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st : :
o o tato bhaktir bhagavati
SN Ibhute janard
O3 putri-bhiite janardane
PR > dam-patyor nitaram asid

gopa-gopisu bharata

“Thereafter (tatah), O Maharaja Pariksit, best of the aratas
(bharata), when the Supreme Personality of Godhead (janardane)
became the son (putri-bhiite) of Nanda Maharaja and Yasoda (dam-
patyoh), they attained (asid) perfectly fixed (nitaram) devotional love
(l;h—_a_l;tih) for Him (bhagavati), and so also did all the other
inhabitants of Vrndavana, the gopas and gopis (gopa-gopisu).”




To explain why Nanda and Yasoda were able to drink so fully
from the nectar ocean of Sri Krsna’s all-auspicious childhood
pastimes, Sukadeva Gosvami answered the question from
Pariksit Maharaja by recounting how in_a previous birth
Nanda and Yasoda were blessed by Lord Brahma to achieve
the highest devotion for Krsna.

In this verse (Bhagavatam 10.8.51), Sukadeva concludes that
description.




Because Brahma is a first-class devotee, by his benediction
Nanda and Yasoda developed perfect love for the Supreme
Personality of Godhead Janardana, the annihilator of demons
and other wicked persons, and the Lord assumed the role ﬁf
their son.

Krsna is also called Janardana because all people (janah)
hanker with ardor (ardanti) to achieve from Him what they
imagine to be important in life.




Nanda and Yasoda, who considered Krsna alone important, were
able to obtain Him as their son.

Here the grammatical form of the expression putri-bhiite indicates
something that has become what it was not betore.

He who is the Supreme Truth, Supreme Soul, and Supreme 1 ord
cannot be the born son of anyone, yet because He understood that
the highest mode of devotion to Him cannot develop unless He
becomes the son of His devotees, He became the child of Nanda

N

and Yasoda.




By doing this, He displayed His superexcellent qualities,
especially His seltless concern for His devotees.

By Brahma’s benediction, the devotion of Nanda and Yasoda
became irrevocably fixed (nitaram asit).

All the gopas and gopis of Vraja have great love for Krsna, but
the love shown by Nanda and Yasoda is greater than that of

everyone else, at least in the context of Krsna’s early
childhood.




Later, of course, when Krsna reaches the panganda age and especially

the kaisora age, the ultimate form of love for Him becomes revealed in
the young gopis.

The gopis’ madhurya-rasa_the most precious of all devotional jewels,

begins manifesting itself slightly even during Krsna’s balya years.

As Pariksit Maharaja continues reciting verses from Srlmad-

Bhagavatam, he gradually comes to this point of reahzatlon, in
particular when he speaks the verses descrlbmg Uddhava’s visit to

Vrndavana.




In the present verse, Sri_Sukadeva addresses Pariksit—as a
descendant of the eminent Bharata dynasty, implying that

Pariksit himself should now be able to answer his own
question as to how Nanda and Yasoda attained the perfection
of having Krsna as their son.

The answer to that question is as follows: In a previous life, Sri
Devaki and Vasudeva worshiped the Supreme Lord with the

desire to obtain a son like Him.




The Lord bestowed upon them that specitic blessing by
pledging to become their son in three births.

Sri Nanda and Yasoda, however, praved to render the best
devotional service to Krsna, and it was Brahma who awarded
the fultillment of their prayer.

Thus the Personality of Godhead demonstrated that a
benediction irom His devotee is more valuable than one
directly from Him. -




By descending to earth in Vraja-bhumi, Krsna expanded His
supremely attractive childhood pastimes for the henefit of His
parents Nanda and Yasoda, and for the benelit of everyone
related to them.

The ecstatic devotion for Krsna those pastimes evoked eclipses
the importance of the four great goals of lite.




Nanda and the other Vraja-vasis are Krsna’s eiernal

companions and most dear devotee hey only @o
yw g, just _as Krsna only

pparentl obtams Samba as His son by the blessing of Sri
Rudra.

The address “O Bharata” also implies that Pariksit Maharaja
should already be aware of this.




