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Text 134
kväho sa kanyämbara-moñaëotsavaù
sä népa-mürdhany adhirohaëa-tvarä

narmäëi täny aïjali-vandanärthanaà
tat sväàsa-nétäàçuka-dätåtä ca sä

How wonderfully (kva aho) He (sah) enjoyed the festival of stealing
the clothes of the young girls (kanya ambara-moñaëa utsavaù)! He
climbed quickly (adhirohaëa-tvarä) to the top of a kadamba tree (sä
népa-mürdhany) and spoke joking words to the girls (narmäëi). And
after they offered respects with joined palms (täny aïjali-vandana)
and submitted their requests (arthanaà), He gave back the garments
(sä aàçuka-dätåtä) He had placed on His shoulder (sva äàsa-nétä).



In the festival of stealing the gopés’ clothes, Kåñëa had the
opportunity to share with the gopés some humorous words:

aträgatyäbaläù kämaà
svaà svaà väsaù pragåhyatäm

satyaà braväëi no narma
yad yüyaà vrata-karçitäù

“My dear girls (abaläù), you may each come here (atra ägatya) as
you wish (kämaà) and take back (pragåhyatäm) your garments
(svaà svaà väsaù). I’m telling you the truth (satyaà braväëi) and
am not joking with you (na narma), since I see you’re fatigued from
executing austere vows (yad yüyaà vrata-karçitäù).” (Bhägavatam
10.22.10)



Kåñëa ordered the girls to come forward one by one and ask for their
garments:

bhagavän ähatä vékñya
çuddha-bhäva-prasäditaù
skandhe nidhäya väsäàsi
prétaù proväca sa-smitam

When the Supreme Lord (bhagavän) saw (vékñya) how the gopés
were struck with embarrassment (ähatä), He was satisfied
(prasäditaù) by their pure loving affection (çuddha-bhäva). Putting
their clothes on His shoulder (skandhe nidhäya väsäàsi), the Lord
smiled (sa-smitam) and spoke to them affectionately (prétaù
proväca).



yüyaà vivasträ yad apo dhåta-vratä
vyagähataitat tad u deva-helanam

baddhväïjalià mürdhny apanuttaye ’àhasaù
kåtvä namo ’dho-vasanaà pragåhyatäm

“You girls bathed naked (yad yüyaà vivasträ apah vyagähata) while
executing your vow (etat dhåta-vratä), and that is certainly an
offense against the demigods (tad u deva-helanam). To counteract
your sin (aàhasaù apanuttaye) you should offer obeisances (kåtvä
namah) while placing your joined palms (baddhvä aïjalià) above
your heads (mürdhny). Then you should take back your lower
garments (adho-vasanaà pragåhyatäm).” (Bhägavatam 10.22.18–19)



Text 135
täà yajva-vipraudana-yäcanäà ca

tat patné-gaëäkarñaëam apy amuñya
tän bhüñaëävasthiti-väk-prasädän

éòe tad annädana-päöavaà ca

I glorify (éòe) His pastimes of begging food (täà odana-yäcanäà ca)
from the sacrificial brähmaëas (yajva-vipra), attracting the
brähmaëas’ wives (tat amuñya patné-gaëa äkarñaëam apy), and
gracefully eating the food the wives offered (tad anna adana-päöavaà
ca). I glorify how He decorated Himself (tän bhüñaëa) and how He
stood, spoke, and bestowed His mercy (avasthiti-väk-prasädän).



In the course of Çukadeva Gosvämé’s vivid description of
Kåñëa’s pastimes, he highlights several of Kåñëa’s special
attractive features.

He tells of Kåñëa’s ornaments:



çyämaà hiraëya-paridhià vana-mälya-barha-
dhätu-praväla-naöa-veñam anuvratäàse

vinyasta-hastam itareëa dhunänam abjaà
karëotpalälaka-kapola-mukhäbja-häsam

“Wearing a peacock feather (barha), colored minerals (dhätu), sprigs of
flower buds (praväla), and a garland of forest flowers and leaves (vana-
mälya), He was dressed just like a dramatic dancer (naöa-veñam). His
complexion was dark blue (çyämaà) and His garment golden (hiraëya-
paridhià). He rested one hand (vinyasta-hastam) upon the shoulder of a
friend (anuvrata aàse) and with the other (itareëa) twirled a lotus
(dhunänam abjaà). Lilies graced His ears (karëa utpala), His hair hung
down over His cheeks (alaka-kapola), and His lotuslike face was smiling
(mukhäbja-häsam).” (Bhägavatam 10.23.22)



