
Çré Båhad-bhägavatämåta

by Çréla Sanätana Gosvämé



Volume-2

Çré-goloka-mähätmya

The Glories of Goloka



Chapter-3

Bhajana: Worship



2.3.96-97
nityäparicchinna-mahä-sukhäntya- käñöhävatas tädåça-vaibhavasya

säkñäd-ramä-nätha-padäravinda- kréòä-bharäjasra-vibhüñitasya

tat-prema-bhaktaiù su-labhasya vaktuà vaikuëöha-lokasya paraà kim éçe
advaita-durväsanayä mumukñä-viddhätmanäà hådy api durlabhasya

What more can I say (kim vvaktuà éçe) about Vaikuëöha-loka (vaikuëöha-lokasya)?
With its opulence (tädåça-vaibhavasya) it displays the final limit (antya- käñöhävatah)
of eternal unlimited joy (nitya-aparicchinna-mahä-sukha). It is blessed abundantly
(bhara-vibhüñitasya) by the ever-visible (äjasra) pastimes (kréòä) of the lotus feet of
the Lord, the husband of the goddess of fortune (säkñäd-ramä-nätha-padäravinda). The
Lord’s loving devotees (tat-prema-bhaktaiù) easily gain that Vaikuëöha (su-labhasya),
but persons with minds (ätmanäà) tarnished by the blunder of complete oneness
(advaita-durväsanayä) and the yearning for liberation (mumukñä-viddha) can hardly
hope to achieve it even in their dreams (hådy api durlabhasya).



Returning from his digression about why the four Kumäras are present, Çré
Gaëeça here summarizes his glorification of Vaikuëöha.

He feels he has now said enough, since his words are not capable of
adequately describing the greatness of Lord Näräyaëa’s abode.

Vaiñëavas who have pure love for the Lord can easily enter Vaikuëöha, but the
impersonalists who prefer the oneness of mukti to the reciprocations of
devotional service have little hope of being admitted.

Many çästras confirm this. For example the Yoga-väsiñöha-rämäyaëa states:



ajïasyärdha-prabuddhasya
sarvaà brahmeti yo vadet

mahä-naraka-jäleñu
tenaiva viniyojitaù

“An ignorant (ajïasya), half-awake person (ardha-prabuddhasya)
who likes to say (yah vadet) ’Everything is Brahman (sarvaà brahma
iti)’ earns, by this (tena eva), entanglement (viniyojitaù) in a
network of terrible hells (mahä-naraka-jäleñu).”



The Brahma-vaivarta Puräëa also says:

viñaya-sneha-saàyukto
brahmäham iti yo vadet

kalpa-koöi-sahasräëi
narake sa tu pacyate

“A person full of attachment for sense gratification (viñaya-sneha-
saàyukto) who likes to say ’I am Brahman’ (brahmäham iti yah
vadet) will burn in hell (narake sa tu pacyate) for billions of kalpas
(kalpa-koöi-sahasräëi).”

And in another Puräëa:



saàsära-sukha-saàyuktaà
brahmäham iti vädinam

karma-brahma-paribhrañöaà
taà tyajed antyajaà yathä

“A person stuck in worldly enjoyment (saàsära-sukha-saàyuktaà) who says
’I am Brahman (brahmäham iti vädinam)’ has fallen both from Vedic duties
and from Brahman realization (karma-brahma-paribhrañöaà). He should be
rejected (taà tyajed) like an outcaste (antyajaà yathä).”

Since materialists who identify themselves with Brahman are said to fall into
hell, surely those who imagine themselves identical with Para-brahman, the
Personality of Godhead, are even more condemned.



2.3.98
yady asya mat-pituù samyak

karuëä syän tadä tvayä
çroñyate mahimä tasya
gatvä cänubhaviñyate

If you receive (yady syät) the full mercy of my father (mat-pituù
samyak karuëä), you will hear (tadä tvayä çroñyate) the glories of
Vaikuëöha (tasya mahimä) and go there to see them for yourself
(gatvä ca anubhaviñyate).



Rather than try to present more of the glories of Vaikuëöha in his
own words, Gaëeça here directs Gopa-kumära to see them for
himself.

Since Gopa-kumära has already been granted Lord Çiva’s personal
audience, Lord Çiva’s complete mercy should not be difficult for him
to obtain.

Receiving the full mercy of Lord Çiva results not in attaining Çivaloka
but in reaching Vaikuëöha to serve Lord Viñëu in pure devotional
service.



