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s _vasah pradhs
SR - sa ca priya-prema-vasah pradhavan
\&V&‘) A samagato harsa-bharena mugdhah
TSI tayor upary eva papata dirgha-

o maha-bhujabhyam parirabhya tau dvau

The Lord (sah), compelled by His love for His dear devotees
(priya-prema-vasah), ran toward them (pradhavan). And
when He reached them (samagatah) He fainted (harsa-
bharena mugdhah) and fell (eva papata) on top of them
(tayoh upari), embracing (parirabhya) them both (tau dvau)
with His long (dirgha), mighty arms (maha-bhujabhyar).
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\5’&’«};} & ‘(3> premasru-dharabhir aho maha-prabhuh
c;t\ sa snapayam asa krpardra-manasah
’<\§L v ksanat samutthaya kara-dvayena tav

utthapayam asa cakara ca sthirau

Imagine (aho)! That supreme master (sah maha-prabhuh), His heart
(manasah) mgl_t_i_rig (ardra) with Comﬁzﬁgign (krpa), bathed them
(snapayam asa) with a shower (dharabhih) of tears of love (prema
asru)! In a moment (ksanat) He stood up (samutthaya), lifted
(utthz_lpaﬂyam asa) the two devotees (taw) from the ground with both
hands (kara-dvayena), and steadied them (ca sthirau cakara).
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Y S X lagnarh dayalur muhur alilinga
‘4\'“5?5' & (OC tatraiva tabhyam upavisya bhiimau
b(or%" F vakyamrtair vipram atosayac ca
b &&\/

Wiping off (sammarjayan) the tears (aS_I'E_)__ and dust (rajah ca)
smeared (lagnam) on their‘bodia:gatre), the mercitul Lord (dayaluh)
embraced them both (alilinga) over and over again (muhuh). And
right at that spot (tatra eva), He sat (upavisya) on the ground
(bhimau) with them (tabhyam) and spoke nectarean words
(vakyamrtair) to please (atosayat) the brahmana (vipram).
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\5&;’@1 3 Sri-bhagavan uvaca
A mathuranugrhitarya

vipra-vamhsabdhi-candramah
ksemarn Sri-janasarmams te
kaccid rajati sarvatah

The Supreme Lord said: Blessed (anugrhita) and_noble (aPrE.)
Mathura brahmana (mathura), Sri Janasarma (srl-]ana-sarman)' You
are-the moon (candramah) born from the ocean of the dynasty (varsa
abdhi) of brahmanas (vipra)! Are your peace and well-being (kaccid

te ksemam) resplendent (rajati) in every way gsarvatah)?

e




As the moon by its gravitational force swells the ocean with

high tides, so a brahmana by his noble qualities exalts his
family.

From Sr1 Krsna’s mouth we now hear for the first time the
name of the Mathura brahmana.

<
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(M Y
i‘f" bYW V’ ksemarh sa-parivarasya

;’@:;0 &S@(\' mama tvad-anubhavatah
b

O 7 3 /s tvat-krpakrsta-citto smi
&y 39’ nityam tvad-vartma-viksakah
&, W

Only by your influence (tvat-anubhavatah) are My family and
I (mama sa-parivarasya) well (ksemam) By your mercy (tvat-

krpa), My heart (cittah) is attracted to you (akrsta). 1 have
always looked (nityam viksakah asmi) toward the path by

which youwould come (tvad-vartma).




Krsna wants very much to please Janasarma with a warm

welcome.

He honestly feels that the brahmana’s arrival is auspicious for

Him.

