed with rajas and tamas is Suddha-sattva
or para-sattva (This is equated with M sandhinira_sdra

amsa ‘Suddha-sattva’ nama (CC Adi 4@) )}




But purer than that is visuddha-sattvam, functioning by the Lord’s cit-
Sakti (The_cit-sakti is a combination of sandhini, samvit and hladini, and

manifests as the form of bhagavan).
e

This is explained in the Visnu Purana:




sattvadayo na santiSe yatra ca prakrta gunah |
sa suddhah sarva-Suddhebhyah puman adyah prasidatu ||
hladini sandhini samvit tvayy eka guna-samsraye |
hlada-tapa-kari misra tvayi no guna-varjite |

C—

The material gunas (p_yz'lkr\tél gunah) of sattva, rajas and tamas (sattva
adayah) do_not exist in the Lord (na santi ise). May that person (sah
puman), the source of all (adyah), purer than the purest (sarva-
suddhebhyah suddhah), be_pleased with me (prasidatu). In you (tvayy)
who are the shelter of all spiritual qualities (eka guna-samsraye) exist the
energies of hladini, sandhini and samvit (h_lid_lllLsandhlm sarvit). In you
(tvayi) who are devoid of material qualities (guna—varut_el the mixture of
happiness and distress found in the material world ‘(hlada- tapa—karl mlsra)
does not exist (na). Visnu Purana 1.9.44-45 —

T cn—




Further details are given in the Bhagavat-sandarbha.




TEXT 42

@anda\ﬁinmay%}kzﬁﬁm_am_%m@
@ prﬁnina\rﬁ ratipha an¥mara am upetya |

lilayitena bhuvanani jayaty ajasram
govindam adi-purusam tam aham bhajami [|42]]

I worship (aham bhajami) the Supreme Lord (tam adi-purusain)
Govinda (govindam) who (yah), by appearing (pratiphalan) in the
minds (manahsu) of the living beings (praninam) to a small degree
and embracing them (atmataya) with madhura-rasa (ananda-cinmaya-
rasa), causes them to remember him (smaratam upetla), and in this

way perpetually conquers (jayaty the worlds (bhuvanani) by

his attractive pastimes (lilayitena).




This verse describes the complete bewilderment of this world caused
by the Lord’s attractive form. B

Ananda-cinmaya-rasa refers to the énadhura-rasa.
-_— = \ —

Govinda appears to some degree in the minds of the living entities ot
this world by embracing them (atmataya) with his madhura-rasa.

<

—

He is described as being reflected (pratiphalan), since the Lord appears
within the tiny jiva as a second form (Paramatma) endowed with part
of his all-enchanting nature.




This form causes remembrance (smaratam upetya).

In this way he conquers all persons in the worlds——

-

The five chapters on rasa in the Bhagavatam explain his attractive
nature. - T

<<




Then

tasam avirabhuc chaurih smayamana-mukhambujah
pitambara-dharah sragvi saksan manmatha-manmathah

Lord Krsna (Saurih), a smile on his lotus face (smayamana-

mukhambujah), appeared before the gopis (tasam avirabhiit). Wearing

a garl

direct]
who

and (sragvi) and a yellow garment (pitambara-dharah), he
y appeared (saksat) as one who can bewilder the mind of Cupid,

himself bewilders the minds of ordinary people (manmatha-

manmathah). SB 10.32.2



The meaning of manmatha-manmathah is similar to the phrase in the
Kena Upanisad - caksusas caksuh: e inspires the €ye to see. (Kena
Upanisad 1.2) -

Thus manmatha-manmathah can mean that he is the source of

—~—~———— . . .
whatever bewilderment Cupid can cause by love.

<«

Though the Lord acts as the cause of Cupid’s powers of bewilderment
th,ough material love, material Cupid’s actions are contaminated,
being overcome by material influence.




TEXT 43
goloka-namni nija-dhamni tale ca tasya
devi-mahesa-hari-dhamasu tesu tesu |
te te prabhava-nicaya vihitas ca yena
govindam adi-purusam tam aham bhajami ||43||

1 worship (aham bhajami) the Supreme Lord (tam adi-purusar)

Govmda (govmdam) by whom (yena) respective _powers (te_te
prabhava—mcaya) are given (vihitah) to 1o the abodes of Durga, Siva nnd.
Visnu (devi-mahesa-hari-dhamasu tesu tesu), which are situated
below (tale ca) his own planet (tasya nija-dhamni) of Goloka (goloka-
namni).




