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Simply because , the child-killing demoness (hala-ghatinim
raksasim), disguised herself as a respectable person (Saddes)-
), the Lord bestowed upon her ninaya sah) the
destination of being His mother (matr-gatim). By similar pastimes
(tadrsa-lilaya) He also gave liberation (muktim anavat) to her family
members (tad-bandhavin)—Aghasura and others (aghasuradikan)—
even though they were enemies of the pious devotees (sadhu-

druhah).




In these pastimes Krsna demonstrates the extent of His
kindness.

Patana dressed hersell very nicely, so that Yasoda and the
other ladies of Vraja would accept her as one of them, a
cultured Vaisnava.
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This was enough to satisfy Krsna, who, even though Pitana
was_a most wicked demon, arranged for her to achieve an

auspicious destination equal to that ot vtothrer-Yasoda.




gddhava therefore declared in Srimad-Bhégavatam (3.2.23):

aho baki yarm stana-kala-kiitam
jighamsayapayayad apy asadhvi

lebhe gatim dhatrv-ucitam tato 'nyam

kam va dayalum Saranar vrajema

Oh! Evil Patana (aho asadhvi baki), who offered her poisonous breast
(yarn_ stana-kala-kiitarn) to Krsna to drink (apayayat) with the
intention of killing him (jighamsaya api), attained the position (lebhe
gatim) of a nurse in the spiritual world (dhatri-ucitar). Who else is so

merciful(tatah anyad kam va dayalurm)? I surrender to him (Saranarh
vrajema)!




Not only Patana but also many of her demon friends and
relatwes like Agha, Baka, and Kamsa were liberated simply by
being drawn to Krsna’s supremely charming childhood
pastimes.

As described by Lord Brahma in his prayers to Krsna:




esarh ghosa-nivasinam uta bhavan kim deva rateti nas
ceto visva-phalat phalam tvad-aparam kutrapy ayan muhyati
- sad-vesad iva putanapi sa-kula tvam eva devapita
yad-d—ﬁamartha-suhrt-priyétma—tanaya—plénﬁéayés tvat-krte

My mind (nah cetab) becomes bewildered (muhyati) just trying to think (ayat)
of what reward (kirh_phalam) other than You (tvad-apararh) could be found
anywhere (kutrapy). You are the embodiment of all benedictions (visva-phalat),
which You bestow (bhavan rata) upon these residents of the cowherd
community of Vrndavana (esarh ghosa-nivasinam). You have already arranged to
give Yourselt (tvam eva deva apita) to Putana (putanapi) and her family
members (sa-kula) in exﬁzng&fmhﬂﬂsgumn.gbﬂsdw_dw_otee (sad-vesad
iva). So_what is left for You to give these devotees of Vrndavana (implied),
whose homes, wealth, friends (yad-dhama-artha-suhrt), dear relations, bodies,
children (priva-atma-tanaya) and very lives and hearts (prana asayah) are all
dedic?ateéronly to You (tvat-krte)? (Srimad-Bhagavatam 10.14.35)
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He allowed ( adade) His belly (svasya udare) to_be tied
(bandhanam) to the base of a grinding mortar (@dukhal2@nghraty by

ropes for tying cows (go-dama-vithabhir). And to enliven the women
of Vraja (vraja-yositam protsahanena), He danced, entertained them

in other ways (urtyadikam), and carried out their orders (tam ca

nidesa-vartitam).




In Text 103, when Narada listed Krsna’s excellences in Vraja-
bhumi, he placed Krsna’s subservience to His devotees last, but
here he takes the opportunity to elaborate on this topic out of
sequence, since it closely bears on the topic of Krsna’s mercy.

When Mother Yasoda wanted to punish Krsna by tying Him
up, she joined all the ropes available, including the ones used
for tying the cows at milking, but still she could not make a
rope long enough to bind her son:




evam sva-geha-damani

yasoda sandadhaty api
gopinam su-smayantinam

smayanti vismitabhavat

Thus mother Yasoda joined whatever ropes were available in the

household. but still she failed in her attempt to bind Krsna (evarh sva-

geha-damani yasoda sandadhaty api). Mother Yasoda's frienc

s, the

elderly gopis in the neighborhood, were smiling and enjoying the fun

(gopinamn susmayantinar). Similarly, mother Yasoda, although

laboring in that way_was also smiling (smayanti). All of them were

struck with wonder (vismitabhavat). (Bhagavatam 10.9.17)




Finally Krsna agreed to let Himself be tied, but in such a
way—with His waist on one end of the rope and a large
grinding mortar on the other—that He could later turn the
mortar over and climb its wide base to steal more butter.

In_Srimad-Bhagavatam (10.9.18-19) Sri_Sukadeva Gosvami
narrates:




sva-matuh svinna-gatraya visrasta-kabara-srajah
drstva pariSramam krsnah krpayasit sva-bandhane

evarh sandarsita hy anga harina bhrtya-vasyata
sva-vasenapi krsnena yasyedarh seSvaram vase

Because of mother Yasoda's hard labor, her whole body becamecowered with perspiration
( and the tlowers and comb were falling from her hair (visrasta-

kabara-srajah). When child Krsna saw His mother thus fatigued (drstva parisramarh krsnah),

He became merciful to her and agreed to be bound (krpaya asit sva-bandhane).