He has been awaiting Janasarma’s arrival for a long time.
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s N  svadhino 'smi tava brahman
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(\/a’/ },\ : ramasvatra yadrcchaya
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By_good fortune (distya) you have remembered Me (bhavata
smrtah asmi), and by good fortune (distya) T have seen you
again (drstah asi) after so long (ciljl_t). Dear brahmana
(brahman), I am totally under your control (tava sva-adhinah

asmi). Please feel free to enjoy (ramasva) here (atra) as you

like (yadrcchaya). —
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5% et _
™ '326\”® sri-pariksid uvaca
< © samagra-sambhrama-prema-
R nanda-bharena yantritah

nasakat prativaktum tam
janasarmapi viksitum

Sri Pariksit said: Swept away (yantritah) by a great flood
(bharena) of loving™ ecstasy (prema-ananda), Janasarma
(janasarma), completely (samagra) awed (sambhrama), was
unable (na asakat) to reply (prativaktum) to Krsna (tamm) or
even look at Him directly (api viksitum). T
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’0,’ il @\s baspa-samruddha-kanthah sann
\,@’ asropahata-locanalh
Ny

param tac-caranambhoje
murdhni dhrtvarudat-taram

His throat (kanthah) choking (samruddha sann) with sobs
(bz‘gp_a), his eyes (locanah) burning \(up_a_h_ata) with tears
(asru), all he could do was place (dhrtva) his head (mirdhni)

on Krsna’s lotus feet (tat-carana ambhoje) and cry profusely
(arudat-taram).
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\R/ ’&o > %“9’0, Vadanya-cudamamr atmano ’dhikam
">‘°' Q@ j & kim apy apasyan pratideyam akulah
\,e © sva-bhiisanani vyapakrsya gatrato

o\ b . — . . . —
S S s vibhiisya tais tam vidadhe sariipa-vat
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Lord Krsna, that crest jewel (cudamanih) of munificent persons
(vadanya), was distressed (akulah) because He could not find
(apasyan) anything (klm apl) better (adhikam) than Himself
(atmanah) to offer as” a g1ft (pratideyam). So, He removed
(vyapakrsya) the ornaments (sva-bhiisanani) from His own body
(gatratah) and decorated (vibhiisya) the brahmana (tam) with them
(faih), making him (vidadhe) look like Sartpa (sartipa-vat).




“This learned brahmana has ottered Me his very sell,” Krsna
thought, “but in return I must give him something more
valuable than My self; otherwise 1 won’t be showing any more
generosity than I normally do.But I can’t find anything more
precious than My self. What can I give him?”

Tﬁinking like this made Krsna anxious.



He then decided to give Janasarma something He had never

before given to anyone—His own ornaments.

But Krsna had to consider seriously before He made that
decision, because to give such a giit would verity that He
considers His devotees more important than Himself.

Along with His ornaments, Krsna also gave Janasarma a
cowherd’s form similar to Sariipa’s.




. P\ Text 43
ARV &Vf oV (s?y.\“) ¢ QB(\ . B _ o
' " @ ittham atmanurapam sa
e Sj" " vyatanot paramam krpam
o® < ]Janasarmapi tenaiva

pariparnarthatam gatah

In this way (ittham) Krsna (sah) bestowed (vyatanot) on
Janasarma a supreme mercy (paramam krpam) that only He
co\fa give (atmanurupam). And Janasarma (janasarma api)
feli completely fulfilled (pariptirna arthatarmm gatah) by that
(tenaiva).




By converting the dry brahmana Janasarma into a young
cowherd fit to join the assembly of intimate cowherd friends,
Krsna proved that in giving mercy He is unsurpassed.

