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brahmapi yam viksya vilasa-madhurim

U)\;&“A‘/ oy o g mumoha tam varpayitum nu ko ’rhati

’sv' kva satma-vatsarbhaka-rapa-dharita

X“'A ¢ *@lva mugdha-vat tat sakhi-vatsa-marganam
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Who égln descr\i%_e (kah nu varnayiturn arhati) the charm of those

pastimes (tam_vilasa-madhurim), which bewildered even Brahma

(brahmapi mumoha) when he saw them (yam viksya)? Krsna

Himself assumed (kva sa atma dharita) the forms of the calves and

cowherd boys (vatsa-arbhaka-riipa), and yet He went to search for

His friends and calves (kva tat sakhi-vatsa-marganam) like an
innocent child (mugdha-vat).




This pastime is doubly bewildering: Krsna does something
possible only for the supreme mystic, yet He acts like a naive

child.

Narada Muni feels so charmed by this pastime that he doubts
his ability to describe it.
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o-w”a' <‘s° “a (s“tat-tad-vﬂasaspada-gokulasya sa

%
%\,, =y gp“ * brahmaiva mahatmya-visesa-vittamah
d«v"' astaut tatha yo bhagavantam adaran
’ QJ\’\’ miurto maha-prema-raso vrajasya yah

Lord Brahma (brahma eva) grew to understand better than anyone
else (vittamah) the special glories (mahatmya-visesa) of Gokula
(gokulasya), the abode of all those pastimes (tat-tad-vilasa aspada),
so with great respect (tatha adarat) he praised (yah astaut) the
Supreme Lord (bhagavantam) who embodies (yah mirtah) the
exalted tastes of pure love (maha-prema-raso) in Vraja (vrajasya).




Brahma’s defeat by Krsna in their match of wits not only
humbled Brahma but also elevated him in understanding of
Krsna’s pastimes in Gokula, so much so that Narada calls him
mahatmya-visesa-vittama, “the best of those who know “the
special glories ot Gokula.”

We find evidence of Brahma’s understanding in his solemn
prayer to Krsna:




tad bhiri-bhagyam iha janma kim apy atavyarth
yad gokule ’pi katamanghri-rajo-’bhisekam
yaj-jivitam tu nikhilam bhagavan mukundas
tv adyapi yat-pada-rajah sruti-mrgyam eva

“My greatest possible good fortune (tad bhiuri-bhagyam) would be to
take any birth whatever (kim apy janma) in this forest of Gokula (iha
gokule atavyam) and have my head bathed by the dust falling from the
lotus feet of any of its residents (katamah anghri-rajo-bhisekam).
Their entire life and soul (yaj-jivitarh tu nikhilam) is the Supreme
Personality of Godhead, Mukunda (bhagavan mukundah), the dust ot
whose lotus feet (yat-pada-rajah) is still being searched for in the

Vedic mantras (adyapi-seuati-mreyam eva).” (Bhagavatam 10.14.34)




Brahma became qualified to praise Krsna suitably by realizing
Him as the Teservoirofall the ecstatic moods of vraja-prema.

In_many verses of Srimad-Bhagavatam Sri Sukadeva Gosvami
expertly describes those varieties of rasa.

For example:_




tan-mataro venu-rava-tvarotthita
utthapya dorbhih parirabhya nirbharam
sneha-snuta-stanya-payah-sudhasavarm
matva parar brahma sutan apayayan

—

The mothers of the boys (tad-matarah), upon hearing the sounds of the flutes
and bugles being played by their sons (venu-rava), immediately rose from_their
household tasks (tvara utthita), lilted their boys onto their laps (utthapvg,)
embraced them with both arms (dorbhlh panrabhya) and began to M
with their breast milk, which ITowed forth because of extreme love specifically
for Krsna (nirbharam sneha-snuta-stanya-payah-sudhasavam). Actually Krsna_is
everything, but at that time, expressing extreme love and affection, they togk
special pleasure in feeding Krsna, the Parabrahman., and Krsna drank the milk
from His respective mothers as if it were a nectarean beverage (param brahma
sutan matva apayayan). (Bhagavatam 10.13.22) o




Brahma himself also very competently described these rasas in his prayers:
aho ’ti-dhanya vraja-go-ramanyah
stanyamrtar pitam ativa te muda

yasar vibho vatsataratmajatmana
yat-trptaye ’dyapi na calam adhvarah

“O almighty Lord (vibho), how greatly fortunate (aho ati-dhanya) are the cows
and ladies of Vindavana (vraja-go-ramanyah), the nectar of whose breast-milk

