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The happiness felt in im£ersonal samadhi (samadhau sukham) is
plain (param), isolated (ekam), vague (asphutarn), and limited (na
ca atatam) because in that samadhi the functions of the mind have
ceased (manaso vrtter abhavat). But when the object of meditation
(vastu) appears (sphurad) in the active mind (vrttau), that object is
more vividly manifest (tad eva adhikarmh bhasate), like sunlight
(yathaiva mahah) rgﬂected on a crystal mountain (sphatikacale).




While the impersonalists are in meditative trance, their egos and
their external senses no longer act. Since the personality then ceases
to function, real perception can no longer take place.

The supposed happiness of impersonal samadhi is therefore devoid of
content.
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We are told that in samadhi the mind stops functioning, which
implies that all the external and internal senses stop also, because all
the senses depend on the mind.
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Thus it in impersonal samadhi any happiness is tasted, that happiness

must be monotonous and undeveloped, so vague as to be virtually

nonexistent.

Consic

ering this. in Srimad-Bhagavatam (10.87.29) the personified

Vedas

praise the Supreme Person as the original Brahman in this way:




na hi paramasya kascid aparo na paras ca bhaved
viyata ivapadasya tava sunya-tularh dadhatah

“You, the Supreme Personality of Godhead (paramasya), see no one
as an intimate friend and no one as a stranger (na hi kascid aparo na
paras ca bhaved), just as the ethereal sky (viyata iva) has no
connection with perceptible qualities (@apadasya). In this sense You
resemble a void (tava stnya-tulam dadhatah).”




Impersonalists may respond to this by saying that in samadhi the experience

of Brahman is hardly void, because Brahman is self-manifest as the
fountainhead of all existence, always and everywhere.

Although this defense may be true, in samadhi the meditator’s senses no
longer function, so what he goes through is as good as nothing.

And although the impersonal Brahman is present always and everywhere, for
all practical purposes it is nothing because the living beings are unable 1o

perceive it; otherwise, since Brahman is present always and everywhere, why
hasn’t everyone perceived it and become liberated?




Vaisnavas theretore claim the right to question the value of impersonal self-realization:

sada sarvatraste nanu vimalam adyam tava padam
tathapy ekam stokarn na hi bhava-taroh patram abhinat
ksanam jihva-grastarn tava tu bhagavan nama nikhilar

————

sa-milar samsarar kasati katarat sevyam anayoh

L]
——

“Your original pure existence (tava adyarh vimalam padam) is eternally all-pervading
(sada sarvatra aste), yet (tathapy) that all-pervading existence does not break off (na hi
abhinat) even a small piece of one leat (ekarn stokarn patram) of the tree of material
illusion (bhava-taroh). But if Your name (tava tu nama),ﬁmghty Lord (bhagavan), is
seized by one’s tongue (jihva-grastam) for even a moment (ksanarin), the tree of material
life (nikhilam sarsararm) is destroyed (kasati) down to its roots (sa—mﬁlam) So which
deserves our attention (katarat sevyam)—Your all-pervading existence or Your holy

name (anayoh)?”




In impersonal samadhi one is unable to free oneselt from the illusion
of material existence because while absorbed in that samadhi one has
no power to act.

But serving the Supreme Iord through methods like the devotional

meditation of chanting His names is performed with the voice and
other active senses.
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In that superior, devotional samadhi the inner and outer senses enjoy
varieties of reciprocation with the Supreme Lord that constantly
increase, with wonderful ecstasies arising one aiter another.




Thus the same object of meditation that is unclear to the consciousness of the
impersonalist is vividly clear to the meditating devotee.

Here the bhakti-Sastras introduce an analogy: When the light of the sun and
other luminaries shines on a mountain of crystal glass, the reflected radiance

is more brilliant than the light in the sky itsell. )
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Similarly, when the lotus feet of the Supfeme Lord appear in the meditation of
a retlective devotee, the ever-fresh varieties the devotee experiences at every
moment, through all his internal and external senses, provides infinitely more
pleasure than the void of impersonal samadhi. -
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When a Vaisnava has attained pure love of God, we may observe that his
entire body may sometimes cease to function, or some of the limbs or one or
more of the senses may stop working.
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His senses may seem unable to make contact with their objects. \(/
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WeShould then understand that the functions of his senses have merged into
his inner consciousness.

OrHfis external senses may have merged into their inner counterparts, or into
the mind, or else into the intelligence or ego.
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Or_the functions of some of his external senses may have merged into one
another; that is, his hearing, sight, taste, speech, and touch may have merged
into one, two, three, or more of his external senses or may have crossed over
from one sense to another. &j @

In this intricate situation the functions of his senses may seem( ntermixed)

This is possible be alise mternallVM ﬁal mind and a

full set ot senses, which underlie the material mind.