\3\',\ AT Text 128
6" V., nandah sva-putram adaya
CONE VIR =
9,0\ N prosyagatam udara-dhih
o* murdhny avaghraya paramam

mudam lebhe kurudvaha

O Maharaja Pariksit, best of the Kurus (kuriidvaha), Nanda Maharaja
was very liberal and simple (nandah udara-dhih). He immediately
took his son Krsna on his lap (sva-putram adaya) as it Krsna had

returned from death (pretyagatam), and by formally smelling his son's
head (murdhny upaghraya), Nanda Maharaja undoubtedly enjoyed
transcendental bliss (paramarin mudar lebhe).




Vasudeva may also be able to claim Krsna as his son, but
Nanda has an even greater right to consider Krsna sva-putra,
his own son.

—

T}lis verse (Bhagavatam 10.6.43) tells of Nanda Maharaja’s
special glories.

After Nanda paid taxes to Kamsa and returned home from
Madhu-puri, he discovered that Krsna had killed the
demoness Paitana.




Nanda was overjoyed to see his son alive and safe from near

calamity.

Though the Vraja-vasisastonished to see the great Raksasi
killed by Krsna, couldn’t help but wonder what kind of

powertul being Krsna really was_this heightened awareness of
Krsna’s greatness did not at all undermine Nanda Maharaja’s
firm conviction that Krsna was nothing more or less than his
own dependent son.




His atfection for Krsna was too pure to be weakened by any

distraction.

When Nanda arrived home, he met Krsna, took Him on his
lap, and embraced Him with enthusiasm.

—Y

In ecstasy, Nanda smelled the hair on his son’s head and felt

the highest limit of happiness (paramarm mudam).




Or, if we split the first of these words as para-am), the
happiness Nanda felt at that moment was greater than the joy

felt by the goddess Laksmi when she serves her Lord.

Nanda Maharaja deserves such pleasure because he is udara-

£1Bih, a very saintly and generous devotee.

On the occasion of Krsna’s name-giving ceremony. for

e —

example, he gave away vast amounts of cCharity.




——

The word udara-dhih also means that he is very intelligent.

After all, didn’t he disregard all other possible benedictions
and ask Brahma only for the boon of exclusive devotion for
Krsna?

One might question why this verse singles out the good

fortune of Nanda Maharaja, since Mother Yasoda had also
prayed for devotion to Krsna and had shared equally in Lord
Brahma's blessing. -




In a previous life, as Drona and Dhara, Nanda and Yasoda had requested
Brahma:

jatayor nau maha-deve

bhuvi visveSvare harau
bhaktih syat parama loke

yayainjo durgatim taret

Drona and Dhara said: Please permit us to be born on the planet earth (jatayor
nau bhuvi) so that after our appearance, the Supreme Lord, the Personality of
Godhead, the supreme controller and master of all planets (visvesvare harau),
will also appear and spread devotional service (bhaktih syat), the ultimate goal
of life (parama), so that those born in this material world (loke) may very easﬂy
be delivered from the miserable condition of materialistic life by accepting this
devotTomat service (yaya anjah durgatim taret). (Bhagavatam 10.8.49)




Since both Nanda and Yasoda, in a previous life had together
otfered the same prayer, shouldn’t they both have the same
ecstasy?

The rhad-bhagavatamrta highlights the ecstasy

shown by Nanda Maharaja after the killing of Paitana, but wasn’t
Mother Yasoda’s ecstasy just like his?

Or since a mother normally loves her son even more than the
child’s tather does, shouldn’t her love have been even greater than
his?




Yes, although Nanda and Yasoda both have extraordinary love

for Krsna, @ for Krsna is greater.

The special ecstasy sh Ara] S
occasioned Ry(Special CircumstanC®

N

Nanda had just returned from an extended trip to Mathura
City.

/3




Upon coming home from a distant journey, one only naturally
teels special love for dear ones he has not seen for some time
and feels extra eagerness and happiness.

—

Sri Yasoda always felt that high level of ecstatic affection.

