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) paramatma vasudevah

sye@nanda—vigrahah

nitantam sodhite citte
sphuraty esa na canyatah

Lord Vasudeva, the Supreme Soul (paramatma vasudevah), the
embodiment of eternity, knowledge, and bliss (sac-cid-ananda-
vigrahah), reveals Himself (esah sphuraty) in a thoroughly puritied
heart (nitantam Sodhite citte), and nowhere else (na ca anyatah).
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Sri_Vasudeva, the presiding Lord of consciousness, reveals Himself
only within citta, the heart, the subtle seat of awareness, more subtle
than the mind.

That is mentioned by Lord Siva in the Fourth Canto of Srimad-
Bhagavatam (4.3.23):




sattvam viSuddharm vasudeva-sabditam
yad lyate tatra puman apavrtah
sattve ca tasmin bhagavan vasudevo
hy adhoksajo me namasa vidhiyate

The pure antah-karana (sattvam visuddham) is called Vasudeva
(vasudeva-sabditarn), because there (yad tatra) the Supreme Lord
(puman) appears (iyate) without coverings (apavrtah). In that
antah-karana (sattve ca tasmin), I worshipped (me vidhiyate) the
Supreme Lord Vasudeva (bhagavan vasudevah), beyond the material
senses (adhoksajah), by offering respects (namasa).
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When one’s consciousness is completely pure, meaning that ijt
reflects nothing but the Supreme, then and only then does Lord
Vasudeva reveal Himselt within the heart.

Because He is the personal essence of the Supreme Truth self-

manifesting and indivisible, the external senses cannot perceive Him.




2.2.89
tadanimh ca mano-vrtty-an-
tarabhavat su-sidhyati
cetasa khalu yat saksac
caksusa darsanam hareh

Then (tadanim), with nothing else going on in the mind (mano-
vrity-antara ahhavat), direct vision ot Lord Hari (yat hareh saksat
darsanam) with one’s eyes (Caksusa) takes place (su-51dh\lan.) in the
heart (cetasa khalu).




Here Pippalayana anticipates Gopa-kumara’s doubt: Is the meditation
Pippalayana is describing as valid as direct perception with one’s
eyes?

Pippalayana argues here that when one seems to be seeing Lord Hari
with one’s eyes, the source of that perception is actually one’s heart.

Only after the mind puts aside all other objects of perception does
the Lord reveal Himself in the heart.




It is the mind that then performs the work of visualizing the Lord,
though the perceiver does not consciously analyze, “I am seeing the
Personality of Godhead not with my eyes but my mind.”

According to Pippalayana, one’s realization of the Supreme ILord
becomes vividly concrete (su-sidhyati) by the power of the mind, not
the eyes, which with their limited scope can neither comprehend the
limbs of the Lord all at once nor fully recognize His enchanting
beauty.




o 2.2.90
manah-sukhe 'ntar bhavati
sarvendriya-sukham svatah
tad-vrttisv api vak-caksuh-
sruty-adindriya-vrttayah

When the mind is happy (manah-sukhe), all the senses
(sarvendriya) are automatically happy (svatah antar sukham
bhavati), for the functions (vrttayah) of speech, vision (Vak-caksuh)

hearmg, and the other senses (sruty-admdrlya) are 1ncludmmm
the functions of the mind (tad-vrttisv api)
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Gopa-kumara might preler the tangible pleasure of seeing with his
eyes to the abstract enjoyment of the mind.

But here Pippalayana tells him that happiness of mind extends not
only to the eyes but to all one’s senses.

Indeed, when the mind is distressed the senses will surely not
perceive happiness, because the senses will not even be invoked to
contact their objects.




The correlation between happiness of mind and happiness for the
senses is natural and automatic, since all the senses are rooted in the
mind.
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Just as the branches and leaves ot a tree are nourished when the tree

is watered at the root, when the mind is satistied so too are senses,
with no need for them to make separate ettorts

Still, Gopa-kumara might say that what the mind does when one
remembers falls short of what the organs like those of speech and

vision do when, for example, one chants and sees.




In other words, don’t the senses, being many and varied, enjoy
greater pleasure than the mind?

Pippalayana answers that the functions of all the senses are included
in the functions of the mind.

Chanting the Lord’s names, seeing His Deity, and all other sensory
activities are made possible by the action of the mind.
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