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tat-prema-bhaktalh su-labhasya vaktum vaikuntha-lokasya param kim ise
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What more can | say (kim vvakturh ise) about Vaikuntha-loka (vaikuntha-lokasya)?
With its opulence (tadrsa-vaibhavasya) it displays the final limit (antya- kasthavatah)
of eternal unlimited joy (nitya-aparicchinna-maha-sukha). It is blessed abundantly
(bhara-vibhiisitasya) by the ever-visible (ajasra) pastimes (krida) of the lotus feet of
the Lord, the husband of the goddess of fortune (sﬁkséd-ramﬁ-lﬁ-;_ml-padaravinda). The
Lord’s loving devotees (tat—ﬁfema—bhaktaih) easily gain that Vaikuntha (su-labhasya),
buuaersons with minds (atmanam) tarnished by the blunder of complete oneness
(acbf_aj_t_gl-duryésanavﬁ) and the yearning for liberation (mumuksa-viddha) can hardly
hope to achieve it even in their dreams (hrdy api durlabhasya).




Returning from his digression about why the four Kumaras are present, Sri
Ganes$a here summarizes his glorification of Vaikuntha.

He feels he has now said enough, since his words are not capable of
adequately describing the greatness of Lord Narayana’s abode.

Vaisnavas who have pure love for the Lord can easily enter Vaikuntha, but the
impersonalists who prefer the oneness of mukti to the reciprocations of
devotional service have little hope of being admitted.
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Many $Sastras confirm this. For example the Yoga-vasistha-ramayana states:




ajiasyardha-prabuddhasya

sarvarh brahmeti yo vadet
maha-naraka-jalesu
tenaiva viniyojitah

—
“An ignorant (ajI’ias/sLa), halt-awake person («ﬁ_rabugl_clhas}a)
who likes to sayTyah vadet) 'Everything is Brahman (sarvam brahma
iti)’ earns, by this (tena eva), entanglement (Vinf)folitah) in a
network of terrible hells (maha-naraka-jalesu).” T




The Brahma-vaivarta Purana also says:

visaya-sneha-samyukto

brahmaham iti yo vadet
kalpa-kotl-sahasram*
narake sa tu pacyate

“A person full of attachment for sense gratification (visaya-sneha-

samyukto) who likes to say '] am Brahman’ (brahmaham iti yah
vadet) will burn in hell (nargke sa tu pacyaLe) fokr billions of kalpas

(kalpa-koti-sahasrani).”

And in another Purana:



samhsara-sukha-samyuktarm
brahmaham iti vadinam
karma-brahma-paribhrastam
tamh tyajed antyajam yatha

“A person stuck in worldly enjoyment (samsara-sukha-sarayuktarm) who says
'l am Brahman (brahmaham iti vadinam)’ has fallen both from Vedic duties
and from Brahman realization (karma-brahma-paribhrastarn). He should be
rejected (tar tyajed) like an outcaste (antyajarh yatha).”

Since materialists who identity themselves with Brahman are said to fall into

hell, surely those who imagine themselves identical with Para-brahman, the
Personality of Godhead -are-even more condemned.




2.3.98

yady asya mat-pituh samyak
karuna syan tada tvaya
Srosyate mahima tasya
‘gatva canubhavisyate

If you receive (yady syat) the_tull mercy of my father (mat-pituh
samyak karupa), you will hear (tada tvaya Srosyate) the glories of
Vaikuntha (tasya mahima) and go there to see them for yourselt
(gatva ca anubhavisyate).




Rather than try to present more of the glories of Vaikuntha in his
own words, Ganesa here directs Gopa-kumara to see them ior
himsell.

Since Gopa-kumara has already been granted lord Siva’s personal
audience, Lord Siva’s complete mercy should not be difficult for him
to obtain.

Receiving the full mercy of T ord Siva results not in attaining Sivaloka
but in reaching Vaikuntha to serve Lord Visnu in pure devotional
service.