——

And Janasarma, having attained a form like his own guru’s,

was fully satsfied; like all pure devotees, he aspired only to

advance in devotional service to the Lord.

e

As Krsna Himselt told Uddhava:



na paramesthyarn na mahendra-dhisnyar
na sarvabhaumam na rasadhipatyam
na yoga-siddhir aEunar-bha{fgm va
mayy arpitatmecchati mad vinanyat

—

“One who has fixed his consciousness on Me (mayy Arpita atma)
does not desire (na icchati) the position or abode of Lord Brahma

(paramesthyarmn) or Lord Indra (mahendra-dhisnyam), nor an
empire on earth (na sarvabhaumam), nor sovereignty in the lower
planetary systems (na rasadhipatyam), nor the eightfold perfection of
yoga (na yoga-siddhir), nor liberation from birth and death (apunar-
bhavam va). Such a person desires Me alone (mad vina anyat na
icchati).” (Bhagavatam 11.14.14)




na kincit sadhavo dhira
bhakta hy ekantino mama
vafichanty api maya dattam
kaivalyam apunar-bhavam

But intelligent devotees (sadhavo dhira bhakta), completely
dedicated—to—me—alone (ekantino mama), do not desire (na
kincit vanchanty) liberation (kaivalyam apunar-bhavam)

even it 1 offer it to them (maya dattarn api). (Bhagavatam
11.20.34)




Lord Kapiladeva similarly tells His mother:

salokya-sarsti-samipya-
saripyaikatvam apy uta
diyamanam na grhnanti

T ERals

The devotees (janah) do not accept (na grhnanti) living on my planet
(salokya), having similar powers (sarsti), staying close to me
(samipya), or having a similar form (sartipya), what to speak of
merging into me (ekatvam apy uta), when these things are offered

(diyamanam), unless it involves service to me (vina mat-sevanam).
(Bhagavatam 3.29.13)




In the liberated state, five kinds of perfection are available—residence
on the same planet as the Supreme Lord (salokya), opulence equal to

His (sarsti), access to His personal presence (simipya), a_form similar

in appearance to His (saripya), and oneness with Him (ekatva).

But without devotional service, the [.ord’s pure devotees refuse these
perfections even when offered by the [.ord Himself.

Certainly, then, pure devotees harhor no hidden desires to achieve
such rewards.




Lord Kapila also says:

naikatmatam me sprhayanti kecin
mat-pada-sevabhirata mad-1thah

ye ‘nyonyato bhagavatah prasajya
sabhajayante mama paurusani

These devotees (ye bhagavatah), who are engaged in service to my
teet following scriptural rules (mat—pada—sevaﬁhlrata) who desire
only the taste of my beauty (mad-1hah), who, gathermg together (ye
prasajya), relish my pastimes amongst themselves (anyonyato
sabhajayante mama_ paurusani), never desire to become one with
Brahman (na eka atmatamm me sprhayanti kecid). (Bhagavatam

3.25.34)




As Lord Narayana tells Durvasa Muni:

mat-sevaya pratitam te
salokyadi-catustayam_
necchanti sevaya piurnah

kuto 'nyat kala-viplutam

My devotees (te), who are always satistied to be engaged in my
service (sevaya purnah), are not interested (na icchanti) even in the
four principles of liberation [sdlokya, sartipya, samipya and sarsti]
(salokyadi-catustayam), although these are automatically achieved
by their service (mat-sevaya pratitarn). What then is to be said of any
perishable happiness (kuto anyat kala-viplutam)? (Bhagavatam
9.4.67)




The wives of the serpent Kaliya pray:
na naka-prstham na ca sarva-bhaumam
‘na paramesthyar na rasadhipatyam
na yoga-siddhir apunar-bhavarm va
vanchanti yat-pada-rajah-prapannah

“Those who have attained the dust of Your lotus feet (yat-pada-
rajah-prapannah) never hanker (na vanchanti) for the kingship
of heaven (naka-prstham), nor limitless sovereignty (na_ca sarva-
bhaumarhn), nor the position of Brahma (na paramesthyanl) nor
rulership over the earth (na rasadhlpatyam) _They are not
interested even in the perfections of yoga (na yoga-siddhir) or in
liberation itself (aptunar-bhavar va).” (Bhagavatam 10.16.37)