Çukadeva Gosvämé also describes how Kåñëa spoke:

svägataà vo mahä-bhägä
äsyatäà karaväma kim

yan no didåkñayä präptä
upapannam idaà hi vaù

“Welcome, O most fortunate ladies (svägataà vah mahä-bhägä).
Please sit down and make yourselves comfortable (äsyatäà). What
can I do for you (karaväma kim)? That you have come here (yad vaù
präptä) to see Me (nah didåkñayä) is most appropriate (idaà hi
upapannam).” (Bhägavatam 10.23.25)



We also hear about the special mercy Kåñëa showed the brähmaëas’
wives by blessing them:

patayo näbhyasüyeran
pitå-bhrätå-sutädayaù
lokäç ca vo mayopetä
devä apy anumanvate

“Rest assured that your husbands will not be inimical toward you
(patayah na abhyasüyeran), nor will your fathers, brothers, or sons,
your other relatives (pitå-bhrätå-sutädayaù), or the general populace
(lokäç ca). I will personally advise them of the situation (vah mayä
upetä). Indeed, even the demigods will express their approval (devä
apy anumanvate).” (Bhägavatam 10.23.31)



The love the wives of those Vedic brähmaëas had for Kåñëa
far exceeded the standards of worldly affection.

Even the brähmaëas themselves recognized this.

As Çukadeva Gosvämé tells us:



dåñövä stréëäà bhagavati
kåñëe bhaktim alaukikém
ätmänaà ca tayä hénam
anutaptä vyagarhayan

“Taking note (dåñövä) of their wives’ (stréëäà) pure, transcendental
devotion (bhaktim alaukikém) for Lord Kåñëa (kåñëe), the Supreme
Personality of Godhead (bhagavati), and seeing their own lack of
devotion (ätmänaà ca tayä hénam), the brähmaëas felt most
sorrowful (anutaptä) and began to condemn themselves
(vyagarhayan).” (Bhägavatam 10.23.39)



The remorseful brähmaëas were unable to lovingly approach Kåñëa as did their
wives, but they did learn to admire their wives’ Kåñëa consciousness:

aho paçyata näréëäm
api kåñëe jagad-gurau

duranta-bhävaà yo ’vidhyan
måtyu-päçän gåhäbhidhän

“Just see (aho paçyata) the unlimited love (duranta-bhävaà) these women
(näréëäm) have developed for Lord Kåñëa (kåñëe), the spiritual master of the
entire universe (jagad-gurau)! That love has broken for them (yah avidhyan)
the very bonds of death (måtyu-päçän)—their attachments to family life
(gåhäbhidhän).” (Bhägavatam 10.23.42)



Kåñëa also demonstrated noble grace in accepting food as charity
from the brähmaëas’ wives:

bhagavän api govindas
tenaivännena gopakän
catur-vidhenäçayitvä

svayaà ca bubhuje prabhuù

“Govinda, the Supreme Personality of Godhead (bhagavän api
govindah), fed the cowherd boys (gopakän äçayitvä) with that food
(tena eva annena) of four varieties (catur-vidhena). Then the all-
powerful Lord (prabhuù) Himself partook of the preparations
(svayaà ca bubhuje).” (Bhägavatam 10.23.36)



Text 136
govardhanädre rucirärcanäà tathä

sva-väma-hastena mahädri-dhäraëam
tad gopa-santoñaëam indra-säntvanaà

vande ’sya govindatayäbhiñecanam

I offer my homage (tathä vande) to His all-attractively worshiping
(rucira arcanäà) Govardhana Hill (govardhana adreh), His holding
the great hill (mahä adri-dhäraëam) with His left hand (sva-väma-
hastena), His satisfying the cowherds (tad gopa-santoñaëam),
consoling Indra (indra-säntvanaà), and accepting coronation as
Govinda, the Lord of the cows (asya govindatayä abhiñecanam).



Kåñëa’s intention is always to please His devotees.

After He held Govardhana Hill aloft for seven days just for
their benefit, their satisfaction knew no bounds:



taà prema-vegän nirbhåtä vrajaukaso
yathä saméyuù parirambhaëädibhiù

gopyaç ca sa-sneham apüjayan mudä
dadhy-akñatädbhir yuyujuù sad-äçiñaù

“All the residents of Våndävana (vraja okasah) were overwhelmed
(nirbhåtä) with ecstatic love (prema-vegän), and they came forward
(saméyuù) and greeted Çré Kåñëa (taà) according to their individual
relationships with Him (yathä)—some embracing Him, others
bowing down to Him, and so forth (parirambhaëa ädibhiù). The
cowherd women (gopyah) presented (yuyujuù) water mixed with
yogurt and unbroken barleycorns (dadhy-akñata ädbhir) as a token
of honor (sa-sneham apüjayan mudä), and they showered auspicious
benedictions upon Him (sad-äçiñaù).” (Bhägavatam 10.25.29)



Kåñëa’s miraculous feat of lifting Govardhana Hill left the
Vraja-väsés confused about who Kåñëa really was.

