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Text 151
yä vai çriyärcitam ajädibhir äpta-kämair
yogeçvarair api sad-ätmani räsa-goñöhyäm

kåñëasya tad bhagavataù prapadäravindaà
nyastaà staneñu vijahuù parirabhya täpam

“Although (api) the goddess of fortune herself (çriyä) and Lord Brahmä and all
the other demigods (aja ädibhiù) have realized all their desires (äpta-kämaiù)
and are masters of yogic perfection (yoga-içvaraiù), they can worship (arcitam)
the lotus feet of Kåñëa only within their purified minds (sat-ätmani). But during
the räsa dance (räsa-goñöhyäm) Lord Kåñëa (kåñëasya) placed (nyastaà) His
feet (bhagavataù prapada-aravindaà) upon these gopés’ breasts (yäh vai
staneñu), and by embracing those feet (tad parirabhya) the gopés gave up
(vijahuù) all sorrow (täpam).



Aren’t all devotees of Kåñëa equally glorious for renouncing their
families and whatever else prevents them from approaching
Kåñëa?

Yes, but the intimacy of the gopés’ surrender makes them special.

Kåñëa’s lotus feet are worshiped by the goddess of fortune with all
the opulence at her command; she serves her Lord’s feet by
massaging them, and she attends Him in various other ways.



Brahmä, Rudra, Indra, and other demigods also worship
Kåñëa’s feet, and so do the mahat-tattva and the other
elements of creation; the demigods and the elements over
which the demigods preside worship Kåñëa’s feet by
performing Vedic sacrifices and carrying out His orders.

Self-satisfied liberated sages also worship with devotion those
same feet, aiming at them as the supreme goal of life.



The great masters of bhakti-yoga worship His lotus feet within
their purified hearts by hearing and chanting Kåñëa’s glories with
pure love.

But the worship performed by all these elevated souls (with the
exception of the goddess Lakñmé) is for the most part only mental;
rarely does Kåñëa grant His darçana to these demigods, sages, and
devotees.

The gopés’ worship of Kåñëa’s lotus feet is much more intimate.



The words kåñëasya tad bhagavataù indicate this intimacy.

The pronoun tat (“that”) implies that even before the räsa
dance the gopés were already intimately familiar with the
supreme beauty of Kåñëa’s feet.

And after Kåñëa left the gopés at the very beginning of the
räsa-lélä, they spent some time vividly remembering those very
feet in the ecstasy of separation.



Though these were the same lotus feet worshiped by Çré, the
goddess of fortune, the gopés realized them in a special way, as
the feet of the darling young son of Yaçodä and Nanda.

The lotus feet the gopés repeatedly held to their breasts during
the räsa dance were thus the most excellent embodiment of all
beauty.

By holding Kåñëa’s feet in this way, the gopés were completely
relieved of the pain of separation.



Certainly, then, the gopés are the greatest devotees, because
they worshiped Kåñëa’s feet not merely by meditating on them
but by holding them physically in their embrace.

Because the feet they worshiped were the feet of the Supreme
Lord in the form of Kåñëa, the gopés are superior to the
demigods, headed by Brahmä.

Because the gopés touched those feet directly, the gopés are
superior to the self-satisfied sages.



Because the gopés held those feet to their breasts, the gopés are
superior to the masters of yoga.

And because the association of the gopés with Kåñëa occurred
during the räsa-lélä, the gopés are superior even to Mahä-lakñmé.

As Uddhava describes how the gopés, during the räsa dance,
obtained relief from the distress of separation, he harbors the
concern that the feelings of separation the gopés suffer now are
much more serious.



Now that Kåñëa has left them to go to Mathurä, Uddhava
doubts whether even a skillfully delivered message from Kåñëa
can do much to console them.

Although Uddhava has done his best, the effect will most
likely be negligible.

But in any case, he himself has been deeply affected by his
meeting with the gopés.



He has imbibed the spirit of their special prema, and in that mood
he has prayed to take birth in Vraja in any form of life, be it a
bush or other plant, that may be touched by the dust of the gopés’
divine feet.

Because Uddhava could properly value and learn from the love of
the gopés, it was him Kåñëa chose to carry the message to
Våndävana.

Like Uddhava, Çréla Çukadeva Gosvämé took to his own heart the
gopés’ mood of devotion to Kåñëa.



