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sagunatvagunatvadi-
virodhah pravisanti tam
maha-vibhutir brahmasya
prasiddhettham tayor bhida

Contrary natures (virodhah), like having qualities and having no
qualities (sagunatva-agunatva-adi), conjoin in Him (tam £raV1sant1)
Since impersonal Brahman (brahma) is an infinite opulence (maha-

vibhutih) of the Personality of Godhead (asya), the diiference
between Him and Brahman (ittham tayor bhida) is Well estabhshed

(prasiddha).




As rivers merge into an ocean, many opposite qualities converge in
the Supreme Person. -

The word adi alter sagunatva and agunatva indicates more
opposites—detachment and association, changelessness and change,
inactivity and endeavor, oneness and multiplicity, nonduality and
specific qualities. - - -

—

Conceived as impersonal Brahman, the Supreme is devoid of
qualities and other dualities.
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Conceived as Paramatma Paramesvara, the Supreme displays
characteristics _such as having relationships with other living beings,
possessing wonderful qualities, and so on.

Thus in truth the Supreme is full of qualities, many of them apparently
contradictory.

Sastra may sometimes say that the Supreme cannot be described in words and
that He has no name, but the literal construction ot these statements is
reluted by the Vasudevadhyatma:




aprasiddhes tad-gunanam
anamasau prakirtitah
aprakrtatvad rapasyapy
aripo 'yari pracaksate

“Because His qualities are not well known (aprasiddheh tad-
gunanam), He is said to have no name (anamasau prakirtitah). And
because His form is not material (aprakrtatvad rupasya apy) He is
said to haven 0 ayam pracaksate).”

— —




Mayavadis argue that the Personality of Godhead may have qualities but as
products of Maya those qualities are illusory. ~

Thus they want to reconcile His having qualities with their idea of reality,
that the Supreme actually has no qualities. -

LA

In fact, however, the supreme powers of the Absolute Truth are eternal and
real, not illusory like the material creation.

And therefore when the personal feature of the Supreme, Bhagavan, is said to
be nirguna, like Brahman, the sense is different, namely that Bhagavan
transcends all material qualities. -




At the same time, like the material world, He has many ditferent qualltles
and so He is also said to be saguna.

This seems contradictory, but it is possible by His inconceivable, amazing
potencies.

The Supreme Person is indeed mahimarnava, the ocean in which all
perfections converge. This is confirmed in many $astras.

In thE words of the Moksa-dharma (Mahabharata, Sénti-parva 335.10-11):

e




yat kifcid iha loke vai deha-bandham visam-pate
sarvam pancabhir avistarh bhiitair 15vara-buddhi-jaih

isvaro hi mahad bhatam prabhur narayano virat
bhutantar-atma Vijﬁeyah<saguno nirguno ’pi saﬁ, >
\::

“O ruler of the people (visam-pate), whatever you see in this world (yat kifcid iha
loke vai) in connection with the material bodies of the living entities (deha-
bandham), whatever you see composed of the tive elements (pancabhir bhutair
avistarm) born from the intelligence of the Supreme Lord (isvara-buddhi-jaih)—
know all that to be the Supreme Lord Himsell (sarvam isvarah hi). Both
possessing qualities and having none (saguno nirguno ’pi), He is the ultimate
element of all creation (sah hi mahad bhiitam), the supreme master (isvarah), the
body of the universe (virat), Lord Narayana (narayanah). Try to understand Him
(vijiieyah) to be the inner Sell of all creatures (bhuta antar-atma).”




In the Karma Purana:

-

asthalas cananus caiva sthilo 'nus caiva sarvatah
avarnah sarvatah proktah Syamo raktanta-locanah

aiSvarya-yogad bhagavan viruddhartho ’bhidhiyate
tathapi dosah parame naivaharyah kathancana
guna viruddha api tu samaharyas ca sarvatah

“He is neither large nor infinitesimal (asthulas ca_ananus caiva); yet He is larger and
sma/ll_el_ghan_amr.ﬁbi_ng_dse (sthitlah anuh caiva sarvatah). He is said to be devoid of
color (avarnah saryatah proktah); yet He is dark blue (syam ah), and the corners of His
eyes are reddish (rakta_anta-locanah). By the play of His personal powers (aiSvarya-
yogad), the Supreme Lord (bhagavan) is known by contradictory designations

Y\Eruddha artho abhidhiyate). Yet He is the Supreme (t.a.t.ha.p+—pa-1:ame), and faults
should never be ascribed to Him-(dosah na eva aharyah kathancana). In Him all

contrary qualities combine (sarvatah viruddha guna api tu samaharyas).”