2.3.99
çré-gopa-kumära uväca

brahmaàs tat-präptaye jäta-
mahä-lälasayä bhåçam
ahaà cintärëaväpära-

bhaìga-raìge pranartitaù

Çré Gopa-kumära said: O brähmaëa (brahman), I quickly became ardent
(jäta-mahä-lälasayä) to reach that place (tat-präptaye). And that feeling
made me dance wildly (ahaà pranartitaù) on a stage made of waves
(bhaìga-raìge) of a vast ocean of anxiety (apära cintärëava).

Gopa-kumära’s eagerness made him anxious about whether he would reach
Vaikuëöha.



2.3.100
vicära-jätataù svasya

sambhävya tad-ayogyatäm
prarudan çoka-vegena

mohaà präpyäpataà kñaëät

From the many thoughts flashing (vicära-jätataù) through my
mind (svasya) I concluded (sambhävya) I was unfit to go (tad-
ayogyatäm). I cried profusely (prarudan), and the force of my
sorrow (çoka-vegena) made me faint (mohaà präpya) and
suddenly fall to the ground (äpataà kñaëät).



From the many thoughts flashing through my mind I concluded I
was unfit to go.

I cried profusely, and the force of my sorrow made me faint and
suddenly fall to the ground.



2.3.101
mahä-dayälunänena

para-duùkhäsahiñëunä
vaiñëavaika-priyeëäham
utthäpyäçväsya bhäñitaù

That most merciful of great souls (anena mahä-dayälunä), the one
best friend of the Vaiñëavas (vaiñëava eka-priyeëa), Lord Çiva, who
cannot tolerate the distress of others (para-duùkha asahiñëunä),
picked me up (aham utthäpya) and spoke to console me (äçväsya
bhäñitaù).

Lord Çiva Mahädeva was ready to give his full mercy to Gopa-
kumära.



2.3.102
çré-mahädeva uväca

he çré-vaiñëava pärvatyä
sahäham api kämaye

tasmin vaikuëöha-loke tu
sadä väsaà bhavän iva

Çré Mahädeva said: My dear Vaiñëava (he çré-vaiñëava), both
Pärvaté and I (pärvatyä saha aham api), just like you (bhavän iva),
want to live forever (sadä väsaà kämaye) in that Vaikuëöha-loka
(vaikuëöha-loke).



Lord Çiva notes that the same desire harbored by him and his wife
has developed in Gopa-kumära.

Because Lord Çiva and Gopa-kumära share the same interest, it is
implied, perhaps Gopa-kumära should come to Lord Çiva’s planet and
stay happily with him there for some time.



2.3.103
so ’téva-durlabho lokaù

prärthyo muktair api dhruvam
sädhyo brahma-sutänäà hi
brahmaëaç ca mamäpi saù

But that world (sah lokaù) is exceedingly difficult to attain (atéva-
durlabhah). Indeed (dhruvam), even liberated souls (muktair api)
pray to achieve it (prärthyah). Brahmä’s sons (brahma-sutänäà hi)
and yet again Brahmä himself (brahmaëaç ca ) strive for it (saù
sädhyah), and so even do I (mama api).



For the liberated impersonalists and for demigods such as Çiva,
Brahmä, and sons of Brahmä like Bhågu, the spiritual world
Vaikuëöha is sädhya, the goal to be attained, but not yet sädhita,
actually obtained.



2.3.104
niñkämeñu viçuddheñu

sva-dharmeñu hi yaù pumän
paräà niñöhäà gatas tasmin

yä kåpä çré-harer bhavet

Only one (yaù pumän) who has completely perfected (paräà
niñöhäà gatah) his religious duties (sva-dharmeñu), who is pure
(viçuddheñu), who is done with selfish motives (niñkämeñu), can
achieve (tasmin bhavet) the mercy of Çré Hari (çré-harer yä kåpä).



2.3.105
tasyäù çata-guëä cet syäd
brahmatvaà labhate tadä
tasyäù çata-guëäyäà ca

satyäà mad-bhävam åcchati

If that mercy is multiplied a hundred times (tasyäù çata-guëä cet
syäd), one attains the post of Brahmä (brahmatvaà labhate tadä).
And if a hundred times again (tasyäù çata-guëäyäà ca), one can
become like me (satyäà mad-bhävam åcchati).



2.3.106
çrémad-bhagavatas tasya
mayi yävän anugrahaù

tasmäc chata-guëottäne
jäte vaikuëöham eti tam

And if (yäväd) one obtains from the divine Personality of Godhead
(tasya çrémad-bhagavatah) more mercy than I (mayi anugrahaù)—
a hundred times more (tasmäd çata-guëottäne jäte)—one can go to
Vaikuëöha (vaikuëöham eti tam).



