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As Bharata and others (yatha bharata adayah) showed
(pradarsayan) the fault of bad association (duhsanga-dosam),
Yudhisthira and others (yudhisthiradayah) the fault of gambling
(durdyuita-dosam), and Nrga and others (ca nrgiadayo) the fear
caused by taking a brahmana’s property (brahma-sva-bhitim), pure
souls (amalah) generally use their own behavior;(sy_a_—yyaxiaharatg)
to teach the people (pradarsayan janan).




Bharata Maharaja showed by his own life the danger of wrong association.

Although almost perfectly devoted and renounced, he was distracted into
caring for a newborn deer and therefore had to sutfer birth as a deer.

A similar case is that ot Eaubhari Rsﬁ who was deviated from meditation by
seeing two fish engaged in sex.

In the opinion of the Vaikuntha-datas, however, in reality these elevated
souls were faultless.
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2.3.173
bhakti-prabhavena vicara-jataih
safijayamanena sadedrsais tvam
vighnati-vighnan kila jesyasiha
sarvatra te hanta vayarh sahayah

By the power of bhakti (bhakti-prabhavena) you will have
(safjjayamanena) many realizations (idrsaih vicara-jataih), time
and again (sada). and for certain ( you will conquer (tvam
jesyasi) your most formidable obstacles (vighnati-vighnan). In all
circumstances (iha sarvatra), be assured (hanta), we are your
helpers (vayam te sahayah). T




Since devotees may have to endure formidable tests while practicing nama-
sankirtana, Gopa-kumara may doubt his own fitness to take up the process.

The visitors from Vaikuntha assure him, therefore, that he should not be

doubtful and hesitant, but should begin nama-sankirtana with all confidence.

I he is worried that he cannot expect to succeed without the blessings of
pure devotees, he should rest assured that the Vaikuntha-datas will always be
there to help him wherever he goes.

If he needs to understand anything philosophically or has any difficulties to

overcome, they will give him the support he needs.
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A\ M smabhih sthira tvayy avadharitasti
N lina na saksad-bhagavad-didrksa

N oszo-
x/ tvattas tapo-loka-nivasi-vakyaih

The greatest mercy (maha anukampa) of Sri Krsna-candra (Sri-
krsna-candrasya), we have found (asmabhih avadharita), is tirmly
established in you (tvayy sthira asti), because even the arguments
of the residents of T@oka (ta]io-lo_ka-nivési-vakyaih) could not
dissolve (na lina) your (tvattah) eagerness to see in person the
Supreme Lord (saksad-bhagavad-didrksa).
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The form of the Personality of Godhead (bhagavatah ruparh), absolutely
real (khalu satyarh), is the concentrated essence of eternity, knowledge, and
bliss "(sac-cid-ananda-sandrarh). Only with senses that are Tt (gogyain)
karanaih) can one perceive (@rahyam bhavafi) that sac-cid-ananda form
(sac- cid-ﬁnanda-rﬁpam) Yet by the power of the Lord’s mercy (tasya
karunya-saktya), even with the present eyes (tad mamsa aksibhyam api),
quickly one can see it (sadyo [abdhya). Thus one beholds the object most
suitable for one’s vision (tad-ucita-gater). One - achieves (his (ghatate) by the

Lord’s mercy, or even by one’s own endeavor (sva thaya va).

N




This verse and the next summarize the opinions of Pippalayana Rsi, who on Tapoloka

had recommended meditation to Gopa-kiimara as the best method of realizing the
Supreme Lord.

Only with senses that are fit can one perceive the Lord, he had said. but the Lord’s
mercy can transtorm the timited senses of a conditioned soul, making them fit to
perceive the unlimited. -

By the Lord’s mercy potency (karunya-sakti), His personal form is r a

fortunate soul, or that soul may be @mpowered)to discover the Lord even with his own
senses.

No materiat conditions can limit the influence of the Supreme Lord’s karunya-sakti.
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tad-darSane jiana-drsaiva jaya-

> » mane ’pi pasyamy aham esa drgbhyam
47 mano bhavet krsna-krpa-prabhava-
vijiapako harsa-visesa-vrddhyai

Even though one’s vision of the Lord (tad-darsane) has its origin
(jayamane) in the eye of knowledge (jiiana-drsa eva), one may
think (manah bhavet), “I am seeing Him (pasyamy aham) with my
own two eyes (esa drgbhyam).” This simply indicates (vijiapakah)
the power of Krsna’s mercy (krsna-krpa-prabhava), by which the
devotee feels his own special joy _(harsa-visesa) uniurl (Vrddhyal).




Some less devotional thinkers would argue to Pippalayana that one
can behold the Supreme Lord only with the eye of knowledge, not
with external senses.

It the Supreme were an object of material vision, they would say, He
could not be transcendentally seltf-manitest.

Pippalayana would respond that even if this is true, a special ecstasy
is_available only to one who presumes that he sees the Lord with his
OWN eyes.




And even il devotees only imagine themselves to be seeing the
Personality of Godhead with their eyes, the ecstasy they experience
is real.

That ecstasy itself is proof that the potency of the Tord’s special
mercy has descended upon them, making them rejoice with wonder:

“The Supreme is impossible to see, but now I am seeing Him right
betore me!”
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By the force (halena) of the vast mercy of the Lord (prabhoh krpa-
pura) or (Va) by the natural inftluence of devotional service
(bhakteh prabhavato), one can see Him (khalu darsanam syat). So
(atah) even with the limited eyes (parlcchmna-drsapl) one can
achieve (51dhyet) the constant vision (tad nirantaram) one may
have with the mind in meditation (samyak manasa eva).




