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2.3.107
athäpi govardhana-gopa-putras

tam arhasi tvaà mathureça-bhaktaù
tad-eka-bhakti-priya-vipra-çiñyas
tadéya-tan-mantra-paro ’nuraktaù

But (athäpi) you deserve to go to Vaikuëöha (tam arhasi), O son of
a Govardhana cowherd (govardhana-gopa-putrah), for you are a
devotee of the Lord of Mathurä (tvaà mathureça-bhaktaù); a
disciple of a brähmaëa (vipra-çiñyah) attached only to the Lord’s
devotional service (tad-eka-bhakti-priya); a soul dedicated to the
Lord’s mantra given you by your guru (tad-mantra-parah); and
faithful in your service to the Lord (tadéya anuraktaù).



Although Çré Vaikuëöha-loka is extremely difficult to achieve, Gopa-
kumära is fit to go there. Lord Çiva merely mentions the ten-syllable
gopäla-mantra, with great respect, as tadéya-tan-mantra (“that mantra
of His”) because further words could not adequately express the
glories of the mantra and the extent of its potency.

For Gopa-kumära, chanting this mantra is not a mechanical exercise
but the means for awakening his intimate loving reciprocation with
Lord Madana-gopäla.



2.3.108-110
catur-vidheñu mokñeñu säyujyasya padaà tv idam
präpyaà yaténäm advaita-bhävanä-bhävitätmanäm

mahä-saàsära-duùkhägni-jvälä-saàçuñka-cetasäm
asära-grähiëäm antaù-säräsärävivekinäm

mayaiva kåñëasyädeçät patitänäà bhramärëave
nija-pädämbuja-prema-bhakti-saìgopakasya hi

Here is the abode of säyujya (säyujyasya padaà tv idam), one of the four kinds of liberation (catur-
vidheñu mokñeñu). Here indeed is the goal (präpyaà) of renunciants (yaténäm) whose minds
(ätmanäm) are fixed on the thought of absolute oneness (advaita-bhävanä-bhävita), whose hearts
have dried up (saàçuñka-cetasäm) in the blazing fire of material miseries (mahä-saàsära-duùkhägni-
jvälä), who pursue the worthless as if it were real (asära-grähiëäm), unable within themselves to
discriminate between what has value and what does not (antaù-sära-asära avivekinäm). I make them
fall (mayaiva patitänäà) into the ocean of bewilderment (bhramärëave) by the order of Kåñëa
(kåñëasya ädeçät), who wants to hide from them (saìgopakasya hi) the secret of prema-bhakti
(prema-bhakti) to His lotus feet (nija-pädämbuja).



2.3.111
bhagavad-bhajanänanda-
rasaikäpekñakair janaiù
upekñitam idaà viddhi

padaà vighna-samaà tyaja

Devotees (janaiù) who care only (eka apekñakaih) for the ecstasy
of worshiping the Supreme Lord (bhagavad-bhajana-änanda-rasa)
neglect this impersonal abode (idaà upekñitam). Knowing this
(viddhi), you too should reject it (padaà tyaja) as an obstacle to
your progress (vighna-samaà).



The abode of liberation is a fitting place for impersonalists keen on
säyujya-mukti but not for a cowherd worshiper of Madana-gopäla.

In Çré Hari-vaàça (Viñëu-parva 114.9–12), Lord Kåñëa describes
Mahäkäla-pura to Arjuna as follows:



brahma-tejo-mayaà divyaà mahad yad dåñöavän asi
ahaà sa bharata-çreñöha mat-tejas tat sanätanam

prakåtiù sä mama parä vyaktävyaktä sanätané
täà praviçya bhavantéha muktä yoga-vid-uttamäù

sä säìkhyänäà gatiù pärtha yoginäà ca tapasvinäm
tat paraà paramaà brahma sarvaà vibhajate jagat