This is how difficult it is to achieve entrance into Vaikuëöha.

Lord Çiva also described this in his instructions to the Pracetäs in the
Fourth Canto of Çrémad-Bhägavatam (4.24.29):



sva-dharma-niñöhaù çata-janmabhiù pumän
viriïcatäm eti tataù paraà hi mäm

avyäkåtaà bhägavato ’tha vaiñëavaà
padaà yathähaà vibudhäù kalätyaye

A person fixed in dharma (sva-dharma-niñöhaù pumän) attains the
post of Brahmä (viriïcatäm eti) after a hundred births (çata-
janmabhiù), and by more pious acts than that a person attains me,
Çiva (tataù paraà hi mäm). But the devotee (bhägavatah) attains the
abode of Vaikuëöha (vaiñëavaà padaà) beyond the material world
(avyäkåtaà) after leaving the body (kalätyaye). Similarly I in another
form reside there (yathä ahaà), and the devatäs who are qualified go
there (vibudhäù) after destroying their subtle bodies (kalätyaye).



Some demigods, including Lord Çiva, are qualified for promotion to
Vaikuëöha, but only after they complete their long appointments as
universal rulers and after their subtle bodies are dissolved by the
attainment of liberation.

But pure devotees graced with a sufficient portion of Lord Viñëu’s
mercy need not serve such long terms as demigods; they can achieve
Vaikuëöha much more quickly.

We read in the Itihäsa-sammucaya, in the narration about Mudgala:



brahmaëaù sadanäd ürdhvaà tad viñëoù paramaà padam
çuddhaà sanätanaà jyotiù para-brahmeti yad viduù

nirmamä nirahaìkärä nirdvandvä ye jitendriyäù
dhyäna-yoga-paräç caiva tatra gacchanti sädhavaù

ye ’rcayanti harià viñëuà kåñëaà jiñëuà sanätanam
näräyaëam ajaà kåñëaà viñvaksenaà catur-bhujam

dhyäyanti puruñaà divyam acyutaà ca smaranti ye
labhante te ’cyutaà sthänaà çrutir eñä sanätané

“Above the domain of impersonal Brahman (brahmaëaù sadanäd ürdhvaà) is that supreme abode of Lord Viñëu (tad viñëoù
paramaà padam). It is the pure, eternal sky (çuddhaà sanätanaà jyotiù) known as Para-brahma (para-brahmeti yad
viduù). Saintly persons (ye sädhavaù) who are free from possessiveness and ego (nirmamä nirahaìkärä), who are beyond
dualities, who have controlled their senses (nirdvandvä ye jitendriyäù), and who are fixed in meditational yoga (dhyäna-
yoga-paräç caiva) go to that abode (tatra gacchanti). The eternal unborn Lord Hari (sanätanam ajaà harià), or Kåñëa
(kåñëaà), is variously known as Viñëu, Kåñëa, Jiñëu, Viñvaksena (viñëuà kåñëaà jiñëuà viñvaksenaà), and the four-armed
Lord Näräyaëa (näräyaëam catur-bhujam). Those who worship that Supreme Lord (ye ’rcayanti), meditating on Him as the
supreme transcendental person (dhyäyanti puruñaà divyam), remembering Him as the infallible Lord (acyutaà ca smaranti
ye), achieve His infallible abode (labhante te acyutaà sthänaà). Such is the eternal proclamation of revealed scripture
(çrutir eñä sanätané).”



In the context of this verse of the Itihäsa-sammucaya, the words
brahmaëaù sadanäd ürdhvam should be understood to refer not to
Lord Brahmä’s planet but to Mahäkäla-pura, the abode of liberation.

In that mukti-pada, liberated souls merge into säyujya in intense
meditation on Brahman.

Vaikuëöha is superior both to this mukti-pada and to Maheça-dhäma,
the abode of Lord Çiva.



Because Lord Çiva, though an incarnation of the Supreme Lord, plays the role of a
devotee, he humbly compares himself unfavorably with the residents of Vaikuëöha, but in
reality even the personal associates of Lord Näräyaëa worship Lord Çiva as an incarnation
of Näräyaëa.

Those associates have similar respect for all of Lord Näräyaëa’s incarnations, even the
jévas who are çakty-äveça avatäras.

The apparent hierarchy among these expansions of Godhead rests not on their actual
relative superiority but merely on how each avatära shows himself, either as a portion of
God or as God’s devotee.

This will be explained more clearly later on, in the instructions given by Närada Muni.


