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“O merciless woman (re nirdaye) , devoid of sense (dhisana
vihine)! Just see (are)—you have offered (tvam sam_zgpya)
your own calt (nijam vatsam) into the hands of a tiger
(vyaghra kare). This empty house (idam riktam grham) is fit
to burn down (daha-arham). How can you (katham tvam)
enter it (téna pravestum sakta asi) alone (eka)?”




Even a less intelligent animal like a cow would never willingly
allow a tiger to take away her calf.

How then could Yasoda have offered her son to Kamsa’s
servant?

And after doing so, how could she have returned alone to a
home devoid ot Krsna’s presence?
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Reviling Yasoda (tam vigarhayantyah) and the others (anyan
ca) and cursing Akrara (akriiram sapantyah), the ladies burst
out of their homes (gehat nirgatya), frenzied by misery (Soka
vegat), and rushed after (adhavan sa-vegam) Lord Krsna
(prabhum), calling out to Him (ahvayantyah) and crying
pitifully (karunam rudatyah).




Alter Yasoda, Nanda Maharaja was next to receive the ladies’
censure.

They also blamed the other responsible cowherds for not
objecting.
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This crying (taih taih rodanaih), this extreme sorrow (maha-

Soka), this insufferable pain (drdha arti) made everyone else cry

as well (arodayan)—Akriira and Nanda (akriira nandau),
Balarama and the cowherds (bala ballava anvitau), and even (api)
beloved Krsna (priyam), who had mounted (adhiriidham)
Akrara’s chariot (yéﬁz)_.All the residents of Vraja (akhilan vraja-

vasinah) were bewildered (vyamohayanta).
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After a moment (ksanat), Krsna (s_g_l_l_)_ the life and soul of the
young gopis (gopika gatih), came to His senses (svasthyam
prapya). He saw (viksya) the gopis (tah) apparently on the verge
of death (labdha antya-dasah iva), and He (svayam) got down
(avaplutah) from the Tine chariot (yana-varad) to revive them
(safjivayan). Surrounded (vrtah) by them (tabhih), and unseen
by others (alaksitam), He went into a forest grove (kunjam agat).
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When Kamsa’s messenger Akrura (kamsa-dutah) came back to

himselt (svasthah) and saw that Krsna was not on the chariot
(krsnam ratha-upari apasyan) , he felt remorse for having

allowed this to happen (anutapya). With clever words
(patavaih vakva) he then (tatah) tried to win the confidence of

Balarama (balam anunitavan) .
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He described (kathayam asa) how agonized (duhkham ca)
were Devaki, Vasudeva (devaki vasudevayoh), and all the
Yadavas (yadavanam ca sarvesam), only on account of Krsna
(krsna eka hetukam).
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Lord Balarama, Krsna’s older brother (asau), the divine son of
Rohini and Vasudeva (sm_raunineyah vasudevah), then
(tatah) went with His uncle Akriira (amuna pitrvyena saha) to

P A

search for (mrgyan) Krsna (anujam). By certain signs
(laksanaih) He was able to locate (prapa) the grove (tat
kunjam).




Like Krsna, Balarama is also called Vasudeva, because He is a
son of Vasudeva by another wife.

Akrura used Lord Balarama’s inability to tolerate Vasudeva’s
suffering as leverage to secure Balarama’s help in finding
Krsna.

Once Balarama agreed to bring Krsna back, it was easy to spot

Krsna’s footprints and follow them to the place where Krsna
and the gopis had gone.
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Finding Krsna (krsnam alaksya) surrounded by the gopis
(gopibhih avrtam), Balarama (agrajah) stood (sthitah) at a
distance (arat); but Akrara (akrarah tu), in a teartul voice
(udrudan), spoke out (abravit) so that Krsna would hear these
words (krsnam Sravayann idam).
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Sriman Akrara said: Evil Karhsa (dusta kamsena) unceasingly
(nityam) harasses (nirbhartsyete) Your old parents (dinau vrddhau).
Sword (khadgam) held high (udyamya), he is ready to kill them
(hantum isyete ca). Surely (jatu) You should not neglect (na

upeksitum yuktau) them (tau), Your devotees (bhaktau), so burdened
(magnau) by fear (trasa), by sorrow (Soka), by pain (arti).