You have happily drunk to Your tull satistaction (tepitam
afiva midﬁ), taking the form of their calves and children (vatsatara atmaja

atmana)! All the Vedic sacrifices performed from time immemorial up to_the
present day (alam adhvarah) hven You as much satistaction (adyapi na
(4.31))

yat-trptaye).” (Bhagavatam 10.
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o prabhur vyadhad yam bhaja tam su-lilam

Please WOl;Ship (hhaja) the wonderful pastimes (tam_su-lilam) the
Loxd enacted (yam prabhuh vyadhad), such as tending the cows (go

palanena), hopnoring His elder brother (agraja-mananena), glorifying

the beauty of Vrndavana (vrndavana@o-§tdvaneda), and imitating the
singing of the bees @‘@ thinazg@).




This verse begins the recounting of Krsna’s pauganda-lila, the
pastimes of years six through ten.

Besides jmitating the bees, Krsna and His fri would also
imitate the chattering of parrots, call out in deep voices to the
distant cows, and enjoy naps on beds of soft leaves.




s & ya dhenuka-jiati-vimardane ca
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The Lord disposed of Dhenuka and his relatives (dhenuka-jnati-
vimardane ca av1rabhut\i11 the Talavana (tali-vane) and met _at dusk
(sayarh sangame) with the women of Vraja (vraja-stri-gana). These

pastimes (ya lila) I cannot adequately praise (na_stoturh saknomy); I
can only offer them my respects (tam abhivadaye).




Because the cowherd boys wanted to eat the fruits of the tala
trees and play with them as balls, they asked Krsna and

Balarama to rid the Talavana forest of the ass demons who
refused to allow anyone to enter, and Krsna and Balarama did
SO.

O

After such sports, when Krsna came home in the evening, at
the entrance of Nanda Maharija’s village He would be greeted
by His family and friends, including the young gopis:




tam go-rajas-churita-kuntala-baddha-barha-
vanya-prasuna-rucireksana-caru-hasam
venum kvanantam anugair upagita-kirtim
gopyo didrksita-drso ’bhyagaman sametah

“Lord Krsna’s hair (kuntald), powdered with the dust raised by the
cows (go-rajas-churita), was decorated with a peacock feather

(ba_dgl_lg—jza.l;ha) and forest flowers (vanva-prasiina). The Lord glanced
charmingly (rucira iksana) and smiled beautitully (caru-hasam),
playing upon His flute (venum kvanantam) while His companions
chanted His glories (anugaih upagita-kirtimm). The gopis (gopyah), all
together (sametah), came forward to meet Him (abhyagaman), their
eyes very eager to see Him (didrksita-drso)..




pltva mukunda-mukha-saragham aksi-bhmgais
tapam jahur viraha-jam vraja-yosito "hni
tat sat-krtirh samacd lhigamya vivesa gostham
savrida-hasa-vinayarh yad apanga-moksam

“With their beelike eyes (aksi-bhrngaih), the women of Vrndavana (vraja-
y051tah) drank (pltva) the honey (saragham) of the beautiful face of Tord
Mukunda (mt (mukunda-mukha) and thus they gave up (jahur) the distress
(tapam) they had felt during the day (a hni) because of separation from Him
(viraha-jam) ~The_young vindavana ladies cast sidelong glances at the Lord (yad
apanga-moksam)—glances filled with bashfulness, laughter, and submission
(savrida-hasa-vinayam)—and Sri Krsna, completely accepting these glances (tat
samadhigamya) as a proper offering of respect (sat-krtim), entered the cowherd

village (vivesa gostham) K (Bhagavatm 43)




Narada feels unable to describe such intimate exchanges
between Krsna and His devotees, either because words are
incapable of capturing the essence of these pastimes or because
Narada fears that it he says more than a few words about each
pasime he will become too ecstatic_and lose control of
himself.

Now, therefore, unable to freely offer elaborate service to these

pastimes, he simply offers them obeisances with his words.
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The sport (viharah) that the son of Yaseda(yah yvasoda-tanavasya)
€Il_] joyed (ajam) in the lake of Kaliya (kaliyasya hrade) disturbs me so

uch Wlth both sorrow and joy (Soka-praharsa-vegat) that I can’t
bear to remember it (tam smartum na bhavami 1sah). How then can I
recount it to you (katham alapani)?




