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A maha-vibhati-sabdena
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) ya kvacic ca nigadyate

Laksmi is sometimes called (ya kvacic ca nigadyate) by such various
terms as maha-vibhati (maha-vibhuti-sabdena), yoga (ygga-sabdena
ca kvacit), and yoga-maya (yoga-mayadi-Sabdena).




These words describe the goddess Laksmi according to her various identities

and activities.

In addition to these terms, she is sometimes called prakrti, sakti, and so on.

The Maha-sammhita explains:




sri-bhu-durgeti ya bhinna
jiva-maya mahatmanah
atma-maya tad-iccha syad
~ guna-maya jadatmika & &

“She has the ditferent names (ya bhinna) Sr1 Bhu and Durga (@
bhu-durga iti), which respectively indicate the Supreme Soul’s
energy for manifesting the jivas (jlva-maya mahatmanah), His
personal energy of desire (atma-maya tad-iccha syad), and His
energy ol the material modes that constitute inert matter (ggna—

maya jadatmika).”




The Sabda-mahodadhi dictionary gives the following definition:

tri-cunatmikatha jianam ca
visnu-saktis tathaiva ca
maya-Sabdena bhanyante
Sabda-tattvartha-vedibhih

“Expert knowers of the scienceof e (Sabda-tattvartha-
vedibhih) say (@a\n@ that the word maya (maya-sabdena)
refers to the potency of the three material modes (tri-gunatmika), to

knowledge (atha jhanarmh ca), and to the personal energy of Lord
Visnu (visnu-$aktis tathaiva ca).”




Arjd the Skanda Purana says:

maya-mayety avidyeti
niyatir mohaniti ca
prakrtir vasanety evam
tavecchananta kathyate

“O Lord Ananta (ananta), Your desire is called (tava iccha kathyate)
by various names (evarh): memory (vasana ity), nature (prakrtlh)
the enchanter (mohani iti), fate (niyatih), ignorance (aV1dya iti),
and the source of illusion (maya-maya ity).”
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She (ya) personifies the glorious celebration (vilasa abhyudaya atmika) of
existence, knowledge, and bliss (sandra-sac-cid-ananda). She is eternal
(nitya), absolutely real (satva), and without beginning or end (anady-anta).
The essence of her identity is beyond describing (ya anirvacya svarapatah).

,

Because Maha-laksmi is the total energy of the Supreme Truth, it is
impossible to describe her completely.
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o T & b vaicitri-janani hi sa
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S viseso vyajyate yaya

She is the mother who gives birth (sa hi Ganani) to the varieties
() ol ecstasy that appear during the worship of the Lord
(bhagavad-bhajana ananda). Through her (yaya) the Supreme Lord
displays (bhagavatah vyajyate) His different features (nana-vidha
visesah). - -




The previous two verses have described the goddess Laksmi’s primary characteristics
(svariipa-Taksana), and now this verse describes her secondary characteristics (tatastha-
laksana). N

She is the agent who manifests the many varieties of charm and sweetness in the Lord’s

devotional service.
Although the devotees of the Tord are one with Him in the sense that they too have
purely spiritual identities, both the Lord and His devotees have unique individual

qualities.

Tlle jivas and the Personality of Godhead both belong to the same category, Brahman,
but the jiva-brahma differs from the para-brahma, as rays of light differ from the sun.




In a similar way, devotional service to the Supreme Brahman is one but

displays numero leties: rcirdevotees taste newer and newer

sweetness at every moment during His worship.

It is the Lord’s consort Laksmi who displays all the varieties of the Supreme
Person and His devotional service.

He is the ultimate truth one without a second, yet He has innumerable
forms. B —




He is both one and many. He has countless varieties of beauty and charm and
countless varieties of pastimes, each one tull of diversity.

All of this is forever manifest as substantial reality with the help of the
goddess Laksmi.
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Thus (tathaiva) the distinct varieties (sa sa viSesa-vaicitri) of the

Lord’s devotees (bhaktanar), of His devotional service (bhakteh). of
His world (lokasya), and of His activities (karmanam) Constantly
arise from Laksmi (laksmya sada sampadyate yatah).




The Lord has many devotees, like Sri Sesa and Garuda.

His devotional service has many forms, like hearing and chanting.

His abode, Sri Vaikuntha, has a multitude of opulences.

And He engages in many ditferent activities.

Laksmi is the energy of the Lord through whom all this variety is manifest.




Without her participation, the other energies of the Lord could not be
displayed in diversity, because they are basically one with Him as pure spirit.

As the word sada in this verse indicates, the unfolding of transcendental
variety is eternal and ever expanding.