Akrara is trying to impress upon Krsna that Krsna should not neglect
the plight of His helpless elderly parents.

There is every chance that Karmsa will kill them.

—

They are terrified of Kamsa, and sorrowful because they cannot see
their son, and pained by Kamsa’s slander of Krsna

And there is no time to delay; even if Karsa does not murder them,
their own distress might kill them.
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The Yadavas (yadavah) have no shelter but You (ananya alambanah).
All (sarve) in great distress (maha-artah), their eyesL(ng:_t]:é.h) fixed
upon (antah datta) the path for my return (mat vartma), they (te) are
burning (uttaptah) in a fire of lamentation (Soka). They all live in
terror of Kamsa (kamsat trastah), and so also do the demigaods,
brahmanas, and other exalted persons (dgva vipra édgygb ca). Don’t
(ma) deprive them of hope (hata-asah bhavantu).




Vasudeva and Devaki are not the only ones sullering with no
hope of reliet but Krsna.

So too are all the members of the Yadu clan.

Related to Him both by family ties and by devotion, they look
only to Him for their salvation.

—



They are already in great anxiety because Akrara has not yet
returned to Mathura with Krsna, and it Akrira returns without

Him they will be devastated.

By the very nature of the Yadus’ pure love for Krsna they are
mahartah, greatly distressed, and Soilzottaptéh, burned by
sorrow; now, on top of that, they should not be hatasah,
deprived of their last hope.




And besides the Yadava princes, yet others depending on
Krsna to save them from Karhsa’s terror include demigods like

Indra, learned brahmanas like Garga, and all the cows and
Vaisnavas. ]
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Karhsa (kamsah), the subduer of demigods (deva mardanah), always
brags (sada slaghate) about the strength (balam) of his own arms
(atmanah bahu). He has no (na) regard (manyate) for anyone
(kaficana). He is constdmtly worshiped (sah sada arcitah) by demons
like himself (atma-anurapaih asuraih)—some impotent, some very

powerful (bala abalaih)—and by the rulers of men (tatha raja-kulaih).




When Krsna fails to respond, Akrara tries to change Krsna's
mood from compassion to anger.

In the beginning of Akriira’s statement, he refers to Karsa
merely as “he” (sah); in other words, so numerous and
abominable are Kamsa’s bad qualities that his name is not to be
mentioned.




His many demon friends in Mathurd help increase his
influence, and they share his arrogance and other bad
qualities.

[ —

Yowerful demonic rulers of other kingdoms like Bana and
Bhauma also support him.
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Sri Sarapa said: Akrara (sah), having said this (evam bruvanah), took
(dhrtva) blades of grass (trnam) between his teeth (dantaih) and cried
plaintively again and again (maha kaku kulam cakara). Then that
person named “Uncruel,” (akriira-nama) who had a most brutal duty
to perform (parama ugra karma), oftered his obeisances (pranaman)
to all the women of Vraja (tah vraja-strih), one by one (eka-ekasah).




When Krsna still didn’t come out from the grove, Akrura,
knowing Krsna to be controlled by His dearest devotees,
appealed to the gopis.

He approached them with all the humility he could muster.

This wasn’t easy becanse, despite Akrara’s name, taking Krsna
to Mathura was the cruelest thing anyone could do to them.
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Sriman Akrura said: Don’t be death (ma ghatayadhvam) for the
descendants of the Yadu dynasty (yadu-vamsa jatan), and for all the
people of the world (lokan ca krtsnan). Please have mercy on—them
(krpayadhvam_etan). Dear goddesses (devyah), Krsna’s wretched
parents (krsnasya dinau pitarau) are imprisoned by Karhsa (karsena
ruddhau). Please help rescue them (pariraksatam @).




