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("W 1.1.1
, jayati nija-padabja-prema-danavatirno

cac A vividha-madhurimabdhih ko ’pi kaisora-gandhih
S\ we- 6 gata-parama-daémm_ yasya caitanya-rfmﬁ_d

C Ty _ . _ .
¥ anubhava-padam aptam prema gopisu nityam

All glories @ to that inconceivable Lord (k_g_l_l_ api) who descended

@atirnaly to bestow the gift of perfect love (premad@na) for His own
lotus feet (nija-padabja). He is an ocean filled with many kinds of sweetness

@ividhd-6madhurim? @bdhil), and He always bears the fragrance of fresh

youth (kaisora-gandhih). In His form as Sri Caitanya (yasya caitanya-
rapad) He has realized ,the last extreme (gata-parama-dasantam) of
transcendental experience (Qnubhav@gadam), the love residing eternally in

the gopis (prema gopisu nityam aptar).




The purpose of this book is to explain bhakti, pure devotional

service to the Supreme Personality of Godhead, the bestower of
bllakti._
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He also bestows both material enjoyment and liberation, or oneness

with the Supreme, but one who has bhakti relishes an abundance of
happiness far greater than even the ecstasy of liberation, what to
speak of the petty happiness of material enjoyment.

Moreover, the devotion described here focuses solelx on the lotus
feet of Sri Krsna, the master of the gopis of Sri Nanda-vraja, or

Vrndavana.




Such bhakti consists of prema, pure love of God, and not only ordinary
prema but _tiie special kind that follows the mood of the residents of
Vrndavana.
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That prema is the ultimate perfection of love, in which the devotee has
absolutely no interest in anything separate from Krsna. B

g——

As the last chapters of this book will show, the devotees who worship the
Lord with such pure devotion achieve the highest possible success: they live
forever in the world called Goloka, far above Vaikuntha, the ollicial
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There in Goloka, according to their pleasure, they freely enjoy the
company of Lord Krsna, Sri Nanda-kisora.

Srila Sanatana Gosvami will fully present all these ideas as this
narration unfolds, but first he invokes auspiciousness in this verse
and the following nine verses.

As if begging for his Lord’s rarely obtained mercy, he praises the

Lord S supreme greatness.

The first word, jayvati “all glories,” indicates that the author’s maost

worshipable Lord excels everyone else.




Although the words jaya and jayati are common|
practically anyone or anything, here jayati expresses excellence in
its most unrestricted sense, the final limit of perfection, in which
the Supreme Lord freely distributes devotion for His own all-
attractive lotus feet. ‘

He does this by revealing the charm of His beauty, personal
qualities, and pleasure pastimes.

Although the devotion He gives away is imbued with pure prema—
the rarest of treasures meant for the most elevated souls—He grants
it even to those who are fallen and wretched,




Who is this most generous Lord?

He can never be adequately described, for He is an unlimited ocean

ol various kinds of atfracriveness—beauty, fine character, and so

on._ Y bl weshrn st

His attractive features—therefore, are tathomless, all-expansive, and
perpetual.
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Describing tm’s beauty, Sri Sanatana Gosvami

states_that Sri Krsna has the fragrance of youth, a constant special
presence like the scent of a flower.

——




In other words, even as an infant and a child He exhibits the
perfect beauty of tull-blown youth.

Thus Lord Kapiladeva said to His mother in the Third Canto ot
Srimad-Bhagavatam (3.28.17):




@icva-dalgé_am@m

ggarva—loka—namaskrtam}
santam vayasi kaiéore>
bhrtyanugraha-kataram’

@—

He is beautitul (apicya-darsanam), and worshipped by all people
(sarva-loka-namaskrtam). He is eternally fifteen years old (sasvat
kaisore vayasi santarn) and eager to bless his servants (bhrtya-
anugraha-kataram).



Since the possessor of such eternal vouth, Sri Krsna, enjoys His
private pastimes in the remote realm of Goloka, one might doubt
whether contact with Him is possible for souls conditioned by
material nature.

Is it not beyond the scope of good fortune for ordinary persons to

hear about and understand the uniqueness of devotion to Krsna?

g—

Since this book attempts to make public the secret glories of Krsna,

one might therefore ask whether writing such a book is not a
hopeless endeavor.




The author answers that doubt conclusively in this verse.

Before mentioning Sri Krsna’s other unique qualities, he first refers
to the Lord’s exceptional generosity.
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Lord Krsna descended from Goloka to the earth five thonsand years
ago, to the district of Mathura, to charitably give pure love for His

own lotus feet.

—

By thus appearing personally, the Lord made His special mercy

readily obtainable.




Although one may also correctly say that He descended to Kill
Kamsa and other evil kings He has unlimited energies that could

achieve such a minor purpose.
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Making pure love of God\available by appearing Himself was

therefore His primmary purpose because no deputized person could
have done it on His behali.

Queen Kunti therefore says in the Srimad—Bhégavatam (1.8.20):



tatha parama-harmsanam

muninam amalatmanam
bhakti-yoga-vidhanartham
katham paSyema hi striyah

How can we women hope to see you (katham pasyema hi strivah), the
object of bhakti (bhaktl—yoga—wdhana artham) for the omniscient, hberated

sages (paramaharmsanarm amalatmanam muninam)?

<

Srila Sridhara Svami has paraphrased this prayer in his commentary on
Srlmad Bhagavatam: “How can we women see You, who have appeared as

an avatara to make even self-sati ' od ] service b
attracting them with Your personal qualities?”

\




Srila Sanatana Gosvami has first referred to Sri Krsna’s magnanimity
in this invocation verse.

Now he continues to describe Krsna’s characteristics and how they
contribute to His purpose of distributing pure love of Godhead.

The second half of the verse indicates the sweet charm of Krsna’s
pleasure pastimes.

Krsna is the darling of the young cowherd wwomen of Vraja, whase

love for Him never fails.




By alluding to this love. the verse hints at the meaning of the
exalted ten-syllable Gopala mantra, which will play an important
role in the second part of Sri Brhad-bhagavatamrta.

P

Not only has the Tord freely distributed prema to many fortunate
souls, but He always has great love for His devotees, beginning with

the gopis of Vrndavana (prema gopisu nityam).
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In general, Lord Krsna\feels affinity for His devotees in response to

the particular ways they love Him.




But because the love the gopis feel for Him is completely
unconditional, natural, unmotivated, and causeless, they have

always been more dear to Him than anvone else, and they always
will be. &WQQ@\&% ix V°PW leve
—

The gopis’ unsurpassed spiritual status should therefore never be
questioned.

As shown by the word nityam (“eternally”), He is never indifferent
to the gopis or dissatistied with them.




Sri Narada and other authoritative devotees will confirm this in
their own words later in Sri Brhad-bhagavatamrta, in the
description of “The Glories of Goloka.”

Again, someone may doubt the possibility of ever understanding
the Vrndavana gopis’ love for Krsna.

Indeed, as long as one’s mind is even slightly atfected by lust, anger,

and greed, one cannot begin to appreciate the sublime purity of
their love.

—




But by the powerful mercy of Krsna in His most recent
appearance on earth, these impediments can be overcome with
wondertul ease.

—

Although Caitanya Mahaprabhu is none other than Lord Krsna

Himself, He has descended to exhibit the true nature of prema-
bhakti.

Thus He manifests in Himself the ecstatic mood of the gopis,
their ever-increasing love for Sri Krsna, which is reflected
proportlonately in Krsna’s ever-expanding love for them.




This revelation is Caitanya Mahaprabhu’s priceless contribution to
the world’s wellare, by which He becomes the only real friend of the

unhappy and degraded.

He has thus allowed persons of our modern times to directly
experience the mutual love of Krsna and the gopis.

And those who can understand the gopis’ perfect love can properly
understand the superexcellence of [.ord Krsna.

By mentioning these imatte _Srila Sanatana-is-ewtlining the basic
theme of his book.




The first part of Sri Brhad-bhagavatamrta will pursue the question

of whereihf_lmdls_mac;w\\]jlumwii
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The conclusion is that the gopis are His most beloved devotees and

that their love for Him is the highest achievement of life.

—

Since the author has personally experienced this truth, it will not be
ditficult for him to describe it for our benetit.

C—

There are no grounds for doubt. Therefore Vaisnavas should hear

everything in this book with tull confidence.




e ) 1.1.2
__—— sri-radhika-prabhrtayo nitaram jayanti
gopyo nitanta-bhagavat-priyata-prasiddhah
yasam harau parama-sauhrda-madhurinam
nirvaktum isad api jatu na ko ’pi saktah

All glories (@ above all (h@) to the gopis (gopyah),
headed by Sri Radhika (sri-radhika-prabhrtayo), who are famous

(prasiddhah) as the Lord’s dearmost devotees (nitanta-bhagavat-
priyata). No one can (kah api na jatu) even begin to properly
describe (isad api nirvaktum Saktah) the charm (madhurinam) of

their supreme affection (yasam parama-sauhrda) for Sri_Hari

(harau).




Because one can achieve the favor of the Personality of Godhead
only by pleasing His dearest devotees, this verse describes the

supreme excelMp%A&nLvana
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Among them Sri Radhika—is the best, and therefore Her name is

mentioned first.
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The gopis should be offered special honor because although the
Supreme Lord may sometimes lose interest in other devotees or

become dissatistied with them, He never becomes uninterested in
Lhe gopis;/




All pure devotees therefore acknowledge the supremacy of the

gopls’ pure devotion.

The Lord Himself tells the gopis:



na paraye "har niravadya-samyujam
sva-sadhu-krtyam vibudhayusapi vah
ya mabhajan durjara-geha-srmkhalah
samvrscya tad vah | pratiyatu sadhuna

“I am not able to repay My debt (na paraye aharm) for your spotless
service (sva-sadhu-krtyam), even within a lifetime of Brahma
(fFibudhayusapi). Your connection with Me is beyond reproach
(vah_@iravadyaysamyujarm). You have worshiped Me (ya_mam
bhajan), cutting off (sarhvrscya) all domestic ties, which are
difficult to break (durjara-geha-srnkhalah). Therefore (tad) please
let your own glorious deeds (vah sadhuna) be your compensation
(pratiyatu).” (Bhagavatam 10.32.22)




The gopis are tamous as the dearmost devotees ot the Lord.

The deep affection with which Sri Krsna cherishes them is generally
considered so clearly self-evident that the supremacy of their
devotion is beyond any need to prove.

gu—

Still, in_exuberant devotion for the gopis, Srila Sanatana Gosvami
mentions here that no one can describe even an atomic particle of
the sweet intimate love the gopis feel for the all-attractive Krsna.

So wonderful is their reciprocation with Him that Krsna Himself
does not have the words to describe it.
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oﬂ‘l%ylta-nlj a-bhavarm yo vibhavya sva-bhavar & %wibe?
su-madhuram avatirmo bhakta-riipena lobhat _5‘_/
jayati kanaka-dhama krsna-caitanya-nama %S‘ZJNQ

harir iha yati-vesah $ri-Saci-siinur esah __j(
— - H

Realizing (Fibhavya)\ that the ecstasy of His beloved devotees (sva-dayita-
mja-bhavam) is even sweeter (su-madhuram) than His own (sva-bhavat),
out of greed (@@ the Lord descended to this world (harir iha avatirnah)
in the form of His own devotee (bhakta-riipena). Dressed as a renunciant
(yati-vesah), golden in effulgence (kanaka-dhama), He bears the name Sri
Krsna Caitanya (yo krsna-caitanya-nama). All glories (jayati) to that Lord
Hari (esah), who has appeared as the son of Mother Saci (Sri-Saci-sunuh)!




The doubt raised in the first two verses might again be raised here:
“How, then, can you describe this love?”

Anticipating_this question, Srila Sanatana Gosvami repli t Sri
Caitanyadeva is the only deliverer of the most fallen and wretched

souls.

As the supreme spiritual master, He has descended in His most
attractive form to distribute the transcendental taste of sankirtana,
the congregational chanting of His own holy names.




Srila Sanatana Gosvami wants the mercy of Lord Caitanya and

theretore glorifies Him in this verse.

Greater than [ord Krsna’s love for His devotees is the love His most
intimate devotees feel for Him.

Having noted that exceptional sweetness, the Lord wants to taste it.

His eagerness drives—Him to assume the form of His own devoted

servant./

[




He then descends to earth, in the province of Gauda and city of

Navadvipa, as Sacidevi’s beloved son, Gaurasundara, the most

beautiful golden form of Sri Krsna,

Srila Sanatana Gosvami uses the proximate pronoun esah (“this”) to
indicate that Lord Caitanya was present around the time this book

was composed and that the author thus had the privilege of the
Lord’s personal association.