2.3.99
Sri-gopa-kumara uvaca
brahmarhs tat-praptaye jata-
maha-lalasaya bhrsam
aham cintarnavapara-
bhanga-range pranartitah

Sri Gopa-kumara said: O brahmana (brahman), I_quickly became ardent
(Jata-maha-lalasaya) to_reach that place (tat-prapiaye). And that feeling
made me dance wildly (ahar pranartitah) on_a stage made ol waves
(bhanga-range) of a vast ocean of anxiety (apara cintarnava).

Gopa-kumara’s eagerness made him anxious about whether he would reach
Vaikuntha.
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& >V vicara-jatatah svasya
5% sambhavya tad-ayogyatam
prarudan Soka-vegena
moharh prapyapatarh ksanat

From the many thoughts flashing (vicara-jatatah) through my
mind (svasya) I concluded (sambhavya) 1 was untit to go (tﬁ_d—
ayogyatam). I cried profusely (prarudan), and the force of my
sorrow (Soka-vegena) made me faint (moham prapya) and
suddenly fall to the ground (apatar ksanat).




From the many thoughts flashing through my mind I concluded ]

was unfit to go.

[ cried protusely, and the force of my sorrow made me faint and
suddenly tall to the ground.
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utthapyasvasya bhasitah

That most merciful of great souls (anena maha-dayaluna), the one
best friend of the Vaisnavas (vaisnava eka-priyena), Lord Siva, who
cannot tolerate the distress of others (para-duhkha asahlsnuna)

picked me up (ahg utthapya) and spoke to console me (asvasya
bhasitah). T

Lord Siva Mahadeva was ready to give his full mercy to Gopa-
kumara.
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sahaham api kamaye
tasmin vaikuntha-loke tu
sada vasarm bhavan iva

Sri Mahadeva said: My dear Vaisnava (he Sri-vaisnava), both
Parvati and I (parvatya saha aham api), juyst like you (bhavan iva),
want to live forever (sada vasam kamaye) in that Vaikuntha-loka
(vaikuntha-loke).




Lord Siva notes that the same desire harbored by him and his wife
has developed in Gopa-kumara.

Because Lord Siva and Gopa-kumara share the same interest, it is
implied, perhaps Gopa-kumara should come to Lord Siva’s planet and
stay happily with him there for some time.
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"; A prarthyo muktair api dhruvam

sadhyo brahma-sutanam hi_
brahmanas ca mamapi sah

But that world (sah lgkah) is exceedingly ditficult to attain (ativa-
durlabhah). Indeed (dhruvam), even liberated souls (muktair api)
pray to achieve it (prarthxah). Brahma’s sons (brahma-sutanam hi)
and yet again Brahma himself (brahmanas ca ) strive for it (sah
sé_dhlah), and so even do I (mama api). B




For the liberated impersonalists and for demigods such as Siva,
Brahma, and sons of Brahma like Bhrgu, the spiritual world
Vaikuntha is sadhya, the goal to be attained, but not yet sadhita,

actually obtained.
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QVO‘/ niskamesu visSuddhesu

sva-dharmesu hi yah puman
param nistham gatas tasmin
ya krpa $ri-harer bhavet

Only one (yah puman) who has completely perfected (param
nistham gatah) his religious duties (sva-dharmesu), who is pure
(visuddhesu), who is done with selfish motives (niskamesu), can
achieve (tasmin bhavet) the mercy of Sri Hari (éri-harer ya krpa).



2.3.105
tasyah Sata-guna cet syad

brahmatvam labhate tada
tasyah Sata-gunayam ca
satyam mad-bhavam rcchati

If that mercy is multiplied a hundred times (tasyah sata-guna cet
syad), one attains the post of Brahma (brahmatvar labhate tada).
And if a hundred times again (tasyah sata-gunayarm ca), one can
become like me (satyarn mad-bhavam rcchati).



2.3.106
Srimad-bhagavatas tasya
mayi yavan anugrahah

tasmac chata-gunottane

jate vaikuntham eti tam

And it (yavad) one obtains from the divine Personality of Godhead
(tasya srimad-bhagavatah) more mercy than I (mayi anugrahah)—
a hundred times more (tasmad Sata-gunottane jate)—one can go to
Vaikuntha (vaikuntham eti tam).



T'his is how ditficult it is to achieve entrance into Vaikuntha.

