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2.3.112
dvärakä-väsi-vipreëa

kåñëa-bhakti-rasärthinä
ito nétäù sutäs tatra
sa-cäturya-viçeñataù

Very cleverly (sa-cäturya-viçeñataù), the brähmaëa residing in
Dvärakä (dvärakä-väsi-vipreëa) who wanted to taste the rasa of
kåñëa-bhakti (kåñëa-bhakti-rasa arthinä) brought his sons (sutäh
nétäù) from here (itah) to Dvärakä (tatra).



Besides scripture, the behavior of respectable persons also proves that säyujya-
mukti is undesirable for Vaiñëavas.

The motive of the Dvärakä brähmaëa who came to Kåñëa complaining about
the untimely death of his newborn sons was actually to bring his sons back
from the abode of liberation.

The residents of Dvärakä during Kåñëa’s appearance all had spiritual sac-cid-
änanda bodies, and on the strength of their loving service to the lotus feet of
Çré Devaké-nandana they felt contempt for the happiness of impersonal
liberation.



Some persons, in their attempt to explain the Puräëic histories, say that the
residents of Dvärakä were only human beings with bodies made of the five
material elements, because the historical accounts describe their births and
deaths.

Even in material bodies, these Puräëic scholars say, the residents of Dvärakä
obtained intimate relationships with Kåñëa because of their unique devotion
to Him in pure love.

Some persons, in their attempt to explain the Puräëic histories, say that the
residents of Dvärakä were only human beings with bodies made of the five
material elements, because the historical accounts describe their births and
deaths.



Even in material bodies, these Puräëic scholars say, the residents of Dvärakä
obtained intimate relationships with Kåñëa because of their unique devotion
to Him in pure love.

These commentators, however, have to concede that the Dvärakä-väsés only
pretended to act like ordinary materially embodied human beings.

If that is what they actually were they would have been unfit to join in the
various pleasure pastimes of the Personality of Godhead, whose bodily form is
pure sac-cid-änanda.



Moreover, it is an established fact that by the power of bhagavad-bhakti one’s
body becomes completely spiritual, and this principle should certainly apply
to the pure devotees of Dvärakä.

The scholars may retort that if the devotees of Dvärakä only pretended to have
material bodies, then the Lord’s having assumed a human form and behaved
like a human being must also have been only a pretense.

But this, they say, cannot be so, because after the narration of the brähmaëa’s
complaint the Çrémad-Bhägavatam says that every one of the Supreme Lord’s
personal forms is eternally real and all-pervading.



Now, what the scholars say should on its surface be granted true.

Certainly the Personality of Godhead’s appearances are never false imitations
of material life, since all of them are eternal and He reveals Himself
perpetually in those very forms to His various worshipers.

Furthermore, again supporting the scholars’ view, authoritative scriptures
describe that the residents of the Lord’s abodes like Dvärakä sometimes
abandon their imitation human appearance and assume their purely spiritual
sac-cid-änanda forms.

Çrémad-Bhägavatam (10.29.9–11) describes, for example, that some of the
gopés who could not join the räsa dance gave up their human bodies and at
once obtained their sac-cid-änanda bodies:



antar-gåha-gatäù käçcid gopyo ’labdha-vinirgamäù
kåñëaà tad-bhävanä-yuktä dadhyur mélita-locanäù

duùsaha-preñöha-viraha-tévra-täpa-dhutäçubhäù
dhyäna-präptäcyutäçleña-nirvåtyä kñéëa-maìgaläù

tam eva paramätmänaà jära-buddhyäpi saìgatäù
jahur guëa-mayaà dehaà sadyaù prakñéëa-bandhanäù

“Some of the gopés (käçcid gopyah), unable to get out of their houses (alabdha-vinirgamäù), instead
remained home (antar-gåha-gatäù) with eyes closed (mélita-locanäù), meditating upon Lord Kåñëa
(kåñëaà dadhyuh) in pure love (tad-bhävanä-yuktä). For those gopés, intolerable separation from their
beloved (duùsaha-preñöha-viraha) caused an intense agony (tévra-täpa) that burned away all impious
karma (dhuta açubhäù). By meditating upon Him (acyuta dhyäna) they realized His embrace (präptä
acyuta açleña), and their ecstasy (nirvåtyä) exhausted their material piety (kñéëa-maìgaläù). Although
Lord Kåñëa is the Supreme Soul (tam eva paramätmänaà), these girls simply thought of Him as their
male lover (jära-buddhyäpi) and associated with Him in that intimate mood (saìgatäù). Thus their
karmic bondage was nullified (sadyaù prakñéëa-bandhanäù) and they abandoned their gross material
bodies (jahur guëa-mayaà dehaà).”



By giving up their human bodies, these gopés were able to join the Personality
of Godhead in their original forms and enjoy with Him the pleasure pastimes
that most attracted them.

Here it seems that that the gopés regained their spiritual bodies, bodies eternal,
blissful, and full of knowledge, bodies just like that of the Lord.

It was in this way that the gopés were able to be saìgatäù—more intimately
associated with Kåñëa.

