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A yathavatarah krsnasya-
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& o & bhinnas tenavatarina
N tathaisam avataras te

na syur etaih samam prthak

And just as (yatha) the incarnations of Krsna (krsnasya
avatarah), the source of all incarnations (avatarina), are
nondifferent from Him (tena abhinnah), the incarnations
(@ te avatarah) of the Goloka-vasis, the residents of

Goloka (esam), are nonditierent (na prthak syuh) from them
(etaih samam).




The devotees fromGoloka—smaychange their names and appearance
when they descend, but still they are the same persons.

S

As the expanded torms of Godhead are all nondifterent from the
original Krsna, the single fountainhead of existence, so when devotees
like Nanda and Yasoda appear in expanded forms in Vaikuntha, those

forms are in essence ndif@mt from the original forms in Goloka.
T S——
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Kasyapa and Aditi in heaven, however, being incomplete portions of
Vasudeva and his wite Devaki, are partlally different from the

Vasudeva and Devaki on earth and partially the same.
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The Goloka-vasis are born (jayante) sometimes (kada api) as
partial expansions (arhsena) and sometimes (kadacana) as
their full selves (pturnatvena). Like Krsna (krsna-vat), they
vary their appearance for the time (yatha-kalam), place (yatha-
sthanam), and need (ca yathﬁ-karyalﬁ).




In this verse the verb jayante (“they are born”) is equivalent to

pradurbhavanti (“they become visible”) and avataranti (“they
descend”). i

Whenever and wherever there is a need for a full or partial
incarnation of a particular devotee, that same devotee reveals
either his whole self or a partial expansion of himself.

The example of Krsna and His expansions is cited to clarity
this point.




In previous ages Krsna manifested various partial forms of Himselt
in this world.

In Satya-yuga, tor example, Lord Varaha descended from the
Saukara-purl of Vaikuntha for such purposes as lifting the earth
from the lower regions.

And at the end of Dvapara-yuga the same Krsna descended to Sri
Mathura-mandala _in His full form to display special blisstul
pastimes that would broadcast His loving devotional service all
over the universe.
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Thus (evam) Krsna’s companions (te), impelled by

(samakrstah) their own (nija) moods of loving exchange

(kena api rasena) , from time to time (kadacit) want to
descend (atititirsavah) somewhere (kurta api) with their Lord
(nathena sahitah).
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When (yada) devotees who live with Krsna in Goloka (sarvaih) appear (pradurbhavanti) to
merge (aikyam gatah), on some pretext (kena api vyajena), into their-ewn (nijaih) expanded
incarnations (avataraih), this is just like the merging of Krspa’s expansions with Him

(paramesvara-vad). When sages (te munayah) tell us (avadan), therefore (atah), that

expansions (te avatarah) of Krsna's_associates (esam) descend to become —the—exiginal
associates (te abhavan iti) what they mean is (tada) that the expansions (ete) merge (vai
layam gacchanti) into the originals (etesu).




In Goloka, Nanda Maharaja eternally serves Krsna in the role of
father.

So when Krsna plans to descend to earth to display childhood

pastimes, Nanda is naturally attracted to come with Him.

By Krsna’s arrangement Lord Brahma then blesses Nanda’s partial
expansion Vasu Drona to attain perfect devotion for Visnu.




@, this blessing is only a ecause Drona is already

an expansion of Krsna’s eternal associate.

Yet on the strength of that blessing, Drona merges into the original
Nanda Maharija and joins the entourage of Krsna’s avatara.

It is in this sense that the Puranas tell us “Drona became Nanda ”




This explanation also reconciles the account in the Padma Purana
(Kartika-mahatmya) of Sr1 Radha’s previous lives.

Attracted to descend from Goloka for the service of Her
worshipable Lord, who is more attractive than millions of Cupids,
She incarnated in those various births, in various forms and
places.
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W "‘C? ’:7@ krtsnam etat param cettham
o y"if& \P; tatratyarh viddhy asamsayam
< ,4,\"’»033‘" purvokta-naradoddista-
S siddhantady-anusaratah

All this (etat krtsnam) and everything else (pararm ca) about
Goloka (tatratyarh) please try to understand (viddhi) in this
way (ittham), without doubt or confusion (asarmsayam).
Comprehend it according to (anusaratah) the philosophical
conclusions (siddhinta adi) taught by Narada (narada
uddista), as spoken of before (putva ukta).




