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Prema- Love of God



Text 173
täta tädåça-gopäla-

deva-päda-sarojayoù
vinoda-mädhuréù täà täm
utsuko ’sékñituà katham

My dear boy (täta), how is it (katham) that are you so eager
(utsukah) to take shelter of the lotus feet of this Gopäla-deva (tädåça-
gopäla-deva-päda-sarojayoù) and see (ésékñituà) all those sweet
pastimes (täà täm vinoda-mädhuréù)?

Närada’s mind is perplexed by the thought that this simple boy Gopa-
kumära is intent on gaining the realization most rarely achieved.



Text 174
satyaà jänéhi re bhrätas
tat-präptir ati-durghaöä

tat-sädhanaà ca nitaräm
eña me niçcayaù paraù

Dear brother (re bhrätah), you must understand (satyaà jänéhi) that
to attain Him (tat-präptih) is exceedingly difficult (ati-durghaöä),
especially because (nitaräm) of the devotional discipline required
(tat-sädhanaà ca). Of this (eñah) I am fully convinced (me niçcayaù
paraù).



Gopa-kumära may argue that with the blessings of pure
saints like Närada, nothing is impossible.

But Närada warns him: so difficult is the goal that even
Närada’s mercy will not be of much help.

By saying this, Närada hopes to increase Gopa-kumära’s
eagerness to reach Goloka.



Text 175
präëinaù präyaçaù çünyä

hitähita-vivecanaiù
narä vä katicit teñu

santv äcära-vicäriëaù

Most living entities (präyaçaù präëinaù) have no ability to discern
(vivecanaiù çünyä) good from bad (hita ahita). Only a few human
beings (teñu narä vä katicit) can ascertain the proper way to behave
(äcära-vicäriëaù santu).



The vast majority of conditioned jévas live in subhuman
forms of life.

In the bodies of lower species like animal, bird, and insect,
they have no higher intelligence with which to judge ethical
values.

Human beings normally have some concept of right and
wrong, but only a few apply that understanding consistently
in how they act.



Text 176
dåçyante ’thäpi bahvas te

’rtha-käma-paräyaëäù
svarga-sädhaka-dharmeñu

ratäs tu katicit kila

Among them (athäpi te), most (bahvah) are seen (dåçyante) devoted
to wealth and enjoyment (artha-käma-paräyaëäù). Only very few
(kila katicit) are serious (ratäh) about religious life for entering into
heaven (svarga-sädhaka-dharmeñu).



Most people who regulate the way they act are driven by
desires for wealth, power, and sense gratification, not by true
respect for religion (dharma).

Of the few who follow dharma, most do so merely for the
sake of public esteem.

And even fewer desire elevation to Svarga-loka.



Text 177
teñäà katipaye syur vä
ratä niñkäma-karmasu

tathäpy arägiëas teñäà
kecid eva mumukñavaù

Of those candidates for heaven (teñäà), only a few (katipaye)
are intent upon (ratäh syuh) working without selfish desire
(niñkäma-karmasu), and among them (tathäpy teñäà
arägiëah) fewer still want liberation (kecid eva
mumukñavaù).



Although it is true that the process of niñkäma-karma—
working without attachment to the fruits of work—
encourages the spirit of renunciation, just how effectively it
does so varies among individuals.

Only a few niñkäma-karma-yogés are renounced in their
hearts and therefore eager for liberation.



Text 178
teñäà paramahaàsä ye

muktäù syuù kecid eva te
kecin mahäçayäs teñu

bhagavad-bhakti-tatparäù

Of the aspirants for liberation (teñäà paramahaàsä ye),
hardly a few are transcendental, liberated souls (muktäù syuù
kecid eva te), and of those exalted transcendentalists (teñu
mahäçayäh) only a few (kecid) are dedicated to the
devotional service of the Lord (bhagavad-bhakti-tatparäù).



Persons firmly fixed in the practice of yoga are called haàsas,
and those who have factually realized the self are called
paramahaàsas.

Paramahaàsas are liberated, but even most of them are still
enjoying the remnants of their accumulated karma.

Among all paramahaàsas, only a few are completely perfect, and
of those perfected beings fewer still have no desire other than the
selfless devotional service of the Personality of Godhead.



Those most rare persons have the sharpest intelligence and
gravest purpose; by the grace of the Supreme Lord they
understand how insignificant liberation is.

They are called mahäçayas, wise souls, by virtue of their
unbounded and unalloyed enthusiasm for bhakti-rasa.

As Çré Parékñit Mahäräja told Çukadeva Gosvämé in the Sixth
Canto of Çrémad-Bhägavatam (6.14.3–5):



rajobhiù sama-saìkhyätäù
pärthivair iha jantavaù
teñäà ye kecanehante
çreyo vai manujädayaù

In this material world (iha pärthivaih) there are as many 
living entities as atoms (rajobhiù sama-saìkhyätäù 
jantavaù). Among these living entities (teñäà), a few are 
human beings or devatäs (kecana manuja ädayaù), and 
among them (teñäà), a few practice dharma (kecana çreyo 
éhante).



präyo mumukñavas teñäà
kecanaiva dvijottama

mumukñüëäà sahasreñu
kaçcin mucyeta sidhyati

O best of the brähmaëas (dvijottama)! Out of those follow dharma 
(teñäà), only a few desire liberation (kecana eva präyo 
mumukñavah).  Among many thousands who desire liberation 
(mumukñüëäà sahasreñu), one person becomes a jivamukta (kaçcin 
mucyeta) and out of many such persons, only one attains the 
spiritual world (sidhyati). 



muktänäm api siddhänäà
näräyaëa-paräyaëaù

su-durlabhaù praçäntätmä
koöiñv api mahä-mune

O great sage (mahä-mune)! Greater than those who are jévanmukta 
and greater than those who attain liberation (muktänäm api 
siddhänäà) is the devotee of Lord Näräyaëa (näräyaëa-paräyaëaù).  
Such a devotee, who is in çänta or other rasas (praçäntätmä), is very 
rare (su-durlabhaù), even among ten million people (koöiñv api). 