—

Actually, the love of great devotees of the Lord like Nanda and
Yasoda is always tully developed to its ultimate limit; it can
never diminish or increase.




Thus the constant love Nanda Maharaja has for Krsna could
not have changed into something new on his return from
Mathura.

——

Only in imitation of ordinary family relationships does it
appear to have changed.

r
<

r~
Or, looking at this a'diyer@ent way, the rare treasure of pure
prema constantly gives rise to all varieties of endearing

emoTtions, perceived as TIewer and newer at every moment.




This distinguishes the ecstasy of prema from the joy of mere
liberation.

Nanda Maharaja’s apparent momentary increase in love for his
son was simply a special ecstasy occasioned by the
circumstance of his coming home.




NP v 8 Text 129
9‘\:@ QJ’» +  sa matuh svinna-gatraya
Q’S&‘s\'& S \giy israsta-kab jah
O Q{) Q visrasta-kabara-srajal
A A drstva parisramar krsnah
NS “krpayasit sva-bandh
< rpayasit sva-bandhane
N &v"

Because of mother YaSoda's hard labor, her whole body became
covered with perspiration (sva-matuh svinna-gatraya), and the
flowers and comb were fallmg from her hair (visrasta-kabara- SM
When child Krsna saw His mother thus fatigued (drstva parisramari
krsnah), He became merciful to her and agreed to be bound (krpaya

J

ASI1C sva—banaﬁane Y.

——




This verse and the next (Bhagavatam 10.9.18, 20) glority
Mother Yasoda, who is more advanced in Krsna consciousness
than even Nanda Mahar3jja.

One morning she wanted to churn butter herself for her son
Krsna, who was very fond of tresh butter.

With great love in her heart, she set about the laborious task
of churning from the previous day’s yogurt.




Just then, however, Krsna rose from His sleep and demanded

her breast milk.

She began to feed Him while continuing to churn, but He
again interfered by grabbing the churning rod.

And then she noticed that the milk she had put on the stove
was boiling over.




So although Krsna had not finished drinking, she quickly put
Him aside to run to the kitchen.

When she came back, atter a moment, she found that the
churning pot had a hole in its bottom, obviously made by the
nearby grinding stone.

And Krsna had disappeared.




She looked around and found Him inside the house, and as she
watched unseen from the corridor she saw Him sitting on a large
upturned mortar, stealing butter and feeding it to young monkeys.

She picked up a stick and came up to Him from behind, but He
ran away, making her chase Him around belore she finally caught
up to Him.

Seizing her crying son, she scolded Him sharply, but then, not
wanting to frighten Him too much, she threw the stick away.




Still, she wanted to do the right thing for His benelit, so she
decided to punish Him by tying Him up.

She tied a rope around His waist, (but_as people know
N——

throughout the WOl”lj the rope was too short by just two
tinger-widths.

She tried tying together all the ropes she could find in the
house, butstill the rope remained short by the same length.




Seeing this astonished her.

Finally Krsna, choosing to reward His mother for her

strenuous devotional effort, agreed to let her bind Him.

Although Krsna’s all-spiritual body is beyond the limitations
of time and space and the individuality of objects, He

responded mercifully to the strenuous labor of His mother.




He cannot-be—boumd—by—anyone, but in His exceptional mercy He

allowed Himself to be tied.

Taking the alternative reading sva-matuh (“His own mother”) instead

O—

of sa matuh, we get the idea that Yasoda is eternally established in this
intimate relationship with Him and so she certainly deserves His

special mercy.

When she tried to bind Him, Krsna submitted to her effort because ot

her exalted love, which was evident externally by the perspiration on

her limbs and |

Oy T

e tatiing ot ttre {lowers from her hair.
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%&29_ \:Qf\ nemam virifico na_bhavo
O K na $rir apy anga-samsraya
’)*® —— . -
: prasadam lebhire gopi

yat tat prapa vimukti-dat

Lord Brahma, nor Lord Siva (na virifico na bhavo), nor even Neither _
the_goddess of fortune (na srir apy), whais always the better half of
the Supreme Lord (anga-samsraya), can obtain (lebhire) from the

Supreme Personality of Godhead, the deliverer from this material

world (vimuktidat), such_mercy (imam prasadam) as received by

\

mother Yasoda (yattat prapa gopi).