Sri Sariipa’s disciple may still have doubts about Goloka.

He may question, for example, how demons can be present in
a place superior to Vaikuntha or how the Goloka-vasis could
even have an impression of having seen demons there before.

Moreover, il Goloka is purely spiritual  sac-cid-ananda, how
can inanimate things like logs, stones, carts, and dust from
cow’s hooves exist there?




And Goloka is not generally accepted to be greater and higher
than Vaikuntha. N

So how can the dear associates of Krsna descend from Goloka
to become Vaikuntha parsadas?

Saripa already answered these doubts in his description of the
glories ot Goloka.




He brietly recounted the teachings Narada had given him
earlier, in Vaikuntha, about Goloka’s unique stature and
elucidated those teachings with his own comments.

If the Mathura brahmana wants more scriptural support, he
can refer to various statements of the Padma Purana (Uttara-
khanda) and the Pancaratras.




In upcoming verses of Sri Brhad-bhagavatamrta, Sri Sarupa
will tell more about the pastimes the transcendental
Personality of Godhead enjoys with His personal associates
and paraphernalia in Goloka.

The brahmana will then be informed how it is that Kamsa and
other demons reside in Krsna’s abode.




In brief, Kamsa and the other enemies of Krsna join Krsna’s
eternal pastimes for the same reason Krsna's Vaikuntha associates
join Him in their spiritual identities, namely to enhance Krsna’s
enjoyment.

The carts and other a(l)lgl;\entltheless objects in abode are
QY Gt @iy and P“J@T@ﬁ@



According to the descriptions of Sri Brhad-bhagavatamria,
everything in Krsna’s abode Goloka is transcendental the same
way as in Vaikuntha.

Scriptural evidence to support this conclusion will be cited later
on.

E———
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kathyamanam maya kinicit
Sri-krsnasya prabhavatah

O best (uttama) of Mathura brahmanas (mathura), listen
(érnu idam) and by_the pQWﬁ]:fll] inflience (prabhﬁvatah) of
Krsna (sri-krsnasya) 1 will tell you (mayi Kkathyamanarm)
more (kificit) about the great wonders (maha-ascaryam) of
that place (tatratyam).
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The glories of Goloka and the ecstasies of its devotees are beyond

the power ol words and thought, but a devotee empowered by
Krsna’s special grace can describe them to some extent.

To encourage the disciple to listen with careful attention, Sarupa
calls him “best ot the brahmanas from Mathura.”

—
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, - balakas taruna vrddha

G\":Z:;\:v\c/\g&fw" rgopés te koti-kotisah
< sarve vidur maha-preyan
:i@/ aham krsnasya netarah

Everyone (sarve) of the millions and millions (koti-kotisah) ot
cowherds (te gopas)—the children (balakah), young people
(tarunah), and elders (Vrddhah)—thmks (viduh), “I alone am (aham
na itarah) most dear (maha-preyan) to Krsna (krsnasya).”

——

Texts 211 through 213 reveal the ecstatic attitude of the cowherd boys
and men of Goloka.
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" ;}2 % K tz_lt_hglva vyavaharo ’pi
K;{}( @ i\? o tesamkrsne sadeksyate
P praty-ekam tesu tasyapi
<P & visuddhas tadrg eva sah

Just_as (tatha eva) the pure way (visuddhah) they behave

(tesarn vyavaharah) toward Krsna (krsne) always (sada)
confirms this_ecstatic mentality (iksyate), so does the way

(tadrk eva api) He behaves (tasya sah) toward every one of
them (tesu prati-ekar).




This Goloka ecstasy is not just an idle meditation.

[t manifests itselt actively in the way the devotees deal with Krsna.

The cowherds express their intimate love for Him in everything
they do, including their eating and ordinary household chores.

And Krsna also shows by His behavior that He considers Himself




There is never even a trace of duplicity in the loving exchanges
between Krsna and His devotees in Goloka; their dealings are
visuddha, absolutely pure.

It is not that Krsna truly loves only one of His devotees and with
everyone else only pretends.
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Yet (tatha api) none of them (na eva kasva api) ever
(kadacana) become satiated (udeti trptih). Their love (vividha
p{én__l_a) shows a thirst (trsna) that is the mother (mata) of
sheer humility (dainya) and that simply grows stronger and
stronger (ca vivardhate).




