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® . Part 4

Vaikuntha- The Spiritual Kingdom




TEXT 151
te casyaiva pradeSesu

N}\I‘
M tadrsesu puradisu
W\ - — ” . - .
k V tathaiva tadrsam nathar

bhajantas tanvate sukham

Thus (tathaiva) they worship (te bhajantah) their favorite forms of
the Lord (tadrsam natham) in the @i‘es where EQ resides (asya eva
pradesesu)—His opulent cities and other abodes (tadrsesu
puradisu)—and expand the ocean of happiness (tanvate sukham).




The Vaikuntha kingdom has many confidential areas,@uding citieg like
Lord Rémacandra’sgAyodhyé.

Devotees who, while living in the material world, worshiped the Supreme
Lord as residing in some particular abode go to a similar abode in Vaikuntha,
where they continue to worship Him with the entourage and paraphernalia
that attracted them. o

The almighty Personality of Godhead is present in Vaikuntha as Narayana,
seated in His excellent palaces on the best of thrones, but to all His
surrendered devotees He displays whatever aspects of Himself they love with
special affection. -




We should never think that Lord Narayana’s display of multiple forms to

various devotees is illusory; there is no influence of the illusory material
energy in Vaikuntha, and the Lord is capable of doing whatever He wants.

The special abodes like Ayodhya that are manifest within Vaikuntha are not
separate worlds but special displays of spiritual variety arranged to expand
unlimitedly the Lord’s glories and the ecstasy of His devotees.




TEXT 152
ye caikatara-riipasya_
priti-nistha bhavanti na
aviSesa-grahas tasya
yat-kificid-rapa-sevakah

Devotees (ye) not exclusively attracted (na priti-nistha bhavanti) to
one form of the Lord (ekatara-riipasya), those whose atfection is not
focused on a single appearance of His (tasya avisesa-grahah), are
ready to serve Him in any form (ya}-kiﬁcid-@a-sevakéh).




Some devotees are-attracted-to-alloi the Supreme 1 ord’s appearances.

Those devotees achieve the Lord of Vaikuntha in His generic form.

Other devotees are attracted to serving two, three, or several particular forms.




TEXT 153
ye ca laksmi-pater asta-
ksaradi-manu-tatparah
te hi sarve sva-dehante
vaikuntham imam asritah

Some devotees (ye ca) dedicated themselves to (tatparah) the eight-
syllable mantra or some other mantra (agéksaradi-@ for the
husband of Laksmi (Jaksmi-pateh), and when_those devotees left

theirﬁmaterial bodies (sva-dehante) they all obtained the shelter of
@ Vaikuntha (te hi sarve Vaikuntham@ asritah).




Devotees of Narayana can realize His association by chanting His mantra of
live, eight, or twelve syllables.

Sri Parasara Rsi states in the Visnu Purana (1.6.40):
- gatva gatva nivartante
candra-siiryadayo grahah
adyapi na nivartante
dvadasaksara-cintakah

“Even the moon, sun, and other planets (candra-suryadayo grahah) are

created and destroyed again and again (gatva gatva nivartante). But persons
who have meditated on the twelve-syllable mantra (dvadasaksara-cintakah)

have never had to return, even till the present day (adyapi na nivartante).”




Since all of Lord Narayana’s mantras call upon His holy names, the twelve-
syllable mantra mentioned here refers indirectly to all the Lord’s mantras, not

just the mantra of twelve syllables, as effective means for achieving
Vaikuntha.

Devotees who worship the Lord perfectly with any of His mantras attain His
shelter in the next life.

And among the sheltered devotees, those who worship the Lord as the
supreme controller reach Him in Vaikuntha.




TEXT 154
yatha-kamam sukham prapuh
sarvato 'py adhikam sukhat
tesam sva-sva-rasanaikyat
taratamye ’pi tulyata

All the devotees in Vaikuntha (tesam) enjoy the particular happiness
(sukham prapuh) for which they aspired (yatha-kamam) and_feel it
greater than all others (sarvato 'py adhikam sukhat). This creates a
hierarchy of tastes (sva-sva-rasa anaikyat taratamye api), but within
it a simultaneous equality (tulya\;ﬁ); J{) L(QeHe ensteckive

B Fugiet




Whatever happiness a devotee may have felt from worshiping the Supreme
Lord in the material world expands without limit when he achieves entrance
into Vaikuntha.

In other words, even _though all devotees in Vajkuntha share the same basic
spiritual nature, they feel varieties of pleasure. Ditferent devotees relish
various qualities of ecstasy in their hearing, chanting, and worshiping, and
the ecstasy of one devotee may be greater than that of another.