While describing the good fortune of Mother Yasoda, Srila
Sukadeva Gosvami became more and more amazed, and the
hairs on his body stood on end.

Although many dewvotees of Krsna obtain Krsna’s favor, the

mercy received by Yasoda was most wondertul.

While thinking of this, Sukadeva Gosvami spoke this verse
(Bhagavatam 10.9.20).




Sukadeva affectionately refers to Mother Yasoda as gopi,
alluding to her privileged status as the wife of the king of the

gopas.

The favor she obtained ifrom Krsna was never achieved by
Krsna’s son Brahma, by Krsna’s friend Siva, or by His dear
consort Laksmi, who always resides on His chest.

How then could lesser persons than these ever receive as
much favor as Yasoda?




Yasoda is a better devotee than Lord Brahma, Lord Siva, and
the goddess Laksmi because all three of them merely worship
Krsna with reverence as the Supreme Godhead but she has
pure affection for Him as her son. )

S —

The Damodara pastime, in which Yasoda tied Krsna with rope,
demonstrated the power of God to resist all attempts to
capture Him, but when Yasoda witnessed Krsna’s omnipotence
her pure maternal love only increased. B




To emphasize the unique position of Mother Yasoda, in this
verse Srila Sukadeva repeats three times the negation na.

The three greatest personages of the material world may
obtain _great favor from Krsna, but they are unable to please
Krsna or obtain as much favor as Yasoda.

Most people living in this material world are much less
fortunate than Brahma, Siva, and Laksmi and cannot even
imagine the sublime position of Mother Yasoda.




To sincere aspirants for spiritual perfection, Krsna gives liberation
from the bondage of birth and death, but His love for His mother
is so special that He lets her bind Him with ropes meant for tying
COWS.

e

To some pure Vaisnavas, Krsna grants vi-mukti, the superior

e S

liberation of elevation to His own world to live in His proximity in
transcendental bliss.

Let Him grant this vimukti to fortunate souls, but even such
Vaismavas cannot expect the favor shown to Mother Yasoda.




Texts 131-132
payamsi yasam apibat

J,ng}“ putra-sneha-snutany alam
QX"Q) bhagavan devaki-putrah

"50 J6Q W3 ,(3' kalvalyady-akhllartha ~dah

({:}>’ A-O‘:(Jf\”\ kurvaGnam sutcksanam
9’:}7\ 4 na punah kalpate rajan

07&)( samsaro ’jiiana-sambhavah
& —

ThQSLu_p_reme Personality of Godhead, Krsna (bhagavan devaki-putrah), is the bestower of many

benedictions, including liberation [kaivalya|, or oneness with the Brahman effulgence (kaivalyady-

akhila-pradah). For that Personality of Godhead, the gopis always felt maternal love (putra-sneha-

snutany), and Krsna sucked their breasts—with—iul isfaction (yasam payamsi apibat alam).

Therefore, because of their relationship as mother and son (tasam aviratam krsne suta iksanam),

————

although the gopis were engaged in various family activities (kurvatlnam) one should never think

that they returned to this material world after leaving their bodies (na punah ajiana- sambhavah
S~—

samsaro kalpate).




Pariksit is now coming to the point of glorilying Krsna’s
supermost devotees, the young gopis.

But first he takes the opportunity to praise the elder gopis, the
mothers of Krsna’s cowherd friends.

While narrating the history of Patand’s attempt to kill Krsna,
Sukadeva spoke these two verses (Bhagavatam 10.6.39-40)
comparing Putana’s good fortune to that of these elder gopis, E‘Olil
whose breasts Krsna drank when He assumed the forms of His
friends after Lord Brahma had kidnapped the friends and calves.




The son of Devaki drank the breast milk of these gopis plentifully

(alam) because He took the role of their sons for an entire year.

