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Finding the Essence of the
Supreme Lord's Mercy



Chapter-3

Prapancatita: Beyond the
Material World



Part-1

Narada visits Sivaloka (1-9)
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devirh comam prasamsantam
kara-talisu kovidam
darad drstva munir hrsto
'mamad vinarh ninadayan

paramanugrhito ’si
krsnasyeti muhur muhuh
jagau sarvarh ca pitroktar
su-svaram samakirtayat




Sri Pariksit said: Arriving_in Sivaloka (tatra), from a distance
(darad) the sage Narada saw (drstva munir) LQrdTSiva, Sri Hara
(bhagavantarn haram), who had just finished hissorship of T.ord
Sankarsana (krta-sankarsana arcanam), Sri Hari (hareh). Entranced
in ecstatic love (bhava avistataya), Lord Siva was dancing and
loudly singing the glories of his Lord (bhrsam nrtyantar
kirtayantarh ca), while his associates played instrumental music
(nijanugan gita-vadyani tanvatah) and shouted “Jaya! Jaya (sa-jaya-
sabdani)!” ~




With great affection (pritya) he praised his assistants like
Nandisvara (nandisvaradims ca élé_ghamanam), as well as the
goddess Uma (devim ca umam prasarnsantam), who was expertly
clapping her hands (kara-talisu kovidam). The sight of all this
delighted Narada (drstva munir hrstah). Vibrating his vina and
nodding his head to show respect (anamad vinam ninadayan), he
called out several times (muhur muhuh samaklrtayat) “You are
the greatest recipient of Krsna’s mercy (krsnasya parama anugﬂl_l_go
'si iti)!” and in a sweet voice (su-svarar) he recounted to Lord Siva
everything just told him by their father, Lord Brahma (jagau
sarvam ca pitroktam).

qu—




Lord Siva had just finished worshiping his Deity, Lord Sankarsana.

The rituals of his worship were similar to those Narada had
witnessed on earth at Prayaga, but at the end of the worship Lord
Siva displayed the symptoms of ecstasy described in this verse.

Worship of the Supreme Iord’s Deity attracts both neophytes and

advanced souls, but Vaisnavas who are fully seli-realized enjoy
intimate relationships with their worshipable Deity.




For such Vaisnavas the Lord’s acceptance of even the simplest act
of devotion brings profound devotional ecstasies.

Thus Narada found Lord Siva in a trance of sankirtana, reciting
prayers to Lord Sankarsana similar to those recorded in the Fifth

Canto of Srimad-Bhagavatam (5 17 18):




bhaje bhajanyarana-pada-pankajam
bhagasya krtsnasya param parayanam
bhaktesv alamh bhavita-bhuta-bhavanam

—

bhavapaham tva bhava-bhavam 1$varam
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I worship wholeheartedly (bhaje bhajenwa) the Lord (i§varam)

with lotus feet (araﬁa—pﬁ?d-a-pfnkajam' ), the highest shelter of all six
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qualities (bhagasya krisnasya piratn parayanam), the ornament of

the devotees (bhaktesv alam), the object of meditation for Brahma

(bhavita-bhata-bhavanam), the destroyer of material life

(bhavapaham), who has prema for me (bhava-bhavam), your
servant (tva).

CE—
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Since Lord Siva is an incarnation of the Personality of Godhead, and
Lord Siva and the Personality of Godhead are therefore
nondifferent, Lord Siva does not need to worship I ord Sankarsana
to become purified from material illusion.

—

Lord Siva performs worship externally with standard paraphernalia
to educate the world about the transcendental tastes of devotional
service. )

Brahma is also considered an incarnation of Godhead, but Siva and
Brahma are not equal in status.




Lord Siva is nondifferent from Visnu in a more literal sense: the
post of Brahma is almost always occupied by a jiva, whereas no jiva

can ever become E’iva-tattva. )

o

Many statements from revealed scriptures characterize Lord Siva as
nondifferent from Lord Visnu. For example, in the Padma Purana
(Brahma-khanda 25.15), in the description of the ten offenses
against Lord Visnu’s holy names, we read: -

N
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(Sivasié)éri-visnor ya iha guna-namadi-sakalarm
dhiya bhinnar pasyet sa khalu hari-namahita-karah

“One who sees differences (dhiya bhinnam pasyet) between any of
Lord Siva’s qualities and names and those of Sri Visnu (Sivasya $ri-
visnor ya iha guna-namadi-sakalam) is an antagonist to hari-nama

(sa khalu hari-nama ahita-karah).” .

There are no similar injunctions about the nonditference of Brahma

and Visnu

@u—




Authorized scriptures state that persons like Vasistha, who are certainly
finite jivas, will become Lord Brahma in their own universes in future lives.

Theoretically any jiva soul can attain the post of Brahma. As Lord Siva told
the Pracetas: -

sva-dharma-nisthah sata-janmabhih puman
virificatam eti tatah param hi mam

—

“A person who strictly executes his occupational duty, without deviation.
(sva-dharma-nisthah puman), lor one hundred births (sata-janmabhih)
becomes qualitied to occupy the post of Brahma (virificatam eti), and if he

becomes more qualified he can approach me, Lord Siva (tatah param hi
mam).” (Bhagavatam 4.24.29)




These words state that a jiva can _join Lord Siva, not that he can
become Siva.

Narada has included Lord Siva in his search for recipients of the
Supreme Lord’s mercy because Lord Siva is a special incarnation of
the Lord in the form of His own devotee.

a—

The followers of Lord Siva whom Narada saw on Sivaloka were all
great Vaisnavas who deeply imbibed their master’s mood of visnu-

bhakti.




Lord Siva praised them for their artistic accompaniment, especially
his consort Parvaa for her hand-clapping, because their
performance was manifested directly from pure devotion.

O

cm—

Witnessing all this, Narada also became ecstatic.

He danced so enthusiastically that he was unable to offer prostrate
obeisances, and since he did not want to stop playing his vina, he
showed respect simply by nodding his head.