From within the material mind these spiritual faculties, when awakened, can
subtly perform all the functions of the external senses.
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ittharm samadhi-jan moksat
sukham bhaktau param mahat
tad bhakta-vatsalasyasya
krpa-madhurya-jrmbhitam

Thus (ittharh) in devotional service the happiness found (hhaktau
sukham) is much greater (param mahat) than in the liberation born
ol samadhi (samadhi-jan moksat). And by the mercy and sweetness
of the Lord (asya krpa-madhurya), aftfectionate to His devotees

(Bllakta-vatsalasya), ‘that devotional happiness expands (tad
jrmbhitam). h B




The Personality of Godhead is always enjoying His infinitely varied
pastimes, and He likes to share His enjoyment as much as possible.
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Because the Lord is very kind, and so exceedingly attractive, His
devotee feels transcendental ecstasy.

The spiritual potency of the soul is limited.




Although he is sac-cid-ananda (eternal, conscious, and blisstul).

simply to realize those qualities provides merely a static, monotonous
kind of spiritual existence.

But when the soul goes beyond mere self-realization to realize his
relationship with the all-compassionate Lord, the Lord’s divine
energies bestow upon him incomparable happiness.

E——
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That extraordinary happiness (tat adbhutarn sukham) is always one (sada
eké—rﬁpam), yet it assumes many features (bahu-riipam). It stands in contrast
to the happiness ol impersonal liberation (vimukti-saukhyat pratiyogi).

Devotional happiness is made of the intense sweetness (madhuri-

bharatmakam) of sporting pastimes in_the highest devotional service to the

Lord (hagrer maha-bhakti-vilasa). Persons unfamiliar with this pleasure (atad-
vidarh) cannot even imagine what it is like (Ila hi tarkyam),
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The experience of bhakti includes Brahman realization, so the bhakti
experience shares the nondual nature of sac-cid-ananda.

But because bhakti is also a special opulence of the Personality of
Godhead, it is blisstul in a way that merging into the Supreme can
never be. N

In the happiness of impersonal liberation, one and unchanging, the
liberated soul attains a limit, in which he thinks himself fully
satislied.




The ecstasies of devotional service, however, in their many ditferent
features, never reach a point beyond which they cannot further
increase, and so they destroy the limited feeling of selt-satistaction.
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In an apparently contradictory way, the bliss of devotion is unitformly
sac-cid-dnanda yet always increasing in manifold varieties, newer and
newer, sweeter and sweeter at every moment.

Such is the glory of the Lord’s devotional service:




It is irrepressibly attractive and therefore has the power to do what

seems impossible.
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These contradictions coexisting in the bliss of bhakti—that it is

always one yet full of variety, limitless yet constantly growing—can
never be understood by those who have not tasted it for themselves.
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@ Ay sadaika-riipo ’pi sa visnur atmanas
e, & > tatha sva-bhakter janayaty anu-ksanam

vicitra-madhurya-satarh navam navarm
taya sva-Saktyetara-durvitarkyaya

Although Lord Visnu is always one and unchanging (visnuh sada
ekg—rﬁEah apl), at every moment (anu-ksanam) He brings forth
(janayagy) hundreds (satam) of newer and newer (navam navam)

Varieties&}‘ wg;:; transcendental charm (vicitra-madhurya), both in
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Himselftanc_' n His devotional service (sva-bhakter). He does this by

His personal energy (taya sva-saktya), inconceivable to everyone else
(itara-durvitarkyaya).




Texts 218 through 220 establish beyond a doubt that although the
Supreme Lord, as the personal embodiment of the Absolute Truth, is
unchanging in His sac-cid-dnanda existence, He and His activities
(and His devotees and theirs) are full of variety that is real, not
created by illusion. ~ Qqeq:e»c;-
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Nondevotees can never discover this sublime truth by|conjecture. (

They can never understand the Lord’s pastimes with His devotees.
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para-brahmyarh madhura-madhuram paramesyarm ca tad vai
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This manifold charm (tad Val), sweeter than the sweetest (madhura-
madhuram), is found in Sri Visnu's supremacy as Para-brahman (para-
brahmyam) and His Lordship over all that be (paramesyarm). His charm
(esah) disf)lays (prakasah) the very limit (pranta-sima) of His most excellent
compassion (pravara-karuna) toward His devotees (bhaktesu). For them
(tesam) His charm (esa prakrtih) lifts to the highest stage (antyavastha
udita) their experience (anubhiiteh) of deep oceans of sweet ecstagy (nivida-
madhura-ananda-para), ecstasy that ridicules the pleasure derived from

reahmmrvﬁhnpasonafﬁa:}m( dhik-krta-brahma-saukhya).
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This is the difference between the impersonal Supreme and the Personality of
Godhead, between liberated impersonalists and pure devotees of the Lord,
between liberation and devotional service.

Lord Visnu is the original Brahman, the one without a second, but His
attractive qualities are evolving constantly with ever-new freshness.

He is the Supreme Person, the controller of everything that exists.

His personal beauty and wondertul playtul activities are universally attractive.