mamaiva tad ghanaà tejo jïätum arhasi bhärata

“This vast expanse (mahad) of divine (divyaà) Brahman effulgence (brahma-tejo-mayaà) you see
(yad dåñöavän asi), O best of the Bharatas (bharata-çreñöha)—I Myself am that (ahaà sah). This
infinite light is eternal (mat-tejas tat sanätanam). It is (sä) My superior (mama parä), eternal nature
(sanätané prakåtiù), both manifest and unmanifest (vyakta avyaktä). The most expert knowers of yoga
(yoga-vid-uttamäù) enter it (täà praviçya) and become liberated (muktä bhavanti iha). O Pärtha
(pärtha), it is the goal (sä gatiù) of the Säìkhya philosophers (säìkhyänäà) and austere yogés
(yoginäà ca tapasvinäm), the supreme transcendental Brahman (tat paraà paramaà brahma),
pervading the entire universe (sarvaà vibhajate jagat). Descendant of Bharata (bhärata), know this
(jïätum arhasi) to be My concentrated effulgence (mama eva tad ghanaà tejah).”



The Mahäkäla-pura described in this passage of Çré Hari-vaàça is the same
region Gopa-kumära saw outside the coverings of the universe.

Both Çrémad-Bhägavatam and Hari-vaàça mention that Kåñëa and Arjuna,
while traveling to Mahäkäla-pura, passed Lokäloka.

Some take this to mean that the Mahäkäla-pura they visited was a place inside
the egg of the universe, in the outer region where sunlight does not reach.

Crossing Lokäloka can also be understood, however, to mean passing beyond
the fourteen worlds that exist in the realm of light (loka) and also beyond the
rest of the outer universe, which lies in complete darkness (aloka).



Mahäkäla-pura is a suitable destination for impersonalist sannyäsés for the
reasons Lord Çiva mentions in texts 108 through 111.

Nondevotee sannyäsés lack real spiritual knowledge and are incapable of
discerning the spiritual essence of things.

As Lord Brahmä states in Çrémad-Bhägavatam (10.14.4), sthüla-
tuñävaghätinäm: they are just beating the empty husks of grains already
threshed.

They are in this pitiful condition because Lord Çiva has cast them into the
ocean of material bewilderment, as he himself explains in the Uttara-khaëòa
(236.7, 10) of Çré Padma Puräëa:



mäyä-vädam asac-chästraà
pracchannaà bauddham ucyate

mayaiva vakñyate devi
kalau brähmaëa-rüpiëä

“The Mäyäväda philosophy (mäyä-vädam) is a false interpretation of
the revealed scriptures (asat-çästraà). It is considered no more than
a covered form of Buddhism (pracchannaà bauddham ucyate). O
Devé (devi), I shall appear as a brähmaëa (mayä eva brähmaëa-
rüpiëä) in the Age of Kali (kalau) to teach this philosophy
(vakñyate).”



brahmaëaç cäparaà rüpaà
nirguëaà vakñyate mayä
sarvasya jagato ’py asya

mohanärthaà kalau yuge

“I shall describe (vakñyate mayä) the Absolute Truth (brahmaëah) in
a contrary way (aparaà rüpaà) as devoid of qualities (nirguëaà),
just to bewilder (mohanärthaà) the entire universe (sarvasya
jagatah apy) in the Age of Kali (kalau yuge).”



Lord Çiva performs this thankless task on the direct order of Lord
Kåñëa, as recorded in the Båhat-sahasra-näma-stotra (Padma Puräëa,
Uttara 42.105):

svägamaiù kalpitais tvaà ca
janän mad-vimukhän kuru

“By concocting your own doctrines (sva ägamaiù kalpitaih), turn the
general populace against Me (tvaà janän mad-vimukhän kuru).”



Because Çré Kåñëa wanted to keep His pure devotional service
confidential, He requested Lord Çiva to create this confusion.

But Vaiñëavas whose only serious ambition in life is to achieve the
blissful rasa of worshiping Kåñëa reject impersonal liberation.

Gopa-kumära, Lord Çiva advises, should reject it also, like any
obstacle to his practice of bhagavad-bhakti.



2.3.112
dvärakä-väsi-vipreëa

kåñëa-bhakti-rasärthinä
ito nétäù sutäs tatra
sa-cäturya-viçeñataù

Very cleverly (sa-cäturya-viçeñataù), the brähmaëa residing in
Dvärakä (dvärakä-väsi-vipreëa) who wanted to taste the rasa of
kåñëa-bhakti (kåñëa-bhakti-rasa arthinä) brought his sons (sutäh
nétäù) from here (itah) to Dvärakä (tatra).