In Çrémad-Bhägavatam (10.47.37), in the message Uddhava carried to
Våndävana, the Lord told of the same incident in a similar way:



yä mayä kréòatä rätryäà
vane ’smin vraja ästhitäù
alabdha-räsäù kalyäëyo

mäpur mad-vérya-cintayä

“Although some gopés had to stay in the cowherd village (yä vraja
ästhitäù) and were unable to join the räsa dance (alabdha-räsäù) to
sport with Me at night (mayä kréòatä rätryäà) in the forest (asmin
vane), they were fortunate nonetheless (kalyäëyah), for they attained
Me (mäm äpuh) by thinking of My potent pastimes (mad-vérya-
cintayä).”



Similar to this regaining of spiritual identity by the gopés was the liberation of
Çiçupäla and Dantavakra.

When these former gatekeepers of Lord Näräyaëa’s kingdom were killed by
Çré Kåñëa, the curse against them by Sanaka and his brothers ended, and the
souls of the former gatekeepers were seen to merge into Kåñëa’s effulgence.

This apparent merging, however, was not actually säyujya-mukti, because for
these two persons, who were devotees of the Supreme Lord, and even
residents of Vaikuëöha, impersonal liberation would have been the worst
misfortune.



In the Bhägavatam (7.1.47), Närada Muni describes what really
happened to Çiçupäla and Dantavakra:

vairänubandha-tévreëa
dhyänenäcyuta-sätmatäm

nétau punar hareù pärçvaà
jagmatur viñëu-pärñadau

These two associates of Lord Viñëu – Jaya and Vijaya (viñëu-
pärñadau) – by meditation with intense, continuous hatred of the
Lord (tévreëa vairänubandha dhyänena), entered Kåñëa (acyuta-sa
ätmatäm nétau), and then went to the side of the Lord as his two
associates in Vaikuëöha (jagmatuh punar hareù pärçvaà).



This fulfilled the word of Lord Viñëu. When Jaya and Vijaya, cursed by the
four Kumäras, were about to fall from their home in Vaikuëöha, Lord Viñëu
assured them they would return to His abode after only three lifetimes.

And so Jaya and Vijaya gave up their material bodies to resume their posts, in
their spiritual bodies, as eternal servants of the Lord.

Çréla Sanätana Gosvämé has thus entertained the theoretical possibility that
devotees who live in the Lord’s abode during His appearance sometimes have
material bodies.



His own opinion, however, is different.

He firmly holds that just as the Lord’s appearance, even as a human being
within the world of mortals, is always purely transcendental, so also are the
“human” bodies of the devotees who take part in His pastimes.

When those devotees appear or disappear, they are either responding to the
needs of the pastimes of their beloved Lord or expressing the ecstasies of their
fully blossomed prema.



This is the way we should understand such phrases as “putting aside their
bodies,” which are used in the Puräëas to describe the disappearance of
devotees from this world.

The three verses cited above about the gopés who could not join the räsa
dance (Bhägavatam 10.29.9–11) can thus be elucidated as follows: Those
gopés at once gave up their bodies, although those bodies were guëa-maya,
full of all excellent spiritual qualities, and this means that as a pastime those
gopés disappeared from the sight of this world.

As stated, those particular gopés were especially qualified, for they had fully
achieved the Supreme Soul, having gained His association in the mood of His
paramours.



This, indeed, is in all instances the prime cause of the gopés’ perfection.

Therefore, when the Bhägavatam (10.29.11) uses the word prakñéëa-
bandhanäù, this indicates not that the gopés confined to their homes were
released from karma and freed from material bodies but that they achieved the
special mercy of the Personality of Godhead, thereby gaining release from
bondage to the duties and prohibitions of the Vedas.

In the same line of thought, Çré Närada states in the Fourth Canto of Çrémad-
Bhägavatam (4.29.46):



yadä yasyänugåhëäti
bhagavän ätma-bhävitaù

sa jahäti matià loke
vede ca pariniñöhitäm

When the Lord (yadä bhagavän) shows mercy to the devotee (ätma-
bhävitaù yasya anugåhëäti), the devotee gives up (sah jahäti)
thinking (pariniñöhitäm matià) of karma-käëòa and material affairs
(loke vede ca).



In speaking of the gopés locked up in their homes during the räsa dance, the
Bhägavatam says, nirvåtyä kñéna-maìgaläù, which in its most obvious sense
means “By their joy their pious karma was destroyed.”

But Çréla Sanätana Gosvämé, dividing the words differently, says that Kåñëa’s
embrace within their meditation gave them such exceptional joy that their
auspiciousness, symbolized by their marks of tilaka, never faded (akñéëa-
maìgaläù).

Or else, Çréla Sanätana suggests, taking a different meaning of akñéëa-
maìgaläù, their pious credits and their all-auspicious practice of devotional
service were made unshakeable.



And the phrase dhutäçubhäù, meaning that their impious karma was removed,
may also be taken to mean, instead, that even in such a fortunate condition
the intolerable agony of separation from their beloved destroyed quickly (äçu)
their effulgence (bhä).