And the queens of Krsna confide to Sri Draupadi:
na vayar sadhvi samrajyar
s—xgrﬁjyam bhaujyam apy uta
Vair@am paramesthvari va

anantyarm va hareh padam

kamayamaha etasya
Srimat-pada-rajah Sriyah
kuca-kunkuma-gandhadhyam_
mirdhna vodhur gada-bhrtah

“O saintly lady (sadhvi), we do not desire (na vayam kamayamaha) dominion over the earth
(samrajyarin), nor_the sovereignty of the king of heaven (svarajyarn), nor unlimited means
for enjoyment (bhaujyam apy uta). Nor do we desire mystic power (vairajyarh), or the
position of Lord Brahma (paramesthyar), or immortality (va anantyarn), or even
attainment ol the kingdom of God (va hareh padam) “We simply desire (kamayamaha) to
carry on our heads (murdhna vodhum) the glorious dust of Lord Krsna’s feet (etasya gada-
bhrtali stimatpada- ), dust enriched by the fragrance (gandha adhyam) of
kunkuma from His consort s bosom (Kuca-kunkuma).” (Bhagavatam 10.83.41-42)




The words samrajyam and svarajyam mean, respectively,
rulership over the earth and rulership over heaven.

Bhaujyam refers to the means for enjoyment that both kinds
of sovereignty make available, and vairajyam relers to the
powers (siddhis) of mystic yogis.

—




The Bahvrca Brahmana gives alternative meanings to these
words, referring to them in the same order to describe

lordship over each of the four cardinal directions, beginning
with the east.

Krsna’s queens have no interest in such lordship.

Nor have they any interest in the opulences called
paramesthyam (the position of Brahma), anantyam
(liberation), or residence in Vaikuntha, the abode ot Sr1 Hari.




They want only the dust of Krsna’s teet. Why?

Because it is mixed with the aroma of goddess LaksmfI’s
kunkuma.

This is another way of saying that Maha-laksmi aspires to
serve Krsna even though Brahma and all the demigods serve

her.




Maha-laksmi is also one of Krsna’s wives, and the dust from
His feet mixes with her kunkuma.

Therefore the queens of Dvaraka are eager to have that dust.

The queens will accept dust only from the feet of the darling
son of Devaki, not from the feet of any other form of God,
because only in Sri Devaki-nandana can they find an unhmlted
ocean of sweetness.




The supreme goddess of fortune who associates with that
original form of Godhead is Srimati Rukmini, His first queen.

As the queens reveal in the next verse they speak, the women
of Vraja also hanker to obtain that same dust:




vraja-striyo yad vafchanti
pulindyas trna-virudhah
gavas carayato gopah
pada-sparsam mahatmanah

“We desire (implied) the same contact with the Supreme
Lord’s leet (pada-sparsamm mahatmana) that the young
women of Vraja desire (yad vraja-striyo vanchanti), and the
cowherd boys (gopah), and even the aborigine Pulinda
women (pulindyah)—the touch of the dust He leaves on the
plants and grass (trna-virudhah) as He tends His cows (gavas
carayatah).” (Bhagavatam 10.83.43)




That the gopis of Vraja aspire for the dust of Krsna’s feet
proves beyond any doubt that His feet are the repository of
ultimate sweetness.

As ditficult as it is to obtain that dust, it is easy for devotees
like the Vraja-vasis, who are tully dedicated to Krsna.

The queens want the mercy of Krsna with His supreme
consort, not His alone




Krsna may sometimes remain satisfied within Himself, but
pure Vaisnavas like the queens of Dvaraka are not interested
in that aspect of His personality.

They want to serve Him in the company of His pleasure
potency. B

They want to know Him as the topmost enjoyer ol intimate
loving exchanges. B




Gopa-kumara had a similar attitude.

He always wanted to find Sri Madana-gopala in His original
form.

g

Gopa-kumara had opportunities to see and associate with the
Supreme Lord in many different places, but he became
satisfied only when he finally met Krsna in Vraja-bhtmi.




