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Bhajana: Worship



2.3.13-14
aryopadhim atikrantaih praptavya-krama-muktikaih
lmgakhyam karanopadhim atikramitum atmabhlh
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pravisya tat-tad-ripena bhujyamanani kamatah £oxC
tat-tad-udbhava-nihSesa- sukha-sara-mayani hi (7 c"“\?p(&e;aﬁ"‘
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Souls (atmabhih) who have transcended (atikrantaih) the false attributes of created
things (karya upadhlm) and wha aspire for gradual liberation strive (praptavya-krama-
muktlkalh) also to go beyond (atikramitum) the causative elements of creation.

elements found again as false attributes (karana upadhim), in_what is known as the
subtle body (lingakhvarm). To do this they enter the shell formed of each element
(pravisya tat-tad-rupena). They enter In a body composed ot that element (tat-tad-
udbhava) and enjoy to their full desire (bhujyamanani kamatah) the essence of the
pleasure to be had there (nihsesa-sukha-sara-mayani hi). T




When a jiva on his way out of the material universe passes through its
coverings (avaranas), he is provided a body made of the subtle element he is
passing through.

Otherwise mere proximity to these concentrated masses of elemental energy

would destroy his body at once.

In each successive covering the jiva finds wonderful opportunities for more
refined material enjoyment.
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Since the material creation exists mainly for the jiva’s enjoyment, these

original reservoirs of the material elements DI WitlT TESOUTTeS tor pieasure.




The grosser objects produced from the causal elements—earth, water, fire,
and so on—are great sources of sense gratification for conditioned living
beings, and the superior, subtle forms of matter afford even better sense
enjoyment.

~
In the covering formed of each element, pleasures from combinations of all
the elements are available, just as inside the universe, but in the covering
formed of a particular element that element predominates.

In each of the coverings more happiness is found than on Brahmaloka, and
each consecutive covering offers more happiness than the one before.




2> 2.3.15-16

6“,», prthivy-avaranam tesu prathamarh gatavan aham

W tad-aisvaryadhikarinya dharanya pujitam prabhum
“ —
V:;V brahmanda-durlabhair dravyair maha-stkara-riaipinam

apasyam prati-romanta-bhramad-brahmanda-vaibhavam

The first covering (tesu prathamam) I_entered (aham gatavan) was_that of earth
(prthivy-avaranam). There I saw (apasyam) the Supreme Lord (prabhum) in_the form
of a great boar (maha-sukara-ripinam) being worshiped (pujitarn) by the goddess Earrh
(dharanya), the deity presiding over that covering and its wealth (tad-aisvarya
adhikarinya). She worshiped Him with riches not to be obtained within the universe
itself (brahmanda-durlabhair dravyair), while all the opulences of the universe

(brahmanda-vaibhavam) whirled within (anta-bhramad) every pore on His body (prati-
roma). - -




Even when seeing L.ord Mahapurusa on Brahmaloka, Gopa-kumara
did not see all the opulences of the fourteen worlds in every pore of
the Lord’s body, as he was seeing them now.
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Each higher world is closer to spiritual perfection, so in each
successive world the Lord reveals more of His infinite glories.
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The presiding ruler of each higher planet is more elevated than the
ruler of the planet below, and still more elevated are the presiding
deities of the subtle coverings, so the goddess Earth in the subtle
covering of earth stands above Lord Brahma. )




2.3.17
tasyam karana-rupayam
karya-rupam idam jagat
tad-upadanakam sarvam
sphuritam ca vyalokayam

Within the goddess Farth (tasyarn), who embodies the subtle

causes of creation (karana-rupayam), [_saw (vyalokayam) the

creation itsell (karya-rupam idam jagat), with all its ingredients

(tgd;lpﬁflénakam sarvarm sphuritam).
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As clay is the(i‘n_gLedj.en.Lcméof a pot, the elements presided over hy

the deities of the avaranas are the ingredient causes of the universe.
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Since earth is the most prominent ingredient within the material

universe, the goddess Bhiimi éppearg to be the source of all creation.




2.3.18
vidhaya bhagavat-piijam
tayatithyena sat-krtah
dinani katicit tatra
bhogartham aham arthitah

After she finished worshiping the Lord (vidhaya bhagavat-pajam),
the goddess honored me as her guest (taya atithyena sat-krtah) and

begged me (aham arthitah) to remain there (tatra) to _enjoy
(bhogartham) for a few days (kilthlt‘ dinani).