N




Then, wanting to say something to show approval of Lord Siva’s
behavior, he proceeded to recount what Brahma had told him about
Lord Siva’s glories.
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atha Sri-rudra-padabja-
renu-sparsana-kamyaya
samipe ‘bhyagatarh devo
vaisnavaika-priyo munim_

akrsyaslisya sammattah
Sri-krsna-rasa-dharaya
bhrsar papraccha kim briise

brahma-putreti sadaram




Narada came closer (atha munim samipe abhyagatam) hoping to
touch the dust of the lotus feet of Lord Siva (sri-rudra-padabija-

Spars amyaya), the best friend of the Vaisnavas (vaisnava
eka-prilah). But as the sage came near (akrsya), Lord Siva, a flood
of Krsna conscious pleasure driving him wild (éri-krsna-rasa-
dharaya), forcibly drew Narada closer and embraced him (aslisya
sammattah). Without hesitating he asked Narada (bhrsam
papracchaD with respect (sadaram), “Dear son of Brahma (b_i'ahm}i-

putra), what are you saying (kirn bruse iti)?”




Totally absorhed in ecstasy, Tord Siva, when turning to greet
Narada, at first found what Narada was telling him difficult_to
understand.
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A tatah $ri-vaisnava-$restha-

sambhasana-rasaplutam

santyakta-nrtya-kutukam
mita-priya-janavrtam

parvati-prana-natham tam
‘vrsyarh virasanena sah

asinar pranaman bhaktya

pathan rudra-sad-angakam




Absorbed in the taste of talking with that superlative Vaisnava
Narada (é@isn.ava-érestha-sambhﬁsana—@aéﬁpl}}@), Lord Siva
then stopped his playful dancing and sat down (santyakta-nrtya-
kutukam). He sat (\53_1_13 @@) on a straw mat (@_rsyﬁm> in the
virasana posture (firasanena), and a few of his gentle companions
seated themselves around him (mita-priya-jana avrtam). With
devotion Narada bowed down to Lord Siva (tam pranaman
bhaktya), the life and soul of Parvati (parvati-prana-natham), and
chanted the six-syllable Rudra mantra (p?}gl_é_l_l_l_ rudra-sad-

angakam).




One who is observing a serious vow should sit on a kusa mat, called
a vrsi, assuming the meditative “hero’s posture,” which expresses
one’s firm determination.

This asana is defined in the yoga-sastras.

The Rudra-sad-angaka is a mantra of the Vedas.

[t begins with the words namas te.
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prakasana-paraih stavaih
astaud vivrtya tasmims ca
jagau krsna-krpa-bharam

Narada then recited prayers (stavaih astaud) glorifying Lord Siva as
the supreme controller of the universe (jagad-iSatva-mahatmya-
prakasana-paraih) and elaborately proclaimed (vivrtya jagau) the
fullness of the mercy bestowed upon Siva by Lord Krsna (tasmims
ca krsna-krl)é-bharam). ]

———




Part-2

Narada praises Lord Siva, who
becomes angry (10-19)



1.3.10
karnau pidhaya rudro ’sau
sa-krodham avadad bhrsam
sarva-vaisnava-murdhanyo
visnu-bhakti-pravartakah

Lord Rudra (asau rudrah), the best of Vaisnavas (sarva-vaisnava-
murdhanvyah), the initiator of devotional service to Visnu (visnu-

bhaktl-pravartakah) at once covered his ears (karnau pldhaya) and
angrily replied (sa-krodham avadad bhrsam).




Vaisnavanam mahesvarah: “Of all Vaisnavas, Lord Mahesvara is the
greatest.”

He is the greatest Vaisnava because he initiates the teaching of pure
devotional service.

He founded the Rudra-sampradaya, one of the four authentic

Vaisnava schools.

% is more famous as a Vaisnava than as an incarnation of Visnu)
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(na jatu)jagad-150 ham)
(napi krsna-krpaspadam)
@ram tad-dasa-dasanam

sadhnu grahaﬂgamukaig

Sri Rudra said: “I am not the Lord of the universe (na jatu jagad-
1S5o0 ’ham), nor an object of Krsna’s mercy (mapi krsna-
krpaspadam)! I am just a poor soul always hankering for the favor
of the servants of His servants (param tad-dasa-dasanarm sada
anugraha-kamukah).”



“I can only hanker for the mercy of Krsna’s
servants because I am not fortunate enough to
have it.”
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manyamano 'bravic chanaih

Sri Pariksit said: Upon hearing this (’@), the sage Narada (munih)
was shocked (sambhrantah). Thinking he had acted oftensively
(atmanam saparadham jva manyamanah), he at once stopped
(hitva) praising Lord Siva’s nondifference from Krsna (krsnena
aikyena tat-stutim) and began to speak in a soit voice (abravit
Sanaih).




“ V‘ Sri-narada uvaca
satyam eva bhavan visnor

vaisnavanam ca durgamam
nigiidharh mahima-srenim
vettl vijiapayaty api

Sri Narada said: You certainly know (bhavan satyam eva vetti) the
confidential, mysterious glories ((éurgamﬁrh ca_pigiadhar) mahima-
srenit) of Lord Visnu and the Vaisnavas (visnor vaisnavanar ca).
And you expertly explain those glories (vijhapayaty api).




Although the greatness of the Lord and His devotees is a tfathomless

mystery, Lord Siva and other empowered Vaisnava acaryas are able
to help ordinary conditioned souls understand it.

Narada hopes Lord Siva will accept praise at least on this account.

[ S—




isyate tvad-anugrahah
krsnas ca mahimanam te
prito vitanute ’dhikam

The best Vaisnavas (vaisnava-sresthair) therefore (atah) aspire for
your mercy (isyate tvad-anugrahah). Lord Krsna also has great
regard for you (krsnas ca pritah) and extensively spreads (adhikam
vitanute) your glories (te mahimanari). T




Krsna spreads the fame of Lord Siva, sometimes
through representatives and sometimes Himself.
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o kati varams ca krsnena

vara vividha-murtibhih
bhaktya bhavantam aradhya
grhitah kati santi na

Has Krsna not worshiped you many times (kati varams ca krsnena
bhaktya bhavantam aradhya) in His various incarnations (vividha-
murtibhih) and taken from you (grhitah) many boons (kati vara)?