Everyone was afraid of Kamsa, including the cowherds of
Vraja.

Were Krsna not to come soon to Mathura, the lives of many
innocent persons would be at risk, and the first to be killed
m1ght well be Vasudeva and Devaki.

Therefore the gopis should be merciful by consenting to

Krsna’s departure and giving their blessings for an auspicious
journey.
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The divine gopis said: You great cheat (he he maha-dhirta), you

speaker of falsehoods (mrsa pralapaka) you follower of Kamsa
(kamsa anuvartin)! How can (kutah) those you speak of be Krsna’s

parents (asya pitarau)?_ﬁlge two boys (tau) are the sons (putrasya
vai) of Nanda and Yasoda (nanda yasodayoh)! Don’t (ma) murder
(maraya) Gokula (gokulam). Do mot become a killer of women (ma
jahi strih). -




Why do the gopis call the son of Svaphalka Muni a great cheat
and liar? .

Y

Because he is a follower of Kamsa.

The gopis’ statement that Vasudeva and Devaki cannot be
Krsna’s parents is correct in the sense that Vasudeva and
Devaki are really His unalloyed devotees acting as His parents,
roles they accept only for His service.




By telling Akrtira not to kill the people of Gokula, and

especially not to become a killer of women, the gopis mean to
say that his immediate concern should not be over Vasudeva
and Devaki.

The threat of their being killed lies in the future, and enough
time remains for measures to prevent such a tragedy.




The threat, however that Akriira will become the direct cause
of the deaths of the inhabitants of Gokula, including the cows
and women, is imminent.

Akrira should therefore think twice before committing these
terrible sins.
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Sri Saruipa said: When Krsna heard (nisamya) of wicked Kamsa’s
deeds (dustasya kamsasya cestitam), when He heard of the misery
(tat duhkham) He Himself had caused (atma-hetukam) His own
relatives (nijanam ca), and (ca) when He saw (vilaksya) that Balarama
(balasya) agreed with Akrtira (anumatim), He apologized (asvasya) to
the gopis (gopih), and showing anger and sadness (rusa suca) He left
the grove (kufijat niragat). ‘




The anger Krsna felt was directed solely at Kamsa, and the
sorrow He felt was tor His faultless devotees.

—

a—

He interpreted His elder brother’s silence as a sign that Lord
Balarama accepted Akrira’s proposal to take Them to
Madhupuri.
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Akrara was overjoyed (tatah akrurah pramuditah). With
Balarama’s permission (balarama anumoditah), He quickly
(vegat) left the grove (bahih gatah) and ran (dhavan) to bring
the chariot (tatra eva ratham anetum ).
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When the gopis (gopyah) understood (nirniya) that Krsna (krsnasya)
was about to leave for the city (pure prayanam), they fixed their eyes
(muhuh 1tksamanah) on His lotus face (tasya anana-abjam). In dread
(bhitah) of the imminent fire of separation (viyoga analatah), they
cried (rudatvﬁah) and spoke (ahuh) to Krsna (tam), Talling (patitah) at
His lotus feet (pada-abje).




For the gopis to address Krsna so boldly in public might have
appeared audacious, but they were airaid of burning up in the
fire of separation.

And besides, the gopis are not the only devotees who
sometimes frankly express their agony to Krsna in the
presence of others.

For example, in Srimad-Bhagavatam (10.23.29) we hear fr(lm
the wives of the Vedic brahmanas:




maivarh vibho ’rhati bhavan gaditurh nr-sarhsam
satyam kurusva nigamam tava pada-mulam
prapta vayari tulasi-dama padavasrstam
kesair nivodhum atilanghya samasta-bandhtin

“O almighty one (vibho), please do not speak such cruel
words. Rather, You should fulfill Your promise that You
always reciprocate with Your devotees in kind. Now that we
have attained Your lotus teet, we simply wish to remain here in
the forest so we may carry upon our_heads the garlands of
tulasi leaves that fall from Your lotus feet. We are ready to give
up all material relationships.”
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