O Mabharaja Pariksit (anga), this_entire universe, with its great, exalted demigods like Lord
Siva, Lord Brahma and Lord Indra, is under the comrol ol the Supreme Personality of

Godhead (yasya idam sa JSvaram vase). Yet the Supreme Lord has one Imnsgendental
attribute: He comes under the control of His devotees (sva-vasenapi hhrtva-vasyvata). This

was now exhibited by Krsna in this pastime (krsnena evam sandarsita).




The ladies of Vraja delighted in witnessing these pastimes, and
Krsna further encouraged their love for Him by performing
antics for their pleasure and by submitting to their commands.

This too is described by Sukadeva Gosvami:




gopibhih stobhito 'nrtyad
bhagavan bala-vat kvacit
udgayati kvacin mugdhas
tad-vaso daru-yantra-vat

Ebe gopis would say, "If You dance, my dear Krsna, then I shall give You half a
sweetmeat." By saying these words or by clapping their hands, all the gopis
encouraged Krsna in ditterent ways J(kvacit gopibhih stobhito). At _such times,
althongh He was the supremely powerful Personality of Godhead (bhagavan),
He W_Q_gl_cl@ and dance according to their desire (balavat anrtyad), as it He
were_a wooden doll in their hands (dam-yantravat). Sometimes He would sing
very loudly, at their bidding (udgayati kvacin mugdhas). In this way, Krsna
came completely under the control of the gopis (tad-vasah).




bibharti kvacid ajhaptah
pithakonmana-padukam
bahu-ksepam ca kurute

svanam ca pritim avahan

Sometimes mother Yasoda and her gopi friends would tell Krsna,

"Bring this article" or "Bring that article." Sometimes they would order

Him (kvacid ajnaptah) to bring a (wooden planR, wooden shoes or a

wooden measuring pot (pithakafurmmany{padukam), and Kysna, when
thus ordered by the mothers, wo try to bring them (bibharti).

Sometimes, however, @s if unable to raise these things, He would touch
them and sﬂand_t_h:__wel]usl to_invite the pleasure of His relatives

(svanam ca pritim_avahan), He would strike His body with His arms

to show that He had sufficient strength (bahu-ksepar ca kurute).




darSayars tad-vidam loka
atmano bhrtya-vasyatam

vrajasyovaha vai harsam
bhagavan bala-cestitaih

To pure devotees throughout the world who could understand His
activities (tad-vidam loka), the Supreme Personality of Godhead,
Krsna (bhagavan), exhibited (darsaya) how much He can be subdued
by His devotees, His servants (atmano bhrtya-vasyatam). In_this way
He_increased the pleasure of the Vrajavasis (vrajasya harsam uvaha)
by His childhood activities (bala-cestitaih). (Bhagavatam 10.11.7-9)




By these pastimes Lord Krsna sent a clear message to the jianis
who think they know Him very well as the Absolute Truth:

“To achieve Me through the process of knowledge is not at all
easy. Only by bhakti am I readily obtained.”
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No one can describe (alam na kah api vakturh) the glories of His
beauty (tasya riipasya mahimanam), but still (tathapi) I shall speak
about them (kathayami) as far as I am able (yatha étma-éalgt_i). His
beauty amazes even Him (yad tasyapi vismaya-kararh). Seeing Him

(tarh_udiksya), the cows, birds, bushes, creepers, and trees @@-
@_arav b 'py) all became ecstatic (bhavarh agacchan).




Beauty is next in the list of the Supreme Lord’s opulences in Gokula.

In texts 108 through 111, Narada speaks of that beauty.

Because the beauty Krsna showed during his appearance in Vrndavana
had never before been seen in this world, no one was able to explain it

in terms of previous experience.

Uddhava describes that astounding beauty in the Third Canto of
Srimad—Bhégavatam (3.2.12):




yan martya-lilaupayikam sva-yoga-
maya-balam darsayata grhitam
vismapanari svasya ca saubhagarddheh
parar pzrclam bhuisana-bhiisanangam

Krsna possesses that form suitable for human pastimes (yat martya-
lila-aupayikam) to show the tull capacity of his yoga-maya (darsayata
sva-yoga-maya balam). That form astonishes (vismapanam) even the
lord of Vaikuntha (svasya). It is the pinnacle of auspicious qualities
(param_padam saubhaga-rddheh) and enhances the beauty of his
ornaments (bhiisana-bhiisana-angam).

—




Upon seeing Krsna, the moving and nonmoving creatures of
Vrndavana would show the symptoms of prema, including the
sattvika ecstasies of horripilation, tloods of tears, and so on.