But Nanda Mahäräja was able to dispel their bewilderment
and give them great satisfaction by repeating what Garga
Muni had said at Kåñëa’s name-giving ceremony about
Kåñëa’s identity.



iti nanda-vacaù çrutvä
garga-gétaà vrajaukasaù
muditä nandam änarcuù
kåñëaà ca gata-vismayäù

“Having heard Nanda Mahäräja relate the statements (iti nanda-
vacaù çrutvä) of Garga Muni (garga-gétaà), the residents of
Våndävana (vraja okasaù) became enlivened (muditä). Their
perplexity was gone (gata-vismayäù), and they worshiped (änarcuù)
Nanda and Lord Kåñëa with great respect (nandam kåñëaà ca).”
(Bhägavatam 10.26.24)



As we hear from Çré Paräçara Åñi in the Viñëu Puräëa
(5.13.10–12), after Kåñëa lifted Govardhana He also satisfied
the Vraja-väsés with encouraging words:



mat-sambandhena vo gopä
yadi lajjä na jäyate

çläghyo ’haà vai tataù kià vo
vicäreëa prayojanam

yadi vo ’sti mayi prétiù
çläghyo ’haà bhavatäà yadi

tadätma-bandhu-sadåçé
buddhir vaù kriyatäà mayi

nähaà devo na gandharvo
na yakño na ca dänavaù
ahaà vo bändhavo jäto

nätaç cintyam ato ’nyathä



“My dear cowherds (gopä), if you are not embarrassed (yadi vah
lajjä na jäyate) to be related to Me (mat-sambandhena) and if I
deserve praise (çläghyo ’haà vai), then why get perplexed (tataù
kià vah vicäreëa prayojanam)? If you have affection for Me (yadi
vah asti mayi prétiù) and I’m worthy of your praise (çläghyo ’haà
bhavatäà yadi), then (tadä) just think of Me (vaù mayi buddhih
kriyatäà) as your dear relative (ätma-bandhu-sadåçé). I am no god
or Gandharva (nähaà devo na gandharvo) or Yakña or Dänava (na
yakño na ca dänavaù), but am simply your family member (ahaà
vah bändhavo jäto). You should not think otherwise (na atah
anyathä cintyam).”



Text 137
vrajasya vaikuëöha-padänudarçanaà
lokäc ca nandänayanaà pracetasaù

na vaktum arhämi paränta-séma-gäà
vakñye kathaà täà bhagavattva-mädhurém

I am unable to properly describe (na vaktum arhämi) His
superexcellent pastimes (paränta-séma-gäà) of showing the abode of
Vaikuëöha (vaikuëöha-pada anudarçanaà) to the residents of Vraja
(vrajasya) and rescuing Nanda Mahäräja (nanda änayanaà) from
Varuëa’s realm (pracetasaù lokät). And how can I ever express in
words (vakñye kathaà) the sweet way He showed Himself to be the
Supreme Godhead (täà bhagavattva-mädhurém)?



Kåñëa proved Himself God in one way when He revealed Vaikuëöha
to the Vraja-väsés and another way when He commanded the
powerful demigod Varuëa to release His father.

But Kåñëa displayed His supremacy in the greatest way when He
conducted the all-attractive pastimes of charming the gopés with His
flute song and enjoying with them in the räsa dance.

This will be discussed later on, under the topic of açeña-mahattva-
mädhuré (“the sweetness of all of Kåñëa’s excellent qualities”).



Text 138
väcyaù kim eñäà vraja-ceñöitänäà

yaù sarvataù çraiñöhya-bharo vicäraiù
tad-akñaräëäà çravaëe praveçäd
udeti hi prema-bharaù prakåtyä

What can I say (väcyaù kim) about these activities of the Lord in
Vraja (eñäà vraja-ceñöitänäà)? One who thinks about them carefully
(yaù vicäraiù) will conclude them supreme (çraiñöhya-bharah) in all
respects (sarvataù). As soon as words describing those pastimes (tad-
akñaräëäà) enter the ears (çravaëe praveçäd), a flood of pure love
(prema-bharaù) spontaneously (prakåtyä) arises in the heart (udeti).



This verse and the next summarize the topic of viläsa-lakñmé
(“the splendor of Kåñëa’s pastimes”).

Anyone who gives thoughtful attention to the pastimes of
Vraja will conclude that they are more wonderful than the
deeds of all the other incarnations of the Supreme Lord.