Lord Siva also described this in his instructions to the Pracetas in the
Fourth Canto of Srimad-Bhagavatam (4.24.29):



sva-dharma-nisthah Sata-janmabhih puman
virincatam eti tatah param hi mam
avyakrtarmh bhagavato ’tha vaisnavam
padam yathaham vibudhah kalatyaye

A person fixed in dharma (sva-dharma-nisthah puman) attains the
post of Brahma (virificatam eti) after a hundred births (Sata-
janmabhih), and by more pious acts than that a person attains me,
Siva (tatah param hi mam). But the devotee (bhagavatah) attains the
abode of Vaikuntha (vaisnavam padam) beyond the material world
(avyakrtam) after leaving the body (kalatyaye). Similarly I in another
form reside there (yatha aharm), and the devatas who are qualified go
there (vibudhah) atter destroying their subtle bodies (kalatyaye).




Some demigods, including Lord Siva, are qualified for promotion to
Vaikuntha, but only after they complete their long appointments as
universal rulers and after their subtle bodies are dissolved by the
attainment of liberation.

But pure devotees graced with a sufficient portion of Lord Visnu’s
mercy need not serve such long terms as demigods; they can achieve
Vaikuntha much more quickly.

We read in the Itihasa-sammucaya, in the narration about Mudgala:



brahmanah sadanad ardhvam tad visnoh paramarn padam

suddharm sanatanam Jyotin para-bratmetyad-vidwr—
nirmama nirahankara nirdvandva ve jitendriyvah

dhyana-yoga-paras caiva tatra gacchanti sadhavah

ye 'rcayanti harim visnurm krsnam jisnum sanatanam

———l

narayanam ajam krsnam visvaksenam catur-bhujam
—— _—

dhyayanti purusam divyam acyutarn ca smaranti ye
“Tabhante te ’cyutam sthanam Srutir esa sanatani

“Above the domain of impersonal Brahman (brahmanah sadanad ardhvar) is that supreme abode of Lord Visnu (tad visnoh
paramam padam). It is the pure, eternal sky (Suddharh sanatanarm jyotih) known as Para-brahma (para-brahmeti yad
viduh). Saintly persons (ye sadhavah) who are free from possessiveness and ego (nirmama nirahankara), who are beyond
dualities, who have controlled their senses (nirdvandva ye jitendriyah), and who are fixed in meditational yoga (dhyana-
yoga-paras caiva) go to that abode (tatra gacchanti). The eternal unborn Lord Hari (sanatanam ajam harim), or Krsna
(krsnam), is variously known as Visnu, Krsna, Jisnu, Visvaksena (visnum krsnam jisnum visvaksenarm), and the four-armed
Lord Narayana (narayanam catur-bhujam). Those who worship that Supreme Lord (ye ’'rcayanti), meditating on Him as the
supreme transcendental person (dhyayanti purusam divyam), remembering Him as the infallible Lord (acyutam ca smaranti
ye), achieve His infallible abode (labhante te acyutarm sthanarm). Such is the eternal proclamation of revealed scripture
($rutir esa sanatani).”



In the context of this verse of the Itihdsa-sammucaya, the words
brahmanah sadanad trdhvam should be understood to refer not to
Lord Brahma’s planet but to Mahakala-pura, the abode of liberation.

In that mukti-pada—tiberated——sotls—merse into savujva in intense
meditation on Brahman.

Vaikuntha is superior both to this mukti-pada and to Mahesa-dhama,
the abode of Lord Siva.




Because Lord Siva, though an incarnation of the Supreme Lord, plays the role of a

devotee, he humbly compares himself untavorably with the residents of Vaikuntha, but in

reality even the personal associates of Lord Narayana worship Lord Siva as an incarnation
of Narayana.

Those associates have similar respect for all of Lord Narayana’s incarnations, even the
jivas who are $akty-avesa avataras.

The apparent hierarchy among these expansions of Godhead rests not on their actual

relative superiority but merely on how each avatara shows himsell, either as a ﬁTtmTrU'P
God or as God’s devotee.
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This will be explained more clearly later on, in the instructions given by Narada Muni.
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