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Vairagya: Renunciation



2.1.106
sanjata-premakac casmac
catur-varga-vidambakat
tat-padabja-vasi-karad
anyat sadhyarm na kificana

“There is no other final goal (anyat sadhyar na kificana) than that
in which pure love of God appears (sanjata-premakat (;a__a_s_n;a];.)
mocking the four lesser aims of life (catur-varga{yidambakas) and

bringing the Lord’s lotus feet under one’s control (tat-padabja-vasi-

arad)




In compar; rsna-prema, th religiosity, economic

development, sense gratification, and liberation appear
insignificant.

—

Only prema-bhakti can bring the Personality of Godhead under

control: sri-krsnakarsini ca sa. (Bhakti-rasamrta-sindhu 1.1.17)




2.1.107
iti bodhayitum casya

\ . .
s sarva-samsaya-nodanam
v sva-vrttam eva nikhilam

ninarh prak pratipadaye

“To bring him to this realization (iti ca asya bodhayitum), first I
must tell him (nunam prak pratipadaye) my own history in full
(Eva-vrttag eva hikhilah). That will clear away all his doubts

(sarva-samsSaya-nodanam).




The brahmana needs to be informed that Krsna is the goal of his
endeavors and that nama-sankirtana is the means to achieve Krsna.

But it Gopa-kumara were to say this from the start, the brahmana,
his mind ruled by doubts and misconceptions, might not grasp the
tull import of the advice.

Therefore, to win the brahmana’s trust, Gopa-kumara first needs to
describe his own experiences, beginning from when he also received
the same gopala-mantra and continuing up to the present moment.




That will drive away the brahmana’s doubts and wrong ideas.

It will also allow the brahmana to drink the nectar ot sri-bhagavat-
katha, which will render his heart pure enough to assimilate the
transcendental knowledge he requires.

In fact, that knowledge should then manifest itselt automatically,
even without needing to be explicitly stated.




2.1.108
svayam eva sva-mahatmyam
kathyate yan na tat satam
sammatam syat tathapy asya
nanyakhyanad dhitarh bhavet

“Describing (kathyate) one’s own glories (svayam eva sva-
mahatmyam) is disapproved by spiritual authorities (na tat satam
sammatari_syat). But (tathapy) nothing else I could tell (na_anya
akhyanad) will bring about his good fortune (asya hitari bhavet).”




As the saying goes, sva-prasamsa dhruvo mrtyuh: “Self-praise is as
good as death.”

All the same, Gopa-kumara understands that nothing but his own
story will dispel the brahmana’s doubts and give him tattva-jfiana.




Because Gopa-kumara used his mystic power to describe the
brahmana’s past, the brahmana is already inclined to believe him.

So Gopa-kumara should not hesitate to tell his own story and
thereby make the brahmana fortunate, since his own story is very
similar to that of the brahmana and will drive away all his doubts.

Sr1 Radha’s order will then be quickly carried out, and what would
ordinarily have been a breach of etiquette will be pertectly
‘acceptable behavior. B




M"M 2.1.109

wﬁ::\/ evam viniscitya mahanubhavo

\o/ gopatmajo ’sav avadhapya vipram
atmanubhuitam gaditurh pravrttah
“pauraniko yadvad rsih puranam

Thus the saintly son of the cowherds (asav mahanubhavo
gopatmajah) made up his mind (evam viniscitya). He asked the
brahmana for his attention (avadhgplfa vipram) and began to speak
(gaditumn pravrttah) about his own life (atmanubhtutam), just as a
sage versed in the Puranas (yadvad paur_@p._i_rl'(o rsih) would speak an
epic (puranam).




Gopa-kumara spoke with great authority; although he was just a_
young herdsman, anyone listening to him would think he was an
ancient speaker of the Puranas like Romaharsana Sata or his son
Ugrasrava, or a seer of Vedic mantras like the rsi Vamadeva.

LA A K
His narration was as authoritative as the Puranas and fully in
accord with all sastras. -




The sage Devala has defined the characteristics of a rsi:

urdhva-retas tapasy ugro
niyatasi ca saryami
sapanugrahayoh saktah
satya-sandho bhaved rsih

O

“A 1si is one (rsih bhaved) whose semen flows upward (ardhva-
retah), who is fierce in observing austere vows (ta@y ugro), who
eats modérately (niy?aéi), controls his senses (sgyami), is able to
curse and bless (ég?l_]:_)_a-aﬁugrah oh saktah), and adheres firmly to
the truth (satya-sandhah).;




2.1.110
Sri-gopa-kumara uvaca
atretihasa bahavo
vidyante ’thapi kathyate
Sva-vrttam evanusmrtya
mohadav api sangatam

Sri Gopa-kumara said: There are many historical accounts (itihasa
bahavo vidyante) relevant to this topic (atra), but (athapi) I am
going to tell you (kathyate) my own story (sva-vrttam eva),
including recollections (anusmrtya) of what occurred at times when
I was bewildered by ecstasy and other distractions (mohadav api
sangataim). T




There are_many ancient historical accounts about what certain people did
and said to one another that may be usetul in explaining how to determme
the best goal of life and the means to achieve it.

These accounts are called Itihasas:
‘dharmartha-kama-moksanam
upadesa-samanvitam
pﬁr;a-vrtta-kathﬁluktam
itihasam pracaksate

“A text that consists of narrations of past events (purva-vrtta-katha-yuktam)
and includes instructions (upadesa-samanvitam) about religiosity, economic
development, sense gratification, and Tiberation (dharmartha-kama-

moksanam) is called an Itihasa (itithasam pracaksare).”




Gopa-kumara’s plan, however, is to tell his own history instead.

D DAY

Of all to of evidence for establishing the truth, experience from
one S OwWI hfe QT]‘()Tlth

Thus when Gopa-kumara frankly reveals the events of his life, the
brahmana should be persuaded of the higher truth that Gopa-
kumara has grasped.




On occasions_Gopa-kumara was unaware of what was going on
around him because the overtlowing of his love for the Supreme
Lord disturbed his external perception.

Even so, by virtue of his advanced seli-realization he can now
recollect even the details of events of which he was unconscious
when they occurred.




Many of these personal events are also too confidential to discuss
freely in public, and Gopa-kumara may be somewhat embarrassed
to mention them.

He feels obliged, however, to do everything he can to help
enlighten the brahmana.

As Gopa-kumara will tell the brahmana in the last chapter of this
book:




pasya yac catmanas tasya
tadiyanam api dhruvam

vrttam parama-gopyain tat
sarvarh te kathitarh maya

“Just see (pasya). I have told you everything (sarvam te kathitam
maya) that happened to me (yac ca atmanah), and everything done
by the Lord (tasya) and _His devotees (tadiyanam), even that which
is extremely confidential (tat dhruvam parama-gopyarh api).”
(Brhad-bhagavatamrta 2.7.4)
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& >« gopala-vrtter vaiSyasya
C govardhana-nivasinah
putro ’ham idrso balah

pura gas carayan nijah

[ am a son (putro ’ham) of a vaiSya (vaiSyasya) of Govardhana
(govardhana-nivasinah) who made his living as a cowherd (gopala-
vriter). As a young boy ot that community (idrso balah), I used to
tend my own cows (pura nijah gah carayan).