Besides scripture, the behavior of respectable persons also proves that säyujya-
mukti is undesirable for Vaiñëavas.

The motive of the Dvärakä brähmaëa who came to Kåñëa complaining about
the untimely death of his newborn sons was actually to bring his sons back
from the abode of liberation.

The residents of Dvärakä during Kåñëa’s appearance all had spiritual sac-cid-
änanda bodies, and on the strength of their loving service to the lotus feet of
Çré Devaké-nandana they felt contempt for the happiness of impersonal
liberation.



Some persons, in their attempt to explain the Puräëic histories, say that the
residents of Dvärakä were only human beings with bodies made of the five
material elements, because the historical accounts describe their births and
deaths.

Even in material bodies, these Puräëic scholars say, the residents of Dvärakä
obtained intimate relationships with Kåñëa because of their unique devotion
to Him in pure love.

Some persons, in their attempt to explain the Puräëic histories, say that the
residents of Dvärakä were only human beings with bodies made of the five
material elements, because the historical accounts describe their births and
deaths.



Even in material bodies, these Puräëic scholars say, the residents of Dvärakä
obtained intimate relationships with Kåñëa because of their unique devotion
to Him in pure love.

These commentators, however, have to concede that the Dvärakä-väsés only
pretended to act like ordinary materially embodied human beings.

If that is what they actually were they would have been unfit to join in the
various pleasure pastimes of the Personality of Godhead, whose bodily form is
pure sac-cid-änanda.



Moreover, it is an established fact that by the power of bhagavad-bhakti one’s
body becomes completely spiritual, and this principle should certainly apply
to the pure devotees of Dvärakä.

The scholars may retort that if the devotees of Dvärakä only pretended to have
material bodies, then the Lord’s having assumed a human form and behaved
like a human being must also have been only a pretense.

But this, they say, cannot be so, because after the narration of the brähmaëa’s
complaint the Çrémad-Bhägavatam says that every one of the Supreme Lord’s
personal forms is eternally real and all-pervading.



Now, what the scholars say should on its surface be granted true.

Certainly the Personality of Godhead’s appearances are never false imitations
of material life, since all of them are eternal and He reveals Himself
perpetually in those very forms to His various worshipers.

Furthermore, again supporting the scholars’ view, authoritative scriptures
describe that the residents of the Lord’s abodes like Dvärakä sometimes
abandon their imitation human appearance and assume their purely spiritual
sac-cid-änanda forms.

Çrémad-Bhägavatam (10.29.9–11) describes, for example, that some of the
gopés who could not join the räsa dance gave up their human bodies and at
once obtained their sac-cid-änanda bodies:



antar-gåha-gatäù käçcid gopyo ’labdha-vinirgamäù
kåñëaà tad-bhävanä-yuktä dadhyur mélita-locanäù

duùsaha-preñöha-viraha-tévra-täpa-dhutäçubhäù
dhyäna-präptäcyutäçleña-nirvåtyä kñéëa-maìgaläù

tam eva paramätmänaà jära-buddhyäpi saìgatäù
jahur guëa-mayaà dehaà sadyaù prakñéëa-bandhanäù

“Some of the gopés (käçcid gopyah), unable to get out of their houses (alabdha-vinirgamäù), instead
remained home (antar-gåha-gatäù) with eyes closed (mélita-locanäù), meditating upon Lord Kåñëa
(kåñëaà dadhyuh) in pure love (tad-bhävanä-yuktä). For those gopés, intolerable separation from their
beloved (duùsaha-preñöha-viraha) caused an intense agony (tévra-täpa) that burned away all impious
karma (dhuta açubhäù). By meditating upon Him (acyuta dhyäna) they realized His embrace (präptä
acyuta açleña), and their ecstasy (nirvåtyä) exhausted their material piety (kñéëa-maìgaläù). Although
Lord Kåñëa is the Supreme Soul (tam eva paramätmänaà), these girls simply thought of Him as their
male lover (jära-buddhyäpi) and associated with Him in that intimate mood (saìgatäù). Thus their
karmic bondage was nullified (sadyaù prakñéëa-bandhanäù) and they abandoned their gross material
bodies (jahur guëa-mayaà dehaà).”