Even the mere words that narrate those Vraja pastimes,
beginning with the deliverance of Pütanä, have a magical
power to awaken prema in the heart.



Prema begins to awaken when those narrations simply enter one’s
ears, what to speak of what happens when a thoughtful devotee
contemplates them with attention.

Without doubting, we should accept that such an effect is possible
by the innate potency of the words themselves (prakåtyä).

Certain combinations of words have a natural power to evoke
spiritual emotions, just as fire has its natural inalienable potencies
of heat and light.



Text 139
kåñëehitänäm akhilottamaà yas

tarkaiù prakarñaà tanute sa dhanyaù
teñäà daräkarëana-mätrato yaù

syät prema-pürëas tam ahaà namämi

Very fortunate is one (sah dhanyaù) who (yah) uses logical
arguments (tarkaiù) to make known (tanute) the supreme glories
(akhila uttamaà prakarñaà) of Kåñëa’s pastimes (kåñëa éhitänäm).
And to one who becomes full of prema (yaù prema-pürëah syät)
simply by hearing a few words (dara äkarëana-mätratah) about those
pastimes (teñäà), I offer my humble obeisances (tam ahaà namämi).



It is wonderful when pure love of God is inspired by
thoughtful analysis of the meaning of Kåñëa’s pastimes.

Much more wonderful, however, is the spontaneous response
of pure devotees who are overcome by a flood of prema as
soon as they hear the bare syllables of those pastimes.



Such devotees need only hear the name Pütanä or a few
words from Çrémad-Bhägavatam for a sequence of ecstatic
memories to arise in their hearts.

Närada considers those devotees his worshipable superiors,
for they have the priceless treasure of natural responsiveness
to kåñëa-kathä.



Text 140
aho kiläçeña-vilakñaëasya

tad-eka-yogyasya sadä karäbje
vikréòatas tat-priya-vastuno ’pi

sprañöuà mahattvaà rasanä kim éñöe

How can my tongue (aho kila rasanä kim) dare try to touch
(sprañöuà éñöe) the greatness (mahattvaà) of Kåñëa’s dearmost
possession (tat-priya-vastunah), which stands out from all else
(açeña-vilakñaëasya), which befits only Him (tad-eka-yogyasya), and
which always rests playfully (sadä vikréòatah) in His lotus hands
(karäbje)?



The sound of Kåñëa’s flute attracted the young gopés to join
Kåñëa in the räsa dance, and after the räsa dance that sound
lingered in their memory.

In Çrémad-Bhägavatam, Chapter Thirty-five, the gopés’
remembrance of that flute song is captured in eleven pairs of
verses, of which this pair is the first:



çré-gopya ücuù
väma-bähu-kåta-väma-kapolo

valgita-bhrur adharärpita-veëum
komaläìgulibhir äçrita-märgaà
gopya érayati yatra mukundaù

vyoma-yäna-vanitäù saha siddhair
vismitäs tad upadhärya sa-lajjäù
käma-märgaëa-samarpita-cittäù

kaçmalaà yayur apasmåta-névyaù

“The gopés said: When Mukunda (yatra mukundaù) vibrates the flute (veëum érayati) He has
placed to His lips (adhara arpita), stopping its holes with His tender fingers (komala aìgulibhih
äçrita-märgaà), He rests His left cheek (kåta-väma-kapolo) on His left arm (väma-bähu) and makes
His eyebrows dance (valgita-bhrur). At that time the demigoddesses traveling in the sky (vyoma-
yäna-vanitäù) with their husbands, the Siddhas (saha siddhaih), become amazed (vismitäh). As
those ladies listen (tad upadhärya), they are embarrassed (sa-lajjäù) to find their minds yielding
(samarpita-cittäù) to the pursuit of lusty desires (käma-märgaëa), and in their distress (kaçmalaà)
they are unaware (apasmåta yayuh) that the belts of their garments are loosening (névyaù).”
(Bhägavatam 10.35.2–3)



Glorifying Kåñëa’s flute, Çréla Sanätana Gosvämé here begins a
seventeen-verse discussion of the next topic, açeña-mahattva-
mädhuré (“the sweetness of all of Kåñëa’s excellent
qualities”).

Texts 140 through 149 specifically glorify Kåñëa’s flute.

Everything about Kåñëa’s flute is exceptional.



Since there is no other object like it in the entire world, there
is nothing to compare it to.

One can understand the greatness of that flute only by
studying the amazing effects its sound produces.

No one but Kåñëa could own such a flute, and indeed Kåñëa
never lets it out of His hands; rather, He takes every
opportunity to allow the flute to drink the nectar of His lips.
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