Krsna spreads the fame of Lord Siva, sometimes
through representatives and sometimes Himself.




Those who want to see examples of Lord Siva’s bestowing a

boon upon—Krsma can read the Dana-dharma section and
other parts of the Vamana Puriana, which describe how Sri
Krsna received the Sudarsana cakra and how Samba became
His son. B
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lajjito drutam utthaya

naradasya mukham harah
karabhyam pidadhe dharstyam
mama tan na vader iti

Sri Pariksit said: Hearing this (itj srutva), Lord Siva (harah) could no
longer maintain his gravity (sahasa dhairyam kartum asaknuvan). Ashamed
(lajjita), he sprang to his feet (drutam. utthaya), covered Narada’s mouth
(naradasya mukham pidadhe) with both hands (karabhyam), and said,

“Don’t even mention (na_vadeh) that arrogance of mine (mama tad
dharstvam iti)!”




Lord Siva felt embarrassed to be reminded that he had offered
benedictions to the Supreme Personality of Godhead.
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anantaram uvacoccaih
sa-vismayam aho mune
durvitarkya-taram lila-
vaibhavam drsyatam prabhoh

He then boldlﬂ told Narada with surprise in his voice (anantaram

uvéca) Ql_c_(_:a/il_l), “Just see (aho mune drsyatam) the most
incomprehensible (durvitarkya-taram) power of the pastimes (lila-

vaibhavam) of the Supreme Lord (prabhoh)!




He then boldly told Narada with surprise in his voice, “Just see the
most incomprehensible power of the pastimes of the Supreme Lord!

Putting aside his embarrassment, Lord Siva pointed out to Narada

the wonderful uniqueness of the pastimes the Supreme Lord enacts
with His devotees, in which the Lord takes upon Himself many
severe vows and penances just to win the devotees’ blessings.
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-~ mahimabdhir mad-i$varah

vividhesv aparadhesu
nopekseta krtesv api

“Oh, my Lord is so sober (aho mad-iSvarah). He is such a deep and
varied ocean of great qualities (@icitr@t{gambhir?—@ahi_nﬂ (alzdhib)).
Even though I have committed many kinds of otfenses against Him
(Vividli/esv apagﬁ’{hegu \krés_lb {p)), He still does not reject me (na

upekseta).”




The ocean is too deep for one to measure what to speak of diving
into it and reaching its bottom.

The ocean cannot be moved from its fixed place, and the opposite
shore is Tar beyond anyone’s vision.

Similarly, the Supreme Lord’s qualities are countless, they include
every possible kind of greatness, and each of His qualities is
unrestricted and boundless.




Lord Siva considered himself offensive to have shown off his awn
power before Lord Krsna by offering Him benedictions.

C—

Other offenses he had committed against the Lord were too painful

for him to reggll.

But Sri Krsna never considers anything done by Lord Siva offensive,
since Lord Siva always acts in this world only to promote the cause
of Krsna’s devotional service, either directly or indirectly.
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(,W sri-pariksid uvaca
il paramanandito dhrtva
padayor upaveSya tam

naradah paritustava
krsna-bhakti-rasa-plutam

—

Sri Pariksit said: Seeing Lord Siva completely ahsorbed in the
transcendental taste of pure devotion for Krsna (krsna-bhakti-rasa-
plutam), Narada (naradah), pleased beyond limit (parama
anandito), grasped Lord Siva’s feet (dhrtva tam padayoh), made
him sit down again (upavesya), and spoke to appease him

(parttastava))




Part-3

Narada argues that Siva is
very dear to Krsna (20-31)
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@ Warada uvaca

oS naparadhavakasas te
preyasah kascid acyute
kadacil loka-drstyapi
jato nasmin prakasate

Sri Narada said: You are so dear to Lord Acyuta (preyasah kascid
acyute). Is it possible you could ever offend Him (na_aparadha
avakasas te)? Though people sometimes see(kadacid loka-
drstyapi) what they think are your offenses (j-é:llil_l), He never sees
them at all (na asmin prakasate). |
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hata-prayasya banasya nija-bhaktasya putra-vat
palitasya tvaya prana-raksartham Sri-harih stutah

Was a cause of trouble for saintly persons (sadhu upadrava-karinah).

Too proud of the strength of his arms (sya-bahu-bala-drptasya), he used
magic to arrest Aniruddha (maya-baddha aniruddhasya) and ftight against
Krsna, the wielder of the disc (yudhyamanasla cakrina). When you saw
that Bana, your devotee (banasya nija-bhaktasya), whom you had
maintained like a son (tvaya putra-vat pahtasya) was on the verge of being
killed (hata-prayasya), to save his life (prana-raksartham) you offered

prayers to Sri Hari (En—ha?ﬁ stutah))
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et sadyo hitvalfusam) prito)
deattVé nija-svariipatam)
(bhavat-parsadatari ninye
tarh durapam surair api

At once, Lord Krsna put aside His anger (sadyo hitva rusam). Now
pleased (prito), the Lord gave Bana a form like His own (dattva
nija-svarapatam) and raised him (tarh ninye) to being one of your
associates (bhavat-parsadatarm), a position rarely obtained even by
demigods (durapam surair api).




In the fight against Banasura, Lord Krsna had already lifted His

Sudarsana disc to kill Bana, His son’s enemy, but at that moment
Lord Siva interceded.

Despite Bana’s long list of offenses against Visnu and the Vaisnavas,
Bana had the one credit of being Lord Siva’s sincere devotee.