In the words of Sri Visnu-samhita:




iccha-saktir jhana-saktih
kriya-saktir iti tridha
Sakti-saktimatos capi

na bhedah kascid isyate

“She expands into three energies (iti tridha)—the_energy of desire

(iccha-saktih), the energy of knowledge (jnana-saktih), and the
energy of action (kriya-saktih). No ditference (na bhedah) can ever

be found (kascid isyate) between the energy and its possessor
(sakti-saktimatoh cal)i).” -

aEE——




At the end of the second chapter, the nature of variety within the Absolute
Truth has already been elaborately discussed.

N

In short, Lord Narayana has various associates by His side, like Sesa (the son
of Kadrt) and Garuda (the son of Vinata).

Sri Narayana’s Vaikuntha appears in the material world in various forms like
Svetadvipa and Ramapriya-loka.

Various tastes appear in the different limbs (angas) of His devotional service,

beginning with hearing and chanting.




In His diverse pastimes He displays a host of wonderful qualities like His
compassionate concern for His devotees.

And in His highest abode He enjoys Himsell in various ways, such as
drinking His mother’s breast milk, crawling on the ground, and playing
children’s games. -
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The pure servants of the Lord (tac-chuddha-sevakaih) understand
(jiieya) her and her activities (sa ca tasyah ca sa cesta). But persons
whose minds are confused (sambhinna-manasaih) by dry
knowledge derived from bad logic (Suska-dustarka-jfiana) cannot
figure out what she is (atarkya). B -




Philosophers can never fathom the truth of the Supreme I.ord’s personal
energy with their dry, faulty logic.

Narada said in Text 165, durvitarkya hi sa Saktih (“Inconceivable indeed is
this energy”), and he made this statement in the course of proving that the
Personality of Godhead in His expanded forms is both one and many.

Now he extends this idea of inconceivability to all the varieties of spiritual
and material existence, which without exception emanate from Him.
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Of the two divisions of the Lord’s energy (prabhoh saktyoh)—the
superior and the inferior (para aparayoh)—she is known as the
superior energy (sa para saktih ih nigadyate). She acts on her own (sa
hi svabhaviki) and is also called prakrti [nature] (prakrtir ity apl
khyata).




Authorities like Prahlada Maharaja have glorified this principal
energy of the Supreme as His para Sakti.

In the Visnu Purana (1.19.176-177) Sri Prahlada contrasts her with
the apara-Sakti, the inferior energy of the Supreme:




sarva-bhutesu sarvatman ya Saktir apara tava
gunasraya namas tasyai sasvataya suresvara

yatita-gocara vacam manasam cavisesana
jiiani-jiana-paricchedya vande tam iSvarim param

“O Soul of all beings (sarvatman), O Lord of the demigods (suresvara), I
offer my obeisances (namas tasyai) to that eternal (sasvataya) but inferior
energy of Yours (tava apara Saktih) who is the shelter of the material modes
(yﬁ@nééray@) found in all created beings (sarva-bhiitesu). She is devoid of
variety (avisesana) and beyond comprehension (atita-gocara) by words and
the mind (vacam manasar). She delimits the knower and his knowledge
(j@ﬁna-garicche@a). [ offer my homage to her (vande tam), the
supreme controller in this world (isvarim param).”

-




The Supreme Lord’s inferior energy, called Maya, who manifests inert matter,
is beyond the range of words and the mind because she is devoid of material

distinctions—categories, qualities, and so on.

This is so because she is in essence an aspect of the Absolute Truth.

. - WaaY e
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Nonetheless, being the illuminator of alltiiings, she manilests the ditference

between the jiva, who is th, and his(knowledg_;.

She does this the same way she illuminates the distinctions between external
objects like clay pots.




Another way of understanding this concept is that the Lord’s inferior energy
delimits the jAana of the jianis, the understanding of persons exclusively
dedicated to theoretical knowledge; these speculative philosophers cannot

surmise the truth about her by €onjecturg, because she limits the power of
their knowledge.

Indeed, only those persons who have pure devotion for the Supreme Lord
have the mental strength to understand her.

She is called 1svari because she belongs to the essential being ot the Lord.

She is identical with Him in eternality and other transcendental qualities.



Alternatively, the current verse spoken by Narada does not refer to the Lord’s inferior
energy, even though it includes the word prakrti.

Rather, Narada is saying that the Lord’s superior energy, who is completely capable of
arranging all the varieties that emanate from the Lord, is called para because she belongs
to the pleasure potencies of the spiritual realm.

She is also called sakti and prakrti by the speakers of the Puranas.

The word prakrti means “intrinsic nature,” indicating that she is the natural,
autonomous potency of the Personality of Godhead.

