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Vairagya: Renunciation



2.1.43
nana-sankalpa-vakyais ca
tad-anusthana-nisthatam
drstva tatrodita-Sraddhah
pravrttah Siksitah sa taih

From the various words they spoke to express their determined vows
(nana-sankalpa-vakyais ca), he saw (drstva) how firm the
brahmanas were in their intentions to perform these duties (tad-
anusthana-nisthatam). His faith aroused (tatra udita-sraddhah), he

began to follow (pravrttah) this process (sah) according to their
instructions (taih Siksitah).




The brahmana not only heard the glories of dharma in theory but
saw exemplars practicing what they preached. \&&w\ e\ \

He heard them declare their intentions (sankalpas) to perform such
duties as bathi ily in the Ganga and then watched as they
diligently carried these duties out.

Although in all his life he had received no useful spiritual
education, these brahmanas were now carefully teaching him the
principles of dharma according to their understanding.




2.1.44
devy-ajiadarato mantram
api nityar raho japan
tat-prabhavan na lebhe ’ntah
santosarn tesu karmasu

Out of respect for the goddess’s order (Eevy-gj_ﬁa édara@, he
regularly continued to chant his mantra quietly in private (mantram

api_@ityann japan). And by the influence of the mantra (tat-

Ca——

prabhavat), he felt no inner satisfaction (eraTebhe antah santosar)
from those rituals (te§u karmasu).

Attraction to worshiping the Supreme Lord defeats atfraction to
[esser religious practices.




2.1.45
sa nirvidya gatah kasirm
dadarsa bahu-desa-jan
yati-prayan janams tatra-
dvaita-vyakhya-vivadinah

He therefore lost interest (sah nirvidya) and went to Kasi (gatah
kasim), where he saw (tatra dadarsa) people from many different
regions (bahu-desa-jan), especially sannyasis (yati-prayan janan)
propounding the theory of monism (advaita-vyakhya-vivadinah).




2.1.46
visvesvaram pranamyadau
gatva prati-mathar yatin
natva sambhasya visSramam
tesam parSve cakara sah

He first offered his obeisances (sah adau pranamya) to Lord Visvesvara
(visvesvaram) and then visited the various éé-ramag (gatva prati-matham),
where he bowed down to the sannyasis (yatin natva), had discussions with
them (sambhasya), and rested in their company (tesam parsve visramarm
cakara).

As the deity Visvesvara 1 ord Siva presides over his sacred abode of Kasi, also

known in Sanskrit as Varanasi and known popularly as Benares.




2.1.47
vadesu suddha-buddhinam
tesam pani-tala-stha-vat
moksam bodhayatam vakyaih
saram mene sa tan-matam

The intelligence of these sannyasis was pure (Suddha-buddhinar),
or at least it seemed so from their philosophical talks (tesam
vadesu). Their words described liberation (moksar bodhayatam
vakyaih) as something readily available, as if held in the palm of
one’s hand (pam—tala—stha—vat) and this inspired him to accept their
opinions as perfect (saram mene sa tad-matam).




The intelligence of these sannyasis was pure, or at least it seemed so
from their philosophical talks.

Their words described liberation as something readily available, as it
held in the palm of one’s hand, and this inspired him to accept their
opinions as perfect.
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Srnvann aviratam nyasa- moksotkarsa-parani sah
tebhyo vedanta-vakyani manikarnyam samacaran

snanari visvesvaram pasyams tesam sange ;Erayésatah
mistesta-bhogan bhuiijanah sannyasam kartum istavan

He would constantly hear (sah srnvann ) from them ) descriptions of

the Vedanta doctrine (vedanta-vakyani), glorilying renunciation and liberation (nyasa-
moksotkarsa-parani). He would bathe at Manikarnika-ghata (manikarnyam snanam
samacaran) and have darsana of Lord Visvesvara (viSvesvaram pasvan), and, without
having to work for his meals (aprayasatah), he would enjoy tasty food to his liking
(mista ista-bhogan bhunjanah) in the company of the sannyasis (tesam sange). He thus
developed the desire to become a sannyasi himself (sannyasar kartum istavan).
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:: T sva-japyam gauravad devyas
! tathantah-sukha-labhatah
& atyajann ekada svapne