This impressed Lord Krsna so much that He gave Bana a four-
armed form of his own. Sr1 Krsna then told Lord Siva:

__
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- bhavisyaty ajaramarah

parsada-mukhyo bhavato

na kutascid-bhayo ’surau
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“This demon, who still has four arms (catvaro asya bhujah sista),
will be immune to old age and death (a_jaramaﬁﬂ)', and he will
serve as one ol your principal attendants (bhavatah parsada-
mukhyo bhavisyaty). Thus he will have nothing to fear on any

account (na Rutaécid—bhayﬁo@).” (Bhagavatam 10.63.49) )




bhavams ca vaisnava-drohi-

gargyadibhyah su-duscaraih

“ tapobhir bhajamanebhyo
navyalikarm varam dade

When such enemies of the Vaisnavas as Gargya (vaisnava-drohi-
gargyadibhyah) worshiped you (bhavams ca bhajamanebhyo) by
severe penances (su-duscaraih tapobhir), the benedictions you gave
them were not without loopholes (navyalikarm vararm dade).




Because Gargya and others were inimical to the Yadavas and

Pandavas, who were all staunch Vaisnavas, Lord Siva rewarded their
worship with imperfect boons.

According to the Brhad-aranyaka Upanisad (2.1), ﬁiérgza Bélég? was
a learned son of the sage Gargadwho was too proud of his acquired

knowledge.

By Lord Siva’s blessing, Gargya obtained a son, but not one whq
could destroy the Yadu dynasty, as Gargya had wanted—only one
who could Irighten and frustrate the Yadus>~




Similarly, Jayadratha received the limited boon that he could only
once defeat each of the Pandavas, except Arjuna.

Sudaksina was allowed to destroy any enemy of his choice who was
not a proper follower of brahminical culture, but this power
ultimately turned against him.

—

The full stories of these hapless devotees of Lord Siva are recorded
in Sri Hari-varhéa, Visnu Purana, and Srimad-Bhagavatam.
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nindaka yady api svasya
tebhyo *kupyas tathapi na

Although Citraketu and others like him (yady api citraketn-
prabhrtayah) foolishly (@aﬁ apy) dared criticize you (svasya
nindaka), you never became angry at them (tathapi tebhyo na
akupyah), because they were surrendered devotees of plenary
portions of Lord Hari (hareh amsa asritah).

N




It is foolish for anyone to criticize Lord Siva.

When_Citraketu committed this mistake he was not yet a pure
Vaisnava; otherwise he would not have exercised his discrimination
so wrongly.

But Citraketu, even as a neophyte, had a connection with Lord Sesa,
an expansion of Sri Krsna’s first expansion, Balarama.

——

So Lord Siva was not offended by Citraketu’s laughing when Lord
Siva sat with Parvati on his lap in the presence of a group of sages.
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| s krsnasya pritaye tasmac
vacllraisthyam apy abhivanchata
tad-bhaktataiva caturya-

visesenarthita tvaya

Once, just to please Lord Krsna (krsnasya pritaye), you expressed
the desire (abhivafichata) to become even greater than He (tasmat
sraisthyam apy). But then you very cleverly modtied your request
(caturya-visesena), asking Him instead to _make you His devotee
(tvaya tad-bhaktata eva arthita).




This in Tord Siva’s opinion was a particularly egregious offense,
based on the desire to be worshiped.

He contesses in the Brhat-sahasra-nama-stotra (Padma Purana,
Uttara-khanda 71.102):




alabdhva-eatmanah pijam
samyag aradhito harih
maya tasmad api sraisthyam
vanchatahankrtatmana

“When I didn’t receive the worship I wanted (@labdhvﬁ ca itmanah
pujam), 1 served Lord Hari thoroughly in devotional servige
(samyag aradhito harih), but with the egotistic motive of becoming
even greater than He (m%tag@ld api sraisthyam).” In this way
Lord Siva berates himself, but the truth is that even then he acted
only for Krsna’s pleasure (vanchata ahankrtatmana).




He thought that Krsna would be displeased by a direct request that

Lord Sivabeceme-Hisservant.

L\Jum\v\?
Since Krsna is self-effacing by nature, He does not like exalted
persons like Siva to act subordinate to Him.
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M brahmadi-samprarthya-

mukti-danadhikaritam
bhavate bhagavatyai ca
durgayai bhagavan adat

Therefore (atah) the Supreme Lord granted (bhagavan adat) you
and the Goddess Durga (bhavate bhagavatyai ca durgayai) the
authority to give liberation (m_l_lkt_i-rdégg_ adhikaritam), the
liberation for which Brahma and many others pray (brahmadj-

samprarthya).




Without Lord Visnu’s personal sanction, no one can become free
from the cycle of birth and death: harith vina naiva srtirh taranti

(Bhavartha-dipika 10.87.27).

Moreover, 1 ord Visnu abides by such statements from the Vedic
sastras, which constitute His own laws.

-

But having promised Lord Siva a position even better than His own,
Lord Visnu deputed to hoth Lord Siva and his wife the power to
bestow liberation on His behalt.
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wy aho brahmadi-dusprapve
aiSvarye saty apidrSe
tat sarvam sukham apy atmyam
anadrtyavadhuta-vat

Just see (aho)! Though you have power and opulence (idrse
aiSvarye saty gp_ﬂ) unobtainable by Brahma and the other demlgods
(brahmadi-dusprapye), you disregard (anadrtya) your material
happiness (tat_sarvam atmyam sukham) and live like a holy
madman (avadhuita-vat).

<
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W bhavavistah sada visnor

mahonmada-grhita-vat
ko 'nyah patnya samam nrtyed
ganair api dig-ambarah

Always fixed in a trance of devotion for Lord Visnu (bhava avistah
sada visnoh), you appear totally insane (maha unmada—grh_lt_a-va_)
Who else but you (ko anyah) would go dance (mjt_ygd)—naked
(dig-ambarah)!—with his wile and attendants (patnya samam

ganair api)?
AR
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mtyam Yh_parania-villabhah

Today (adya) 1 have finally seen (drstah) your amazing
uncontrollable eagerness (lampatya-mahima-adbhutah) to serve the
Supreme Lord in pure devotion (bhagavad-bhakti). No wonder
Krsna always loves you the most (tad bhavan eva krsnasya nityam
parama-vallabhah).
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¥o ah ki vacyanavacchinna

krsnasya priyata tvayi
tvat-prasadena bahavo
nye ’pi tat-priyatar gatah

What more can [ say (ah kim vacya)? Krsna’s love for you
(krsnasya privata tvayi) is never interrupted (anavacchinna). And

by your mercy ((vat-prasadend) many others (hahavo anye a@

have become dear to Him ({at-priyatam gatzh).