At the end of the Tenth Canto, Çréla Çukadeva expresses this mood
when he praises Kåñëa’s Dvärakä queens:

yäù samparyacaran premëä
päda-saàvähanädibhiù

jagad-guruà bhartå-buddhyä
täsäà kim varëyate tapaù

“How could one possibly describe (kim varëyate) the great austerities
performed by these women (täsäà tapaù) who perfectly served Him
(yäù samparyacaran), the spiritual master of the universe (jagad-
guruà), in pure ecstatic love (premëä)? Thinking of Him as their
husband (bhartå-buddhyä), they rendered such intimate services as
massaging His feet (päda-saàvähanädibhiù).” (Bhägavatam 10.90.27)



Even though Çréla Çukadeva, while speaking this verse, uses the
term bhartå (“husband”) rather than jära (“paramour”), he is
actually thinking of the gopés of Vraja and burning in the fire of
their ecstasy.

But he dares not mention this, out of fear that in ecstasy he would
lose his self-control.

Even in modern times, and even among men, there are great
devotees who are known to have attained pure love for Kåñëa in
the mood of the gopés.



No one should doubt this, thinking that for male devotees the
mood of the gopés is incompatible.

Anyone well versed in the epics and Puräëas will know the
example of the austere sages of the Daëòaka forest.

When the sages saw the beauty of Çré Raghunätha (Lord
Rämacandra), they became attracted in the conjugal mood and
wanted to enjoy having Him as their husband.



In the Uttara-khaëòa of Çré Padma Puräëa, Lord Çiva, speaking to his wife
Pärvaté, describes that history:

dåñövä rämaà harià tatra
bhoktum aicchan su-vigraham

te sarve strétvam äpannäù
samudbhütäç ca gokule

hariù sampräpya kämena
tato muktä bhavärëavät

“When they saw Lord Hari in the beautiful form of Rämacandra, they at once
wanted to enjoy Him. Thus they all took birth as women in Gokula and, by their
lusty attraction to Lord Hari, obtained Him as their husband. In this way they
gained liberation from the ocean of material existence.”



The Kürma Mahä-puräëa also states:

agni-puträ mahätmänas
tapasä strétvam äpire

bhartäraà ca jagad-yonià
väsudevam ajaà vibhum

“By performing austerities, the wise sons of Agni took birth as
women and obtained as their husband Lord Väsudeva, the
unborn and unlimited source of creation.”



Text 152
vande nanda-vraja-stréëäà
päda-reëum abhékñëaçaù
yäsäà hari-kathodgétaà
punäti bhuvana-trayam

“Again and again (abhékñëaçaù) I offer my respects (vande) to
the dust (reëum) from the feet (päda) of the women
(stréëäà) of Nanda Mahäräja’s cowherd village (nanda-vraja).
When these gopés (yäsäà) loudly chant (udgétaà) the glories
(kathä) of Çré Kåñëa (hari), the vibration purifies (punäti) the
three worlds (bhuvana-trayam).”



After thus taking great satisfaction from sweetly singing the
glories of the gopés, Uddhava falls flat on the ground, on the
very path their lotus feet have touched.

Picking up a speck of dust from the path, he places it on his
head as if it were the rarest treasure in the universe.

And after offering again his prostrate obeisance, he recites this
final prayer.



Uddhava is absorbed in ecstasy, so much so that even though
he can see the gopés, he speaks and offers homage to them
with deep reverence as if they were not present.

Obviously, he feels sublime pleasure in chanting their glories.

The most ecstatic kind of saìkértana, however, is that chanted
by the gopés themselves; their loud songs purify all the worlds,
including the upper, lower, and middle planetary systems.



Çré Çukadeva Gosvämé has described this earlier in his
narration of Uddhava’s visit to Våndävana:

udgäyaténäm aravinda-locanaà
vrajäìganänäà divam aspåçad dhvaniù
dadhnaç ca nirmanthana-çabda-miçrito

nirasyate yena diçäm amaìgalam

“As the ladies of Vraja loudly sang the glories of lotus-eyed
Kåñëa, their songs blended with the sound of their churning,
ascended to the sky, and dissipated everything inauspicious in
every direction.” (Bhägavatam 10.46.46)



Uddhava also implies that any suitable praise of the gopés,
such as the prayers he has just sung, is in fact the most
excellent form of hari-kathä.

Such glorification can easily purify the three worlds, as
Uddhava hoped to do by speaking these verses.
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