He bestowed this favor on them even though He is the Supreme
Personality of Godhead, complete and self-satisfied in all respects.

Because of the motherly relationship these gopis had with Him,

they were freed from the prospect of future suffering in the cycle

of birth and death; their material existence was finished once and
tor all, in that very lifetime.




Conditioned living beings are trapped in sarmsara due to their
ignorance, but_the elder gopis were steeped in the highest
spiritual knowledge.

They were the most perfect jianis because they constantly
thought of Krsna as their son.

/

Indeed, all transcendental knowledge and its corollary benefits
are automatically included in pure Krsna consciousness,




Other devotees might feed Krsna without identifying Him as
their son, but _these women had already attained such a high

realization of love of Godhead that they thought of Krsna with

intense parental atfection.

They loved Krsna so much that milk would spontaneously
flow from their breasts

Krsna is the giver of liberation and all other goals of life.



But as the word alam implies, Krsna, not satistied with the
milk of only His Mother Devaki, was eager to drink irom the
gopis also.

He had every right to the breast milk of Devaki, but He
abandoned her to drink extensively from these gopis instead.

)

His love for them was that great.




Therefore since He gives desired goals like liberation to other

persons, why shouldn’t He grant liberation to these women,
whom He favored over His own mother by drinking their milk
for one whole year?

How could they remain entangled in material existence?




putana loka-bala-ghni
raksast rudhirasana
jigharhsayapi haraye
stanam dattvapa sad-gatim
kimh punah sraddhaya bhaktyz
" krsnaya paramatmane
yacchan priya-tamam ki nu
raktas tan-mataro yatha

Paitana was always hankering for the blood of human children (piitana loka-bala-ghni
raksasi rudhirasana), and with _that desire she came to kill Krsna (jighamsayapi
haraye); but because she offered her breast to the Lord (stanarh dattva), she attained
the greatest achievement (apa sad-gatim). What then is to be said (kida_punah) of
those who had natural devotion and affection for Krsna (Sraddhaya bhaktya krsnaya
paramatmane) as mothers and who ofiered Him their breasts to suck or ofiered
something—very—dear—as—a—mother ofters sometnng 1o a child (yacchan p priyatamar
ki o raktas tan-mataro yatha)? (Bhagavatam 10.6.35-36)




yatudhany api sa svargam
avapa iaﬁfani-gatim
krsna-bhukta-stana-ksirah
kim u gavo ‘nu-matarah

Although she was a great witch (yatudhany api), she attained the
position of a mother in the transcendental world and thus achieved
the'ihighest perfection (sa svargam avapa janani;gatim). What then is
to be said of the cows (kim u _gavo) WT}ose nipples Krsna sucked with
great pleasure and who offered their milk very jubilantly with
affection (krsna-bhukta-stana-ksirah) exactly like that of a mothery
(anumatarah)? (Bhagavatam 10.6.38)




Putana attained a destination possible only for saintly devotees
of the Personality of Godhead.

She became a mother of Krspa like Devaki in the highest

heaven Sri Vaikuntha.

Svarga, or heaven, is commonly conceived as the world of
unlimited happiness but true happiness—in freedom from

birth and death—is found only in the kingdom of God.




There Putana achieved liberation and was established in
vatsalya-rasa.

———

So how can the elder gopis of Vraja be expected to attain
anything less?

The word sam-sara may be taken to refer to liberation as the
“complete essence” of the four goals ol Tife, and this liberatign
may be understood to be jiana-sambhavah, indicating that it

is achieved by thrediscipline ot philosophical knowledge.




But these gopis deserve more than this inadequate reward.

For these gopis, liberation is inadequate because they possess
pure devotion for Krsna, which includes knowledge,
liberation, and everything else desirable.

Liberation, therefore, is meaningless for the gopis because

they are already liberated.




To devotees unconditionally surrendered to Him, Krsna never
gives mere liberation.

And from devotees tull of material desires He withholds it.

Thus Sukadeva Gosvami calls Krsna kaivalyady-akhilartha-
djll_, He who destroys(dyat) all the inferior goals of life
(arthas), headed by liberation (kaivalya), which in comparison
to attainment of Sri Vaikuntha are insignificant.