Narada is amazed that the greatest master of voga discipline, the
chief of self-satistied sages, the husband of material nature,

completely disregards common standards of cultured behavior; he
does not even walk and dance normally.

-_—

Lord Siva’s natural expressions of his inner feelings, it exhibited by
anyone else, would be considered unacceptable or insane.

Narada understands. however, that Lord Siva’s unusual behavior is
a sign of his exceptional greatness as a Vaisnava who deeply tastes
the ecstasies of devotional exchanges with the Supreme Person,




Therefore many serious aspirants for spiritual perfection, such as
the ten Pracetas, have taken shelter of Lord Siva to obtain the rare
gitt of visnu-bhakti.




Part-4

Narada praises Parvati (32-
34)
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bahavas tat-priyah krtah
tattvabhijiia visesena
bhavator iyam eva hi

By Mother Parvatl’s mercy (parvatyas ca prasadena), also, many
other persons have become dear to Lord Krsna (bahavas tat-priyah
krtah). She knows (abhijina) in detail (viSesena) the true nature
(tattva) of both Lord Krsna and you (bhavator iyam eva hi).




The Puranas tell of persons like Janasarma who by Parvati’s mercy
became great Vaisnavas.

Janasarma’s story will be told in the Second Part of Sri Brhad-
bhagavatamrta.




WS Nis 1.3.33
/ krsnasya bhagini vaisa
sneha-patram sadambika
ata eva bhavan atma-
ramo ’py etam apeksate

Mother Parvati (esa) Ambika (amblka) is Krsna’s own sister
(krsnasya bhagini . va), who always receives His affection (sada
sneha-patrarh). That is why (ata_eva) you care for her (bhavan
etam apeksate) even though tully satistied in yourself (atma- ramo

p

py).




Parvati is a nondiflerent expansion of Yogamaya. who appeared on
earth from the womb of Yasoda-devi at the same time that Krsna
was born from Devaki.

__ g

Sri Krsna therefore regards Parvati as His sister.
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AN vicitra-bhagavan-nama-
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Q\,,.‘(-\Y\“"&S sankirtana-kathotsavaih
\ro- - . .
¥ ® sademarm ramayan visnu-

jana-sanga-sukharh bhajet

You give her pleasure (imam ramayan) by always (sada) holding
wonderful festivals (vicitra utsavaih) with singing of Lord Visnu’s
names (bhagavgn-ném;s_al'nkirtani) and recitation of His glories
(katha). At those times she enjoys the company of Lord Visnu’s

devotees (visnu- jana-sanga-sukham bhajet).

G




Part-5

Lord Siva refutes Narada’s
praise (35-41)



© evreses M TS 1.3.35

k/oN/M’ Sri-pariksid uvaca
tato mahesvaro matas
trapavanamitananah

naradam bhagavad-bhaktam
avadad vaisnavagranih

Sri Pariksit said: Dear mother (matah), Lord Siva (mahesvarah)
was so embarrassed by hearing this that he lowered his tace (trapa
avanamita ananah). Then that leader of the Vaisnavas (tato
vaisnava agranih) answered (avadad) the great devotee Narada

(naradam bhggavgd—bhaktam).




Lord Siva’s first reaction was to feel ashamed at hearing himselt
praised.

B

Then he began to think that since the praise was altogether untrue,
Narada might be making fun of him.
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= L@—?— Sri-mahesa uvaca
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/ aho bata mahat kastam

tyakta-sarvabhimana he
kvaharh sarvabhimananar

mulam kva-tadeSesvarah
Sri Mahesa said: Oh, how painful this is (aho bata mahat kastam)!

My dear Narada, free of every trace of false pride (tyakta-
sarvabhimana he), how can you compare me (kvahain), the root of
all pride (sarvabhimananam milam), to Krsna, the Lord of
prideless sages (kva tadrsa 1Svarah)?




Lord Siva presides over the material force of ahankara, by which

everyo of planets on down thinks himself very
important.

And so Lord Siva has some reason to blame himself for the false ego
that pervades the material universe.

m—

me 6 (sa SWE
Narada _in contrastlis free from the influence of ahankara and so
should not be idolizing Lord Siva.
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At the opposite end to Lord Siva in the spectrum of egotism, Lord
Krsna is the source of pure pridelessness.

-

Lord Siva implies by this comparison that no real relationship can
exist between himselt and Lord Krsna, who are so opposite in
nature.
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g0\«/ lokeso jhana-do jhani

mukto mukti-prado ’py aham
bhakto bhakti-prado visnor
]Ey—édy-allan-kljyévrtah

[ am covered by many false identities (han-kriya) évr_tal;)). I
consider myselt the lord of the universe (aham lokesah), the all-
knowing giver of knowledge (jiana-do jnani), the liberated
bestower of liberation (mukto mukti-prado ’py), the devoted
granter of devotion for Visnumsnor bhakto bhakti-prado ity-ady).




One might think that the universal controller of false ego should he
immune to its influence.

Lord Siva now denies this, describing himself as subject to
ahankara.

He says he also considers himselt a dear devotee of Visnu and a
recipient of Visnu’s special mercy; and such a mentality, he thinks,
is but another influence of false ego.
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‘When rftatTime of annihilation arrives (ghore maha-kale
samagate), in which everything must be devoured (sarva-grasa-
kate), 1 am obliged by the mode of ignorance (tamasa-sva-
p@ojanﬁt) to destroy the entire cosmos (asesa-samhara). When 1
think of this, I feel ashamed (villaje). - ‘
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a5 Y mayi narada varteta
v nay. =2 -
krpa-leso ’pi ced dhareh
tada kirh parijatosa-
haranadau maya ranah

Dear Narada (narada), if I had (ced mayi varteta) even a drop of
the mercy of Lord Hari (hareh krpa-leso ’pi), why did He fight me
(tada kimh maya ranah) when He took away the parijata tlower
(p@ﬁjétﬁ), when Aniruddha stole Usa (usa-harana), and on other
such occasions (adau)? B
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svagamaih kalpitais tvam ca
janan mad-vimukhan kuru

Why would He worship me (marh _kim aradhayed), His servant
(dasam), and why would He order me (kim etat ca adiset
prabhuh), “Turn people away from Me (tvari j ar janan mad—v1mukhan
kuru) by concocting your own versions of sc scripture (kalpitaih sva
agamaih)”?