<

Lord Caitanya experiences what Krsna was unable to describe about
the love of the gopis of Vrndavana, and furthermore reveals this
experience to His followers.




This marks Lord Caitanya Mahaprabhu as the supreme appearance
of God.

The Lord has higher regard for His devotees than for Himsell.

As He has said: )
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2 nirvairam sama-darsanam
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6 anuvrajamy aham nityarn
/ puyeyety anghri-renubhih

I_always follow the footsteps of my pure devotees (anuvrajamy
aham nityarn), who are Iree ifrom all personal desire (nirapeksam),
are_rapt in thought of my pastimes (munim), are fixed in me
(santarn), without any feelings of enmity (nirvairarn), and are equal
to all conditions of the world (sama-darsanam). Let me be purified
by the dust from their feet (puyeyety anghri-renubhih)!
(Bhagavatam 11.14.16)




That the Lord thinks like this is vividly demonstrated by the avatara
oC 6k ‘H"\‘S
of Caitanya Mahaprabhu. ‘l”('ws O T T

Bhakta-ripena means “in the form ot His own devotee.”

But there is also a second, poetically disguised meaning.

When Iord Krsna descends from His eternal kingdom as Lord

Caltanva one of the companions He hrings is born as the son of Sri
Kumara in an old brahmana family of renowned spiritual masters

from the southern nrovince Karnataka.




Thls is Sri Rapa Gosvami (bhakta- rupa) the brother of Sri
Sanatana.

In the more obvious, literal sense bhakta-riipa means that Tord
Caitanya, taking the dress ol a sannyasi, appears as a devotee. of
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In_this role as a renounced mendicant SriSaci-nandana

disseminates the methods of relishing devotion to Himsell.




He demonstrates the transcendental chanting of Krsna’s names and
how to worship and offer prayers to Krsna.

By these activities the otherwise inaccessible secrets of prema-
bhakti have been released throughout the world for the benefit of

those who live in the spiritually fallen modern age.
3 .
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Srila_Sarvabhauma Bhattaca has eloquently depicted Tord
Caitanya’s merciful gift to the world:




kalan nastarh bhakti-yogam nijam yah
praduskartum krgzl:ca_i_f;a_l_lya-?lg_ﬁla
avirbhiitas tasya padaravinde
gadham gadham liyatam citta-bhimgah

“Let my consciousness, which is like a honeybee (citta-bhrngah),
take shelter (gadharh gadhar liyatam) of the lotus feet of the
Supreme Personality of Godhead (tasya padaravinde), who has just
now appeared (yah avirbhatah) as Sr1 Krsna Caitanya Mahaprabhu
(krsna-caitanyanama) to teach (praduskartum) the ancient system
of devotional service rendered to Himself (nijarh bhakti-yogar).
This system had almost been lost due to the influence of time
(kalan nastam).”
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Gl —— jayati mathura—dev1 srestha purisu mano-rama
parama-dayita karhsarater Jam-sthltl-ran] ita

—————

durita-haranan mukter bhakter api pratlpadanaj

F

jagati mahlta tat—tat—knda—kathastu vidaratah

N

All glories to goddess Mathura-devi (jayati mathura-devi), the best of holy
cities (Srestha purisu)! She enchants the mmd&mano-rama) she is most
dear@parama—d_gﬂ_a) to the enemy of Karnsa (kamsarater) and she is
adorned with the Lord’s blrthplace@Jam—sthltl-ran]lta) The city of Mathura
is acclaimed throughout the world (jagati mahita) for dispelling misery

@{ﬂmlt_a_-hm;ane@) and bestowing liberation and devotlor@mukter bhakter

api pratipadanaj), not to mention (vidiiratah) the various pastimes the Tord
has played there (tat—tat—knda—kathastu)@




Lord Sri Krsna has ~great alfection for the holy land of Mathura
because it is adorned with the sites of many of His tavorite eternal
pastimes. — -

Mathura District is theretore the one place in the material universe

where the perfection of all human endeavor—pure love of God—

can be easily obtained. :

To gain the favor of Sr1 Mathura-devi, the author praises her in this
verse.




Devi means “a ruling goddess,” or “one who is perpetually

effulgent.”
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Because (Mathura has the Supreme Lord Krsna always present
within her borders) she is untouched by fear from time and other
causes of destruction.

Thus she is the best of the seven principal holy cities—Kasi, Kanci,
Avanti, Mathura, Ayodhya, Méyapuﬂmér@ and Dvaraka—
which can each award Iiberation, as we learn Irom the authority of
the Skanda Purana (Kasi-khanda 6.68). —




Certainly she is better than all the other cities throughout the

universe, hj w, belonging to humans, demigods, and even

the incarnations of God.

— —
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Sr1_Mathura is supremely attractive, and she pleases the mind of
anyone who comes in contact with her, for she fulfills all categories

ol desires.

In this regard the Skanda Purana (Vaisnava-khanda 5.17.52) states:



tri-varga-da kaminam ya
mumuksiinarh ca moksa-da
bhakticchor bhakti-da kas tam
mathuram nasrayed budhah

“To those who have material desires (kaminam ya), Mathura gives
the three aims of human work [religiosity, economic development,
and sense gratification] (tri-varga-da). To those who want
liberation, Mathura grants liberation (mumukstinam ca moksa-da).
And to those rare souls who want pure devotion, Mathura gives
pure devotion (bhakticchor bhakti-da). What intelligent person
(kah budhah), theretore, would not take shelter of Mathura

(mathurarn nasrayed)?”



For these reasons Mathura-is very dear to Sri Krsna, the enemy of
the wicked king Karsa. \y
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She indeed has received Krsna’s special favor: after Krsna Kkilled
Kariisa, the residents of Mathura hardly ever suifered fear or

distress. L B‘m o ‘J
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Krsna’s greatest fav 3 r, is that He takes birth
and resides within her precincts.

Mathura bhagavan vatra/ nityam sannihito harih: “Lord Hari is
eternallv present in Mathura.” (Bhacavatam 10.1.28)




Adorned with the Supreme lLord’s birthplace and residence,
Mathura dispels all misiortune and bestows both liberation and

pure devotion. ) J ]
— CA‘J\{'&@«\&I MJ\C X - blhakst
P Plo)
For this she is glorified throughout the world.
But the glory Mathura District gains when [ ord Krsna exhibits His
rasa-lila and other intimate pastimes is beyond anyone’s power to
describe. Uyod-tatr odS
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Many Puranas confirm that Mathur{f-rees from karmic misfortune
those who come to her. The Varaha Purana (165.57-58) states:




(anyatra yat krtarh papam
tirtham asadya naéyatj}
(tirthe tu yat krtarh paparh

vajra-lepo bhavisyati

mathurayarn krtary papari
mathurayar Vinaéyati)
(esa puri maha-punya
sztra papam na tisthati>




“The reaction from a sin committed elsewhere (anyatra yat krtam
papam) can be dissolved when one visits a holy place of pilgrimage
(tirtham asadya nasyati), whereas a sin committed at such a holy
tirtha (tirthe tu yat krtam papam) creates an irremovable diamond-
hard shell to cover the sinner (vajra-lepo bhavisyati). But the
reaction from a sin committed in Mathura (mathurayam krtam
papam) can be done away with in Mathura itselt (mathurayam
vinasyati). Mathura is therefore the most auspicious of holy cities
(esa purl maha-punya), where sinful reactions do not persist (yatra
papar na tisthati).”



The same Purana (176.71-72) also states:

jhanato ‘jhanato vapi
yaﬁg@gam‘simuyariitam
su-krtamm duskrtam vapi
mathurayam pranasyati

“Whatever sinful reactions one may have accrued in the past (yat
papam samuparjitam), knowingly or unknowingly (jianato
ajnanato vapi), are all destroyed in Mathura (mathurayam
pranasyati), along with all one’s pious and impious karma (su-
krtam duskrtam vapi).”




According to the Skanda Purana (Vaisnava-khanda 5.17.44):

kasy-adi-puryo yadi nama santi
tasam tu madhye mathuraiva dhanya
ya janma-maufj i—Vl;afa-mrtyu-dﬁhair
nrnam caturdha vidadhati moksam

“Among the various holy cities like Kas1 (kasy-adi-puryo yadi nama
santi_tasam tu madhye), Mathura is most auspicious (maihuraiva
dhanya) because she bestows liberation upon human beings in four
ways (ya nrnam caturdiravidadhati moksam): in Mathura they
may attain liberation by birth, by vows of initiation, by death, or by

cremation @-@auﬁj i—vr@@rty@ 7




And in the words of the Padma Purana:

anyesu punya-ksetresu
muktir eva maha-phalam
muktaih prarthya harer bhaktir
mathurayarh hi labhyate

“In other holy places (anyesu punya-ksetresu), liberation is the
greatest reward one can achieve (muktir eva maha-phalam). But in
Mathura one can gain (mathurayam hi labhyate) what is prayed for
by the liberated (muktaih prarthya)—devotional service to Lord

Hari (harer bhaktir).”



AT Q<N e 1.1.5
/(Layati jayati Vrndaranyam)(eg_l_l)_@grareli
@Ha-tama@ati-sadhu-svﬁnta-vaikuntha-vésat
ramayati sa sada gah palayan yatra gopih
svarita-madhura-venur vardhayan prema rase

—

All glories, all glories (jayati jayati) to this place where we are living (etad),
Lord Muriari’'s Vrndavana forest (murareh vrndaranyam)! He prefers
residing here (priya-tamam) to residing in Vaikuntha or in the hearts of
elevated saints (atizsadhu-svanta-vaikuntha-vasat). In Vrndavana (yatra),
while always tending His cows §ada gmélay"@), He gives pleasure to the
gopis (sah gopih ramayati), whose love for Him in the mood of the rasa

dance He increases (vardhayan prema rase) by sweetly playing His flute
(svarita-madhura-venur).




Sri Vraja-bhiimi, the most sacred part of Mathura District, is where
the Supreme Personality of Godhead displays His exceptionally

sweet pastimes.

Within Vraja-bhiumi, three places are very special.

The Tenth Canto of Srimad-Bhagavatam first mentions these three
places when Krsna amdBatarama move from Mahavana to avoid the

dangers developingthere:




vrndavanarm govardhanam
yamuna-pulinani ca
viksyasid uttama prit
rama-madhavayor nrpa

O King Pariksit (nrpa), when Rama and Krsna (rama-madhavayor)
saw (viksya) Vrndavana, Govardhana (vrndavanarm govardhanar)
and the banks of the River Yamunad (yamuna-pulinani ca), They
both enjoyed great pleasure (uttama priti asid). (Bhagavatam
10.11.36)




Since these three places are most dear to Krsna, Srila Sanitana
Gosvami praises them, beginning with Sr1 Vrndavana, in the hope
of getting their mercy.

Jayati_(“all glories”) is repeated in this verse to express the
superexcellence of Vrndavana and the great joy the author feels in
glorilying Vrndavana:

-

Again the proximate pronoun is used, etat (“this”), to indicate that
Srila_Sanatana Gosvami was living in Vrndavana forest while
writing this book.




In Vrndavana the Supreme Lord displays a special beauty and
loving mood He shows nowhere else; therefore the Lord’s most
expert devotees are more pleased by His presence in Vrndavana
than by His presence in Vaikuntha or in the hearts of @

Krsna is eternally perceivable for His perfect devotees in Vrndavana,
vihich is supremely attractive for them because of His unequaled
beauty and the endless flow of the all-attractive pastimes He
displays there,

No such overwhelming ecstatic experience is found in the heart of a
vooi or in the official kinedom of God.




Sometimes the Personality of Godhead is present in His other
abodes without showing Himself, but never so in Vrndavana.

®
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As mentioned in regard to Text 4, Lord Hari is always present in
Mathura (nityarn sannihito harih).

But the word for “present”—sannihitah—can also be understood to
mean “hidden.”

El Mathura the Lord, although present, may be hiddenl



In contrast, even after Krsna and Balardma transferred Themselves

to Mathura the ladies of Mathura described the I ord’s wandering
throughout Vraja-bhiimi in the present tense, implying that He was
still manifest there, as He is now and always:




punya bata vraja-bhuvo yad ayam nr-linga-
gidhah purana-puruso vana-citra-malyah
gah palayan saha-balah kvanayams ca venuri
vikriday@ncatilgiritra-ramarcitanghrih

“How pious are the tracts of land in Vraja (punya bata vraja-
bhuvo), for there the primeval Personality ot Godhead (yad ayar
purana-purusah) disguising Himself with human traits (nr-linga-
giidhah), wanders about (@fcati)) enacting His many pastimes
(vikiridaya) His feet are worshiped by Lord Siva and the goddess
Rama (giritra-rama arcita anghrih). Adorned with wonderfully
variegated forest garlands (g a_tna-cura-mal@, He vibrates His tlute
(@anayams ca venum), as He tends the cows rq gah Palayan) in the
company of Balarama (éaha—];a_l_al,&’ (Bhagavatam 10.44.13)




As described hy  Srila Sanatana Gosvami in the current verse, Krsna
is always busy tending His cows in the Vrndavana forest.

