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ahaà bhakta-parädhéno
hy asvatantra iva dvija

sädhubhir grasta-hådayo
bhaktair bhakta-jana-priyaù

“O brähmaëa (dvija)! I am completely under the control of
my devotees (ahaà bhakta-parädhéno). I am not at all
independent (hy asvatantra). My heart is controlled by the
pure devotees (sädhubhir grasta-hådayo). What to speak of
my devotee (bhaktair), even those who are devotees of my
devotee are very dear to me (bhakta-jana-priyaù).”
(Bhägavatam 9.4.63)



A devotee with strong faith engages sincerely in worshiping
the Lord.

And when, by that worship, he develops transcendental
attraction, he becomes a true mahätmä.

Thus faith that leads to attachment is the principal inner
symptom of an advanced Vaiñëava.



Çré Havis, one of the nine Yogendras, has described this most essential
characteristic of pure devotees:

visåjati hådayaà na yasya säkñäd
dharir avaçäbhihito ’py aghaugha-näçaù
praëaya-raçanayä dhåtäìghri-padmaù
sa bhavati bhägavata-pradhäna uktaù

He who binds the lotus feet of the Lord (dhåta aìghri-padmaù) by ropes of
love (praëaya-raçanayä), and whose heart (yasya hådayaà) the Lord, destroyer
of heaps of sin (harih agha ogha-näçaù), does not leave (na visåjati), even if
beckoned accidentally (avaçä abhihito apy), is called the best of devotees (sah
bhavati bhägavata-pradhäna uktaù). (Bhägavatam 11.2.55)



The most elevated Vaiñëavas worship Lord Hari in His original
form of Kåñëa, kåñëas tu bhagavän svayam. (Bhägavatam 1.3.28)

The holy names of Kåñëa, being nondifferent from Him (säkñäd
dhariù), are so potent that even when uttered unintentionally
they destroy heaps of sins.

Kåñëa, in His inconceivably wonderful Våndävana pastimes,
nullifies the threat of many demons, such as Aghäsura, by killing
them and awarding them liberation.



In Våndävana, Kåñëa’s loving devotees have bound Him
within their hearts so that He can never escape.

The statement above describes these most intimate devotees
by using the word bhägavata-pradhänaù, a word
grammatically singular in form, because they are relatively
few in number.



evaà sal-lakñaëä loke
durlabhä mänaväù kalau
na hi siàha-samühä vai
dåçyante yatra kutracit

“During Kali-yuga (kalau), human beings (mänaväù) with
such saintly qualities (evaà sal-lakñaëä) are rarely found
(durlabhä) in this world (loke). Certainly we never see (na hi
kutracit dåçyante) many lions together (siàha-samühä) in
one place (yatra).”



Or as the goddess Earth says in Çré Hari-bhakti-sudhodaya
(13.2), su-durlabhä bhägavatä hi loke: “Pure devotees are
very rare in this world.”

And in the words of Mahäräja Nimi:



durlabho mänuño deho
dehinäà kñaëa-bhaìguraù
taträpi durlabhaà manye
vaikuëöha-priya-darçanam

For the conditioned souls (dehinäà), the human body
(mänuño dehah) which can be lost at any moment (kñaëa-
bhaìguraù) is a rare opportunity for gaining liberation
(durlabhah). But I think that even rarer than liberation
(taträpi durlabhaà manye) is the association of devotees
who are dear to the Lord (vaikuëöha-priya-darçanam).
(Bhägavatam 11.2.29)



Pure Vaiñëavas are rarely found in the material world because
devotion for Çré Kåñëa arises only in a person who has been
relieved of all traces of sinful reactions and has properly
carried out all pious duties.



yeñäà tv anta-gataà päpaà
janänäà puëya-karmaëäm
te dvandva-moha-nirmuktä
bhajante mäà dåòha-vratäù

But those whose sins have been destroyed (yeñäà janänäà tv
anta-gataà päpaà) by pious acts (puëya-karmaëäm), being
free of the ignorance arising from duality by worshipping Me
(te dvandva-moha-nirmuktä), then worship Me with
determination (bhajante mäà dåòha-vratäù).
(Bhagavad-gétä 7.28)



däna-vrata-tapo-homa-
japa-svädhyäya-saàyamaiù
çreyobhir vividhaiç cänyaiù

kåñëe bhaktir hi sädhyate

“To attain (sädhyate) devotional service unto Lord Kåñëa
(kåñëe bhaktir) one must perform charity, follow strict vows,
perform austerities and fire sacrifices (däna-vrata-tapo-
homa), chant japa, study Vedic texts, observe regulative
principles (japa-svädhyäya-saàyamaiù), and follow many
other auspicious practices (çreyobhir vividhaiç ca anyaiù).”
(Bhägavatam 10.47.24)



janmäntara-sahasreñu
tapo-jïäna-samädhibhiù
naräëäà kñéëa-päpänäà
kåñëe bhaktiù prajäyate