Or, alternatively, they were spared the future misfortune (açubha) of suffering
separation from Kåñëa upon His departure from Våndävana for Mathurä.
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These gopés had earned Kåñëa’s intimate association by considering Him their
paramour.

Çukadeva Gosvämé does not further elaborate on that subject in these verses,
because the topic is too confidential to discuss in an open assembly.

The pärakéya mood of the gopés is told of in detail in various verses of Çré
Géta-govinda, such as the one beginning nibhåta-nikuïja-gåhaà gatayä (2.11–
12).



Çukadeva Gosvämé mentions that these gopés meditated on Kåñëa mélita-
locanäù—that is, with their eyes half-closed like those of yogés practicing
dhyäna.

Or, understanding this figuratively, they had closed the two eyes of çruti and
småti.

According to the statement çruti-småté ubhe netre, the Vedic scriptures in the
forms of çruti and småti are the eyes of knowledge for conditioned souls.

The fully realized gopés had no more use for scriptural directions.



Thus they closed their eyes to everything external and simply focused their
hearts on Kåñëa.

Then, because they were not allowed to leave their homes to join Him in the
räsa dance, they gave up their bodies.



2.3.113
aträpi bhagavantaà yad

dåñöavän asi tädåçam
sad-guroù kåpayä kåñëa-

didåkñä-bhara-käritam

Yet even here (aträpi) you have seen the Supreme Lord
(bhagavantaà dåñöavän asi) in this form (tädåçam) because your
divine guru gave you his mercy (yad sad-guroù kåpayä). That
mercy created in you the strong desire to see Kåñëa (kåñëa-didåkñä-
bhara), which impelled Kåñëa to reveal Himself (käritam).



In Mahäkäla-pura, the same place where many come to experience
impersonal liberation, Gopa-kumära had darçana of the beauty of
Lord Mahäkäla Viñëu.

If by the mercy of guru and the Vaiñëavas one is eager to see the
Supreme Person, nothing can stand in the way of success.



2.3.114
çré-gopa-kumära uväca
tac-chaìkara-prasädena
paränanda-bharaà gataù

kiïcid icchann api brahman
näçakaà vadituà hriyä

Çré Gopa-kumära said: O brähmaëa (brahman), Lord Çiva’s mercy (tat-
çaìkara-prasädena) filled me with the greatest ecstasy (paränanda-bharaà
gataù). I wanted to say something (kiïcid vadituà icchann api), but was
unable (näçakaà) because I felt too shy (hriyä).

Gopa-kumära wanted to inquire from the Vaikuëöha messengers, but he
couldn’t say anything.



2.3.115
bhagavat-pärñadäù çrutvä
täà täà väcam umä-pateù
praëamya sädaraà prétyä

tam ücur vinayänvitäù

Upon hearing (çrutvä) Lord Çiva’s words (umä-pateù täà täà
väcam), the associates of the Supreme Lord (bhagavat-pärñadäù)
bowed respectfully before him (sädaraà praëamya), and addressed
him (tam ücuh) with great pleasure and humility (prétyä
vinayänvitäù).



Before explaining their reason for having come, the visitors from
Vaikuëöha first wanted to say something to ease Gopa-kumära’s
sorrow.

This accomplished, they could then awaken Gopa-kumära’s love of
God, by which he would automatically forget his anxiety.



2.3.116
çré-bhagavat-pärñadä ücuù

tena vaikuëöha-näthena
samaà ko ’pi na vidyate
bhagavan bhavato bhedo
gauryäç ca ramayä saha

The associates of the Supreme Lord said: O Lord Çiva (bhagavan), there is
no difference (kah api bhedah na vidyate) between (samaà) you (bhavato)
and the Supreme Lord, the master of Vaikuëöha (tena vaikuëöha-näthena),
nor between Gauré and Ramä (gauryäç ca ramayä saha).

Just as Lord Çiva is an incarnation of Lord Vaikuëöha-nätha, the goddess
Gauré is a parallel incarnation of Ramä (Lakñmé).



2.3.117
tal-loke bhavato väso
devyäç ca kila yujyate

khyätaù priya-tamas tasyä-
vatäraç ca bhavän mahän

Indeed, it is fitting (kila yujyate) for you and the goddess Gauré
(bhavato devyäç ca) to reside in Lord Viñëu’s abode (tad-loke
väsah), for you are renowned (bhavän khyätaù) as His dearest
friend (priya-tamah) and His exalted incarnation (tasyäh-avatäraç
ca mahän).



2.3.118
tathäpi yad idaà kiïcid
bhäñitaà bhavatädhunä

svabhävo bhagavat-preñöha-
tamataupayiko hy ayam

Yet (tathäpi) what you have just spoken (yad ayam bhavatä
adhunä idaà kiïcid bhäñitaà) suits perfectly (aupayikah hy) the
mood (svabhävah) of a dearmost devotee of the Lord (bhagavat-
preñöha-tamatah).



Glorifying Vaikuëöha, Lord Çiva had said that Brahmä, Brahmä’s sons,
and he himself all strive to attain it.

This sentiment is fitting for a humble Vaiñëava, even if not exactly
true. Lord Çiva and his wife can enter Vaikuëöha any time they want.