At the same time, He manages to keep the gopis, headed by Sri
Radhika, immersed in complete happiness by always finding
opportunities to engage with them in the rasa dance and other
loving pastimes.

When He plays His flute, whose charming sound attracts the entire
universe, His outward purpose is to call the cows, but
simultaneously He awakens the gopis’ anticipation of their later
eniovment with Him. - o




Certainly His main purpose in playing His flute is to increase the

gopls’ ecstasy, since expanding the enjoyment of loving exchanges

with devotees in this and other relationships is the ultimate reason
for His appearance on earth.

Herding cows and flirting with young girls are but means to this

nd \
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vahati ca makarandam mra—pqra-éc_ﬁa!ena )

All glories to Sri Yamuna, the daughter of the sun-god (jayati
tarani-putri) and sister of Yamaraja (dharma-raja-svasa ya). She is
beloved of Krsna, the killer of Mura (mura-hara-dayita). She has
made friends with Mathura District (kalayati mathurayah
sakhyam) and has exceeded the greatness of Gangadevi (atyeti
gangam). On the pretext of being a river (nira-ptira-cchalena), she
carries the nectar (vahati ca makarandarm) flowing from Lord Sri
Krsna’s lotus feet (tat-pada-padma-prasutam).




Yamuna, the holiest of rivers, is the ornament of Sri Vrndavana-
dhama. oSevi)

W
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As the d er of Vivasvan, the sun-god, she has inherited the

power to illuminate the world, and as the sister of Yamaraja, the
king of death, she is also the dispenser of perfect justice.

Tracing an attractive winding path through Mathura District, she
belriends that holy land on several sides.

She is the greatest of all holy bathing sites, exceeding in sanctity the
Ganga, as Lord Varaha describes in the Varaha Purana (152.30-31):




O %{f\'f‘ %’A\’%Z\

ganga sata-guna prokta

mathure mama mandale
yamuna visruta devi
natra karya vicarana

tasyah Sata-guna prokta
yatra kesi nipatitah

kesyah Sata-guna prokta
yatra visramito harih




“One hundred times more sacred than the Ganga (ganga sata-guna
visruta prokta), O goddess Earth (devi), is the Yamuna (yamuna)
in My own abode, Mathura (mama mathure mandale). No one
need doubt this (natra kﬂa Vlcarana) More sacred than Mathura
by a hundred times (tasyah sata-guna prokta) is the place on the
Yamuna where the Kesi demon fell (yatra kesi nipatitah), and one
hundred times more sacred than that Kesi-tirtha (kesyah Sata-guna

prokta) is the spot nearby where Krsna rested after the demon was

killed (yatra visramito hzg‘_i_l_;).”

/




Why is the river Yamuna so exceptional?

Because she is especially dear to Sri Krsna.

She assists in His pastimes in Gokula, in Mathura, and even in
Dvaraka.

—
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She originates from the lotus feet of Krsna, and so on the pretext of

carrying her current of water, she distributes the honey of intimate
Krsna devotion, honey that has a rare sweet taste.




Anyone whe—semehow.or other takes shelter of her is at once

blessed with relief from material distress and nourished with
spiritual satisfaction.
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——  govardhano jayati $aila-kuladhirajo
yo gopikabhir udito hari-dasa-varyah

krsnena $akra-makha-bhanga-krtarcito yah

Gaptéharﬁ) stzkligl;a;padma-talé 'py avatsit

All glories to Govardhana (govardhano jayati), the emperor of
lordly mountains (saila-kuladhirajo)! The Lord’s dear gopis called
him (yo gq_Bikﬁb‘hi}—le_iLQ) the best servant of Hari, Lord Krsna
(hari-dasa-varyah). Lord Krsna disrupted the sacrifice for worship
of Indra (krsnena sakra-makha-bhanga) to worship Govardhana
instead (yah krta arcito), and then the hill resided for a week
(saptaham avatsit) on the Lord’s lotus palm (asya kara-padma-

tale).




Lo\ ol —dREh
Although Sr1 Govardhana currently appears as a long_low hill, he is

actually the greatest ol mountains, surpassing in glory the
Himalayas, Sumeru, and all other mighty ranges and peaks.

W power of any mere mountain, he serves Krsna in
Krsna’s personal abode in several intimate ways.

He pleases Krsna so much that the gopis of Vraja have singled him

out for praise:
— e




hantayam adrir abala hari-dasa-varyo
yad rama-krsna-carana-sparasa-pramodah
manarh tanoti saha-go-ganayos tayor yat
paniya-sityavasa-kandara-kanda-milaih

“Ot all the devotees, this Govardhana Hill is the best (hanta ayam adrih
hari-dasa-varyah)! O friends (abala), for Krsna and Balarama (yad rama-
krsna), along with Their calves, cows, and cowherd friends (saha-go-
ganayos tayor yat), this hill supplies all necessities—caves, fruits, tlowers,
vegetables, water for drinking, and very soft grass (paniya-siiyavasa-
kandara-kanda-mtlaih). In this way the hill otters respects to the Lord
(manam tanoti). Being touched by the lotus feet of Krsna and Balarama (yad
rama-krsna-carana-sparasa), Govardhana Hill appears very jubilant
(pramodah).” (Bhagavatam 10.21.18)
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Though the residents of Nanda-vraja had arranged offerings for the
annual sacrifice to Indra, Sri Krsna reciprocated with Giri

Govardhana by diverting these offerings to the unprecedented
Govardhana-ptija, in which the residents of Vraja worshiped

re

Govardhana, the cows, and the brahmanas by offering mountains of
food and circumambulating Govardhana Hill.
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When_Ind olt_insulted and triec ia-hhi
terrible rainstorm, Krsna ea51lvj1£tﬁd_GQ¥a-1:dhana4m.ﬂa_l:hs_le.£tJ1and
and held Govardhanaaleftferseven days to protect His devotees.




Thus He proved that Govardhana Hill is greater than the king of

heaven.

This wonderful pastime is elaborately described in the Tenth Cantg

of Srimad-Bhagavatam, chapters 24 through 27.
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jayati ja¥atl krsna-prema-bhaktir yad-anghrirh
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nikhila-nigama-tattyam gudham ajiaya muktih
bhajati sarana-kama vaisnavais tyajyamana
japa-yajana-tapasya-nyasa-nisthar vihaya

All glories, all glories (jayati jayati) to Sri Krsna-prema-bhakti (krsna-
prema-bhaktih)! Knowing that (ajhaya) the feet of Prema-bhakti (yad-
an:g}lg_m) secretly (giidham) comprise all the truths of the Vedas (nikhila-
nigama-tattvam), Liberation herself (muktih) has come to worship her
(bhajati). Indeed, Liberation, abandoned by the Vaisnavas (vaisnavais
tyajyamana), has now_given up her dependence on mantras penance,
sacrilice, and renunciation (japa-yajana-tapasya-nyasa-nistharh vihaya) and
is eager to have the shelter of Prema-bhakti (Sarana-kama).

—




Srila Sanatana Gosvami now glorifies Bhaktidevi, personified

devotional service to Sr1 Krsna, and begs her favor.

Devotional service to Lord Krsna is always rendered with prema,
pure love. In fact, in its essence bhakti is composed of prema.

The lesser goal of life aimed at by im j ly liberation
from the cycle of birth and death, offers herself to Bhakti as a

maidservant.

Liberation humbly approaches Bhaktidevi’s feet, unable even to
look at her tace.




In other words, liberation follows even the partial practice of
devotional service, represented here by the feet of Bhaktidevi.

Regardless of a person’s motives—even briefly resorting to one of the
standard devotional methods—hearing, chanting, and so on—very
soon guarantees liberation from material existence.

cm—

And without some conts FHITevotteoRral—service no-other etiort
‘can earn liberation.

—



Mukti, liberation personified, is eager to surrender to Bhakti-devi
because Mukti realizes Bhakti’s superiority.

Bhakti is the essential teaching ot the Vedic literature.

Liberation therefore rejects the spiritual practices that persons in

the four stages of Vedic cultural development use to try to attain
her.

/




Traditionally, young celibate students practice japa (the recitation
of mantras) householders perform ritual sacrifices, retired forest-

dwellers observe strict penances, and members of the renounced

order of life vow never to re-enter family entanglement.

But Hiberation refuses—+te-submit herself even to those who correctly

@melete sincerity.

She makes herselt easily available however to devotees of Krsna,
éven though they consider her unimportant and show her little

respect
P




Vaisnavas—not only fully realized devotees but also those who have

mere

A\

ceived Vaisnava I1nitiation—|

have the—rdare insight that

liberation is not very valuable compared with devotional service.

\

Liberation submits herselt to the Vaisnavas as a humble servant, but

te%lﬁply ignore her.

_—

This has been so in the past, continues to be so in the present, and

will continue to be so in the future (as indicated in this verse by the

present tense of the word tyajyamana).




Why, then, does Liberation worship the feet of devotional service?

\

Because she hankers for Bhakti’s shelter.

—

Rejected by the Vaisnavas and having nowhere else to go. she is
anxious for refuge, fearful she might perish.

To _those who have made even a casual attempt to surrender to
Krsna, Liberation readily olffers hersell.




But to the foolish materialists who strive to achieve Liberation she
shows no favor.

She will not even turn her gance toward them.

Thus their chanting, sacrifices, austerities, and renunciation are
useless for gaining her.

Persons who strive for liberation by these means alone, neglecting
devotional service, are most unfortunate, for they have failed to
understand the essential truth ot the Vedic scriptures.
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viramita-nija-dharma-dhyana-ptajadi-yatnam
katham api sakrd attarm mukti-dazh praninar yat
paramam amrtam ekar jivanam bhiisanam me_

All glories, all glories (jayati jayati) to Lord Murari in the form of His all-
ecstatic name (namananda-raparh murarer)! If any living (praninarm) being
puts aside (Vlramlta) such tasks as meditation, ritual worship, and social
duties (ni ﬂ-dharma-dl}&a-pujadl-yatnam) and even once takes the Lord’s
holy name (katham api yat sakrd attarn), the name will grant him liberation
(mukti-dam). "That holy name is the greatest source of eternal pleasure

(paramam amrtam ekarm) and is my very life and ornament (jivanam

bhiisanam me).




Among the various practices of devotional service, the most
important is chanting of the holy names of the Lord.

Chanting the Lord’s name is ananda-riipam, pure bliss, because it
makes ecstasy rise in the heart,

Chanting the holy names is also ananda-rapam in the sense that it
is the essence of ecstasy and 1t makes everything it touches ecstatic. _

In this verse the author again repeats the exclamation jayati,
indicating that hari-nama, the name ol the Tord, is the greatest
manifestation of the Supreme Lord’s attractiveness and mercy.




One who realizes the value of hari-nama will choose to rely on
chanting hari-nama rather than on other kinds of spiritual effort.

Pertorming prescribed duties within the varnasrama system is
troublesome.

Persons who have lost interest in the ritual duties of varnasrama
cultivate yogic meditation, either for impersonal perfection or as a
means of devotional service, but in either case this too is
troublesome because it involves the difficulty of subduing thre Tiing
and senses.




Worship of the Deity of the Lord is troublesome because the
worshiper must purily all the items to be offered, and his own body
and heart as well.

And also troublesome are the other devotional practices, such as
hearing, which can be correctly performed only after one fulfills
difficult prerequisites, such as inding a suitably qualilied Vaisnava
to hear from. )

Therefore, putting aside concern about success in these methods,

an _intelligent devotee will simply focus his attention on hari-nama,

| and thus he will easily achieve the results of all the above methods.




Devahiiti, the mother of Lord Kapiladeva, confirms this in a prayer to her
son:

aho bata sva-paco ’to gariyan
yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuh sasnur arya
brahmaniicur nama grnanti ye te

How astonishing (aho bata)! The outcaste (Sva-pacah) on the tip of whose
tongue (yaj-jihva agre) your name appears (vartate nama tubhyam)
becomes the guru (atah gariyan)! All those who chant your name (te nama
grnanti ye), becoming most respectable (arya), have completed all
austerities (tapas tepuh), all sacrifices, all bathing (juhuvuh sasnuh) and all
study of the Vedas (brahmanuicur). (Bhagavatam 3.33.7)



Similarly, in Sri Visnu Puriana (6.2.17) we find the following
statement: B

dhyayan krte yajan yajnais

tretayam dvapare 'rcayan
yad apnoti tad apnoti

kalau sankirtya kesavam

o

“What was accomplished (yad apnoti) in the Krta Age by
meditation (dhyayan krte), in the Tretd Age by ritual sacrifices
(yajan yajnaih tretayam), and in the Dvapara Age by worship of the
Deity of the Lord (dvapare arcayan) is accomplished in this Kali
Age (kalau tad apnoti) by loud chanting of the names of Kesava
(sankirtya kesavam).”
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A doubting person may question the ease of success by hari-nama:

“One might earn religious credit, economic success, and material
enjoyment by hari-nama,” he might say, “but liberation is
something else.