2.3.19
tam anujhapya kenapy a-

krsyamana ivasu tat
atityavaranarh praptah

parany avaranani sat

Taking her leave (tam anujhapya), I quickly crossed beyond (asu
atitya) that covﬁering_(tat avaranath), as il pulled by some force
(akrsyamana iva), and reached (pr/ép_t_ah) the other six (p&ﬁn.y
avaranani sat).




Although the goddess Bhiimi, a first-class Vaisnava, encouraged
Gopa-kumara to stay longer in her domain, he couldn’t tarry, because

the force of his sadhana was impelling him toward the abode of
mukti.




2.3.20-21

kramena matsyam suryar ca pradyumnam aniruddhakam
sankarsanam vasudevarn bhagavantam alokayam

One after another (kramena), I saw _(alokayam) Lords (bhagavantam) Matsya, Sturya
(matsyarh saryam ca), Pradyumna, Aniruddha (pradyumnam aniruddhakam),

Sankarsana, and Vasudeva (sankarsanam vasudevarn), each with one of the great
manifested deities (maha-rupa-dharalr) of those coverings (sva-sva avaranato)

woshiping Him (arcitam) with _the element over which rhat deity presided—water fire,

air, ether, ego, or mahat (vari-tejo-vayv-ambarais tatha ahankara-mahadbhyam ca).
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GW iscavered L ord Matsya in the covering of water, Lord Stirya-narayana in
the covering of fire, and so on.
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Each covering was the subtle cause (karanam) of the one bBefore it
(purva-purvasmat sva-karyat), and had a greater (adhika adhikam)
object of worship, a greater worshiper (piijya-puijaka), and greater
sense  gratilication, opulence (bhoga-sri), and importance
(mahattvena). -




Because the covering made of water is closer to spiritual existence
than the previous covering, that of earth, in the watery covering the
Supreme Lord manifests Himseltf more tully, in the form of Matsya-
deva. -

Thus the demigod presiding over the watery covering is greater than
the demigoddess of earth, and the watery enjoyments and opulences
surpass the earthly ones.

This hierarchy holds true tor all the coverings, one atter another.



2.3.23
purva-vat tany atikramya
prakrty-avaranam gatah
maha-tamo-mayam sandra-
Syamikaksi-manoharam

ot
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As before((piirva-vat), I crossed over each of these coverings (tz'l_ny
atikramyay, and finally came to the covering made of primordial
nature (pr krty-avaranarmh gatah). Composed of the most subtle
fQEm of ignorance (maha-tamo-mayarh), it was dark blue (sandra-
Syamika), and attractive to the eyes and mind (aksi-manoharam).




“As belore” implies that at each stage of his journey Gopa-kumara was greeted
as a welcome guest by the presiding deity, who requested him to stay and
partake of the pleasures of that realm, which Gopa-kumara politely declined,
taking his host’s permission to travel on. -

Finally he arrived at the covering of prakrti, the source from which all the
other coverings evolve.
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This covering, the original reservoir of tamo-guna, appears dark and yet
attractive.

As described by Arjuna in Sri Hari-vamsa (2.113.21-22):



panka-bhiitam hi timiram
sparsad vijhayate ghanah

“I perceived (vijhayate) a darkngss (timirarn) as dense as mud (panka-
bhutam), so concentrated that I could feel its touch (sparsad ghanah).

atha parvata-bhutam tu
timirarh samapadyata

“Then (atha) I reached (samapadyata) a darkness (timirarm) that was dense
like a mountain (parvata-bhutarm tu).”

And again in the Tenth Canto of Srimad—Bhégavatam (10.89.47;49):



sapta dvipan sa-sindhtims ca sapta sapta girin atha
lokalokar tathatitya vivesa su-mahat tamah

tatrasvah Saibya-sugriva-meghapuspa-balahakah
tamasi bhrasta-gatayo babhuvur bharatarsabha

tan drstva bhagavan krsno maha-yogesvaresvarah
sahasraditya-sankasarm sva-cakram prahinot purah