The devotees” thirst for having more and more of Krsna is
unquenchable and ever increasing, without limit.

The phrase prema-trsna, the “thirst of pure love,” means lobha

(“greed”).

othgr ON\p AhGimilit A{m (thy (hig hes

Evolvey(in (hy ﬁm &)
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WA DG gopisu ca sada tasu
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& para pritih krpasaktir

3 api sa tasya viksyate

Still, it_is towards each of the gopis (tasu prati-ekam
gopisu)—in the millions and millions (koti-kotisu) —that
Krsna (tasya) always (sada) clearly shows (viksyate) the
greatest attachment (sa para asaktih), compassion (krpa), and

lave (api pritih).




In Qh@@ affection”) means

(“mercy”) means f{the signs that dis ' and asakti
(“attachment”) means “exclusive dedication.”
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< «J’ abhih samo na ko ’py anya-
) tratyo ’py asya priyo janah

This serves as evidence (vyaktam) for hundreds (sataih) of
logical arguments (yukti) bX which (yaya) persons like me
(madrsaih) can understand (anumanyate) that no one (n&ah

api janah), in that abode or elsewhere (anyatratyah), is as dear
to Him (asya samo priyah) as the gopis (abhih).




(N& .8 Seerfils
Krsna’s love, compassion, and attachment for the gopis are proof
enough to convince Sarfipa that no one, not even any other

resident of Goloka, is as dear to Krsna as the gopis.

These three signs have led Sartipa to discover hundreds of
arguments in tavor of this conclusion.
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Syaisalva nitaram priya

Yet (api) when Krsna (yada asya) shows special love (Vlsesah
prema iksyate) for one of the gopis (tatra yarh prati), it t then
(tada) becomes apparent (pratiyate) that she (esa eva) is the
most dear (nitaram priya) to Him (krsnasya).
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BT krida-sukha-paramparam
ey G sarvadanubhavantyo ’pi
s manyante prema na prabhoh

All the gopis (sarvah) partake of that exalted-and mestperfect

love (tat ucitarn), and they all (tah) constantly know (sarvada
anubhavantyah) the pleasure (sukha) of Krsna’s never-ending
chain of pastimes (krida paramparam). Yet{Tu0) none of the
gopls even imagines (na manyante) that Krsna (prabhoh) has
sﬁcial [ove for her (prema).




Even though there are so many gopis eager to have Krsna’s mercy,
none of them lacks opportunities to satisty Him by her service.

This is proot that all the gopis have attained the highest perfection
of pure devotional service.

@nog of them thinks herselt Krsna’s only beloved.

Caring nothing for their own happiness, they want only to do
whatever pleases Him.
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X:,wQ;} & praty-ekam cintayanty evam
o ~aho kim bhavita kiyat
¥ saubhagyam mama yena syam

krsnasyadhama-dasy api

Each of them (prati-ekarmn) thinks (evam cintayanti), “Oh
(aho), when will T be (kirh mama bhavita) fortunate enough

(kiyat saubhagyar) to become (yena syam) even the lowliest
maidservant of Krsna (krsnasya adhama dasi api)?”




The ambition of every voung gopi in Goloka is to someday gain
the good fortune to be allowed to enter Krsna'’s service, even in the
lowest position.

Such utter humility\distinguishes 1@\ from the young gopas, the
male cowherds, who tend to consider themselves Krsna’s favorites
and presume themselves very fortunate.

The gopas feel dissatistied with themselves for various

reasons due to the nature of their exalted love for Krsna.




They then become anxious to be better servants of Krsna.

The gopis’ love, however, is on the highest level of perfection.

¢

Thei are (iiever satisfidd with themselves, for their is

Each of them considers herself Krsna’s worst maidservant, her

only hope being to somehow be permitted to continue serving
Him despite her disquatitications.-




In this way the moods of the gopas and gopis are ditferent.

The devotees of Narayana in Sri Vaikuntha also never feel they
have had enough of the ecstasy of worshiping the Lord’s lotus feet.

But every one of them assumes that the all-powerful Personality of

Godhead is completely merciful to all of them, without
discrimination. o

The Goloka-vasis cannot think like that.



	Slide 1:   
	Slide 2:   
	Slide 3: Part 6 
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30
	Slide 31
	Slide 32
	Slide 33
	Slide 34
	Slide 35
	Slide 36
	Slide 37
	Slide 38
	Slide 39

