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Ritual duties (karma) distract one (viksepakam) from devotional
service (tasya), renunciation (vairagyam) dries up one’s

transcendental taste for her (rasa-Sosakam), and knowledge
(jﬁénam) can do her harm (tat hani-karam). But these three (tat tu),
when puritied (Sodhitarn), faithfully serve her (tam anuyati).




Serious Vaisnavas should give up whatever does not serve the purpose of pure

devotional service. ?& % ¥>L>4 ﬁ
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The karma-kanda injunctions of the Vedas obscure the path of devotion with
hundreds of obligatory rituals, and practicing detachment from all Worldly
thmgs dries up the attractive taste of devotional practice.

The indifference recommended in devotional service however, js distinct
from the renunciation undertaken by impersonalists, because devotional
renunciation selectively turns away only those things that cannot be used in
the Lord’s service. -




This is described in Srimad-Bhégavatam (11.2.42).

bh%ktih paresanubhavo viraktir/ anyatra caisa trika eka-kalah:

“Devotion  (bhaktih), direct experience of the Supreme Lord
(pareéénuT)havo), and detachment from other things (viraktir)—these three
occur (anyatra ca esa trika) simultaneously (eka-kalah) for one who h?ls
taken shelter of the Supreme Personality of Godhead.”

The pursuit of knowledge weakens bhakti because realizirﬁsuch truths as the
divine nature of the sell gives one a feeling of seli-satisfaction that quells the
strong urge needed to enter the Supreme Lord’s service.




111.20.31 ||
tasman mad-bhakti-yuktasya

yogino vai mad-atmanah

na jianam na ca vairagvam
prayah sreyo bhaved iha

Therefore (tasmad), for a devotee engaged in bhakti (mad-bhakti-yuktasya
yoginah), with mind fixed on me (mad-atmanah), the cultivation of

knowledge and renunciation (jhanarn ca vairagyam) i?@lerall§ not
beneficial for bhakti (na prayah sreyo bhaved iha). —




I 11.20.32-33 ||

yat karmabhir yat tapasa jiiana-vairagyatas ca yat

yogena dana-dharmena sreyobhir itarair api

sarvarh mad-bhakti-yogena mad-bhakto labhate 'fjasa

svargapavargam mad-dhama kathaiicid yadi vanchati

——
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Everything that can be ac
tapasa), knowledge, detac

nieved by fruitive activities, penance (yat karmabhir yat
nment (jiiana-vairagyatas ca yat), mystic yoga, charity,

religious duties (yogena dana dharmena) and all other means of perfecting life

(Sreyobhir itarair api) is easily achieved by My devotee (sarvarn mad-bhaktah labhate

mnjasa) through loving service unto Me (mad-bhakti-yogena). If somehow or other My

devotee desires (kathaficid mad-bhaktah yadi vanchati) promotion to heaven, liberation,

or residence in My abode (for service) (svargapavargam mad-dhama), he easily achieves

such benedictions (sarvam aniasa labhate).



In the first of these verses from the Eleventh Canto, the word prayah (“for the
most part”) indicates that duties, knowledge, and detachment may sometimes
help to some extent.

Thus the bhakti-sastras here state that karma, jfiana, and vairagya may be
usetul it subordinate to the purpose of bhakti.

Purified of their faults, they can serve devotional service, especially as initial
aids to devotional practice.

As stated in the Yoga-vasistha-ramayana:
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L/ naranam ksinajgapanam

krsne bhaktih praj ayate
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“Devotion _to Krsna (kfsne bhaktilj)-arises (prajayate) in_persons
(naranam) whose sinful reactioms have been diminished (ksina-
papanam) by austerities, cha‘ﬁT};, and mieditation (tapo-dana-
samadhibhih) performed in thousands of |consecutive births
(janmantara-sahasresu).”
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When |karma. vairagya, and jfiana are suitably purlflecithev can each
assist in preparing a spiritual aspirant for the practice of bhaki.
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Thus karma purified of desire for the fruits of endeavor becomes
work done only for the pleasure of the SupremeJ-ord; vairagya
developed to the stage of indifference to liberation, Lcomes a
stimulant for the eagerness to serve the Lord: and jidna, freed from
the conception of total oneness, beco ransformed into
contemplation of oneself as belonging to the lLord and into
meditation on the glories of devotional service.
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By the mercy of the Personality of Godhead (bhagavat-krpaya) and
by company with His devotees (bhakta-sangatah), sages who take
pleasure in the self (atmaramah) can give up (santyajya) their
attachment to the impersonal Supreme (brahma-nisthatvarm) and
enter the path of devotional service (bhakti-margarn visanty atah).

—



Because bhakti is vastly superior to mukti, impersonalists who have
actually realized the Lord’s Brahman feature sometimes give up thelr
meditation on the formless to engage in devotional service.