“The Lord’s chariot passed over (atitya) the seven jslands of the middle nnjverse (sapta dvipan), egc_h
with its ocean (sa-sindhiin$ ca) and its seven principal mountains (sapta sapta girin). Then it crossed
the Lokaloka boundary (lokalokarn tatha) and entered the vast region of total darkness (vivesa su-
mahat tamah). In that darkness (tatra tamasi) the chariots horses (asvah)—Saibya, Sugriva,
Meghapuspa, and Balahaka (saibya-sugriva-meghapuspa-balahakah)—lost their way (bhrasta-gatayo

babhuvuh). O best of the Bharatas (bharatarsabha), when Lord Krsna-the-suprenretnaster of all masters

S— . . .. _ -
of yoga (bhagavan krsno maha-yogesvaresvarah), saw_the horses in this condition (tan drstva), He sent

His Sudarsana disc (sva-cakrarh prahinot) before the chariot (purah). That disc shone like thousands of
suns (sahasra aditya-sankasam).” —




2.3.24
tasmin nijesta-devasya
varna-sadrSyam atate
drstvaham nitaram hrsto
naiccham gantum tato ’gafah

Seeing (drstva) spread everywhere (atate) a_color like that of my
worshipable Lord (ni\j_a___i_sta-dgvasya varna-sadrsyam), 1 was very
much delighted (aham nitaramh hrstah). 1 had no desire (na
icchan) to go further (tato agratah gantum). o

EE———— ——




The beautiful Syama color of the prakrti region seemed just like the
color of Gopa-kumara’s Deity, Sr1 Madana-gopala.
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Since the total dimensions of prakrti cannot be measured by any
material means, this attractive effulgence seemed to extend infinitely.

Gopa-kumara was so charmed by that color that he felt no impulse to
move on.




2.D.4)
Sri-mohini-murti-dharasya tatra
vibhrajamanasya nijesvarasya
pujam samapya prakrtih prakrsta-
mirtih sapady eva samabhyayan mam

As 1 arrived, the goddess Prakrti (prakrtih) had just finished the worship
(pijam samapya) of her Lord (nija 1svarasya) the Lord of that region (tatra
vibhrajamanasya), the effulgent Sri  Mohini-murti (Sri-mohini- marti-
dharasya). The _goddess at once (sapady eva ) approached me
(samabhyayan mam) in her own superlative form (prakrsta-murtih).

Maya, material nature, was worshiping the Supreme lord in His female
disguise as Mohini-murti, which implies that Sr1 Mohini-mirti is much more
attractive than Maya hersell.
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upanayan maha-siddhir

animadya mamagratah
yayace ca prthivy-adi-
vat tatra mad-avasthitim

She oifered me (mama upanayan) gilts such as anima-siddhi
(animadya) and other great yogic powers (maha-siddhir). And like
the goddess Earth and the other deities (prthivy-adi-vat), she asked
(yayace) me to stay (tatra mad-avasthitim).




2.03.21(
sa-sneham ca jagadedam
yadi tvam muktim icchasi

tadapy anugrhanemam

mar tasyah pratiharinim

——

She sweetly told me (sa-sneharm ca jagada idam), “If you want tg
achieve your goal of liberation (yadi tvarn muktim icchasi), then
please be kind to me (tadapy anugrhana imari), because I am the
bestower of liberation (mam tasyah pratlharlmm) B —

—
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One would normally think that fo attain liberation one must reject
material nature; but in fact one achieves liberation when material

nature cirooses 10 relecase one.




2.3.28
bhaktim icchasi va visnos
tathapy etasya cetikam
bhaginim sakti-riiparn mam
“krpaya bhaja bhakti-dam

“Qr_ (va) if you want (icchasi) devotion to Visnu (visnoh

bhaktim), still (tathapy) you should be kind (krpaya) and worship
me (bhaja mam), the giver of devotion (bhakti-dam), for I_.am His
maidservant (etasya cetikam), His 51ster (bhaginim), and the
embodiment of His energy (saktl-rupam)




Pure Vaisnavas do not care for liberation, but still they respect Prakrti for
other reasons.

She is Lord’s Visnu’s humble servant and sister, born as Subhadra from the
womb of Yasoda, and she helps Lord Visnu’s devotees make progress in
devotional service.

Although Mava is not identical with Lord Visnu’s internal energy (antaranga-
sakti), she is the expansion of that energy, embodied in the external elements.

Thus she is nondifferent from the original energy, just as a person’s shadow is

nondifterent from the person.