And in the Visnu-dharmottara Purana:
gunah sarve ’pi yujyante hy ai$varyat purusottame
Le— — — — —
dosah kathaficin naivatra yujyante paramo hi sah

guna-dosau mayayaiva kecid ahur apanditah
na tatra maya mayi va tadiyau tau kuto hy atah

cm— _—

tasman na mayaya sarvam sarvai$varyasya sambhavam
amayo hisvaro yasmat tasmat tam paramam viduh

“All qualities join together (gunah sarve 'pi yujyante) in the Supreme Person (purusottame) by virtue
of His transcendental powers (aisvaryat). Yet no faults ever enter Him (dosah kathaficin na eVM@
yujyante), tor He is the Absolute (paramo hi sah). Some persons who are not truly learned (kecid
apanditah) say (ahuh) that good qualities and faults (guna -dosau) exist in the Supreme Lord by the
force of Maya (mayaya eva). But in Him there is no MMa tatra_mava), nor_any agent who’could
possess Maya (may1 va). How then could (kuto hy atah) He (tau) have illusory good qualities and
faults that Maya could produce (tadiyau)? The opulences of the Supreme Lord (sarvam
sarvaisvaryasya) are not, therefore, generated by the force of illusion (na tasmad mayaya sambhavam).
The Lord transcends Maya (amayo hisvaro yasmat), and so He is known as the Supreme (tasmat tarn

’lﬁ__] - e - — —_
paramarm vidul).




All this will be more elahorately explained later on.

Although impersenal Brahman and the Personality of Godhead are but

different conceptions of the same Absolute Truth, some think otherwise; they
think that Brahman, the Lord’s formless aspect, worshiped by yogis, is one
entity, and that His form, possessing personal qualities and worshiped by His
devotees, is a ditferent entity.

“—

But although the Mayavadis think that saguna Brahman is not as real as
mrguna Brahman, they still have to admit that the saguna aspect of the
Supreme is the concentrated eternal essence of pure existence ($uddha-
sattva).




lherelore, even 1n their opimion the saguna rorm oOr the Lord 1S superior to
everything else that has form.

That personal form is realized by the Lord’s unalloyed devotees, but remains
invisible to persons striving to realize impersonal Brahman.

In addition, the personal aspect of the Supreme has special unique
excellences, such as His distributing the topmost ecstasy of prema.

This is shown in a narrative in the Sri_Narayaniya of the Moksa-dharma
where Uparicara Vasu performs a sacrifice in which he—but not Brhaspati
and others—is able to see the Personality of Godhead accepting His share of
the offerinog




Another vivid example appears in the history of Brahma’s sons Ekata, Dyvita,
and Trita, all great yogis, who went to Svetadvipa to see the Supreme Lord.

Even after intense endeavor they were unable to have His audience.

But when Sri Sanaka and his brothers, who constantly perceived Brahman and
were the most elevated of self-contented sages, visited Sri Vaikuntha, they did
see the Personality of Godhead, and the ecstasy they felt was so powertul that
various transformations became manifest in them.

S—

This same incident is described in the Third Canto of Srimad-Bhagavatam
(3.15.43):




tasyaravinda-nayanasya padaravinda-
kinjalka-misra-tulasi-makaranda-vayuh
antar-gatah sva-vivarena cakara tesam

sanksobham aksara-jusam api citta-tanvoh

The wind carrying the aroma of tulasi (tulasi-makaranda-vayuh) which had
touched the filaments of the Lord’s toe nails on his lotus feet (tasya aravinda-
nayanasya padaravinda-kinjalka-misra) entered their minds through the
nostrils (antar-gatah sva-vivarena) and began to agitate their minds and
bodies (sanksobham cakara tesam citta-tanvoh), even though they were
fixed in Brahman (aksara-jusam api).