Here Lord Siva tries to prove not only that Sri Krsna hardly cares
for him but that the Lord actually holds him in contempt.

Otherwise, Lord Siva argues, Krsna would not have opposed him in_

battle on several occasions, as when Krsna stole Indra’s parijata
tflower and whem Amituddha stole Usa, the daughter of Banasura.

Furthermore, when a master pretends to worship a servant, that
servant is actually insulted and exposed to public ridicule.




The pretense may even indicate that the master secretly holds some
grudge against the servant and wants to humiliate him.

o

This may have been the case in such instances as when Krsna
worshiped Siva to obtain an excellent son.

Lord Siva thus concludes that Krsna’s asking benedictions from him

indicates not Krsna’s tavor but Krsna’s contempt.

Rather than overlook Lord Siva’s transgressions, Krsna punishes
him in subtle ways.




Lord Siva is supposed to be a great devotee of Krsna because he teaches pure
devotional service, yet Krsna ordered him to teach Mayavada atheism.

Of course, Lord Siva is actually a pure devotee and a recipient of Lord
Krsna’s favor; even his teaching atheism is done for the sake of protecting
the confidentiality of devotional service.

“dw& \\ky -

But a pure devotee,(r:aturalll dissatistied with himself, may often claim to
have no spiritual status.

The last two lines-ol this verse are a quotation from the Brhat-sahasra-nama
of the Padma Purana (Uttara 71.107).
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RS yad bhavan stauti hrsta-vat
xoe tac cati-darunam tasya
bhaktanam sruti-duhkha-dam

You joylully praise (bhavan stauti hrsta-vat) the power of me and

my wile to bestow liberation (avayor mukti-datrtvam). But we
think this power terrible (tac ca ati-darunam), because the Lord’s

devotees feel distressed to hear of it (bhaktanam tasya Sruti-
duhkha-dam).

Vaisnavas do not like to hear that anyone other than Lord Visnu

(can award liperatiorr;




Part-6

Lord Siva sends Narada to
the residents ot Vaikuntha
(42-63)



° ma mam tasya dayaspadam
viddhi kintu krpa-sara-
bhajo vaikuntha-vasinah

Therefore (tat), O_best ol Krsna’s associates (krsna-parsada-
Srestha), do not think me (ma mam viddhi) a recipientfof His
cgmpassion (tasya dayﬁsl:ladali). Rather (kintu), those who have
obtained the essence of His mercy (krpa-sara-bhajo) are the
residents of Vaikuntha (vaikuntha-vasinah).




Because Narada is himselt one of Lord Visnu’s principal attendants_in
Vaikuntha, he should not have to be told that the Vaikuntha-vasis are true
recipients of the Lord’s mercy.

[

In the next six verses (texts 43 through 48) Lord Siva specifies their
qualifications.




panga-drstyapi nadrtah

They have given up everything as worthless straw (yaih sarvam
trna-vat tyaktva). Worshiping their dear Lord Hari in pure devotion
(bhaktya aradhya priyam harim), they have no respect (nadrtah)
for the desirable achievements of this world (sarvartha-siddhayo
labdhva); they will not even glance at those pertections (apang;-
drstyapi).




Some devotees have always been residents of Vaikuntha, and others
are elevated to Vaikuntha from the material world.

Even the ﬁarocess of Eelf-surrendenr_ by which the sddhana-siddha

Vaisnavas attain Vaikuntha is glorious.

The successtul sadhakas attract the tavor of Lord Visnu by focusing
their devotion on Him alone, ignoring every other means of success,
including the religious principles of the Vedas and the mystic
perfections of yoga.




When material perfections come automatically to advanced
Vaisnavas, as secondary elfects ot exclusive devotion, the Vaisnavas

pay no attention to them, as if these treasures that others struggle to
obtain were worthless garbage. -
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WM k sbhimana
Wy tyakta-sarvabhimana ye
. samasta-bhaya-varjitam
vaikuntham sac-cid-anandam
gunatitarn padar gatah

Those devotees have abandoned every kind of false pride (tyakta-
sarvabhimana ye). And they have attained the world beyond the
material modes (gunatitamn padam gatah) and devoid of all fear
(samasta-bhaya-varjitam): Vaikuntha (;faikunthan}), which is sac-
cid-ananda—tull of eternity, knowledge, and bliss (sac-cid-
anandam).




The residents of Vaikuntha are greater not only than the
materialists, the candidates for liberation, and the liberated, but
even than Lord Siva, the giver of liberation.

According to his own view of himself, Lord Siva is subject to the
influence of false ego, whereas the devotees in Vaikuntha are tree
from this defect. ]

By virtue of this freedom from tfalse pride, Vaisnavas attain
Vaikuntha, which inmspite—of being a particular place is not

S

temporary and illusory Tike the places of the material world. =




The eternal existence of Vaikuntha is full of pure consciousness and
unlimitedlysatistying bliss.

It has none of the restrictions of material existence.

Many Puranas describe the absolute pertection of Vaikuntha.

