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Text 255
kadäcit tasya duñöasya

kaàsasyänucarau priyau
bahiç-caräsu-rüpau tau
keçy-ariñöau mahäsurau

Once (kadäcit) the two great demons (tau mahä-asurau) Keçé
and Ariñöa (keçi-ariñöau) came to Vraja (implied). They were
favorite servants (priyau anucarau) of wicked Kaàsa
(duñöasya kaàsasya), visible manifestations of his life air
(bahiù-cara-asu rüpau).



Text 256
ädyo mahä-hayäkäro
dvitéyas tu våñäkåtiù

gopän bhéñayamäëau tän
mardayantau ca gokulam

The first of these two (ädyaù) assumed the form (äkäraù) of a
huge horse (mahä-haya), and the other (tu dvitéyaù) a bull
(våña äkåtiù). They terrified (bhéñayamäëau) the cowherds
(tän gopän), trampling (mardayantau ca) the land of Gokula
(gokulam).



Text 257
gagana-spåì-mahä-käyau
nädena präëino ’khilän

nipätayantau bhü-påñöhe
yugapad vrajam ägatau

Both at once (yugapat), they entered the cowherd village
(vrajam ägatau), their vast bodies (mahä-käyau) touching the
sky (gagana-spåk), their roars (nädena) throwing
(nipätayantau) everyone (akhilän präëinaù) to the ground
(bhü-påñöhe).



The pastime of subduing Käliya involved the combined rasas
of pathos and heroism, but the next pastime recounted is one
of pure heroism (véra-rasa).

In this instance the two famous demons Keçé and Ariñöa,
friends of Kaàsa, arrived in Vraja at the same time.



Assuming animal bodies, abnormally large, they terrified the
cowherd village and harassed the cows, trampling them with
heavy feet.

Çréla Sanätana Gosvämé says the demons harassed gokula.

He uses this word to mean both “the cowherd village” and “the
herds of cows.”



Text 258
tayor bhiyäkåñya balena kåñëo
niväryamäëo ’pi nijeñöa-lokaiù

äçväsya tän darçita-véra-darpaù
sva-päëinäsphoöya bhujaà puro ’bhüt

Though (api) Kåñëa’s frightened loved ones (tayor bhiyä nija iñöa-
lokaiù) tried to stop Kåñëa (kåñëaù niväryamäëaù), pulling Him back
(äkåñya) with all their might (balena), Kåñëa reassured them (tän
äçväsya). Showing the courage of a hero (véra darpaù darçita), He
slapped His arm (bhujaà äsphoöya) with His hand (sva-päëinä) and
went forward to confront the demons (puraù abhüt).



Frightened by this monstrous horse and bull, the men and
women of the cowherd community wanted to prevent Kåñëa
from going near the demons.



Text 259
präg ägataà vega-bhareëa keçinaà

päda-prahäreëa nirasya dürataù
paçcäd våñaà präpya vibhidya näsikäà
baddhväçu gopéçvara-sammukhe nyadhät

Keçé (keçinaà), running very fast (vega-bhareëa), appeared before
Kåñëa first (präk ägataà), and Kåñëa, with a kick (päda-prahäreëa),
tossed him far away (dürataù nirasya). Kåñëa next found Ariñöa the
bull (paçcät våñaà präpya), pierced a hole in his nose (näsikäà
vibhidya), tied him up (äçu baddhvä), and brought him before Lord
Çiva, Gopéçvara (gopéçvara-sammukhe nyadhät).



Since horses generally travel faster than bulls, Kåñëa first encountered
Keçé.

Kåñëa kicked the horse demon so far away that he was unlikely ever to
come back.

Kåñëa then subdued Ariñöa and offered him to Çré Gopéçvara, the
famous çiva-liìga of the Våndävana forest, to remain sitting before
Gopéçvara Mahädeva, tied up for safekeeping as Lord Gopéçvara’s
carrier, so that Ariñöa would not be free to wander about and cause
more trouble.



Text 260
punas tam äyätam amanda-vikramo

hayaà samutplutya mahä-paräkramaù
balät samäruhya gatér anekaço

’nuçikñayan nirdamayan vyaräjata

Then Keçé the horse returned (tam punaù äyätam), but powerful
Kåñëa, whose valor never falters (amanda vikramaù), jumped up
(samutplutya) and forcibly mounted him (balät hayaà samäruhya).
Training him (anuçikñayan) to move here and there (anekaçaù gatéù),
Kåñëa splendidly displayed (vyaräjata) His own prowess (mahä-
paräkramaù) by taming Keçé completely (nirdamayan).



How could Kåñëa have brought Ariñöa to Gopéçvara and then
returned so quickly to meet Keçé?

Kåñëa is amanda-vikrama, anything but slow.

His abilities have no limit.