Liberation can be gained only by those who are spiritually fit.

~_ g

At best, devotees who chant hari-nama with perfect faith and
devotion may achieve liberation through Iong practice.”




Srila Sanatana Gosvami refutes this doubt, declaring here that if any
living being even once chants Lord Hari’'s name, even
unintentionally or in ridicule, jest, or material distress, the holy
name will surely grace that person with liberation.

——

This chanting may be performed without true realization—it may
be a mere retlection or shadow (namabhasa)—but still it will result
in liberation.

Srimad-Bhagavatam confirms this again and again:




etavatalam agha-nirharanaya pumsam
sankirtanam bhagavato guna-karma-namnam
vikrusya putram aghavan yad ajamilo ’pi
narayaneti mriyamana iyaya muktim

The attentive chanting (sankirtanam) of the names, pastimes and qualities
of the Lord (bhagavato guna-karma-namnam) destroys the sins of man
(purhsam agha-nirharanaya). But even attentive chanting is not necessary
(egéwata.alal'ﬁ)_.' Sintul Ajamila (aghavan ajamilah api), crying out for his
son (putram vikrusya), uttered “Narayana” (narayana iti) while dying
(mriyamana) and still attained liberation (muktim iygya).‘ (Bhagavatam
6.3.24)




naivarm-vidhah purusa-kara urukramasya

purhsam tad-anghri-rajasa jita-sad-gunanam

citrarh vidura-vigatah sakrd adadita

yan-namadheyam adhuna sa jahati bandham

Such power (evam-vidhah purusa-kara) is not surprising (na
citrarmm) from pergns who have conquered the six senses (jita-sad-
gunanam purisam) by the dust from the lotus feet of the Lord
(urukramasya tad-anghri-rajasa), since even an outcaste (vidura-
vigatah) becomes immediately free of bondage of karma (adhuna sa
jailﬁti bandham) by chanting the Lord’s name once (sakrd adadita

an-namadneyan). (Bhagavatam 5.1.35)




yan-nama-sakrc-chravanat

pukkaso ’pi vimucyate samsarat

“Merely by hearing the holy name of Your Lordship only once (yan-
nama-sakrc-chravanat), even candalas, men ot the lowest class
(pukkaso ’pi), are freed tfrom all material contamination (vimucyate
samsarat).” (Bhagavatam 6.16.44)

The Prabhasa-khanda ot the Skanda Purana also states:



madhura-madhuram etan mangalam mangalanam
sakala-nigama-valli-sat-phalam cit-svarapam
sakrd api parigitam sraddhaya helaya va
bhrgu-vara nara-matram tarayet krsna-nama

“O best of the Bhrgu dynasty (bhrgu-vara), the holy name of Krsna
(krsna-nama) is the sweetest ot the sweet (madhura-madhuram)
and the most auspicious of the auspicious (mangalam
mangalanam). It is the transcendental fruit (sat-phalam) of all the
Vedas (sakala-nigama-valli) and is purely spiritual (cit-svarapa).
Whoever chants it but once (nara-matram sakrd api parigitam),
whether with faith or with contempt (Sraddhaya helaya va), is

liberated (tarayet).”



Although we normally think of chanting as being the business of the tongue,
all of one’s conscious faculties can be engaged with hari-nama.

The mind can contemplate the syllables of the Lord’s names and their
meanings, and the external senses can interact with hari-nama each in their

own way.

Speech and hearing are obviously involved in hari-nama, but the sense of

touch can also feel the name written in sacred clay on one’s body, the eyes
can see the name written in various places, the hands and legs can work to
carry a banner inscribed with the name, and so on.




At the end of this verse, Srila Sanatana describes his own
relationship with hari-nama.

[t is everything to him. Nothing else is important.

For him hari-nama is the nectar of immortality, the happiness of
true liberation.

Countless times greater than the satisfaction of impersonal mukiti,

hari-nama is also greater than the bliss of Vaikuntha. —




[t is sweeter than all other attractive things.

[t is Sanatana Gosvamr’s very life and only ornament, a limitless
reservoir of auspiciousness, the entire focus of his attention.
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Lot S namah Sri-krsna-candraya
RN %\*"‘(:i nirupadhi-krpa-krte

w 2~ yah $ri-caitanya-rapo *bhut
tanvan prema-rasam kalau

I bow down to Sri Krsna-candra (namah sri-krsna-candraya), the
bestower of unconditional mercy (nirupadhi-krpa-krte). In the
modern age (kalau) He has appeared as Sri Caitanya Mahaprabhu
(yah sri-caitanya-riipo ’bhiit) to distribute the taste of pure love
(tanvan prema-rasam).




To conclude his mangalacarana invocation, Srila Sanatana Gosvami
otfers respects to his worshipable Deity, Sri Caitanya Mahaprabhu,
the first spiritual master of the Gaudiya Vaisnava sampradaya.
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Lord Caitanya dispenses His causeless mercy to all living entities,
whether they deserve it or not.

He distributes the taste of rasa, intimate emotional exchanges
between God and His devotees, the rarest commodity of the
spiritual world. -




Very few persons in the material realm know what rasa is.

Among the varieties of rasas in the spiritual world, the rasa found at

the lotus feet of Caitanya Mahaprabhu is most precious and
exquisite.

It should therefore be extremely difficult for anyone in the modern

world to obtai‘n.




But Lord Caitanya, being supremely compassionate, gives away this
rasa to unappreciative, reluctant conditioned souls.
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_— Bodum
mtelligent and fortunate pe%vsgvill accept His mercy, voluntarily

serving His sankirtana mission.




\ / ayarh sarasya sangrahah
o &2 anubhiuitasya caitanya-

M Vi ; 0
S /w/v deve tat-priya-rupatah

This book (ayam) collects the essence (sarasya sangrahah) of the

scriptures teaching—devotional service rendered to the Supreme
Lord (bhagavad-bhakti-sastranam). These essential teachings I have

personally realized @1‘5@ under the shelter of Lord
Caitanya Mahaprabhu (caitanya-deve). I received them from His

dear devotee Sri Rapa (tz&prlyawah).




Having praised 1ord Sri Krsna, His best devotees, His personal

abode, and His devotional service. Srila Sanitana Gosvami now
introduces the theme of his book.

Sri Brhad-bhagavatamrta is not speculative fiction or fantasy.

It is authoritative because it distills from the Vedic literature the
essential teachings that describe the pure science of rendering

S

loving service to f erson.

—




Sri Brhad-bhagavatamrta sometimes quotes scriptural texts directly,
sometimes interweaves selected phrases and words, and sometimes
paraphrases to express scriptural ideas.

The author, Srila Sanatan Am1I unalloyed devotee with no
material motives; has tully realized the science of prema-bhakti.

He has expertly molded the presentation in elegant poetry,

transparently, without superfluous impositions of his own,




In trying to translate and explain this great work in English, and in
trying to understand it properly, we can only pray to Srila Sanatana
Gosvami for the spiritual strength to carry out in good faith our

respective responsibilities as translator and as readers.

How has Srila Sandtana been able to collect the gist of many
devotional scriptures under one title?

For years he diligently engaged his mind in studying many
scriptures and engaged his heart in devotional meditation.




He conducted this outward and inward research under the
compassionate guidance and protection of the ILord of

consciousness (caitanya-deva), Krsna’s expansion as the Supersoul,
Sri Vasudeva.

Srila Sanitana Gosvami imbibed the mercy of L.ord Vasudeva by
meditating upon Him and actively serving Him in His
transcendental activities as the Supreme Person, Sri Krsna, Nanda-
nandana, who enjoys playing His flute and whose charming body
bends in three places.




By the causeless mercy of Sri Krsna, one can successfully fix one’s
attention on Him and with higher vision see for oneself the
purports of all revealed knowledge.

An alternative and more confidential understanding of caitanya-_

deve and tat-priya-rapatah is that Lord Krsna is now conducting
His sankirtana mission as the son of Sacidevi.

One obtains His complete mercy by meditating intensely on His all-
attractive golden form (priya-riipa), which is dressed in the saffron
of a sannyasi.




Or tat-priya-riipatah may refer to Sri Rapa Gosvami, the very dear
servant of Lord Caitanya and devotional co-worker of Sr1 Sanatana.

Although Sri Rapa considered his elder brother, Sanatana, his
spiritual master, here Srila Sanatana credits Ripa with helping him
find his way on the path of prema-bhakti.

One can ascertain the essence of spiritual truth only by the kind
mercy of the Supreme Lord and His pure devotees.




Part-2

The ancient history of this
book (12-14)



idam bhagavatamrtam

su-gopyam praha yat premna
jaiminir janamejayam

May the Vaisnavas kindly hear (Srmvantu vaisnavah) this
confidential ~ scripture  (idarh  su-gopyar  $astram),  Sri
Bhagavatamrta (bhagavatamrtam). Jaimini Rsi spoke it to King

S

Janamejaya (yat jaiminir janamejayam praha) in the enthusiasm of

pure love (premna).




Unlike books of fiction _this book carries the authority of revealed

scripture. g\j/‘_\’m e wor  Kichion:

Its purpose is not to entertain the readers or edify them with some
pious ethical message, but to teach the highest principles of

spiritual life and to help those who faithiully read it enter the path
to absolute pertection.

The name Bhagavatamrta is appropriate because this book consists
of the most relishable essence (amrta) of revealed texts concerning
devotion to the Supreme Lord (bhagavan).




Gradually we shall see more clearly how appropriate this name is.

Sri Sanatana Gosvami says that only the Vaisnavas, devotees of God,

should read this book, because others will misunderstand it.
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He says this out of compassion for the nondevotees.

Because persons who have no taste for the personal service of Lord

Visnu have impure hearts; most likely they will disbelieve what is
spoken here and react offensively.




Furthermore although the term vaisnava technically refers to

anyone initiated into the worship ot the Supreme Lord, in its
present context the word vaisnava refers (o a more restricted
group—the devotees who know the taste of devotional
rec1procat10ns and are eager to enjoy the nectar found at the lotus
feet of Sr1 Krsna, the darling son of Nanda Maharaja.

—

The standard definition of vaisnava is given in the Padma Purana
(Svarga-khanda 31.112-113):
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— sangar sa-mudram sa-nyasam
sa-rsi-cchanda-daivatam
sa-diksa-vidhi sa-dhyanam
sa-yantrarh dvadasaksaram

astaksaram athanyam va
ye mantram samupasate .
jiieyas te vaisnava loka
visnv-arcana-ratah sada




“Vaisnavas should be understood (jfieyas te vaisnava loka) to be
those who regularly worship Lord Visnu (visnv-arcana-ratah sada)
and chant either the twelve-syllable visnu-mantra (ye
dvadasaksaram mantram samupasate), the eight-syllable mantra,
or some other mantra of His (astaksaram athanyam va). They
should have properly received the mantra through initiation (sa-
diksa-vidhi) and, along with the mantra, should have heen
instructed in the secondary rituals and the hand gestures and bodily
markings pertaining to the mantra (sangarh sa-mudra sa-nyasar).
Such Vaisnavas should know about the meter in which the mantra
is recited, the sage who transmitted the mantra, the Deity the
maritta__worships (sa-rsi-cchanda-daivatam), the method of
preliminary meditation on the mantra—sa-dhyanam), and the

syvmbol bv which the mantra is visuallv represented (sa-vantram).”




In general we may accept any initiated worshiper of Visnu as a

Vaisnava, iberally any monotheist, but we can expect
only the otees of Sri Nanda-kisora to relish much pleasure

in reading Brhad-bhagavatamrta.

“May the Vaisnavas kindly hear”:
\ l o

Although Srila Sanatana is close to the Vaisnavas, always engaged in

their intimate service, he addresses them in this ;mea-lrsemew]:lal
dlstath*}aﬁg-uage—'m he has great respect for the Lord’s servants

and considers himselt unworthy to approach them.




The confidential message of the first part of this book will be
conveyed through an ancient conversation between two exalted
Vaisnavas—Jaimini Rsi and King Janamejaya.

In the Bhagavad-gita (10.27) Lord Krspa affirms the sage Jaimini’s

reputation as a great devotee.

Vedanarm sama-vedo ’smi: “Among the Vedas I am the Sama Veda.”

Jaimini became the first teacher ot this best of the four Vedas under
the authority of Srila Veda-vyasa.