'pasyat tan-mantra-devatam

Still, out of respect for the goddess (gauravad devyah), and because

it gave him pleasure within (tatha antah-sukha-labhatah), he never
gave up chanting his mantra (sva-japyam atyajann). And one day

(ekada) he saw (a_Baéya_t) the Deity of his mantra (tan-mantra-

devatan}) in a dream (svapne).




The Pragjyotisa-pura brahmana’s faith was damaged by the
impersonal propaganda he heard in Kasi, by which his hope to meet
the Lord of the universe was replaced with a false hope to merge

INto oneness.

Nonetheless, he went on with his mantra-japa because he held the
goddess Kamakhya in awe and was unwilling to violate her order.

Despite his weakened faith in the mantra, it continued to exert its
transcendental influence.

——




His heart could derive no substantial contentment from the promises
of the Vedanta texts, because he spontaneously felt more
gratification from chanting Lord Gopala’s mantra.

Perhaps the brahmana’s attraction to liberation could never have
been dispelled had Sri_Gopala, the Deity of his mantra, not
personally appeared in his dream.

Qr perhaps his hope tor liberation would have dissipated anyway by
the power of the mantra.

In any case, his heart changed.



2.1.51
tan-maha-ramyatakrstah
paramananda-gocarah
taj-japanya-pravrttau hi
na lebhe sa mano-balam

The charm of Sri Gopala attracted him (tad-maha-ramyata akrstah)
and gave him the greatest ecstasy (paramananda-gocarah) And
thereafter he could no longer find the mental strength (na “lebhe sa
mano-balam) to engage in anything other than chanting his mantra
(taj-japa anya-pravrttau hi). ~

He no longer felt any enthusiasm for sannyasa or liberation, what to
$peak ol sacred baths and other rituals.




2 2.1.52
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»@/ iti-kartavyata-miidho

dinah san svapnam agatah
taya devya sahégaELa

tatradistah Sivena sah

Confused about what he should do (iti-kartavyata-mudho), he
became depressed (dinah san). Then, in another dream (svapnam
agatah), Lord Siva came to him, along with the goddess (Sivena taya
devya sahagatya), to instruct him (sah tatra adistah).




His heart was drawn to Lord Gopala, but his mind was in a
dilemma: “Should I take sannyasa and strive for liberation, or
should I just chant my mantra?”

Such thLhe?ﬁQkZ}%esuft ol fellowglgp with impersonalists: qne’s

determination becomes fickle, and one cannot choose the right
thing to do. —

In this third appearance in the brahmana’s dreams, the goddess
Kamakhya brought along her husband, the lord of Kasi, to make
her presentation more convincing.




2.1.53
ma mirkha kuru sannyasam
‘drutam $ri-mathurarm vraja
tatra vindavane 'vasyam
purnarthas tvarm bhavisyasi

[Lord Siva said:] Foolish man (miurkha), don’t take sannyasa (ma
kuru sannyasar)! Go at once to Sri Mathura (drutam $ri-mathuram
vraja). There in the Vrndavana forest (tatra vrndavane) you will
surely (avasyam tvarh) fulfill all your desires (purnarthah
bhavisyasi).” ]




€t 2.1.54
sotkantho mathuram gantum
muhus tam kirtayams tatah
sa tad-desa-disam gacchan
prayagam prapa vartmani

Eager to go to Mathurd (mathuram ganturn utkanthah), the
brahmana set off toward that district (sah tad-desa-disarh gacchan
tatah), all the while dianmglts glorles (muhuh tam kirtayams). On
the way he came to Prayaga (prayagam prapa xiartma_m).

The brahmana headed west, repeatedly chanting, “Mathura!
Mathural!”