To achieve ultimate pertection, devotees should first gain the
darsana, the divine vision, of Sri Krsna.

Krsna’s darsana arises from the playful impulses of devotional
service and stimulates extreme happiness in Krsna’s fortunate
devotees.

S—

[t is the prime means for achieving Him completely.
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o 5 samahiutya vicitrena
us"‘ mukha-sabdena kenacit

Then (atha) Krsna, with a signal (sanketa) from His tlute (Venu) and a
SpeC1al (vicitrena) sound (dhvanina) from His mouth (mukha) called
(samahtya) the cows (pasin) and made them drink water (apah

aanayat) —

Immediately after giving the brahmana mercy Krsna turned His
attention to watering is cows, butlaloes, and other animals.
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abs:& o @‘\*Q tenaiva sukha-desesu
‘*;f, s\;\w@“ , tan nirudhyopavesya ca
o &}f" .}"0 tabhyam anyais ca sakhibhir
b & R vijaharapsu sagrajah

And just by that same peculiar sound (tena eva), He made the
animals (tan) stop (nirudhya) and lie down (upavesya ca) in
comfortable places (sukha-desesu). Then with the two
devotees (tabhyam) and His elder brother (sa-agra-jah) and
His other (anyaih ca) friends (sakhibhih), He played
(vijahara) in the water (iﬁﬁ).
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\x"’ }?’ parasparam vary abhisificatah sakhin
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Now and then (kadacit) Krsna would come near His iriends (sakhin)
Who were splashing (vary abhisificatah) one_another (parasparam)
and drench them (bhafjayet) with waves (utksipya jalani). And
sometimes (kadapi) the boys (taih) would come up to Him, the most
expert in all sports (Vmoda-kOV1dah) and subject Him (vilambhitah)

to a torrent of waves (bhanga-bharar). In all this the Lord (sah) took
delight (jaharsa). o




When His devotees would sneak up on Him {from behind and
splash water on Him, the Supreme Lord would take no

offense; rather, He would very much appreciate being treated
to this indignity.

As vinoda-kovida, the most expert knower of sports, He

V;Llues the “attacks” of His friends more than the worship
offered Him by others.
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4 sroto-’nuloma-pratilomato ’sau
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& ¢ santara-lilam akarod vicitram

Using Sri Yamuna’s (sri-yamuna) tlowing (pravahe) water
(kilala) as an instrument (Vadyanl) He and His friends
(sakarh taih) played all kinds of auspicious music (vadayan
subhani). And He (asau) sported (lilam akarot) by crossing

the river (santara) in various ways (vicitram), both with the

current (srotah-anuloma) andagainstit(p st ratilomatah).
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0?8 e kadapi krsna-jala-madhyato nijam
4 vapuh sa nihnutya saroja-kanane
T mukham ca vinyasya kutithali sthito
yatha na kenapi bhavet sa laksitah

Sometimes (kada api) Krsna (sah) playlully (kutiihali sthitah)
hid (nihnutya) His bodmi'Lz}_nlvaP_gl)) in the Yamuna’s water
(krsna-jala-madhyatah) and His face (mukham ca vinyasya) in
a cluster of lotuses (saroja-kanane) so that no one (yatha na
kena api) could find Him (sah laksitah bhavet).




The river Yamuna is called Krsna because the hue of her
water closely resembles Krsna’s complexion.

And when Krsna hid Himself among lotus flowers that closely.
resembled His face, it would be ditficult for anyone to search
Him out.

S
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& vicukrusur vyagra-dhiyah su-ghoram
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When (aLdé) His triends (suhrdah), who had no purpose in
life but to see Him (tat eka iksana jivanah), looked for Him
(tarh samanvisya) but failed (tatah na alabhanta), they wept
(tada te rudantah) in terrible distress (maha-artah), their

minds (dhiyah) bewildered (vyagra), and called out
(vicukrusuh) to Him in ardent voices (Su-ghoram).
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