This means that Vyasadeva recognized him as an expert knower of
the purport of the Sama Veda, which centers on devotional service
to the Supreme Lord.
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Jaimini’s teachings strongly emphasize the execution of sacrificial
duties, but they. do so to help materialistic brahmanas gaduallyd
prepare themselves for the higher, devotional understanding of the
Vedas revealed in the Upanisads and the Vedanta-sttra.

Jaimini is known, too, for his description of the glories of Lord
Jagannatha, the celebrated Deity form of Krsna worshiped at Puri in
Orissa.




Sri Janamejaya, a worthy son of Maharaja Pariksit, was also a pure
devotee of Krsna; he had an ardent alfinity for hearing about Lord
Visnu and the Vaisnavas.

Out of eager love for the Personality of Godhead and His devotees,
Jaimini spoke the confidential topics of the Bhagavatamrta to
Janamejaya.

No material motive would have justilied discussing such secret
matters publicly.
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g ;‘y\,ﬁﬁ munindraj jaimineh Srutva
bharatakhyanam adbhutam_

pariksin-nandano ’prcchat
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Alter Janamejaya, the son of Pariksit (pariksin-nandanah), heard
the wonderful Mahabharata (srutva bharatakhyanam adbhutam)
recited by the great sage Jaimini (munindraj jaimineh), Janamejaya
was still eager to hear more (Sravanotsukah), and so he inquired
about the supplement to that epic (aprcchat tat-khilam).




Here we are told when and under what circumstances Jaimini spoke
this narration to Janamejaya.

The Mahabharata, compiled by Vyasadeva, is the history of the
pious royal dynasty of the Bharatas.

In the only version available in modern times, the narrator,
VaiSampayana, states that other authentic versions of this history
were spoken besides his.

_ga——




One of these other Mahabharatas was narrated by Jaimini Rsi to the
same Janamejaya who had heard the Mahabharata from
VaiSampayana.

Hearing this second version had a wondertul effect on Janamejaya,
for it was like nothing he had ever heard betore.

He therelore eagerly inquired il there was some supplement he_
could also hear, and Jaimini was able to tulfill his request.

As Hari-vammsa is the khila (supplement) to VaiSampayana’s
Mahabharata, Sri Brhad-bhagavatamrta is the khila to Jaimini’s.




1.1.14
Sri-jJanamejaya uvaca
na vaisampayanat prapto
brahman yo bharate rasah
tvatto labdhah sa tac-chesam
madhurena samapaya

Sri Janamejaya said: O brahmana (brahman), by hearing the
Mahabharata from VaiSampayana (yo bharate vaiSampayanat) I
never obtained (na prapto) the same relish (rasah) I have now
obtained by hearing from you (tvatto labdhah). Please complete
this recitation (sa tac-chesam samapaya) with perfect sweetness

(madhurena).




King Janamejaya preferred the second version of the Mahabharata,

the version he had heard from Jaimini Rsi, because it more openly
revealed the transcendental tastes of loving service rendered to
Krsna.

Srila_ Dvaipdyana Vyiasa had presented his other Mahabharata to
appeal to the widest possible audience—frivolous women,
uncultured men, and materialistic brahmanas—and so in the course
of telling his epic he had for the most part hidden Lord Krsna’s
glories.




In the Mahabharata narrated by VaiSampayana, Krsna usually acts
subordinate to the Pandavas, as their friend and adviser, rarely
showing His supremacy.

On the testimony of Janamejaya, recorded for us by Srila Sanitana
Gosvami, Jaimini’s Mahabharata is by contrast a purely devotional
scripture_on the sublime level of Vyasadeva’s later masterpiece
Srimad-Bhagavatam.

Srila Sanatana is a transcendental genius, an eternal resident of
Goloka Vrndavana, and an intimate compamion ol the Personality y of
Godhead’s internal pleasure potency.




But here it can_also appropriately mean “O personification of
Brahman, the Vedic sound.”

b

The king makes a request an audience has a right to make of a

speaker—that the recitation end with something especially
delighttul.

Madhurena samapayet (“One should end on a sweet note”) is a

common saying among connoisseurs of devotional poetry.

o=




Here the element of madhura asked for is specifically rasa, the
ecstatic taste known only between the Supreme Lord and His pure
devotees in their various personal reciprocations.

-

Janamejaya’s hearing from Jaimini will aptly conclude with this
rasa, just as a good meal ends well with a dessert like srikanda.

—1




Part-3

Uttara inquires from her son,
Pariksit (15-23)
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U,\.\.oc« Sri-jaiminir uvaca

to o LRy 2 QYR 7 e st suka-devopadesena
.ﬁ (g\,.,_gm\le—"‘”‘" nihatasesa-sadhvasam
S samyak-prapta-samastartham

$ri-krsna-prema-samplutam

sannikrsta-nijabhista-

padarohana-kalakam
Srimat-pariksitarn mata
tasyarta krsna-tatpara

virata-tanayaikante
'‘prcchad etan nrpottamam
prabodhyanandita tena
putrena sneha-sampluta



Sri Jaimini said: By hearing the instructions of Sukadeva Gosvami
(Suka-deva upadesena), Sriman Pariksit was relieved of all fear
(nihata asesa-sadhvasam). All his ambitions satistied (samyak-
prapta-samastartham), he was absorbed in pure love for Sri Krsna
(éri-krsna-prema-samplutam). Now, as the time came near
(sannikrsta kalakam) for the king to ascend to the destination he
desired (nija abhista-pada-arohana), his mother (Srimat-pariksitam
mata), Virata’s daughter (virata-tanaya), a surrendered devotee ot
Krsna ((Ersna—tatgarﬁ}, approached him in great distress while he
was alone (tasya arta ekante). After Pariksit had consoled and
pleased her by his greetings (prabodhyanandita tena), she asked ot
him as follows (aprcchad etan nrpottamam), immersed in love for
her son (putrena sneha-sampluta).




To satisfy King Janamejaya’s sincere desire, Jaimini recalls how Janamejaya’s
alntlvm Pariksit. some vyears belore had—ﬁnﬁhwgﬂmid-

Bhagavatam from Sukadeva Gosvami and the hour had come for Pariksit to
prepare for his tated death.

Jaimini Rsi here divulges that Maharaja Pariksit’s mother came to see her
son just at that moment.

Even though Pariksit was sitting several miles from his palace and very little
time remained, his mother, Uttard _was impelled to see him just once more,
knowing she would never see him againand eager not to lose the last

opportunity to hear from him topics about Krsna.




After Sukadeva taught Srimad-Bhiagavatam to Maharaja Pariksit,
Pariksit no longer feared the monstrous snake-bird, nor any
material illusion.

He was Sriman, blessed by the Lord’s divine consort Sri.

He had effortlessly achieved the benefits of each of the essential
human endeavors—religiosity, economic development— sense

enjoyment, and liberation.




And beyond those benefits, he was immersed in-a flood-of prema-

rasa at the lotus feet of Sri Krsna.

SN

His mother approached him while he was absorbed in that ecstasy.

A mother about to lose her son is naturally torlorn.

But Uttara’s sorrow was eclipsed by her eagerness to hear what her
son had just heard from Sukadeva Gosvami about T.ord Krsna’s

glories.




Because she wanted to hear the confidential essence of Sukadeva’s
instructions, she approached her son as he sat alone.

With a pacitying greeting and a briet philosophical reminder about
the illusory nature of birth and death, Maharaja Pariksit quickly
dispelled whatever motherly anxiety she felt.

Thus she was now joyful and fixed in affection for Sri Krsna and for
her son, the great devotee of Krsna.
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vatsa niskrsya tasya me
saram prakasaya ksipram
— ksirambhodher ivamrtam

——

Blessed Uttara said: My dear son (vatsa), please extract the essence
(niskrsya saram) of what Sukadeva has taught you (yat Sukena
u[@s_gamie) and quickly reveal it to me (ksiprarh me prakasaya),
as if churning the nectar of immortality from the-Ocean of Milk
(kgizémbmdhﬂiya amrtam).




Srimad-Bhagavatam is “the ripe fruit of the Vedic desire tree”

(nigama-kalpataror galitam phalam). ~

—

)

Everything spoken by Sri Sukadeva to Maharaja Pariksit is essential.

It re

oresents the best of the Vedic teachings, chosen and arranged to

c——

guide students of the Bhagavatam quickly and surely toward pure
devotional service to Krsna.




But Uttara does not have seven days to hear the whole Bhagavatam
from her son; only if he can condense for her the essence of this
essence and speak it to her in the short time remaining will her
hankering for the unalloyed nectar of prema-bhakti be satisfied.

Someone might suggest that Pariksit need only repeat to her a
single confidential pastime of Krsna in Vrndavana, but that would

be inapproptiate.

One can properly relish the most intimate loving dealings of the
Lord only after first submitting one’s heart to a thorough cleansing.




Therefore Sukadeva Gosvami spoke nine cantos of Srimad-
Bhagavatam just to prepare Pariksit Maharaja for full tnderstanding
before beginning to narrate Krsna’s vrndavana-Iila.

Mother Uttara now soberly asks her son to use his discrimination to_
remove her misunderstandings and elevate her to Krsna
consciousness. ~

As a farmer takes several canes of sugar to extract a cup of sweet
juice, Pariksit should carefully consider his realization of the entire
‘Bhagavatam and extract its essence .




Or, using Uttara’s own metaphor, his narration should be like the
nectar of immortality that the demigods and demons churned with
great effort from the Ocean of Milk.




QM “s 1.1.19

o T $r\i-jaiminir uvaca
u\éﬁ uvaca sadaram raja
pariksin matr-vatsalah
srutaty-adbhuta-govinda-

kathakhyana-rasotsukah

Sri Jaimini said: King Pariksit (raja pariksit), feeling affection for
his mother (matr-vatsalah), answered her respectfully (sadaram
uvaca), eager to enjoy (rasa utsukah) recounting the wonderful
narrations he had just heard about Lord Govinda (Sruta aty-
a@uta-gmﬂ_nda—k@-akhyéna). —




Because the Bhagavatam had aroused in him a transcendental
attraction, Pariksit was quite willing to satisty his mothewu/eﬂf

Added to his already great enthusiasm to keep hearing and chanting
the Bhagavatam, his natural affection for his mother made him all

the more eager to speak. ._
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In this mood he was ready to reveal the essence of Srimad-

Bhagavatam.
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\% o Sri-visnurata uvaca

matar yady api kale ’smirms$
- cikirsita-muni-vratah

tathapy aham tava prasna-
madhuri-mukhari-krtah

__a
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Sri Pariksit, known as Visnurata, said: Mother (matg}), at a time
like this (yady api asmin kale) one should observe silence
(cikirsita-muni-vratah), but your delightful question (tathapy tava
prasna-mﬂml_rl) impels me to speak (aham mukhari-krtah).
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a oSece dL ks e guroh prasadatas tasya
ey T W qusV 4’) Srimato badarayaneh
@, pranamya te sa-putrayah
~ prana-darn prabhum acyutam

tat-karunya-prabhavena

Srimad-bhagavatamrtam
samuddhrtam prayatnena
srimad-bhagavatottamaih

munindra-mandali-madhye

niscitam mahatam matam

mahé;guhya-mayam samyak
kathayamy avadharaya




I shall speak (kathayamy) by the mercy of my spiritual master
(guroh prasadatah), Sriman Badarayani [Sukadeva Gosvami]
(Srimato badarayaneh). First let me offer respects (pranamya) to
our Lord and master, Sri Acyuta (prabhum acyutam), who granted
the gift of life to you and your son (te sa-putrayah prana-dam). His
compassionate grace inspired (tat-karunya-prabhavena) the best ot
His pure devotees (éri_nlgd-bhégavatottamaiﬁ) in the great effort
(prayatnena) to extract the nectar of Srimad- Bhagavatam (srlmad-
bhagavatamrtam samuddhrtamn). The greatest sages (mumndra—
mandali-madhye) have approved this resulting work (niscitar
mahatarnh matam), which is full of confidential truth (maha-guhya-
mayam). Please listen with attention as I faithfully repeat it to you
(samyak kathayamy avadharaya).




The original Vedic $rutis and their derivative smrtis mostly reflect
the general interests of human beings, who strive for materlal
progress, rarely inquiring philosophically into the purpose of hte

The confidential science of pure devotional service is taught

explicitly only in a tew Vedic scriptures little known to the public.
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Among these rare texts are the Gopala-tapanT Upanisad, the Narada
Paficaratra, the Garga Samhita, the Visnu Purana, the Hari-varhsa
Upapurana, the Uttara-khanda of the Padma Purana, and the
Bhagavata Maha-purana.




