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W T AT 2.2.182

& jiva-svariipam yad vastu-
09

param brahma tad eva cet

tad eva sac-cid-ananda-

ghanar Sri-bhagavams ca tat

If the identity of the jiva-(yad cet jiva-svariipam), the individual self

(vastu), were the same as that of the Supreme Brahman (tad eva
pararn brahma), then the jiva would be the full embodiment of

eternity, knowledge, and bliss (tad eva sac-cid-ananda-ghanasa). He

would be the Personality of Godhead Himselt (Srj—bhagavamé ca tat).




Some philosophers think that God is nothing else than impersonal
Brahman, which pervades the creation with consciousness like the
moon illuminating the sky with its rays.

These philosophers may even take support for their idea from
Srimad-Bhagavatam (1.2.11), in which it is said, brahmeti
paramatmeti bhagavan iti s$abdyate: “The same one Absolute is called
Brahman, Paramatma, and Bhagavan.”




But this impersonal view does not allow the conscious self, the jiva,
any real individual existence apart from Brahman.

And as the bhakti-sastras explain in texts 182 through 188, not
much happiness can be derived from the so-called liberation of
identitying the jiva with Brahman, the Supreme.
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2.2.183
tathapi jiva-tattvani
tasyamsa eva sammatah
ghana-tejah-samuhasya
tejo-jalarn yatha raveh

But the jivas (tathapi jiva-tattvani) are recognized as integral parts of
the Personality of Godhead (tasya ams$a eva sammatah). They are
1i_ke‘(yath€1) theknetwork of light (tejo-jalamh) that shines forth from

the dense mass of light (ghana-tejah-samihasya) called the sun
(raveh). -
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Parasara and other saintly authorities are of the opinion that the jivas
are small, partial expansions of the Supreme Person.

He is the ghana-tejas, the dense source of light, and they are small
particles of light spreading out from Him.

Because there are so many jivas, they pervade the entire universe,
just as the rays from the sun provide light and heat for the entire
universe, even though the sun globe is in one place, far away.




2.2.184
nitya-siddhas tato jiva
bhinna eva yatha raveh

arhsavo visphulingas ca
vahner bhangas ca varidheh

In relation to the Supreme Lord, the eternally existing jivas (tato
@X@jﬁ?) are distinct (bhinna eva), like the rays of the sun
(yatha raveh arhsavah), the_sparks of a fire (Vallner visphulingas
ca), or the waves of an ocean (varidheh bhangas ca).




Someone may propose that the jivas appear distinct and many by the
power of illusion, an illusion dispelled when liberation is achieved
and only pure nondifference remains.

This idea is refuted in this verse and the next.
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Those who acknowledge that all the Lord’s energies are real look
upon the jivas not as illusions created by Maya but as separated
expansions of the Supreme Brahman, each with its own autonomous
existence.




2.2.185
anadi-siddhaya Saktya
cid-vilasa-svariipaya
maha-yogakhyaya tasya
sada te bheditas tatah

By the Supreme Lord’s (tasya) igtemally_ existinés potency (anadi-
siddhaya saktya) called Mahayoga (maha-yogakhyaya), who is an
aspect of His spiritual splendor (cid-vilasa-svaripaya), these jivas
always stand separate from Him (sada te bheditas tatah).
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If the illusory Maya does not create duality, then from where does it
arise? It arises from the Supreme Lord’s personal energy, who has
always been acting on His behallf.

By that energy the jivas have their separate existence, not as an
illusion but in fact.

Furthermore, since the power that maintains the separate identities
of the jivas is an eternal energy of the Lord, the jivas themselves are
also eternal.,




That energy is called Mahayoga or Yogaméyzﬂ, meaning that she can
make the [impossible possible] as she does when she manifests the
distinction between the (v:fhole\ and the |parts of the indivisible
Supreme. |

She is an expansion of the Lord’s internal energy, and thus she is not
a creator of unreality.

Sri Krsna describes her in the Bhagavad-gita (7.25). Naharh prakasah
sarvasya / yogamaya-samavrtah: “I am not manifest to everyone, for I

ered by My Yogamaya.”
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. T, E 2.2.186
4 VoS as tasmad abhinnas te
(\’2\, ¢ o’ bhinna api satamh matah
e g muktau satyam api prayo
: .:‘;‘b\@ bhedas tisthed ato hi sah
Therefore (atah) saintly authorities consider (satam matah) the jivas

(te) both different and nondifferent from the Supreme (tasmad

abhinnah bhinna api). As a rule (prayah), even when the jivas are
liberated (muktau satyam api) the difference endures (hhedah
tisthed ato hi sah).




The jivas are nondifferent from Brahman in that they share with Him
the nature of being pure spirit—eternal, conscious, and blisstul.
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Simultaneously, being parts of Him and having other distinct
qualities, they are different from Him.

As illustrated in iven in Text 184, the parts of a
whole, such ag’the ray§ of the fsun, the sparks of fire, and the waves
of an ocean, Are nodifferent from the whole because they partake of
the qual1t1qé of th,é whole; yet \(hey ditter from the whole by virtue of
being keparatg, {many) and dimihutivd




The parts and the whole always remain separate.

Thus even Sri Sankaracarya has said, mukta api lilaya vigrahar krtya
bhagavantari bhajanti: “Even the{iberated]accept new bodies as their
pastime to Evorship\the \Supreme Tord. |