Still, each devotee in Vaikuntha is satistied with his own devotional service.




Whatever his rasa, when it develops to tull maturity he fully tastes the
ecstasy natural to it.

This point has already been discussed, and later it will be made even more
clear.




TEXTS 155-157

'\""\\p\ " yatha dharalambana-ratna-bhiita narayano ’sau sa naro ’tha dattah
X sri-jamadagnyah kapiladayo 'pi ye kautukac ca pratima-sariipah
o2 7 -
(\% ye svarga-lokadisu visnu-yajiies- varadayo 'mi bhavataiva drstah
AL matsyo 'tha kiirma$ ca maha-varahah sriman-nrsimho nanu vamanas ca

anye ’vataras ca tathaiva tesam praty-ekam thabhidhaya prabhedah
te sac-cid-ananda-ghana hi sarve nanatva-bhajo ’pi sadaika-rapah

In the Lord’s own appearances on earth, He shows similar (varietes and@@. The Lord’s own forms are the
shelter and the treasure of the earth (yatha dharélambana—tg_g_—_bhﬁté . Among_them are Nara-Narayana, and
Dattatreya (narayano ’sau sa naro 'tha dattah), and Parasara the son of Jamadagni, and Kapila (sri-jamadagnyah
kapiladayo ’pi). There are those who playfully assume the appearance of Deities (ye kautukiac ca pratima-
sartipah), and those, such as Visnu and Yajnesvara (visnu-yajiies- varadayo ami), whom you have seen on
Svargaloka and other higher planets (ye svarga-Tokadisu bhavataiva drstah). There are such various incarnations
as Matsya, Kurma, Maha-varaha (matsyo ’tha kiirmas ca maha-varahah), Sriman Nrsirhha, and Vamana (§riman-
nrsithho nanu vamanas ca). Each of these forms of the Lord (anye 'vataras ca) has its own activitj es
(tathaiva tesam praty-ekam thabhidhaya prabhedah), yet all of them (te sarve) are full in eternity, knowledge,
and bliss (sac-cid-ananda-ghana hi). Though manilesting variety (nanatva-bhajo ’pi), in substance they are
eternally one (sada eka-riipah). R




Liberated devotees of the Supreme L ord can display varieties of personalities

within the basic oneness of spiritual existence because they are empowered
by the Lord, who shares with them His inconceivable ability to be
simultaneously one and many.

God is one, but He displays Himselt with infinite variety.

He has His original form as Krsna in Goloka and His expansion as Narayana
in Vaikuntha, plus innumerable other expansions in the (Spiritugl and




Counted among the avataras He displays in the material realm are His Deity

forms.

In ditferent corners of the universe, He appears as innumerable Deities, each

with its own form and personality, like Sri Sankarsana in Ilavrta-varsa, Sri
Jagannatha in Purusottama-ksetra, and Sr1 Ranganatha in Ranga-puri, to
mention just a few.

Pr—

In the heavenly planets He appears in expansions such as Vamana, Visnu,
and Yajfiesvara.




Throughout the material worlds, He descends in many incarnations, some

famous like Lord Matsya and Lord Kurma, others lesser known, like Lord
Hayagriva and Lord Harmsa. -

T}le activities, names, and forms of these avataras are manifold, but they are
all one Personality of Godhead, complete in unadulterated -eternity,
knowledge, and bliss.

As stated in the Maha-sambhita:




tasya sarvavataresu
na viseso ’sti kascana
dehi-deha-vibhedas ca

na pare vidyate kvacit

sarve ’vatara vyaptas ca
sarve sitksmas ca tattvatah
aiSvarya-yogad bhagavan
kridaty esa janardanah

“There is no ditierence between (na_visesah asti kascana) any of the incarnations of the
Lord (tasya sarva avataresu), and no ditference between His body and His soul (dehi-
df_j—Vlbhedas ca na pare vidyate kvacit). In truth (tattvatah), all the incarnations (sarve
avatara) are all-pervasive (vyaptas ca) and infinitely subtle (sarve suksmas ca). Thus

plays the §<:preme Person Janardan‘Ssa bhagavan janardanah), making use of

His opulent powers (aidvarya-yogad).”

——




At Badarikasrama Lord Narayana appears with His younger brother, Nara, as
the son of Dharma and acts as guru for the performers of austerities.

In Text 155 the word adi (kapiladayah) ileies other incarnations, including
Vyasadeva and Dhanvantari, and in Text 156 the word adi (svarga-lokadisu)
implies additional appearance places of the Lord on Maharloka, on Satyaloka,
and in the universal coverings formed of earth and other elements.