For example, in the conversation between Brahma and Narada in
Srl Narada Paficaratra, we can read, in the Jitarh-te- stotra




lokam vaikuntha-namanarm
divya-sad-guna-samyutam
avaisnavanam aprapyari
guna-traya-vivarjitam

nitya-siddhaih samakirnah
tan-mayaih panca-kalikaih
sabha-prasada-samyuktam
vanai$ copavanaih $ubham

vapi-kiipa-tadagais ca
vrksa-sandaili su-manditam
aprakrtah surair vandyam

e

—ayutarka-sama-prabham—




“Impossible to attain for non-Vaisnavas (avaisnavanam aprapyam),
the world called Vaikuntha (lokam vaikuntha-namanam) is devoid
of the three material modes (guna-traya-vivarjitam) and full in the
six divine traits (divya-sad-guna-samyutam). It is rich with
eternally perfect souls (nitya-siddhaih samakirnah), who all have
those same six traits (tan—mth) and who appear in_the five
different ages of life (pafica-kilikaih). All-auspicious—Vaikuantha
(subham) is beautled (su-manditam) by many palaces and assembly
halls (sabha-prasada—samyuktam) and by wells, tanks, ponds (vapi-
kiapa-tadagais_ ca) gardens, forests (Vanalh ca @avanalh) and
groves of trees (vrksa-sandaih). That transcendental world,
worshiped by the demigods (aprakrtah surair vandyam), is more
brilliantly etfulgent than ten thousand suns (ayutarka—sama—
prabham).”




In the Brahmanda Purana:

tam ananta-gunavasam

mahat-tejo durasadam
apratyaksam Iﬁru_pamah}
paranandam atindriyam

—

“It is the abode of countless spiritual qualities (tam ananta-
gunavasarm), a world of un-approachable supreme light. (mahat-tejo
durasadam). It cannot be perceived by material senses
(apratyaksam), nor compared to anything known (nirupamam). It
is supremely ecstatic (paranandam) and beyond the scope of the

senses (atindriyam).”




12.9.9 |
tasmai &va-lokarh bhagavan sabhajitah

( sandarsayam asd(param na yat;Barali) |
vyapeta-fsanklesa-yimohakadhvasam)

l’sva—dﬁtﬁd‘b‘l’ﬁj’ ibudhaip @bhistutam) ||
. o
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The Lord, gratified by his worship (bhagavan sabhajitah), showed
Brahma Maha-vaikuntha (tasmai sva-lokam sandarsayam asa), to
which nothing is superior (param na yat-param), which is free
(vyapeta) of suftfering (sanklesa), confusion (vimoha) and fear of
oftenses (sadhvasamn) and which is praised by the devatas
(vibudhair ~ abhistutam) who constantly see the selt (sva-

drstavadbhir).



12.9.10 ||
pravartate yatra rajas tamas tayoh
sattvam ca misram na ca kala-vikramabh |
na yatra maya kim utapare harer
anuvrata yatra surasurarcitah ||

In Vaikuntha (yatra) there is no (na pravartate) rajas or tamas
(rajas tamas), and no sattva mixed with rajas and tamas (sattvam ca
tayoh misram). There is no influence of time (na ca kala-
vikramah). There is no influence of maya at all (na yatra maya),
what to speak of its products such as material elements (kim uta
apare). In Vaikuntha the inhabitants are fully dedicated to the Lord
(vatra harer anuvrata) and are worshippable by the devas, asuras
and devotees (sura asura arcitah).



I 10.28.14 ||
iti sancintya bhagavan
maha-karuniko harih
darsayam asa lokam svam
gopanarh tamasah param

Thus deeply considering the situation (iti safncintya), the all-
merciful Supreme Personality of Godhead Hari (bhagavan maha-
karuniko harih) revealed (darsayam asa) to the cowherd men
(gopanam) His abode (lokam svarn), which is beyond material
darkness (tamasah param).



1 10.28.15 ||
satyam jianam anantarn yad
brahma-jyotih sanatanam -
yad dhi pasyanti munayo
gunapaye samahitah

Lord Krsna revealed the indestructible spiritual effulgence (brahma-
jyotih sanatanam), which is unlimited, conscious and eternal (yad
satyam jianam anantarn). Sages see that spiritual existence (yad dhi
pasyanti munayo) in trance (samahitah), when their consciousness
is free of the modes of material nature (gunapaye).



These verses identity Vaikuntha with the brahma-jyotih, the
effulgent light of the all-pervading Supreme—that is, with the same
absolute existence described in the Upanisads under the name
Brahman. - i

With the eye of intelligence, self-satisfied sages (munis) envision
Vaikuntha, but they are not fit to achieve it.

@—
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N dehah parama-vaibhavam
sampraptam sac-cid-anandarm
hari-sarstirh ca nabhajan

In Vaikuntha the residents have sac-cid-ananda bodies (ye

sac-cid-ananda-dehah) and may avail themselves of the supreme
opulence of Lord Hari (parama-vaibhavam sampraptam). They
have sac-cid-ananda powers, equal to ‘0 His (sac-cid-anandar hari-

sarstim). But the residents of Vaikuntha do not like to accept such
equality with the [.ord (mabhajan).




The residents of Vaikuntha have individual bodily forms, but these

are not forms of material illusion.

As Yudhisthira Mahariaja said in _a question to Narada Muni,
dehendriyasu-hinanam/ vaikuntha-pura-vasinam: “The bodies of
the inhabitants of Vaikuntha are completely spiritual, having

nothing to do with the material body, senses, or life air.”
(Bhagavatam 7.1.35)

The Vaikuntha-vasis are transcendental, and so also are their
external opulences.




Each resident has more power and wealth than are available in

millions of material universes and their covering shells.

[ -
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These opulences. which the Vaikuntharesidents achieve without
effort and without limitations, are spiritual, eternal, and absolutely

real; they are expansions of the Supreme Lord’s divine energy, arld
so they are all infinitely desirable and full of variety.

g—

Logical and scriptural evidence of these facts will be presented later
in Sr1 Brhad-bhagavatamrta.
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They are satistied simply to worship Lord Hari with devotion (harer
bhaktya pararh prita). They travel freely (saficaranti yadrcchaya)
wherever they want (sarvatah), protecting and promoting
(raksanto vardhayantas ca) ‘the cause of the Lord’s devotees and the

Lord’s devotional service (bhaktan bhaktir ca).

/




The devotees in Vaikuntha do not want to equal Lord Visnu,
because they want to serve Him in loving devotion.

Nothing other than bhakti gives them pleasure.