As the young gopis told Krsna at the beginning of their rasa-
l1la:




ka stry anga te kala-padayata-venu-gita-
sammohitarya-caritan na calet tri-lokyam

trailokya-saubhagam idarh ca niriksya rapam

( iad go-dvij a-druma-mrgah pulakany abibhrag

“Dear Krsna (anga), what woman (ka stry) in all the three worlds (tri-
lokyam) wouldn’t deviate (na_calet) from religious behavior (arya-
caritan) when bewildered (sammohita) by the sweet, drawn-out (kala-

pada-ayata) melody of Your flute (venu-gita)? Your beauty (idar ca
rupar) makes all three worlds auspicious (trailokya-saubhagam).

Indeed, even the cows, birds, trees, and deer @@@g)

manifest the ecstatic symptom of bodily hair standing on end

(pulakany abibhran). when they see Your beautiful form (yad
niriksya).” (Bhagavatam 10.29.40)
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My dear boy (tata), in\beapty, @1@ (ripena $ilena),(virtues, and
@r (gunena ‘w the women ot Vraja (yah) excelled
(sraisthyarn gata hanta) even the supreme goddess of fortune (maha-
srivah_api). All women of respectable families (kula-stri-kula)
worshiped their feet (pajita anghrayah). Yet even so, Krsna’s beauty

(yat api) robbed the women of Vraja of their sobriety (tasam dhairya-
mosakam).




To inspire Gopa-kumara to listen carefully to this important
narration, Narada here used the affectionate word @a)(“my dear

boy”).

Krsna’s beauty shook the gopis’ determination to uphold their
religious principles, but _not because the gopis were simply
women, who by nature are supposedly unsteady.

The gopis of Vraja were reputable cultured ladies in a respectable
— - e —— e e —— -
society, so they were not inclined to careless behavior.




They were equal to Laksmi, the best of women, and even better.

They were more beautiful, and more sublime in their gravity and

shyness, they were more capable of making proper decisions,
maintaining firm determination, and expertly dealing with all
kinds of situations, and they were more competent in the various
activities of worshiping their beloved.

Narada therelore uses the interjection “indeed”) to_express

his surprise and delight.
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Seeing His beauty (yad-darsane), people would curse (Sapanti)
Brahma (vidhii), the creator of eyelids (@Mn) and praise
(stuvanti) Indra, who has a thousand eyes (sahasraksam api), and
hanker (vanchanti) for all their senses (sakala indriyanam) to
become eyes (drktvam). What extraordinary states (karh karh dasam
va). wauld anyone (lokah) not attain upon seeing His beauty (na
bhajantf)? - -

g Rolty?




Sri_Gopaladeva’s beauty not only stole the sobriety of the
gopis, His dearmost girlfriends, but also drove other people to
extraordinary states of consciousness.

The Vraja-vasis cursed Brahma for creating lids on their eyes
that made it more ditficult to see Krsna constantly.




And even though Indra had committed many offenses against
Krsna and was deformed because of Gautama Rsi’s curse, the
Vraja-vasis gLorlfad__mm for they admired his having a

thousand eyes on his body, eyes with which he could enjoy

seeing Krsna that much more.

The Vraja-vasis prayed that all their own senses change into
eyes so that with rhose eyes they could see Krsna even more

and no competing senses would distract their eyes from the
sight of Krsna’s beauty.
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How can 1 describe (kirh varnyatam) the greatness of the land of
Vraja (tasyah vraja-bhuvo mahima), where the Personality " of
Godhead (yatraiva sah bhagavan) displayed (vitanofi) His own
beautiful form (tat_riapam)? He may possess the same transcendental
nature everywhere (yat tadrsa-prakrtina apy), but even in His

company (amuna sametda) the _devotees in other places (ime
anyatrika) dqn’t feel (na dadhati) the same ecstasy (tadvat bhavam).




The beauty Sr1 Krsna displays in Vraja-bhumi is never seen
anywhere else.

No matter where He goes His transcendental nature _is
changeless, and He is always the same person; but devotees in
other places, like Vaikuntha and Dvaraka, do not taste from
seeing Him and being with Him the same exquisite feelings of
love as the Vraja-vasis.




Thus we should understand that the Personality of Godhead

@IL ol(His special greatnes in@@ular tlffg S
anc @ Vraj Ayl i supremely glorious.

——
For one reason or another, Krsna chooses in some instances to
show His eternal glories and in others to allow His personal
energies to conceal them.

Narada’s gentimeﬁﬁgto this_effect 3yas closely paralleled by the

words Gopa-kumara had earlier heard on Janoloka from
Pippalayana Rsi:




anandaka-svabhavo ’pi
bhakti-mahatmya-darsanat
bhaktan harsayiturh kuryad
durghatam ca sa 1Svarah

The Supreme lLord (sah isvarah), by nature the bestower of ecstasy
(anandaka-svabhavo ’pi), creates such unlikely situations (durghatam
kuryad) to_delight His devotees (bhaktan harsayitum) by showing
them the greatness of devotional service (bhakti-mahatmya-darsanat).
(Brhad-bhagavatamrta 2.2.100) '

Narada has now concluded his description of Krsna’s special beauty in
Vrndavana.
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