Pariksit Maharaja now ofters to recite to his mother what he calls

—\

Srimad-bhagavatamrta: the relishable cream of —ad—the—Vedic
scriptures that teach pure bhakti. —

These exceptional scriptures are Srimat—rich in spiritual value—
and have the potency to give knowledge, renunciation, and
devotion. }

The distilled essence of these scriptures is amrta, a heavenly
beverage that bestows immortality, like the nectar churned from the
Milk Ocean, from which all sorts of priceless treasures
spontaneously arose.




During the seven days in which Pariksit Maharaja had prepared for
death, Sukadeva Gosvami had spoken only Srimad-Bhagavatam.

But because Srimad-Bhagavatam is the sum and substance of all
bhakti scriptures, those scriptures revealed their conclusions during
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Uttara wants to hear the essence of all devotional literature, and her
son will answer accordingly.

The Bhiagavatam spoken by Sri Sukadeva is all-beautiful, both in

text and in purport. Nothing in Srimad-Bhagavatam is superfluous:




nigama-kalpataror galitar phalar
suka-mukhad amrta-drava-samyutam
pibata bhagavatam rasam a-layam

muhur aho rasika bhuvi bhavukah

-

“O expert and thoughttul men (rasika bhuvi bhavukah), relish
Srimad—Bhégavatam (muhur aho pibata bhagavatam), the mature
fruit (galitarh phalam) of the desire tree of Vedic literatures
(nigama-kalpataror). It emanated from the lips of Sri Sukadeva
Gosvami (Suka-mukhad). Theretore this fruit has become even
more tasteful (amrta-drava-samyutam), although its nectarean juice
was already relishable for all (rasam), including liberated souls (a-
layarn).” (Bhagavatam 1.1.3)



Authorities like Sata Gosvami testifX to this truth from their own
experience.

Nonet i g/may feel inclined To fister) to some
parts of the Bhaga ' ’7 |
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The extraordinary Vaisnavas who have developed an unquenchable
thirst Tor the honey flowing directly from Sri Gopinatha’s lotus Teet
feel no attraction for hearing anything other than Srimad-
Bhagavatam, just as even beginners in the process of devotional
service no longer want to hear about jAana-yoga and impersonal
liberation, or as those striving for liberation lose interest in topics of
material development and worldly pleasures:




Every discussion in Srimad-Bhagavatam in fact glorifies Krsna, the

lover of the gopTs. -
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But [ pure devotees}sometimes consider the passages not directly
describing those intimate glories less important. -

The selt-realized Vaisnavas must be [zlllowed their prefer‘eﬁ’ce@, but
neophyte devotees should not cheaply imitate them.

Devotees not free from faults should strictly follow the complete
course of the instructions of Srimad-Bhagavatam, from the first

chapter of Canto One through the last chapter of Canto-Fwetve.




By repeated systematic study of the entire Bhagavatam and its
authorized explanations, devotees can aspire to gradually become
fit to taste the immortal nectar hidden within it.

Sllkadeva, Narada, and other Vaisnavas ot their caliber contributed
to this Brhad-bhagavatamrta, and it is approved by great sages like
Parasara and Vyasadeva.

It presents the Absolute Truth clearly, not vaguely like some
textbooks on mantras and yoga, or dishonestly like unauthorized

R —

‘pseudospiritual works.




It presents the truth thoroughly, not superticially like the works of
unqualified authors who have little to say and who say Tess, out of
tear of losing their readers” attention.

m— -

The essence of Srimad-Bhagavatam as explained by Maharaja
Pariksit to his mother forms the ultimate summary of Vedic

knowledge.




Part-4

Worshiping Lord Madhava at
Prayaga (24-38)
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P**“"”“M ekada tirtha-muardhanye
ks \R prayage muni-pungavah

maghe pratah krta-snanah
Sri-madhava-samipatah

upavista mudavista
manyamanah krtarthatam

krsnasya dayito ’siti
slaghante sma parasparam




Once (ekada) a group of exalted sages (muni-pungavah) were at
Prayaga (prayage), the best of pilgrimage sites (tirtha-murdhanye),
during the month of Magha (maghe). The sages had taken their
bath (pratah krta-snanah) and were happily seated before the Deity
of Sri Madhava (sri-madhava-samipatah). Feeling satisfied
(upavista mudavista), as if all their goals in life had been fulfilled
(manyamanah krtarthatam), they were praising one another
(slaghante sma parasparam), saying, “You are the recipient of Lord
Krsna’s mercy (krsnasya dayitah asi iti).”



These sages at Prayaga were humble devotees ot Krsna.

e

Each of them disliked hearing himself praised and was thus trying

to divert the praise to someone else.

Appreciative of one another’s good qualities, they could honestly
tell one another, “You are the Lord’s dearmost devotee.”

[When Vaisnavas are friendly to one another like this, their.

community prospers.__ L
e S —————eee e




Prayaga is called tirtha-murdhanya, the chiet of holy places, because
it is located at the confluence of the rivers Ganga and Yamuna.

The sages were there at the most auspicious time for bathing—the
month of Magha (January-February).




As Dattatreya, the incarnation of the Personality of Godhead, has
explained:

vrata-dana-tapobhis ca
na tatha priyate harih
maghe majjana-matrena

yatha prinati madhavah

“The Supreme M(hanh madhavah) is not as pleased

(na tatha priyate) by vows, charity, or austere penances (Vrata-
dana—taBOBhls ca) as by one’s simply taking a bath in the month 1th of

Magha (EI_@\Brmat) ) (magho @“ jjana-matirena))” (Padma Purana,
Uttara-khanda 126.8)




Szi Madhava is the presiding Deity of Prayaga-tirtha.

After bathing, the sages were sitting in front of Lord Madhava
feeling extremely fortunate to be together in such a sacred place at
such a time.




L. ok 1.1.26

py K *, st _ . .
M// matas tadanim tatraiva
vipra-varyah samagatah
dasasvamedhike tirthe
bhagavad-bhakti-tatparah

Dear mother (matah) at that time (tadanirm) a first-class brahmana
(lera-varyah) arrived at that holy site (tatraiva samagatah), called
Dasasvamedha-tirtha (dasasvamedhike tirthe). He was tully

absorbed in devotional service to the Supreme Lord (bhagavad-
bhakti-tatparah).

/__




sevito sesa-sampadbhls
tad-desasyadhikara-van
vrtah parijanair vipra-
bhojanartham krtodyamah

o284 (v 6'(\(,,
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Richly endowed with all assets (sevito asesa-sampadbhih), he was
the spiritual leader of that region (tad- -desasya adhikara-van). His
retinue surrounded him (parijanair_vrtah) as he prepared to
distribute tood to the local brahmanas (vipra- bhOJanartham
krtodyamah).




w"% 1.1.28
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safhispady®faha-mana
avaSyakarh samapyadau
sathskrtya mahatim sthalim

Having collected (ni_s_@fa) all sorts ot valuable items for worship
of the Lord (vicitra utkrsta-vastiini), the generous brahmana
(maha-manah) then saw to the preliminaries (avasyakam
S@Ha), lirst by purilying a large area on the ground (adau

sarhskrtya mahatim sthalim).




Le
(W oot Lwob, ®
e e 1129

T satvararn catvaram tatra
madh;&mrmaya sundaram
upalipya sva-hastena
vitanany udatanayat

Q vl
There (tatra madhye) he swiltly built (satvczrl('am nirmaya) a

handsome altar (sundaram catvarar), which he smeared with mud
with his own hand (upalipya sva-hastena) and covered with a

canopy (vitanany udatanayat).




The unnamed brahmana who came to conduct public worship ot

Lord Krsna at Dasasvamedha-ghata was the acknowledged spiritual
authority of that area.

Although rich and influential, with ample means for a comfortable
lite, he was a tully surrendered Vaisnava.

Everything he had he used only tor Lord Krsna’s pleasure.

By his heartfelt service, he satistied the Lord and everyone else.




At this same Dasasvamedha-ghata at Prayaga, Srila Rupa Gosvami
later “Teceived  personal instructions from Lord Caitanya
Mahaprabhu for ten days.
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6&@“} salagrama-Sila-ripam
SRR )69 krsnam svarnasane subhe
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nivesya bhaktya sampiijya
yatha-vidhi muda bhrtah

Next he placed (lniveé@ Lord Krsna’s form as the Salagrama-sila
(krsnam |salagrama-sila-rupam) on an auspicious golden throne

(bvarnasane Subhe)] and worshiped the Lord with great devotion

(bhaktya samptjyg)). Joytully he pertformed the prescribed rituals
fyatha-vidhimuda bhrta).




The Silagrama-sila is a sacred stone worshiped by Vaisnava
brahmanas as a Deity form ot Lord Visnu.

The stones are found only in the Gandaki River near the village of
Salagrama in the Himalayan toothills.

—

So precise is the science of arcana that an expert brahmana can

L —

recognize each Salagrama-sila as a specific incarnation ol Lord
Visnu by unique markings.
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In front of Lord Hari (hareh agrato) he placed (arpayitv@) food
(bhoga), clothes (ambaradi), and other offerings (samagrim). He
made a one-man festival (svayam cakre mahotsavam) by dancing,
singing, playing music, and so on (n;r_t_)'fan gEai—vﬁdyéElibhih).




When worshiping the Deity of the Supreme Lord, one should first
greet Him as an honorable guest with water for washing His feet,
scented water for drinking, and other items prescribed by standard
etiquette.

One should feed the Deity nicely and offer gifts of cloth and other
valuables such as perfumes and incense.

The lamp offered in the arati ceremony represents the light one
would show at the entrance of one’s house for a guest arriving at
night (a-ratrikam).
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Fo W tato veda-puranadi-
vyakhyabhir vada-kovidan

vipran pranamya yatino
grhino brahma-carinah

He then offered homage (tato pranamya) to the brahmanas present
(vipran) who were expert in arguing (vada-kovidan) from the
Vedas, Puranas, and other texts (veda-puranadi-vyakhyabhir). He
also offered respects to the sannyasis, householders, and
brahmacaris (yatino grhino brahma-carinah). ] -
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And he honored the Vaisnavas (vaisnavams ca), who were always
greedy to enjoy the bliss of glorilying Krsna (sada krsna-
kj_r_tgnﬁnandaﬂampatanl). Thus he encouraged (harsaxan) the many
respectable persons there (su-bahiin) with attractive words

(madhurair vakyair) and behavior (vyavaharais ca).
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pada-Sauca-jalam tesarm

dharayan Sirasi svayam
bh@waty arpitais tadvad

anlladlbhll‘ apujayat

After placing on his head (dharayan svayam Sirasi) the water that
had washed their feet (tesarn pada-Sauca-jalam), he worshiped
those persons (aptijayat) with the food and other items
(annadibhir) he had presented to the Supreme Lord (tadvad
bhagavaty arpitaih).



One class of learned brahmanas like to display their knowledge by
defeating others in argument.

But another class of brahmanas, the pure Vaisnavas, prefer to use
their energy to hear and chant about Krsna.

Some Vaisnavas are also brahmanas by birth and extemal behavior,
but pure Vaisnavas of any social s even th m
lower castes, are always better situated spiritually than ordinary
brahmanas.




®

Pure Vaisnavas bother to enter debates(only when the cause of
Krsna consciousness can be advanced)%hen criticisms of other
Vaisnavas or the Supreme Lord have to be answered} o@vhen
victims of misconceptions have to be saved. ~
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The brahmana Vaisnava conducting this festival honored the
brahmanas and Vaisnavas with pleasant, encouraging words and
with respectful behavior—bowing down to them, washing their
feet, offering them arati, and so on. B




Sva-$roala-khagsa-krimin

Next (tato) he respecttully fed (sadaram bhojayitva) everyone else,
including the most fallen outcastes (dinan antyajan api). In suitable
ways (yatha-nyayam), he satistied (atosayad) even the dogs,
jackals, birds, and insects ($va-srgala-khaga-krimin).



Sudras and outcastes are commonly considered fallen, and men
who are poor and hungry are usually identified as wretched but the
real criterion of a person’s fallen, wretched condition is his lack of
devotion to the Supreme Lord.




Amanina mana-dena/ kirtaniyah sada harih (Slksastaka 3): One
Who wants to worship Lord Hari perpetually by nama- sanklrtana
must give up_demanding respect for himself and must practice

showing respect to every living creature.
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But the respect one shows must be appropriate for each individual.

Only a fool would embrace a hungry tiger in the name of brotherly
love.




And so a devotee endeavoring for pure Krsna consciousness should
keep a respectful distance from persons of dubious character and

faith.