Text 261
hayaà tam äruhya nijän vayasyän
su-çéghra-hastena sahasraças tän
vicitra-tat-kürdana-kautukena

bhraman bhuvi vyomni ca so ’bhireme

Kåñëa had thousands (sahasraçaù) of His friends (nijän vayasyän)
also mount (äruhya) the horse (tam hayam) and with His swift
hand (su-çéghra hastena) made the horse (tat) jump (kürdana
kautukena) in many ways (vicitra), allowing these friends (tän) to
roam (bhraman) both the earth and the sky (bhuvi vyomni ca).
Thus He took His pleasure (saù abhireme).



Text 262
kñaëän niyamya sva-vaçe vidhäya
nibadhya päçais tam api vrajäntaù

arakñad ärohaëa-kelaye ’muà
våñaà tathäno-gaëa-vähanäya

Having brought the horse under His control (sva-vaçe vidhäya) in
no time (kñaëät), Kåñna tied him up (tam nibadhya niyamya)
with ropes (päçaiù) and (api) kept (arakñat) him (amum) within
the cowherd village (vraja-antaù) for the entertainment (kelaye)
of riding (ärohaëa). And (tathä) for pulling (vähanäya) carts
(anaù-gaëa), He also kept the bull (våñam).



Kåñëa took Ariñöa, whom He had placed before Çré Gopéçvara,
and kept him in the cow pasture for pulling carts.



Text 263
nandéçvara-pure tatra

vasantaà kåñëam ekadä
kaàsäjïayägato ’krüro

netuà madhu-puréà vrajät

One day (ekadä) while Kåñëa (kåñëam) was living (vasantam)
in the town of Nandéçvara (nandéçvara-pure), Akrüra came
(tatra akrüraù ägataù), on Kaàsa’s order (kaàsa äjïayä), to
take Kåñëa (netum) from Vraja to Madhu-puré (vrajät madhu-
purém).



The next pastime, described in texts 263 through 344, is one
of pure extreme pathos (karuëa-rasa).

Both in Goloka and in the earthly Gokula, Nandéçvara Hill is
the site of Nanda Mahäräja’s residence.

The Våndävana pastimes thus far related by Çré Sarüpa
happened mostly in the forests, but on this occasion Kåñëa was
at home in Nanda-gräma.



Text 264
tasmiàs tadänéà yad våttaà

tac chrutvänyatrikä api
çilä-käñöhädayo nünaà

rudanti vidalanti ca

If stones (çilä), logs (käñöha), and other inert objects (ädayaù),
even from other places (anyatrikäù api), hear (çrutvä) what
happened (yat våttam) then (tadäném) in Vraja (tasmin), they
cry (nünam rudanti) and shatter to pieces (vidalanti ca).



We have already been told about the exceptional ecstatic
symptoms of the trees and rocks of Våndävana, but now we are
informed that such objects even outside Kåñëa’s abode are
devastated when they hear the pastime of Akrüra’s taking
Kåñëa away from Vraja.



Text 265
räträv äkarëya täà värtäà

lokä gokula-väsinaù
vyalapan bahudhä sarve

rudanto mumuhur bhåçam

The night (rätrau) the residents of Gokula (gokula-väsinaù lokäù)
heard (äkarëya) the news that Akrüra had arrived (täm värtäm), they
all (sarve) lamented profusely (vyalapan) in various ways (bahudhä).
They cried (rudantaù) and fainted (mumuhuù) again and again
(bhåçam).

The Vraja-väsés all knew who Akrüra was and why he had come.



Text 266
putra-präëä yaçodä ca

bibhyaté duñöa-kaàsataù
jugopa kåñëam ekänte

nihnutya çapathair nijaiù

Yaçodä (yaçodä), her son (putra) her very life (präëä ca), was
terrified (bibhyaté) of wicked Kaàsa (duñöa kaàsataù).
Hiding herself (jugopa ekänte) and hiding Kåñëa (kåñëam) by
keeping Him covered (nihnutya) with her cloth (nijaiù), she
uttered special vows for His protection (çapathaiù).



Mother Yaçodä was aware of how difficult it would be to keep
Kåñëa hidden.

Her only hope was to recite magic incantations.



Text 267
prätaù prabodhito nando
’krüreëa bahu-yuktibhiù

prabodhya rudatéà patnéà
sva-putraà bahir änayat

When Nanda (nandaù) woke up (prabodhitaù) in the
morning (prätaù), Akrüra (akrüreëa) explained things and
presented numerous arguments to convince him (bahu-
yuktibhiù). Nanda in turn convinced (prabodhya) his sobbing
wife (rudatém patném) and then brought (änayat) Kåñëa (sva
putram) outside (bahiù).



Akrüra reminded Nanda how wicked Kaàsa was, yet assured
Nanda that Kåñëa was fully capable of dealing with the evil
king.

Nanda had no choice but to let Kåñëa go to the aid of their
friends in Mathurä.