In a prayer to Lord Krsna in Srimad-Bhagavatam (11.29.3) Sri
Uddhava confirms that the swanlike men who are already liberated
can make further progress by entering the path of devotional service:




athata ananda-dugham padambujam
hamsah srayerann aravinda-locana

sukhari nu visvesvara yoga-karmabhis
tvan-mayayami vihata na maninah

“Therefore (athata), O lotus-eyed Lord of the universe (aravinda-
locana visvesvara), swanlike men (hamsah) happily take shelter
(sukharh srayerann) of Your lotus feet (padambujarh), the source of
all transcendental ecstasy (ananda-dugham). But men who take pride
(ami maninah) in their accomplishments in yoga and karma (yoga-
karmabhih) faiLto take shelter of You GUmplied) and are defeited

(vihata) by Your illusory energy (tvan-mayaya).”




How can impersonalists be elevated to the Lord’s devotional service?

Only by the mercy of the Lord.

Because the Personality of Godhead is eager to display the greatness
of His devotees and His devotional service, He sometimes biesses
self-contented impersonalists by arranging opportunities for them to
associate favorably with His devotees.




Then the Ylmpersonahsts their discrimination refmej by the
influence of the devotees, can recognize just how insignificant is
liberation. -

They then give up their hopes for liberation, give up all the trouble it
entails, become attracted to the Supreme Lord’s glories, and enter the
path of bhakti to serve the Lord in various ways.
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The Lord’s[personal engrg%(taya Saktya) grants those liberated souls
(asya muktah) spiritual bo ieﬁetemity, Enowledge, and bliss (sac-
cid-ananda-dehitam). And with the spiritual senses thus acquired
(@réaih pfépitah Rarallair), those souls worship Lord Hari Ee
bhajante tam harim). B} -
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Impersonalists who are jivan-mukta, liberated even in this life, can
be elevated to devotional service because they are still living in
material bodies.

But what of those who have attained complete liberation and no

longer have material bodies?

Without a body and senses, how is it possible to serve the Supreme
Lord by the devotional methods like hearing, chanting, worshiping,
and olfering prayers?




To clear_this doubt, the bhakti-sastras here indicate that even the
liberated souls who have “merged” into Brahman continue to exist as
individual persons, even though they may be called mukta and

siddha.

Using these two words, Maharaja Pariksit states in the Sixth Canto of
Srjmad-Bhégavatam (6.14. §) :
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Ln}ukténary api (siddhanari)
narayana-parayanah
su-durlabhah prasantatma
kotisv api maha-mune

O great sage (maha-mune)! Greater than those who are jivanmukta
and greater than those who attain liberation (muktanam api
siddhanam) is the devotee of Lord Narayana (narayana-parayanah).
Such a devotee, who is in $anta or other rasas (prasantatma), is very
rare (su-durlabhah), even among ten million people (kotisv api).




Qut of millions of such rare liberated impersonalists, one very fortunate soul
may realize this natural fact. —

——
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Since lintelligenc} is (t(ormant if the (;nerged” souh [it can be reawakened.)

Even the liberated souls who have merged into the formless divine light of the
spiritual sky retain their eternal spiritual bodies, complete with spiritual/mind)
and isenses. S

Nothing, even liberation, can ever deprive a jiva of these assets.

EE—




Thus when a liberated soul gains the favor of the Supreme Lord’s
personal energy, his spiritual body and senses are reawakened for
hearing and chanting the glories of Lord Hari and acting in other
ways for the Lord’s pleasure




2.2.208
svaramata tv ahankara-
tyaga-matrena sidhyati

su-karo ’tiva tat-tyago \m

& matas tat-tattva-vedibhih :CQ/‘\;,@*;SQ«M‘*)
g &%

One can attain the state of satistaction in the self (svaramata tv
sidhyati) merely by abandoning false ego (ahankara-tyaga-matrena).
Those who understand the Supreme Lord in scientific truth (tat-
tattva-vedibhih) think (matah) this (tat-tyago) very easy to do (ativa

su-karo).




According to the impersonalists, the satistaction found in realizing one’s
identity with the Supreme is the final goal of existence.
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Vaisnavas are naive, the impersonalists think, to insist that devotion to the
personal aspect of the Supreme is a higher goal than the perfect satistaction of

the self.
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The impersonalists, therefore, criticize the Vaisnavas as follows: “You
devotees of Bhagavan believe that one cannot achieve anything of spiritual

worth unless one has performed at least a little devotional service to the
Supreme Lord.




In your view, unless one first earns some devotional credits one cannot obtain
even the material opulences found on the various planets up to Brahmaloka,
what to speak of ultimately realizing Brahman and becoming fully satistied in

the sell. —

“How, then, can one possibly attain the satisfaction of the self? If you say "By
having first performed some devotional service, you contradict yourselves,
because that would render meaningless the scriptural statement you have
cited—Even liberated sages become devotees and perform devotional service.

One cannot start in the future something one has already begun.