She is said to be nondifferent from Him because her substance is the same as His.
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She has many expansions (tasyah bahu-vidhah amsah), who are named

(laksyante) in_terms of the various manifestations they produce (karya-
bhedatah). Maya (maya), who comprises the material modes (gl}natmika),

appears as her shadow (tasya eva praticchaya-rupa).




Although the expansions of the Lord’s divine energy are immeasurably
vari | they can be analyzed in_terms of the (iSib} Xistences) they

create—that is, the VAITTS Ol evotional serYice, and objects of
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The manifestations of the material energy can also be categorized in terms of

@werse activities in fruitive WorE;) @terlahstlc dEVOtl(TI’B (cultvation Tj
(Eﬁ’owlea 2 and ¢ SO o, each with its own subdivisions.

In the Visnu Purdna (1.3.2)Ssi Parasara Rsi describes the manifold effects of

the Lord’s creative potency thus:




Saktayah sarva-bhavanam
acintya-jiana-gocarah
yato 'to brahmanas tas tu
sargadya bhava-saktayah
bhavanti tapatam Srestha
pavakasya yathosnata

“All things that exist (sarva-bhavanam) have their own potencies (saktayah),
understandable only by transcendental intelligence (acintya-jfiana-gocarah).
O best of ascetics (tapatam S$restha), the Supreme Truth (brahmanah) also
has (bhavanti) His real _potencies (bhava-saktayah) for creation and other
functions (sargadya), and these belong to Him (tah) as the power ol heat
belongs to fire (yatha pavakasya usnata).”

Commenting on this verse, Srila Sridhara Svami has written:



loke hi sarvesarn bhavanam mani-mantradinarm Saktayah acintya-jiana-gocarah,
acintyam tarkasaham yaj jianam karyanyathanupapatti-pramanakam tasya gocarah
santi. yad va, acintya bhinnabhinnatvadi-vikalpais$ cintayitum asakyah kevalam
arthapatti-jiana-gocarah santi. yata evam ato brahmanah $ri-visnor api tas tatha-
vidhah sargadyah sargadi-hetu-bhuta bhava-Saktayah svabhava-siddhah saktayah
santy eva, pavakasya dahakatvadi-sakti-vat.

“Like gems, mantras, and so _on, all things in this world-have energies that can be
understood only by ‘inconceivable knowledge.” This is the kind of knowledge one can
acquire not by speculative reasoning but only by confronting tangible evidence one
cannot otherwise explain. Or to put things-anether way_these energies are inconceivable
in that one can understand them not by analyzing them in terms of how, Tor example,
they ditfer or don’t differ but only through arthapatti—that is, presuming what is
required to make sense of the known facts. Therefore, just as fire has potencies like the
power to burn, the Absolute Truth, Sri Visnu, has inconceivable energies—His innate
existential potencies—which are the causes of creation and so on.”




There is also this statement from $ruti (Svetaévatara Upanisad 6.8):
na tasya karyarn karanam ca vidyate
na tat-samas cabhyadhikas ca drSyate
parasya saktir vividhaiva srayate
svabhaviki jiana-bala-kriva ca

“He is not obliged to work (na tasya karyam) and has no material senses to
carry out work (na tasya karanam ca vidyate). No one can be found equal to
Him or greater (na_tat-samah ca abhyadhikas ca drsyate). And as we hear
from scripture (Sruyate), His own superior energy (asya para saktih) has her
manifold aspects (vividhaiva)—knowledge, power, ‘and movement (jhana-
bala-krlya ca)—which act autonomously (svabhaviki).” ~

CE—




Thus all things have their own inconceivable energies, like the power of heat
in fire.

And the Supreme has His own inconceivable energies, nondifferent from
Him.

This is atfirmed in the Sruti text cited above, parasya Saktir vividhaiva Sriiyate.

Thus nothing can defeat the potencies of the Supreme, just as not even the
most potent conveyers ol subtle power in the material world—gems, mantras,
and so on—can remove the heat-giving potency of fire.




In short, the Supreme has eternal, un@pkd”ed powers. As declared in the
Brhad-aranyaka Upanisad (4.4.22), sada ayam asya sarvasya vasl
sarvasyesanah sarvasyadhipatih: “This Supreme is always the controller of
everything, the ruler of everything, the master of everything in this world.”

The Supreme Brahman is the cause of the creation, maintenance, and
destruction of the universe through His potency known as May2, who is the
shadow form of His internal pleasure potency (cid-vilasa-sakti). B

Maya, who manilfests the three modes of material existence, produ e
variegated creation, and because she is the shadow of the Lord’s spiritual
energy, material phenomena resemble the transcendental reality of
Vaikuntha.
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