“Human beings whose sins have been completely
eradicated—by thousands of lifetimes cultivating austerities,
knowledge, and meditative trance—can develop devotion for
Kåñëa.” (Yoga-väsiñöha-rämäyaëa)



From these statements we can infer that a person with no
devotion for the Supreme Lord must be sinful.

Nor can the knowledge gained by seekers of impersonal
liberation be called bhakti, because even texts like the Yoga-
väsiñöha, which are tinged with impersonalism, indicate that
tapas, jïäna, and samädhi are means toward the end of
bhagavad-bhakti.



As Çréla Çrédhara Svämé writes at the end of his commentary
on the Bhagavad-gétä, jïänasya bhakty-aväntara-vyäpäratvam
eva: “Jïäna is but a secondary activity, subordinate to
bhakti.”

And in the Bhagavad-gétä itself (10.10, 18.54–55) Kåñëa
clearly describes knowledge (buddhi-yoga) as but a means to
achieve the ultimate goal, pure devotion to Him:



teñäà satata-yuktänäà
bhajatäà préti-pürvakam

dadämi buddhi-yogaà taà
yena mäm upayänti te

I give the intelligence (dadämi buddhi-yogaà) to those who
constantly desire to be with Me (teñäà satata-yuktänäà) and
worship Me with great love (bhajatäà préti-pürvakam), by
which they attain My direct association (yena mäm upayänti
te).



brahma-bhütaù prasannätmä
na çocati na käìkñati

samaù sarveñu bhüteñu
mad-bhaktià labhate paräm

Having attained realization of ätmä (brahma-bhütaù), being a
pure soul (prasannätmä), he does not lament for or desire
anything except Me (na çocati na käìkñati), and looks upon
all beings as equal (samaù sarveñu bhüteñu). He then realizes
Me (mad-bhaktià labhate paräm).



bhaktyä mäm abhijänäti
yävän yaç cäsmi tattvataù
tato mäà tattvato jïätvä

viçate tad-anantaram

Only by bhakti can a person know Me as Brahman (bhaktyä
mäm abhijänäti yävän yaç cäsmi tattvataù). Then, knowing
Me as Brahman by that bhakti (tato mäà tattvato jïätvä), he
merges with Me (viçate tad-anantaram).



Thus Kåñëa always makes a distinction between jïäna and
bhakti, and so do His faithful devotees.

This means, of course, that the impersonal worshipers of the
Absolute are not as spiritually advanced as the devotees of the
Supreme Person.

In the Fourth Canto of Çrémad-Bhägavatam (4.22.39) Sanat-
kumära tells Mahäräja Påthu:



yat-päda-paìkaja-paläça-viläsa-bhaktyä
karmäçayaà grathitam udgrathayanti santaù
tadvan na rikta-matayo yatayo ’pi ruddha-
sroto-gaëäs tam araëaà bhaja väsudevam

Worship Väsudeva (tam väsudevam bhaja), the shelter (araëaà).  By 
devotion to his lotus toes (yat-päda-paìkaja-paläça-bhaktyä) 
possessing ever-increasing beauty (viläsa), the devotees (santaù) 
untie (udgrathayanti) the knot of false ego filled with impressions of 
karma (karma äçayaà grathitam), which the foolish sannyäsés 
(tadvat rikta-matayo yatayah) who try to stop the senses flowing like 
a river (sroto-gaëäh) cannot untie (na ruddha).



The unlimited ways the Supreme Lord employs His energies are
all His viläsa (“expansions for play”).

But pure Vaiñëavas are especially attracted to serving Him by
hearing and chanting about His viläsa in Çré Våndävana and His
other spiritual abodes.

Thus Lord Kapiladeva, after instructing His mother at length
about several varieties of progressive discipline, advised her that,
of all sädhanas, recitation of the pastimes of the Lord of
Vaikuëöha is the most important.
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