Having spoken of the Lord’s glory within the material world, Brahma
speaks of Govinda’s glory in his spiritual abode.

The listing devi-dhama, mahesa-dhama and then hari-dhama shows
progressive superiority. Each succeeding place is superior, because

each place has half the powers of the one following.

It_is established in this verse that Goloka is higher than all other
abodes and is inclusive of all other abodes.

—_—




It has already been shown that this Goloka is also non-different from
Vrndavana which appears on earth.

sa tu lokas tvaya krsna sidamanah krtatmana |
dhrto dhrtimata vira nighantopadravan gavam ||

That planet (sa tu lokah), protected by you (tvaya krsna sidamanah),
O hero (vira), and which destroys (nighanta) the suftering
(uM) of the cows and other inhabitants (gavam), is the
residence of the determined (dhrtimata) and disciplined devotees

(krtatmana dhrtah). Hari-vamsa 62.33




This abode of Goloka should be considered his only abode (goloka eva
nivasati), because even when appearing in Vrndavana on earth, the
Lord should be considered to be performing pastimes there eternally.

Thus the scriptures describe Vrndavana-astolows.

vrndavanam dvadasamarn vrndaya pariraksitam |
harinadhisthitam tac ca brahma-rudradi-sevitam ||
. 51 n J Looevila il

The twelith forest called Vrndavana (Vrndavanam dvadasamar) is
protected by Vrnda (vrndaya parlraksuam) controlled by Krsna (tad

harina adhisthitarn), and serszf_d_m&tahma.,_Sua._anch othe (brahma—

rudrad1-sev1tam). Adi=varaha Purdna




krsna-krida-setu-bandharm mahapataka-nasanam |
valabhim tatra kridartham krtva devo gadadharah ||
gopakaih sahitas tatra ksanam ekam dine dine |
tatraiva ramanartham hi nitya-kalam sa gacchati ||

The bridge built (setu-bandharh) for Krsna’s pastimes (krsna-krida)
destroys the greatest of sins (mahapataka-nasanam). Having
Constructed (krtva) a lookout pavilion (valabhim) there (tatra) for
playmg (krlda\a_ﬁﬁam) the Lord (devah), holder of the club
andadha rah), goes there (tatraiva gacchati) in_a moment’s time
(ksanam ekarn) every day (dine dine), enjoying (ramanartham) with
his_cowherd friends (gopakalh sahitah), etemally (mtya—kalam) Adi-
vardha Purana




In Gautamiya-tantra, Narada speaks:_

(

kim idam dvadasabhikhyam vrndaranyam visampate |
Srotum icchami bhagavan yadi yogo ’smi me vada ||
$ri-krsna uvaca --
idamh vrndavanar rﬁlyam mama dhamaiva kevalam |
"~ atra ye pasavah paksi-vrksa kita naramarabh |
ye vasanti mamadhisnye mrta yanti mamalayam ||
atra ya gopa-kanyas ca nivasanti mamalaye |
yoginyas ta maya nityarii mama seva-parayanah ||
panca-yojanam evasti vanarh me deha-rapakam |
kalindiyam susumnakhya paramamrta-vahini ||
atra devas ca bhuitani vartante siiksma-riipatah |
sarva-deva-mayas caham na tyajami vanarh kvacit |
avirbhavas tirobhavo bhaven me ’tra yuge yuge |

. - = = —————
tejo-mayam idamnt ramyam adrsyam carma-caksusa




O master of the people I desire to hear about the twelve forests of
mana It I am qualified please tell me. Krsna then spoke. This
pleasant Vrndavana is my only abode. There, all cows, animals, birds,
insects and humans are without death. Those who live under my
mercy come to my abode on dying. The daughters of the cowherd
men live in my abode. Completely giving up all connections, they
serve_me continually. This place, measuring five yojanas, is non-
different from my body. The Yamuna, flowing with the sweetest
nectar, is the susumnd (central nerve) of that body. All the devas and
the elements exist there in a spiritual form. I, the embodiment of all
devas, do not leave that forest for a moment, though I appear and
disappear in this world age alter age. But this radiant forestm'%>
pleasure is invisible to the material eye.




Similarly, eternal kadamba trees and other items are described_in
the Varaha Purana and other scriptures.

It should be understood that Goloka which we cannot see is similar to
the Vrndavana that we can see.

When Krsna appears with his associates in a visible manifestation, it is
called his avatara.

\

At that time, for increasing the excellence of rasa, there are variots

I

pastimes ol separation and meeting and dealing with others” wives.