—
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samadisto 'tha sadhubhih
parivaraih samarm $esam
sa-harsam bubhuje 'mrtam

When he had thus satisfied everyone (evam santarpita asesah), the
holy men invited him to take the remnants of the sacrifice (atha
sadhubhih Sesam samz‘_l_cli_s_go). With his family and followers
(parivaraih samarn), that leader of brahmanas then enjoyed

(bubhuje) the nectarean prasada (amrtam) with great delight (sa-
harsam). o




Only after every living heing in the vicinity was fed and pleased did

the host, with his family and servants, honor Lord Madhava’s
prasada.

This food was now amrta, the elixir of immortality, a sheer delight
to taste, because it had been offered to Lord Krsna in devotional
sacritice.

-




tasminn evarpayam asa
sarvam tat-phala-saficayam

After this ( , he again went before the Salagrama Deity of Lord
Krsna (krs__a_l_s_ya abhimukham agatya). And with tolded hands
(racitanjalih) he offered to the Lord 'd (tasminn eva irpayam asa) all
the pious credit he had earned by the sacrifice (sarvam tat-phala-
saficayam). o

Y




In sacrificial offerings, the mantras chanted declare that the
oblations, after being offered, belong to the deities being worshiped:

idam indraya na mama (“This is for Indra; it is no longer mine”).

But most performers of Vedic ritmals, even while verbally declaring
surrender, maintain the subtle ambition to possess not only the
oblations themselves but the fruits, the outcome. of the sacritice.

Pure devotional service begins when one makes offerings only for
the pleasure of the Supreme, with no hidden motive.




1.1.38

&
o sukham samvesya devam tam
e sva-grham gantum udyatam
duarac chri-narado drstvo-
tthito muni-samajatah _

The leader of the brahmanas put the Deity comfortably to rest
(sukharh samvesya devam tar) and got ready to return home (sva-
grham gantum udyatam). Sri Narada, however, had been watching
him at a distance (durac chri-narado drstva) from within the
assembly of sages (muni-samajatah). Just then Narada stood up

(utthitah).




Part-5

Narada praises the Prayaga
brahmana (39-42)
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$ ayam eva maha-visnoh
preyan iti muhur bruvan
dhavan gatvantike tasya
viprendrasyedam abravit

Sri-krsna-paramotkrsta-
krpaya bhajanam janam
loke vikhyapayan vyaktam
bhagavad—bhgkt_i_—lam.pal;ah




Again and again Narada announced (iti muhur bruvan), “This is
the Supreme Lord Visnws most dear devotee (ayam eya maha-
visnoh preyan)!” Then he ran up to the brahmana (dhivan
gagféntike tasya) and declared him (viprendrasy idam abravit) the
recipient of Lord Krsna’s highest mercy (srl-krsna-parama—utkrsta-
krEy_a bhajanam janam). Narada proclaimed this openly to all
(loke vyaktam vikhyapayan), beside himself with eagerness for
devotional service to Lord Krsna (bhagavad-bhakti-lampatah).

F




Narada had been enjoying the festival incognito, but the ecstasies
he was tasting in pure love impelled him to announce his
realizations.

cm—

All the Lord’s devotees are dear to the Lord, as implied here by the
word janam, which can mean either “people” in general or some
specific person.

Narada knows whom the Lord most favors, and thus the word
janam also expresses a more conlidential idea in Narada’s mind.




He is ultimately referring to the dearest servant of Sri Krsna, Srimati
Radharani

The brahmana and the other devotees Narada will praise are also
aware of their own lesser devotional standing.

Narada here speaks mainly to enlighten the public but also to gain

the impetus for his expedition to the far ends of the universe in
search of Sri Krsna’s best devotees.

a—
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bhavan viprendra krsnasya

mahanugraha-bhajanam
yasyedrsam dhanam dravyam
audaryar vaibhavam tatha

Sri Narada said: O leader of the brahmanas (viprendra), it is you
(bhavan) who have received Lord Krsna’s greatest favor (krsnasya
maha anugraha-bhajanam). After all, you have such wealth,
property (yasya idrsam dhanam dravyam), generosity, and
personal opulence (audaryam vaibhavam “tatha).

CEE—
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drstam hi saksad asmabhir
asmims tirtha-vare ’dhuna
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O wise one (maha-mate), in this best ot holy places (asmirns tirtha-
vare) we have now seen for ourselves (adhuna asmabhir drstam hi

saksad) that you are using all these assets (tac_ca sarvam)
exclusively to establish pure religion (sad-dharma apadakarm eva).




The brahmana’s “personal opulence” js the paraphernalia showing
his status—his vehicles, special items of clothing, and so on—and,
his entourage of family members, associates, and subordinates.

His “pure religion” is devotional service to the Personality of

Gpdhead.

The brahmana did not abuse any of his apparently material assets
by employing them for material purposes.
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These assets had come to him as by-products of his devotional
service, without his striving for them.

—_" —

He could hardly keep them hidden, as Narada here remarks, but
still he was happy to put them to transcendental use.




Part-6

The brahmana refutes
Narada’s praise (43-44)
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> Mad-varena tenokto
nanv idam sa maha-munih
svamin ki mayi krsnasya

B krpa-laksanam iksitam

That most learned brahmana (tena vidvad-varena) then replied
(nany idam uktah) to the best of sages (sa maha-munih): O master
(svamin), what signs of Krsna’s mercy (kim krsnasya krpa-

C——

laksanam) have you seen in me (mayi iksitam)?
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w\:\*m aharh varakah ko nu syam
Y / datum saknomi va kiyat

vaibhavam vartate ki me

bhagavad-bhajanam kutah

Who am I but a most wretched person (aham lgg nu
syarh)? How much charity am I able to give (daturn saknomi va
kiyat)? What opulence do I have (vaibhavam vartate ate kirh me)? And
how have 1 ever reciprocated with the Lord in devotional serv1ce

(bhagavad-bhajanarm kutah)?




Any true devotee of Krsna considers himself insignificant, thinking
himselt one of countless jivas who are mere sparks of God’s
splendor.

The devotee is sorry for having foolishly rebelled against his

creator.

And retlecting on this rebellion, he We influence

among other fallen jivas means Tittle.
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The brahmana sends Narada
to the southern king (45-58)
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maha-rajo virajate
sa hi krsna-krpa-patram
yasya deSe suralayah

But in the southern country (kintu daksina-dese) there lives a great
ruler (yo maha-rajo virajate) whose kingdom has many temples of
God and the demigods (yasya dese suralayah). He is the true
recipient of Lord Krsna’s mercy (sa hi krsna-krpa-patram).
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krsnarpitannam bhunjana
bhramanti sukhinah sada

Saintly mendicants (bhiksavah) come to his kingdom (abhyagata

yatra) from all directions (sarvato), along with pil

visitors (tairthika adayah). They wander hap
sukhinah sada) sustained by food that has been
(krsna a arpita annarm bhunjana).

S

grims and other

vily (bhramanti
oftered to Krsna




The brahmana describes the great king as a maharaja, a ruler of
several other kings in his area.

—

He was not the emperor of the entire continent, the cakravarti; that
higher position was occupied at the tme by the Pandava
Yudhisthira.

Later in this chapter, the southern king will also be called
sarvabhauma because his kingdom occupied a large area.

a—




Many accomplished saints migrated to his kingdom, attracted by its
spiritual features.

Other people also came, including ordinary visitors, renounced

pilgrims traveling to purify themselves, and distressed persons in
search of food and shelter.

All of them took advantage of the sacred, delicious krsna-prasada
freely available throughout the kingdom.

Y
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(ﬂ/ sac-cid-ananda-vigrahah

saksad ivaste bhagavan
karunyat sthiratam gatah

—

Near this king’s palace (rajadhani-samipe ca), the Personality of
Godhead resides (bhagavan aste) as if directly (@:ﬂ{saT@ in His

original form of eternal existence, knowledge, and bliss (sac-cid-

ananda-vigrahah). He has kindly ( assumed a nonmoving

appearance (stﬁlraf?fm gatahz\,
—




I'he Lordsincarnation as the Deilty 1n a temple 1S stationary, at least
to ordinary eyes.

He is the same absolute person who lives in the spiritual world, vet
He assumes a special form to make Himself visible to everyone.

The Lord’s pastime incarnations, who move about displaying
adventures with Their devotees, are rarely seen in this cosmic
manifestation.

But the Visnu Deity in this king’s capital was so potent and
attractive that the citizens almost forgot He was a nonmoving Deity)
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* nityam nava-navas tatra
jayate paramotsavah
puja-dravyani cestani

nitanani prati-ksanam

In that kingdom a joyous, ever-iresh festival (nava-nava
paramotsavah) is always being celebrated (fitvam jayatg). At each
moment (prati-ksanam) there are new (nuitanani) offerings and

performances of worship (piija-dravyani cestani).




The worship in the main temple of the capital never became stale
and ritualistic. B

New items ol worship were constantly introduced, and, more
important, the devotees’ interest in pleasing the Lord was also ever

fresh.

Thus, the displays-etswership pleased both the Deity and the public.
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W visnor niveditais tais tu
sarve tad-desa-vasinah

vaidesikas ca bahavo
bhojyante tena sadaram

The king respectiully feeds (bhojyante tena sadaram) all the
residents of his country (sarve tad-desa-vasinah) and the many
foreign visitors (vaidesikas ca bahavo) with the remnants of Lord
Visnu’s worship (visnor niveditais tais tu).




To accommodate all the residents and travelers, the king
maintained many Visnu temples throughout the country.

But the main temple in the capital was especially famous for its

worship and prasada.
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cwacy  pundarikaksa-devasya

upabhoga-sukhaptitah

sadhu-sangati-labhac ca

nana-desat samagatah
nivasanti sada tatra

saljto visnu-parayanah




Saintly devotees of Lord Visnu (santo visnu-parayanah) come from
various countries (né/rla_-_deé_at_ sa@atéﬁo reside permanently in
the kingdom (nivasanti sada tatra). They come out of eagerness to
see the lotus-eyed Deity of the Lord (pundarikaksa-devasya tasya
darsana-lobhatah), to relish the food and other special remnants
from the [ord (maha—prasada-rup__nna_c_ly—upaﬂqga-sukhggtltah)
and_to obtain the association of spiritually advanced persons
(sadhu-sangati-labhac ca).




Besides pure devotees of Visnu, other spiritualists also came.

Those dressed as holy men but spiritually not fully qualified were
also treated with respect.

Even cats and dogs should receive Lord Krsna’s prasada, but for
spiritual guidance one should approach only bona fide followers ot
the Vaisnava parampara.
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Lo desas ca deva-viprebhyo

\ ,;t&’i"""w{& rajha datto vibhajya sah
' % nopadravo ’sti tad-dese
¢ ko ’pi Soko ’tha va bhayam

The king has given (rajna datto) his kingdom away (desas ca) to
the demigods and brahmanas (deva-viprebhyo), dividing it among
them (vibhajya sah). His kingdom is completely free from sorrow
(na_ko ’pi Soko asti tad-dese), social disruption (upadravo), and
fear (atha va bhayam)




The king granted to the presiding deities of local temp&_@\tﬁi
brahmanas of each region official title to the various parts of the

country.

He considered himself merely the caretaker of the kingdom, under
authority from its legal owners.

| e
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%wa akrsta-pacya sa bhiaumir

mV vrstis tatra yatha-sukham

“istani phala-mulani
su-labhany ambarani ca

In that kingdom (tatra), the earth yields crops without being tilled
(akrsta-pacya sa bhiimir), rain falls just enough for people’s
comlort (vrstih yatha-sukham), and whatever fruits, vegetables
(phala-mulani), and clothing (ambarani ca) one desires (istani) are
easily to be had (su-labhany). ;




In the Bible (Genesis 3:19) we read that God punished Adam for rebellion
by cursing him that outside the Garden of Eden he would have to till the

earth to earn his food “by the sweat of his face.”

Previously, the Bible tells us, Adam and Eve had enjoyed the fruits of Eden

without having to farm.

The same ideal condition prevailed thousands of years ago in this South

Indian kingdom.

Rain_fell just enough to make good crops, but mostly at night, when it
would least disturb the citizens.

L
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yf{ sva-sva-dharma-krtah sarvah

sukhinyah krsna-tatparah
prajas tam anuvartante
maha-rajam yatha sutah

The citizens (prajah) all (sarvah) happily tollow the king
(sukhinyah maha-rajam anuvartante) as if they were his children
(yatha sutah). They perform their own social duties (sva-sya-
dharma-krtah) and are devoted to Lord Krsna (krsna-tatparah).




Like children who lave and respect their parents, the citizens not
only obeyed the king’s directions but also wanted to follow the
example of his good character.
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"\W “¥*  sa cagarvah sada nica-
M/ yogya-sevabhir acyutam

bhajamano ’khilan lokan

ramayaty acyuta-priyah

The king is always prideless (sa ca agarvah sada). Worshiping Lord

Acyuta (aw_hh&jamanp) with services a menial assistant
would perform (nica-yogya-sevabhir), he pleases all the people

(akhilan lokan ramayaty) and is dear to the Lord (acyuta-priyah).