Remembering the violence done by Kaliya made Narada sad,

but remembering how Krsna tamed Kaliva by dancing on his
hoods enlivened him. -
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When the Lord s anger swelled (tasya krodha-bharena karyah), what
a punishment He gave (tada kva dandah) to that wicked, cruel-
hearted creature (dusta-cestasya khalasya)! And what joy the Lord
felt (kva_harsa-bharena) when He performed His festival of dancing

(nrtyotsavo) on the stage of that serpent’s upraised hoods (unnate
tat-phana-varga-range)!




Kaliya had the arrogance to grasp with his filthy coils the
divine body of the Supreme Person, thus causing great anxiety
to the Lord’s devotees.

Kaliya’s heart was ftull of wicked pride, and he felt no shame
raising his hoods high in the air.

Therefore Krsna gave him a fitting punishment: He turned
Kaliya’s hoods into a dancing stage and gleefully pummeled
the serpent into submission.
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Even Ananta Sesa (Sesah api) is unable to describe (yam varnayitum
na Saknuyat) such punishment and mercy (kva nigrahas tadrg
anugrahah kva va)! To the serpent’s many wives (tan _naga-patni-
nivahaya), who offered (yah akrta) Krsna prayers and worship (stuty-
arcane), and to Kaliya himself (kaliyaya ca), I bow down (me
namah). - B




Kaliya received the severe punishment of having his heads crushed by
the Supreme Lord’s heels and simultaneously the exquisite mercy of
obtaining the dust of Krsna’s lotus feet on those same heads.

The dust of Krsna’s teet is the rarest treasure.

Even the original thousand-headed serpent, Ananta Sesa has difficulty,
therefore, expressing the glories of the mercy Ka.l.gza_l;e_cmxed

But Kaliya’s wives managed to describe it in their humble prayers.
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The pastime of the forest fire (ya davanalena adbhuta krida) took
place on the shore of that same lake (agyg_hradasya tire), and a_fire
even—sreater—m—the—terest—known as Maniju (manju-vane apy_ato
adhika). In the Bhandira forest (bhandira) the clever arrangements
for sporting (sankridana-caturi) magnified the glories (kirtyai racita)
of Balarama, the Lord’s elder brother (jyesthasya). May all these
pastimes (sa) expand our good fortune (tanotu sam).




Krsna twice saved the cowherd boys from a forest fire, but the
second fire was even more amazing than the first.

In that emergency Krsna told His friends to simply close their
eyes and He would save them, and then suddenly they found
themselves transported to Bhandiravana.




While the boys played in that forest, Lord Balarama especially
showed His glories.

——

Krsna,defeated in wrestling, carried Sridama on His back,

and victorious Balarama carried Pralambasura, whom
Balarama then killed.
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w0, oF  manohara pravrsi ya hi lila
& mahiruhankasrayanadika sa
& jiyad vraja-stri-smara-tapa-datri
X® @t ° sarad-vana-sri-bhara-vardhita ca

All glories (jiyad) to His ﬁastimbs in the@ainy season (ya manohara
pravrsi lila), like His resting (asrayana adika) at the feet of trees
(mahi ruha anka), and to His autumnal pastimes (sa Sarad)—

enhanced (vardhita) by the beauty of the forests (vana-sri-bhara)—
which heaped the pain of Cupid’s torment (smara-tapa-datri) on the

women of Vraja (vraja-stri).




During the rains, Krsna enjoyed such seasonal pastimes as

sitting at the bases of trees, eating white radishes, and _joining
His friends on the tops of big rocks to feast on yogurt rice.

qu—

When the next season commenced, the beauty of the forest
increased luxuriantly, expanding the pleasure of Krsna’s

pastimes and increasing the disturbance the girls of Vraja felt
from the arrows of Cupid.




As described by Sukadeva Gosvami in Srimad-Bhagavatam (10.20.45):

aslisya sama-$itosnar
prasuna-vana-marutam
janas tapam jahur gopyo

na krsna-hrta-cetasah

“The people (janah) could forget their suifering (tapam jahuh) by
embracing (aslisya) the wind (marutam) coming from the flower-
filled forest (prastina-vana), a wind neither hot nor cold (sama-
sitosnarn). But the gopis could not (na gopvah), for their hearts had
been stolen by Krsna (krsna-hrta-cetasah).”
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" sa vanya-bhiisa sa ca venu-vadya-
ST @ 96 madhurya-ptro ’khila-citta-hari
\y “,Q tad gopa-yosid-gana-mohanarm ca
&P maya kadasyanubhavisyate ’'ddha

When will I see with my own eyes &._anubhaws

the way Hedresses—n—forest attire (asya sa Vanya-bhusa) sJ;e_als
everyone’s heart (akhila-citta-hari) with the downpour ol sweetness
(n{ﬁdhul;}ia-pﬁrah) from the music of His flute (venu-vadya), and
enchants (mohanam) all the cowherd girls (tad gopa-yosid-gana)?