Since Krsna is so kind even to materialistic_devotees, why
should He give mere liberation to absolutely seltless devotees
like the gopis?

The great achievement _even for the residents of Vaikuntha, is

the attainment of Goloka.

In the Sixth Canto ot Srimad-Bhégavatam (6.11.23) the demon
Vrira says:




trai-vargikayasa-vighatam asmat-

patir vidhatte purusasya sakra
tato 'numeyo bhagavat-prasado
yo durlabho ’kificana-gocaro 'nyaih

O Indra (sakra)! Our Lord (asmat-patih) obstructs endeavors
for artha, dharma and kidma (purusasya trai-vargika ayasa-
vighatam vidhatte). One should infer that this is the mercy ot
the Lord (tato anumeyo bhagavat-prasado), which is rarely

attained by others (yah anyaih durlabhah) but—attained by
th rrattachment to only the Lord (akificana-gocaro).




Because efforts to attain dharma artha, and kama can achieve
little more than—the—paim—ot—the endeavor, the supreme

protector of His devotees ruins a devotee’s attempts to achieve
these goals.

This should be understood as the greatest mercy of the all-
compassionate Lord. |

But don’t some devotees of the Lord succeed in obtaining the
three goals dharma, artha, and kama?




Yes, but we should understand who is eligible to receive the

Lord’s mercy in full.

The Personality o Gedhead gives full protection to devotees

who are akincana (free from false identitications), who
renounce everything material for His sake, who ofler their
very bodies and all bodily possessions for His service, and who
have no support but Him. -




For others His full mercy is very ditficult to obtain.

To devotees distracted by material desires, who fall short of

the akincana standard, Krsna sometimes gives the benefits ot
dharma, artha, and kama.

=
Elej/!

neophyte Valsna\:as}1 ng more or less free from

camrat teast aspire for the special mercy of the
) nondevotees can never come near it..

A




Nondevotees have no hope of gaining the Supreme lord’s
favor, by which material entanglement is destroyed.

Vrtrasura therefore tells Indra that being king of heaven is
useless because Indra is got a pure devotee of the Personality

ot Godhead.

Vrtra disdains Indra’s heaven because Vrtra has his eyes set on
Sr1 Vaikuntha.




A similar statement is found in the Fifth Canto of Srimad-Bhagavatam
(5.19.27):

satyam disaty arthitam arthito nrnam
naivartha-do yat punar arthita yatah

svayarn vidhatte bhajatam anicchatam
icchapidhanam nija-pada-pallavam

The Lord certainly gives (sz&y_ar'n disaty) desired objects to devotees who
request them (arthitam arthito nrnam), but he does not give those objects
(na eva arthadah) in such a way that the devotee will ask again afrer
finﬁling his enjoyment (yat punar arthita yatah). In other words, he
gives his lotus feet (svayam vidhatte nija-pada-pallavam), which include
all desirables (icchapidhanam), to those worshippers (bhajatam) who do
not even desire them (anicchatam).




For God no request is impossible to tulfill.

He is the root of the tree that can satisty all desires.

Still, though people pray to Him for liberation and other
perfections, He often refuses to give what is asked.

This means that when granting a request will resunlt in the
devotee’s being impelled by still more desires, the Lord protects

His devotee by withtiolding the desired object.



A person whom the Lord allows to become proficient in
religious formularies may become greedy for the fruits of
religiosity.

Elevated by piety and endowed with such fruits, the person

may then become attracted to sense gratification.

Addicted to sense gratification, he may turn again to
religiosity, just to get more of the same sense gratification.




Only rarely does anyone take proper advantage ol the cycle of
purusarthas, or goals in human life, by experiencing dharma,
artha, and kama, evaluating them realistically, and then
redirecting his aim to moksa. B

Then, if such a rare person is truly fortunate, alter achieving
liberation he may come in contact with pure devotees of _the
Supreme Lord, learn the insignificance of liberation, and strive

for bhakti.
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