So vast and rich a domain and such a reputation for religious
accomplishments would make an ordinary king proud, but this
maharaja was a pure Vaisnava.

He was happy to serve the Supreme [.ord in the humblest ways—
washing and decorating the floors of His temples, keeping the

temple lamps filled with oil, and so on.

As the term acyuta-priya indicates, he did this not to make a show
of humility but purely out of devotional enthusiasm.
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tasyagre vividhair nama-
gatha-sankirtanaih svayam
~ nrtyan divyani ‘gitani
gayan vadyani vadayan

bhratr-bharya-sutaih pautrair

- bhrtyamatya-purohitaih
anyais ca sva-janaih sakam
prabhum tam tosayet sada




He always tries to satisty the Lord (tam prabhurh tosayet sada). He
himself performs sankirtana (n@-@é-sahkhtanaih svayam)
before the Lord’s Deity (tasya agre), chanting the Lord’s names
composed in various attractive arrangements (vividhaih). He
dances (nrtyan), sings wonderful songs (divyani gitani gayan), and
plays instruments (vadyani vadayan). His sons, wives, brothers,
grandsons (bhratr-bharya-sutaih pautrair), priests, servants,
ministers (bhrtya amatya-purohitaih), and other subordinates
(anyals ca sva-janaih)—he has them also take part (sakam).

\




The king did not have to force his relatives and assistants to take
part in hearing and chanting the glories of the Lord, because they

were all tirst-class Vaisnavas.
/
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ot — te te tasya guna-vratah
krsna-bhakty-anuvartinah
sankhyatum kati kathyante
“jAayante kati va maya

These good qualities (tasya guna-vratah) arise from his devotion for
Krsna (te _te krsna-bhakty-anuvartinah). How many of them (kati)
can I count (mgLa sankllyatun;), describe (kathyante), or even be
aware ol (jiayante kati va)?
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The brahmana’s logic is as follows: “The king’s good qu qualities [ haxé—
mentioned are all signs of his being the true recipient of Iord
Krsna’s mercy. I do not have the same mercy because I do not have
the same good qualities.”

—

Each of the devotees approached by Narada will argue in a similar
way.




In fact, however, all these devotees are very fortunate, even il they
stand on ditferent levels of pertection.

The difterences recognized by Narada and those with whom he
speaks are spiritual differences, not determined by material rank or
position; the devotee brahmana would not have called the king
from the south a better Vaisnava than himself had the brahmana
held the prejudice that brahmanas are always better than ksatriyas.




Part-8

Narada visits the southern
kingdom (59-60)
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s ":: C\g k=Y Sri-pariksid uvaca
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%9“’6 tato nrpa-varam drasturm

tad-dese narado vrajan
deva-pujotsavasaktas
tatra tatraiksata prajah

Sri Pariksit said: Narada then went (tato naradah vrajan) to that
country (tad-dese) to see the best of kings (nrpa-varam drastum).
Wherever Narada went (tatra tatra) he found the people (prajah
1ksata) absorbed in festive worship of the Lord (deva—ply_qiltsava-

asaktah)
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harsena vadayan vinam
rajadhanim gato ’dhikam
viproktad api sampasyan
sangamyovaca tam nrpam

Narada arrived at the capital (rajadhanim gatah), vibrating his vina
with delight (harsena vadayan vinam). Seeing (sampasyan) even
greater splendor (adhikam) than the brahmana had described
(vipra uktad api), he approached the king (tam nrpam sangamya)
and spoke (uvaca).

e——




Part-9

Narada praises the southern
king (61-63)
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Sri Narada said: You are the real recipient of Sri Krsna’s mercy
(tvarmh  Sri-krsna-krpa-patram)! After all, your kingdom is so
opulent (yasya idrg rajya-vaibhavam). It has the best citizens (sad-
lo_k_g), endowed with (anv1tam) the most excellent character
religiousness, prosperity (guna-dharma-artha), knowledge, and
devotion to God (jhana-bhaktibhir).




A sure sign of a ruler’s virtue is the good qualities of his subjects.

The people of this kingdom were not merely decorated with a
veneer of culture; they were actually civilized according to Vedic
standards.

The good citizens did their prescribed duties responsibly.

They contributed to the general weltare by working, each as he was
able, to introduce Krsna conscious practices everywhere.




Abandoning pride and other godless tendencies, they gave charity
by feeding sannyasis and hungry people, used extra wealth for
offerings in worship of the Supreme Lord, and studied the Vedic
scriptures, from which they learned the value of liberation and
devotional service.

The people aspired to become pure devotees of the Lord.

Thus they realized all the goals of human life—religiosity,
economic development, sense gratification, liberation, and pure
Krsna consciousness. -
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aslisyan bhupatim muhuh
prasasamsa gunan gayan
vinaya vaisnavottamah

Sri Pariksit said: Narada, the best of Vaisnavas (vaisnava uttamah),
singing along with his vina (vinaya gayan), thus expansively
described (tat tad vistarya kathayann) the king (bhupatim),
praising his greatness (prasasamsa gunian). And Narada embraced
him again and again (aslisyan muhuh).
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The king, that ruler of a wvast region (ﬁivabhaumal\))), then
worshiped the topmost sage (muni-varam sampiijya) and humbly
replied (prasrito abravit), his head bowed down in embarrassment
(lajjanamita-mastakah) by the weight of hearing his own praise
(nija-slagha-bharaj jata).




Part-10

The king refutes Narada’s
praise (64-65)
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katharh mam manyate bhavan




The king said: O sage among the demigods (devarse), 1 am a

human being (naram) with a short
opulence (svalpa aisvaryam), and

life span (alpayusar), little
little to give others (alpa-

pradam). I have no independence (asvatantrarn). I am constantly
attacked by fear (bhaya akrantam) and ruled by the threefold
miseries ol material life (tapa-traya-niyantritam). I would not even

deserve (ayogyam) Krsna’s word that in the future He might show
me His mercy (krsna anugraha-vakyasya apy). Why do you

wrongly consider (katham bhavan avicaratah manyate) me (mam)

an object of His compassion (tadiya-karuna-patram)?




The king thought Narada could have mistaken him to be a favored
devotee ol Krsna’s only by failing to use his natural good discretion.

Belore becoming a pure devotee one has to iree onesell from
illusion, but the king’s opinion of himsell was that he was still

=9

Maya’s slave, subject to the tyranny of ritual duties.

What to speak of having realized his relationship with Iord Krsna,
he felt he did not even deserve that the Lord promise “I will show
you My favor someday.”




Or, understanding krsnanugraha-vakyasya in another sense, he did
not deserve to have anyone say, “This person is tavored by Krsna.”

N




Part-11

The king directs Narada to
the demigods (66-69)
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pUjyamana narair nityam
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The demigods are (Heva e\@) the real objects of the Supreme Lord
Visnu's mercy (bhagavatah visnoh daya-patram . They have
eftulgent bodies (tgk)-maya-éaririnah) and are always worshipable
by men (pujyamana narair nityam).
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bhﬁktecché-vara-dz‘gakéh

They are sinless ah), tixed in goodness @attwka@ free from
distress tfuhkh a—rahltah and always happy (kiikhinah sada))
They act and travel however they like (svacchanda acara-gatayah).

They give their blessings by granting what their devotees desire
(bhakta iccha-vara-dayakah).
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Their food is the nectar of immortality (yesarh hi bhogyam
amrtari), which does away with such miseries as death, disease,
and old age (mrtyu-roga-jaradi-hrt). Though not forced by hunger
or thirst (ksut-trd-badha abhave ’pi), the demigods enjoy great
satisfaction (tusti-dam) in partaking of this nectar by their own
sweet will (sve?cchaya upanatam).
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yo nrbhir bharate varse
satjpunyair labhvate krtaih

O godly Narada (\bhaﬂggva@, on the strength of their good fortune

(maha-bhagya-balena) they live in the realm of heaven (ye vasanti
svarge), which humans on the earth (yo nrbhir bharate varse) can

attain (labhyate) only by perfect pious work (sat-punyair krtaih).




The saintly king proposes that the demigods are the most favored

devotees of Krsna.

To demonstrate this_ he contrasts them with ordinary human
beings.

Humans like himself acknowledge the superiority of the demigods

and worship them in Vedic sacrifices.




The demigods, less encumbered than humans by physical restraints,
are Iree to travel as they like, even flying in the sky without
vehicles.

|

Some rich and powerful humans may be famous for charity, but the
demigods have universal powers by which they can fulfill all thelr
worshipers’ desires.

/

The soma nectar the demigods drink frees them from death,
disease, and old age—and, as implied by the word adi (“and so on”)
also from fatigue. perspiration, bodily odor, and other
embarrassments, ~




Since the demigods are never hungry or thirsty, one might question

what benefit they derive from drinking their soma.

BN
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The king answers that they enjoy soma very much; their pleasure is
more subtle than the anna-maya gratification of ordinary eating and
drinking.

Compared with the mortals of earth, the inhabitants of heaven seem
immortal and independent; they must therefore be most dear to
Lord Krsna.




Part-12

The king points out Indra as
the best demigod (70-76)
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My dear sage (mune), the most distinguished of these demigods
(tesam visistas tatrapi) is Purandara Indra (indrah purandarah).
He has full power to reward and punish (nigrahe an ugrahe api
15ah), and he gives the world life by providing rain (vrstibhir loka-

jivanah).
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He rules the three planetary systems (yasya tri-loki isvarata) for
seventy-one celestial ages (yuganam eka-saptatim), a length of
sovereignty no mundane king could earn (ya sarvabhaumasya

durlabha), even by one hundred horse sacrifices (asvamedha-

Satenapi),
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haya uccaihsrava yasya
"gaja airavato mahan

kama-dhug gaur upavanam
" nandanam ca virajate

Uccaihsrava is his horse (haya uccaihsrava yasya), and Airavata his
mighty elephant (gaja airavato mahan). His cow can be milked for
any desire (kama-dhug gauh), and his garden is the resplendent
Nandana (upavanam nandanam ca virajate).




The king proposes that among all the demigods in heaven their
king, Indra, is the most special recipient of Krsna’s mercy.

Indra is free to curse or bestow benedictions as he likes, whereas

other demigods can only respond to the specific requests of their
devotees.




The king says, “I am just the ruler of a few districts, but the king of
heaven gives lile to the universe. He rules the three worlds for a
span of time unimaginable to a small king like me.”

<

Theoretically one can attain the post of Indra by performing one
hundred faultless Asvamedha sacrifices, but even the rare king
competent to attempt such performances is almost sure to commit
some mistake in the course of them.

g—

Indra’s horse and elephant are greater than all others because they
were born from the churning of the Milk Qcean.




Indra’s horse and elephant are greater than all others because they
were born from the churning of the Milk Ocean.




kama-rupa-dharah kalpa-
drumah kalpa-latanvitah

In that garden are desire trees like the parijata (parijatadayo yatra
vartante), whose tlowers yield whatever one may wish (kama-

pfﬂak@h). Those trees (kalpa-drumah), adorned with desire-

yielding creepers (kalpa-latanvitah), assume whatever forms one
may like (kama-rupa-dharah).
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yatha-kamam su-sidhyati
vicitra-gita-vaditra-
nrtya-vesasanadikam

Even a single tlower from those trees (yesam ekena puspena) can
tully satisty one’s desires (yatha-kamam su-sidhyati), whether for
wonderful songs and music (vicitra-gita-vaditra), splendid dances
(nrtya), bright clothing (vesa) and ornaments, good food, or
anything else (asanadikam).
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And, oh, how can I even describe (ah kirh vacyarn) Indra’s greatest
fortune (tasya pararh saubhagyam): The Personality of Godhead
Visnu (bhagavan visnuh) has taken the form of Vamanadeva
(vamana-rupa-dhrk) and become his younger brother (yasya
kanistha-bhratrtarn gatah)!
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saksat svi-kurute piijjam
tad vetsi tvam utaparam
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Lord Vamanadeva (asau) encourages Indra (yam harsayan) by
shielding him from dangers (apadbhyo raksan) and by accepting in
person (saksat svi-kurute) the elaborate worship Indra offers (yena

vistrtam pujam). But of course you already know this (tad vetsi
tvam), and much more (uta aparam).




Lord Vamana is not Indra’s brother only in theory.

[ -

He acts as a younger brother should, allowing Indra the pleasure of
taking care of Him.

Indra _insists on worshiping Him as God, but Vamanadeva
reciprocates by gracetully accepting the olferings in person.




Thus ends the first chapter of Part One of Srila Sanatana Gosvami’s
Brhad-bhagavatamrta, entitled “Bhauma: On the Earth.”