About the Personality of Godhead’s forest dress, Sukadeva Gosvami says:

barhapidam nata-vara-vapuh karnayoh karnikaram
bibhrad vasah kanaka-kapisam vaijayantim ca malam
randhran venor adhara-sudhayapirayan gopa-vrndair
vrndaranyarh sva-pada-ramanam pravisad gita-kirtih

“Wearing a peacock-feather ornament upon His head (barhapidam), blue
karnikara flowers on His ears (karnayoh karnikararh), a_yellow garment as
brilliant as gold (bibhrad vasah kanaka-kapisam), and the Vaijayand garland
(vaijayantim ca malam), Lord Krsna exhibited His transcendental form as the
greatest of dancers (nata-vara-@ as He entered (pravisad) the forest of
Vrndavana (vindaranyam), beautitying it with the marks of His footprints (sva-
pada-ramanarh). He filled (apiurayan) the holes ol His Hute (venoh randhrin)
with the nectar of His lips (adhara-sudhaya), and the cowherd boys (gopa-
vridaih) sang His glories (gita-kirtth).” (Bhagavatam 10.21.5)




The most expert analysts of the glories of Krsna’s flute are the
gopis, and many of their authoritative statements about thogse
glories are recorded in the Tenth Canto of Srimad-
Bhagavatam—ior example, in the Twenty-first Chapter, in the
eight texts beginning with this one (Text 9):




gopyah kim acarad ayam kusalarh sma venur
damodaradhara-sudham api gopikanam

bhunkte svayam yad avasista-rasam hradinyo

hrsyat-tvaco ’Sru mumucus taravo yatharyah

“My dear gopis (gopyah), what auspicious activities (kim ayarm kusalam) must
the flute have performed (venuh acarad) to enjoy (bhunkte) the nectar of
Krsna’s lips independently (damodara adhara-sudham) and leave only a taste
(yad_avaSista-rasam) for us gopis (gopikanam), for whom that nectar is
actually meant (svayam)! The forefathers of the flute, the bamboo trees (arvah
taravah), shed tears of pleasure (asrwmumucuh). His mother, the river on
whose bank the bamboo was born (hradinyah), feels jubilation, and therefgre
her blooming lotus flowers are standing like hair on her body (hrsyat-tvacah).”




The gopis, in their constant praise of Krsna, frequently return to the theme of
the enchanting power of His flute:

ga gopakair anu-vanarh nayator udara-
venu-svanaih kala-padais tanu-bhrtsu sakhyah
aspandanarm gati-matam pulakas taranam
niryoga-pasa-krta-laksanayor vicitram

“My dear friends (sakhyaly), as Krsna and Balara forest
(anu-vanam nayatoh) with Their cowherd friends leading Their cows (ga
go?aakaih) They carry ropes to bind the cows’ rear legs at the time of milking
(niryoga-pasa-krta-laksanayoh). When Lord Krsna plays on His flute (venu-
svanalh) the sweet music (kala-padaih) makes the moving living entities (gati-
matam tanu-bhrtsu) become stunned (aspandanam) and the nonmoving trees
tremble with ecstasy (pulakah tarinam). These things are certainly very
wonderful (vicitram).” (Bhagavatam 10.21.19)




More than anything else, the sound of Krsna’s tflute most fully
expresses the essence of His sweetness (madhurya), so the
wonders of Krsna’s flute-playing will be elaborated even more
in the description of “the sweetness of all of Krsna’s excellent
qualities” (aSesa-mahattva-madhuri). -

Itwas particularly in the autumn that Krsna stole the hearts
of the gopis by playing the flute.




While speaking about the arrival of autumn in Vrndavana, Sri
Sukadeva Gosvami says: —

tad vraja-striya asrutya
venu-gitarh smarodayam
kascit paroksam krsnasya
sva-sakhibhyo 'nvavarnayan

“When the young ladies in the cowherd village of Vraja (tad vraja-

striyah) heard (asrutya) the song of Krsna’s tlute (venu-gitarn),
which arouses the influence of Cupid (smarodayam), some of them
(kascit) privately (paroksarn) began describing (anvavarnayan)
Krsna’s qualities . (krsnasya) _to their intimate friends (sva-
sakhibhyo).” (Bhagavatam 10.21.3) '
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