To call the Vaiñëavas praçäntätmä, “persons of peaceful mind,” is an
understatement because the satisfaction of Kåñëa consciousness
reaches far beyond ordinary ideas of “peace.”



Text 179
çréman-madana-gopäla-
päda-padmaika-sauhåde
ratätmäno hi nitaräà

durlabhäs teñv api dhruvam

And even among the Supreme Lord’s devotees (teñu api),
those eager to give their hearts (ratätmänah) in exclusive
friendship (eka-sauhåde) to the lotus feet (päda-padma) of
Çrémän Madana-gopäla (çréman-madana-gopäla) are by far the
most rare (nitaräà durlabhäh), without a doubt (dhruvam).



As mentioned above, Parékñit Mahäräja also confirmed that among
great souls devotees of Kåñëa are the most rare.

He therefore said:

våtras tu sa kathaà päpaù
sarva-lokopatäpanaù

itthaà dåòha-matiù kåñëa
äsét saìgräma ulbaëe

How did sinful Våträsura (kathaà våtras tu päpaù), who caused so 
much suffering to others (sarva-loka upatäpanaù), become so fixed 
in Kåñëa (kåñëa itthaà dåòha-matiù äsét) during the raging battle 
(saìgräma ulbaëe)? (Bhägavatam 6.14.6)



Text 180
evaà tat-tat-sädhanänäà

rétir apy avagamyatäm
taj-jïäpakänäà çästräëäà

vacanänäà ca tädåçé

The methods of discipline (evaà tat-tat-sädhanänäà rétir
apy) and the scriptural statements (çästräëäà vacanänäà ca)
that teach them (taj-jïäpakänäà) should be understood
(avagamyatäm) to differ according to the different goals to be
achieved (tädåçé).



Because some goals of life are more popular than others, the
disciplines the Vedic scriptures recommend for various
ambitions vary in prominence.

The çästras teach more about economic development,
somewhat less about sense gratification, still less about
religiosity, less again about liberation, and the least about
devotional service.



For artha and käma there are numerous engagements of the
body, speech, and mind; for dharma, fewer practices,
involving charity, pilgrimages, proper behavior, and vows of
austerity; and for liberation only a few methods, such as
añöäìga-yoga.

And still fewer and lesser known are the simple sädhanas of
bhakti-yoga, beginning with hearing and chanting.



Thus we can understand that pure devotional service,
especially service given exclusively to the lotus feet of Çré
Madana-gopäladeva, is difficult to achieve.

And so too, therefore, is the spiritual realm of Goloka; it is
obtainable only by unalloyed devotion to Madana-gopäla.



Text 181
taträpi yo viçeño ’nyaù
keñäïcit ko ’pi vartate

lokänäà kila tasyäham
äkhyäne nädhikäravän

Among some of the devotees of Çré Madana-gopäla (taträpi
keñäïcit lokänäà) there are further distinctions still (yah kah
api anyaù viçeñah vartate), but I am unfit to describe them
(tasya aham äkhyäne na adhikäravän).



Here Närada hints at the superexcellent devotion to Çré
Madana-gopäla found in the devotees whose service follows
in the mood of the blessed gopés.

Närada considers Uddhava more qualified than himself to
talk about this most confidential topic.



Text 182
çré-gopa-kumära uväca

ity uktvoddhavam äliìgya
sa-dainyaà käku-cäöubhiù

yayäce näradas tasya
kiïcit tvaà kathayeti saù

Çré Gopa-kumära said: Having spoken thus (ity uktvä), Närada
(näradah) embraced Uddhava (uddhavam äliìgya) and begged him
(saù yayäce) with great humility (sa-dainyaà), in a plaintive and
prayerful voice (käku-cäöubhiù), “Please tell us something about this
(tasya kiïcit tvaà kathaya iti).”



Text 183
jagau premäturaù çérñëo-

ddhavo nécair muhur naman
vande nanda-vraja-stréëäà
päda-reëum abhékñëaçaù

Uddhava (uddhavah), moved by pure love (prema äturaù),
bowed his head low again and again (çérñëah nécair muhur
naman). He then said (jagau): “At every instant
(abhékñëaçaù), I offer my respects (vande) to the dust from
the feet (päda-reëum) of the women of Nanda’s Vraja (nanda-
vraja-stréëäà).”



Uddhava knew exactly what Närada was referring to.

With intense feeling, he bowed his head to the floor and then
lifted his head and began to sing the glories of the gopés.

The words he speaks in this verse appear in the Tenth Canto
of Çrémad-Bhägavatam (10.47.63).



Text 184
kñaëän mahärtito vyagro
gåhétvä yavasaà radaiù

näradasya padau dhåtvä
hari-däso ’vadat punaù

For a moment (kñaëän) that servant of Hari (hari-däsah) appeared
agitated (vyagrah) and greatly distressed (mahä ärtitah). Placing
between His teeth a blade of grass (gåhétvä yavasaà radaiù) and
taking hold of Närada’s feet (näradasya padau dhåtvä), he spoke
again (avadat punaù).

Uddhava expected that his touching Närada’s feet would assure the
success of his own prayer.
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