Text 268
hä hety ärta-svarair uccai

rudaténäm alajjitam
gopénäà vékñamäëänäà
präëän iva samäcchinat

The gopés (gopénäm) watched helplessly (vékñamäëänäm), as
if Nanda were depriving them (samäcchinat iva) of their life
airs (präëän), and without shame (alajjitam) cried out
(rudaténäm uccaiù) in agonized voices (ärta svaraiù), “Alas!
Alas!” (hä hä iti)



By sending Kåñëa away, Nanda Mahäräja was taking away the
gopés’ very life.

But when Nanda personally escorted Kåñëa out of the house to
the waiting Akrüra, there was nothing the gopés could do but
stare incredulously.



Text 269
tadä yaçodä bahir etya dénä

nijäçru-dhäräù parimärjayanté
dhåtvä kare nyäsam ivätma-putraà
çvaphalka-putrasya kare nyadhatta

Then (tadä) Yaçodä (yaçodä) came outside (etya bahiù).
Miserable (dénä), wiping (parimärjayanté) the torrents (dhäräù)
of tears from her eyes (nija açru), she took (dhåtvä kare) her son’s
hand (ätma putram) and placed it (nyadhatta) in the hand of
Akrüra, the son of Çvaphalka (çvaphalka-putrasya kare) , as if
giving Kåñëa to him for safekeeping (nyäsam iva).



In the civil law discussed in the Manu-saàhitä and other
Dharma-çästras, nyäsa or nikñepa is a major topic.

When a person deposits property with someone for
safekeeping, the person holding the property is held gravely
responsible.

Anyone found guilty of betraying this trust—for example, by
failing to return the property to its legitimate owner—the
government should punish severely.



Text 270
proväca nandaà ca taväpi haste

nyasto mayä präëa-dhanädhiko ’yam
kuträpy aviçvasya nidhäya pärçve

’tränéya deyo bhavatä kare me

She then told (proväca ca) Nanda (nandam), “I (mayä) place (nyastaù) in
your hand (tava haste) this son (ayam), more dear to me (adhikaù) than
life and wealth (präëa dhana). Don’t trust anyone (kutra api aviçvasya).
Just bring Him (bhavatä änéya deyah) back here (atra) to my side (pärçve)
and return Him (nidhäya) to my hand (me kare).”

In her own oblique way, Yaçodä advises her husband not to place too much
trust in Akrüra.



Text 271
evaà suta-sneha-bharäturä saté

momuhyamänä samayaà vidhäya sä
kåñëaà vinaikätma-gåhaà yadä gatä-
krandas tadäséd vraja-yoñitäà mahän

Having made (yadä evam vidhäya) that agreement (samayam), the faithful
wife Yaçodä (sä saté), so pained (äturä) by the weight of love for her son
(suta sneha bhara) that she fainted again and again (momuhyamänä),
returned without Kåñëa (kåñëam vinä) to her lonely home (eka-ätma
gåham). A great lament (mahän gatä äkrandaù) then arose (tadä äsét) from
the women of Vraja (vraja-yoñitäm).

Seeing Kåñëa about to leave, the women of Vraja now lost all hope.



Text 272
yasmin småte ’dyäpi çiläpi roditi
sravaty apo däru paviç ca déryate
nünaà jagan majjati çoka-sägare

präëair viyuktaà na bhaved yadi kñaëät

Even today (adya api), remembrance of that scene (småte yasmin)
makes stones cry (çilä api roditi), trees shed tears (däru apaù sravati),
and lightning bolts shatter (paviù déryate ca). All living beings (jagat)
are submerged (nünam majjati) in an ocean of grief (çoka sägare), if
(yadi) they don’t (na bhavet) at once (kñaëät) give up their lives
(präëaiù viyuktam).



Text 273
yaçodayä tä bahudhänusäntvitäù

prabodhyamänäù sarala-svabhävayä
mahärti-çokärëava-magna-mänasäù

sa-kopam ücur bata täà vraja-striyaù

Simple-hearted Yaçodä (sarala svabhävayä yaçodayä) told
(prabodhyamänäù) the ladies of Vraja (vraja-striyaù) all sorts of
things (bahudhä), trying to console them (anusäntvitäù). But their
minds were immersed (mänasäù magna) in a vast ocean (mahä
arëava) of pain (ärti) and sorrow (çoka), and so they (täù) answered
(bata ücuù) her (täm) with anger (sa-kopam).



Yaçodä suggested to the ladies that because she had turned her
son Kåñëa over to Akrüra, the son of a muni, and to Nanda
Mahäräja, there was no reason to worry about Him.

One can assume that anything left on deposit with a saintly
person is safe.



“I am sure that Akrüra will come back soon with my husband
to return Kåñëa to me.”

She was too simple-hearted to question Akrüra’s promise, even
though she knew he could be duplicitous.
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