What is presented here and in other places in the tantras, yamalas,
samhita and paiicaratra scriptures (concerning separation and dealing
with others’ wives) should be understood to be a few of the unique
pastimes when Krsna is present on earth.




jayati jana-nivaso devaki-janma-vado
yadu-vara-parisat svair dorbhir asyann adharmam
sthira-cara-vrjina-ghnah su-smita-sri-mukhena
vraja-pura-vanitanam vardhayan kama-devam

“Lord Sri Krsna, the ultimate resort of all living entities (jana-nivasah), is also
known as Devaki-nandana or Yasoda-nandana, the son of Devaki and Yasoda
(devaki-janma-vadah). He is the guide ot the Yadu dynasty (yadu-vara-parisat),
and with His mighty arms (svair_dorbhih) He kills everything inauspicious
(aw) , and every man who is impious (adharmam). By His presence He
destroys all misiortune (vrjina-ghnah) for all living entities, moving—and-inert
(sthira-cara). His blisstul smiling face (su-smita sri-mukhena) always increases

(VardhayanLt}Terlusty desires (kama-devam) of the gopis of Vrndavana (vraja-
A 0N AQ —

pura-vanitanarn). May He be att glotious and happy (jayati)!” SB16:90-48




Vyasa says in the Nirvana-khanda ot the Padma Purana:

pasya tvam darsayisyami svaraipam veda-gopitam |
tato ’pasyam aham bhuipa balarh kalambuda-prabham ||
gopa-kanyavrtam gopar hasantam gopa-balakaih ||

—

“See  (pasya)! 1 will show you (tvam darsayisyami) my form
(svartiparn) which is hidden in the Vedas (veda-gopitany.” 1 then saw
(tato apasyam aham) a cowherd poy (bhupa balam) with the
complexion of a black cloud (kalambuda-prabham), surrounded by
young gopis (gopa-kanyavrtarn). He was joking (hasantarn) with
other cowherd boys (gopa-batakaih).




The phrase gopa-kanya (young cowherd girls) indicates that the-girls

were at_an age prior to following the rules of dharma suitable for
mature women (Jiva Gosvami says here that kanya does not mean the
girls are not married).

Other meanings should be rejected.

e ———

In the meditation on Vrndavana in the fourth chapter ot Gautamiya-
tantra it is said:




svargad iva paribhrasta kanyaka-sata-manditam |
gopa-vatsa-ganakirnam vrksa-sandais ca manditam ||

gopa-kanya-sahasrais tu padma-patrayateksanaih |
arcitarh bhava-kusumais trailokyaika-gurum param ||

Vrndavana —is—the—guri—tor—the—three worlds (trailokyaika-gurum

param). It is decorated (manditam) with hundreds of maidens
(kanyaka-Sata) as beautiful as women coming from heaven (svargad
iva paribhrasta), and ornamented with groves of trees (vrksa-sandais
ca manditam). It is filled with calves and cowherds (gopa-vatsa-gana
akirnam) and worshipped (arcitam) by thousands of young gopis
(gopa—kanya-sahasralh tu) with lotus eyes (padma-patra ayata
1ksanaih) with flowers of Tove (bhava-kusumaih).




The qualification for seeing Krsna is also mentioned in the section on

proper conduct:

ahar-niSam japen mantram mantri niyata-manasabh |
sa pasyati na sandeho gopa-vesa-dharam harim ||

With controlled mind (niyata-manasah), the chanter of the mantra

(mjzlrlwshould utter the mantra (japen mantram) day and night

continually (ahar-nisam). He sees (sah_pasyati) without doubt (na
sandehah) the Lord (harim) wearing the dress of a cowherd (gopa-

vesa-dharam). —




Gopala-tapani Upanisad says:

tad u hovaca brahmano ’sav anavaratamm me dhyatah stutah |
parardhante so ’budhyata | gopaveso me purusah purastad
avirbabhiiva ||

I (me), Brahma (brahmanah), meditate on and praise him (asav
dhyatah stutah) continually (anavaratarn). After hali my life
(parardhante) 1 realized him (sah abudhyata). He appeared
(avirbabhuva) in front of me (me purastad) as a male (purusah) in
the dress of a cowtrerd—(gopa vesah).




Some people speak—otKkrsna—as—an—avatdra of KsirodakaSayl

Visnu, but actually that Visnu form is only an amsa of Krsna.

Those who want to study the topic in great detail should consult the
Krsna-sandarbha as the topic is too extensive to be discussed here.

Now we return to the main subject.