1he conclusion 1s that the Supreme's Ieatures ol brahman and the jiva soul
are_two of the Personality of Godhead’s opulent expansions, as many
authoritative sources confirm.

For example, according to one saying by saintly devotees, parat-pararh
brahma ca te vibhiitayah: “The Supreme Truth, Brahman, is also one of Your

vibhutis, O Lord.”

In Bhagavad-gita (10.20) Sri Krsna includes the soul as one of His vibhiitis.
Aham atma gudakesa/ sarva-bhiitasaya-sthitah: “O conqueror of sleep, I am
the soul situated in the hearts of all living beings.”

S}i Brabhma-<samhita (5 40) also states:



yasya prabha prabhavato jagad-anda-koti-
kotisv asesa-vasudhadi-vibhiati-bhinnam -

{@d brahmaynjskalam anantam asesa-bhutarh
_govindam adi-purusarh tam aharh bhajami

el

“I worship Govinda (tam govindam aham bhajami), the primeval Lord, who
is endowed with great power (adi-purusari). The glowing effulgence of His
transcendental form (yasya prabha) is the impersonal Brahman (hrahma),
which is absolute comElete (niskalam), and unlimited (anantam asesa-
bhiitarh) and which displays (prabhavatah) the varieties of countless planets
(asesa-vasudhadi), with their dilferent opulences (Vlbhutl-bhmnam)
millions and millions of universes (jagad-anda-koti-kotisu).”

In other words, Brahman is the Supreme Person’s partial expansion. And as
stated elsewhere:




anarambham tamo yanti paramatma-vinindanat
paradhinas ca baddhas ca svalpa-jiiana-sukhe sthitah

alpa-Saktih sa-dosas ca jivatma nedrsah parah
vadata tu tayor aikyam kim tair na duskrtam krtam

“Those who blaspheme the Supreme Soul (paramatma-vinindanat) go to
darkness (tamo yanti) that has no beginning or end (anarambham). The jiva

~

soul (jivatma) is subordinate, bound @arédhinaé) addhas™Nca), weak

(Clpa—sakm full of faults (6a-dosas c) and absorbed in very insignificant

awdareness dand €

just the opposite quahtles (na idrsah parah). What Wicwt

commit (kim tair na duskrtarn krtam) by saying (vadata) that the > jiva soul
and the Supreme Soul are the same (tayor aikyam)?




antaryamy-aikya-vacini vacananiha yani hi
tani drstva bhramantiha duratmano ’lpa-cetasah

asy asmi tvam aharh svatmety abhidha gocaro yatah
sarvantaratvat purusas tv antar-yami bhidam ayan

G E——

“When fools and rascals (duratmano alpa-cetasal)) read (vacanani) the
scriptural statements that describe the oneness of the soul and the Supersoul
(iha yani hi antaryamy-aikya-vacini), they become bewildered (tani_drstva
bhramanti iha). These statements inspire them to tell one another (yatah
abhidha gocarah), ' am you , and you are me (asy asmi tvam ahai), my
own selt (svatmety).” But actually the Supreme Pasgp (purusas tv) is the
indwelling regulator (sarvantaratvat), the Soul within everyone (antar-yami),

and so He is different from the individual soul (bhidam ayan).




ato bhramanti vacanair asura moha-tatparaih
tan-mohane para pritir devanam paramasya ca
ato mahandha-tamasi narake yanty abhedatah

“In this way (ato), demons (asura) are bewildered (bhramanti) by statements
(vacanair) intended to confuse them (mvoha-tatparaih). And that
bewilderment (fad-mohane) is_pleasing (para pritir) te—the demigods
(devanam) and to the Supreme Lord Himselt (paramasya ca). Far_thinking
that the soul and Supersoul are one and the same (atah abhedatah), the
demons go to the hell (narake yanty) called Mahandha-tamas (mahandha-
tamasi).”