In Text 156 the second use of the word adi (visnu-yajiieSvaradayah) alludes
to Lord Mahapurusa on Brahmaloka and to the forms of the Lord, such as
Varaha, worshiped in the coverings of the universe.




Gopa-kumara has seen many ot these forms of the Supreme Lord.

The form of Sri Vamana mentioned separately here is different from the four-
armed Lord Visnu who is the presiding Deity on Svargaloka.

As we learn from the Puranas, several incarnations of Lord Visnu appear
more than once, at different times and under ditferent circumstances.

e

It is known, for example, that Matsya, the greatest of lish, appeared once at
the end of a cycle of yugas to save the Vedas during the devastating flood of
the universe and appeared once more, during a partial flood of the lower part
of the universe. 1o show His mercy to Satyavrata Muni.




There are also two Lord Karmas.

One held Mandara Mountain on His back while nectar was being churned
from the Milk Ocean, and the other always holds up the earth.

Similarly, there are at least five Lord Varahas.

The first appeared from Brahma’s nostril at the beginning of creation, lifted
the earth, deposited her on the Garbha Ocean, and then disappeared.




The second saved the earth from a partial tlood of devastation, killed
Hiranyaksa, and went to Svargaloka.

The third, the embodiment of Vedic sacrifice, taught the methods of sacrifice,
lifted the earth, spoke to her the Varaha Purana, and disappeared by His
mystic power.

The fourth took the earth and made her even by grinding down the
excessively large mountains with His sharp tusks. B

[ —

The. earth then assumed the form of His consort Varahi, enjoyed with Him,
and gave birth to two sons.




That Lord Varaha finally disappeared by merging into the form of Lord
Nrsimha.

—

And yet a fifth Varahadeva perpetually holds up the earth from below.

Lord Nrsirmhha also made several ditferent appearances, as we know from
such sources as the Brhat-sahasra-nama-stotra.




One Nrsimha defeated all the celestial mothers, another ripped apart
HiranyakaSipu, and yet another assumed the form of an ordinary cat.

There were also two appearances of Vamanadeva to trick two ditferent

asuras, Dhundhu and Bali, and there were two appearances each of Lord

Hayagrlva ‘and Lord Harisa.




TEXT 158

nanatvam esam ca kadapi mayikam
na jiva-nanatvam iva pratiyatam

tac cid-vilasatmaka-sakti-darsitam
nana-vidhopasaka-citra-bhavajam

The differences between them (esam nanatvam) should never be perceived
(kadapi na pratiyatam) to_be illusory (mayikarh), any more than the
plu_r_ﬁty of the conditioned souls (jiva-nanatvam iva). Rather, the ditferences
between the lLord’s own forms (tad) are displays of the energies (Sakti-
darsitam) that underly His spiritual pastimes (cid-vilasatmaka). The
differences are born of the various moods of His various worshipers (nana-
vidha-upasaka-citra-bhavajam).




Someone might argue that only by illusion can a single being appear as many,
but the verse at hand explains the truth.

As we know Irom the teachings of Vedanta, the jiva souls are real, and they
are factually distinct from the Supreme Soul and from one another.

The ditferences between the individual jivas and the Paramatmai, and the
differences among the jivas themselves, are not illusions created by Maya.

Nor does one jiva appear divided into many souls simply by false
designations, nor does the one Supreme Truth retlect itself into many small
images, jivas who have no real existence of their own.




The jivas are real and their ditferences are real. In the same way, all the forms
of Godhead are real manifestations of His pure spiritual essence, displayed by
His personal energies.

The Personality of Godhead is a vast ocean of many different moods of loving
exchange.

His various devotees respond to His various pastimes by developing individual

varieties of ecstasy, and the T.ord reciprocates with these ecstasies by showing
Himself in ditferent ways.




His devotees are concerned with Him alone, and therefore whenever a
devotee becomes extremely anxious to see Him in a particular form, the Lord
at once shows that form to the devotee.

These appearances of the Lord, although apparently ad hoc, are in fact
eternal, real, and all-pervading.

By displaying His pastime incarnations the Supreme Lord fulfills the
hankerings in the hearts of all pure devotees.

Were He to fail to do so, His most significant glory—unlimited kindness to

His surrendered servants—would be lost

\




If any form in which the L ord appears were to prove noneternal unreal, or

less than all-pervading, the devotees worshiping that form would be
disappointed, and great harm would come to their spiritual lives.

Therefore none of the Lord’s incarnations allow Themselves to be atfected by
the illusory influence of Maya.
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