Now the Vaikuntha-ditas, willing to go along no further with
Pippalayana’s thinking, refute one of his ideas.

Pippalayana might say, “Seeing the Supreme Lord with one’s own
eyes is imperfect because by nature external perception is imperfect.
Interruptions and—ebstacles will inevitably impede one’s external
vision of the Lord. The mind, however, is extremely subtle; it can
reach everywhere and enjoy undisturbed darsana of the Lord in all
clrcumstances.”




Although this is not one of the things Pippalayana told Gopa-
kumara on Tapoloka, the Vaikuntha-diitas refute it in this verse.

By the Supreme lLord’s infinite mercy, even external eyes can see
Him in all His splendor.

This is turther evidence of the great etficacy of devotional service.
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svgxam-grabhasxeksanam 1svarasya
ghanam sukham safnjanayet kathancid
upasitah sandra-sukhatmako ’sau

I this were not so (na cet), by no means (na kathancin) would one
be able to see (iksanam syat) the self-effulgent supreme controller
(svaX m-prabhasya isvarasya), even within the mind (manasy
api). When the Lord is worshiped in any manner (kathancid

w, He bestows (asau _safjamayet) intense happiness
(ghanam sukham), for He is the very embodiment of such

happiness (aSat sandra-sukhatmakah).




If the Lord’s special mercy and the potency of devotional service
were not the true causes of realizing Him, even a mental vision of
Him would be impossible, for He is selt-manifesting, never an objgct
ol sensory or mental perception.

Because He is the completely independent controller of everyone, no
one can force Hi eal Himself.
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A proponent of inner meditation may argue that by perceiving the
Lord internally the mind with its unlimited scope enjoys unlimited

bliss. whereas the limited eyes can perceive only a small fraction of

such pleasure.




But the Vaikuntha-dutas reply that when devotees worship the
Personality of Godhead by any of the methods of devotional
S€EV1C€—Wh€th€I‘ by mental meditation or by the direct perceptioﬁ_
and activity of the external senses—the Ilord bestows intense
happiness.

In fact, according to the Taittirtya Upanisad (2.7), boundless
pleasure is the very nature of the Supreme.

Raso vai sah, rasarh hy evayar labdhvanandi bhavati: “The Supreme
is rasa itsell. When a living being obtains this rasa, he becomes

blisstul.”
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drgbhyam prabhor darsanato hi sarvatas
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sadhyam tad eva sravanadi-bhaktitah
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We_everywhere find (sarvatah iksyate) that by seeing the Lord
(prabhor_darsanatg) with the eyes (drgbhyam) one achieves His
mercy in all its forms (tat-tat-Erasadévali-labdhih), and the most
intense and excellent joy (sarvadhikarh sandra-sukharh ca jayate).
Indeed, to see Him (tad eva) is the goal (sadhyarm) of hearing and
ol allﬁe other ways of devotional practice (éravanadi-bhaktitah).




Superior to the fruits of realizing the Lord inwardly are the fruits of
seeing the Lord with one’s own eyes.

Srimad-Bhagavatam and other Purdnas record how Vaisnavas like

Kardama and Prahlada received abundant mercy from the Supreme
Lord when they met Him in person.

On Tapoloka, the sage Pippalayana told Gopa-kumara about Sri

Brahma’s attaining similar mercy from the Lord through meditation,
but that kind of success from meditation occurs in only a few
instances, for a rare, fortunate person like Brahma.




And the Vaikuntha messengers declare, besides, that the joy felt
from directly perceiving the Personality of Godhead with one’s
senses is unequaled.

This complete vision, gained by devotional service in the forms of

hearing, chanting, remembering, and so on, is also the ultimate fruit
of the devotional service performed by inward meditation.




2.3.180
sarvesam sadhananam tat-
saksat-karo hi sat phalam
tadaiva-miulato maya
nasyet premapi vardhate

By all methods of spiritual discipline (sarvesarn sadhananam)
seeing the Lord in person (tat-saksat-karo hi) is the true reward to
be attained (sat phalam). That alone (tadaiva) destroys illusion

(maya nasyet) dgwn to the root (a-milato), so that pure love of
God may flourish (premapi vardhate).




The direct vision of Lord Visnu, being the supreme fruit of all
endeavors, is preferable even to realization of the Lord by
meditation.

In fact, when one sees the Lord directly one’s forgetfulness of Him,
which is the root of all illusion, is destroyed.

This is described in the First Canto of Srimad-Bhagavatam (1.2.21):




bhidyate hrdaya-granthis

chidyante sarva-samsayah

‘ksiyante casya karmani
drsta evatmaniSvare

G

“Thus the knot in the heart is PiPIFﬂi (bll_i_d_y_ate h@a-grg_lﬂhjh),
and all misgivings are cut to pieces (chidyante sarva-samsayah).
The chain of fruitive actions is terminated (ksiyzlnte Ea’sla karmani)
when one sees (drsta eva) the Lord (atmani) as master (iSvare).”




The entanglements of material work, the doubts and confusions of
material consciousness, and the knots of material desire all
encumber the conditioned soul, but when he again linds his
dearmost {riend, the Supreme Soul, he transcends all these
anomalies. -

When one perceives the beauty and charm of prema for Lord Visnu,
the natural urge of pure love spontaneously arises in one’s heart.
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