In Lord Visnu’s own words, maya santusta-manasah/ sarvah sukha-
maya disah: “One whose mind is completely satistied in Me finds
only happiness wherever he goes.” (Bhagavatam 11.14.13)

These eternally liberated Vaikuntha-vasis are always helping others.



Acting in the material world, they protect sincere persons from
misunderstanding the principles of devotional service and thereby

falling down and being punished by the agents of Yamaraja.

The Vaikuntha-vasis encourage the descent of advanced devotees
into saintly families, act for the increased prosperity and influence
of__those devotees, and render unseen help to the devotees
preaching, by which more and more conditioned jivas are brought
back to Krsna consciousness. =

e




As instructing spiritual masters, the Vaikuntha-vasis and their
representatives remove the obstacles ol attachment to karma and
jiiana_and inspire their disciptes i various ways To_dedicate
themselves fully to Krsna’s service.

—

Because the residents of Vaikuntha are tree trom the restrictions of
karma, their efforts mever go in vain.
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ey bhajantah paksi-vrksadi-
rapair vividha-sevaya

Always worshiping the Lord in Vaikuntha (vaikunthe satatam
prabhum bhajantah), they seem amused by those who are merely
liberated (muktan upahasanti iva). The Vaikuntha-vasis are always

busy in various services (vividha-sevaya), for which they even take
on forms like those of birds and trees (paksi-vrksadi-rupaih).




K:Zé(y%/ 1.3.48
. / kamala-lalyamananghri-

kamalarh_ moda-vardhanam
sampasyanto harim saksad
ramante saha tena ye

They can always see Him in person, Lord Hari (sampasyanto harim
saksad), who inspires everyone’s pleasure (moda-vardhanam) and
whose lotus feet are cared for by the goddess of fortune (kamala-
lalyamana anghri-kamalarn). Their life in His company is pure joy
(ramante saha tena ye).

CEE———




Those who have attained liberation from material existence enjoy
boundless varieties ot loving service.

Only foolish, unfortunate persons ignore such an opportunity and
instead pursue an impersonal idea of liberation.

The devotees in Vaikuntha feel compassion for the impersonalists,
but it seems that while exuberantly serving Lord Narayana the
devotees ridicule the impersonalists by taking on the forms of
animals, birds, and ptants. _




Impersonalists cannot understand the difference between the
tamasic forms of lower life in the material world and the
transcendental varieties of life in Vaikuntha.

That many kinds of animals and plants live in Vaikuntha and that

they all enthusiastically serve the Supreme Person, is confirmed by
the description of Srimad-Bhagavatam (3.15.18-19):




13.15.18 ||
paravatanyabhrta-sarasa-cakravaka-
datyaha-hamsa-suka-tittiri-barhinam yah
kolahalo viramate ’cira-matram uccair

bhrngadhipe hari-katham iva gavamane

The clamor (@ath) of the doves, cuckoos, cranes, cakravakas,
gallinules, swans, parrots, partridges and peacocks (paravata-
anyabhrta-sarasa-cakravaka-datytuha-harhsa-suka-tittiri-barhinam

yah) immediately ceases (viramate acira-matram) when the king of

bees rmgadhipe)) loudly hums (uccaih gayamane), with
resemblanc oritication of the Lord (hari-katham iva).




1 3.15.19 ||
mandara-kunda-kurabotpala-campakarna-
punnaga-nggg—bakulambu]a—pan] atah
gandhe 'rcite tulasikibharanena tasya
yasmiris tapah sumanaso bahu manayanti

In the forests of Vaikuntha (yasmin), on smelling the scent of tulasi
used in the garlands of the Lord (gandhe abharanena arcite
ula51ka) the mandara, kunda kuraba, water hly, ca%a arna,
punnaga, nagakesara, | baluka 10tus and parijata trees, being of pure
mind (Summanasah), give great respect to tulasi (bahu manayanti) for
her performance of austerity to achieve that position (tasyah tapah).




Lord Siva uses the present verb form sampasyantah (“seeing”) to
indicate that Vaikuntha devotees see the Lord without interruption.

By this he implies that he, in contrast, can see Lord Visnu
infrequently, and then only within his heart.




AR G2 = o3 @5@‘2.
"’""‘K 1.3.49

qcn «
aho karunya-mahima
Sri-krsnasya kuto nyatah
vaikuntha-loke yo ’jasram

tadiyesu ca rajate

Ah (aho), where else can one see (kuto anyatah) compassion so
exalted (karunya-mahima) as that “which Sri Krsna (yo__Sri-
krsnasya) showered constantly (ajasram rijate) on the residents of
Vaikuntha-loka (vaikuntha-loke tadfyesu)?




1.3.50
e &t yasmin maha-mudasrantari
prabhoh sankirtanadibhih
vicitram antara bhaktim
nasty anyat prema-vahinim

In Vaikuntha (@smirﬂ) nothing exists (nasty anyat) but devotional
service (bhaktirh antara), rendered through sankirtana (prabhoh
sankirtanadibhih) and in many other forms (vicitram). It goes on
incessantly (asrantam), with great enthusiasm (maha-muda),
spreading the ecstasy of pure love (prema-vahinim).




Devotees in the spiritual world never tire of chanting the Supreme
Lord’s glories and singing and dancing for His pleasure.

There, prema-bhakti is the only activity.

Anything anyone does in Vaikuntha is pure service and nothing

else, because all the residents are fixed unswervingly in bhakti.
Py
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*““ff;w'? ) aho tat-paramananda-
/ rasabdher mahimadbhutah

brahmanandas tularn narhed
yat-kanardhamsakena ca

How amazing (aho mahimadbhutah) is that supremely great ocean
of transcendental bliss (tat-paramananda-rasibdher)! The bliss of
Brahman (brahminandah) cannot com‘ﬁa?e (tularh na arhed) to
even a fraction of halt a drop of it (yat-kana arc_lllg amhsakena ca).




Brahmananda is the happiness derived from realizing one’s spiritual
identity.

Compared to the joy of sharing one’s personal relationship with the

supreme spirit, brahmananda is insignificant.
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%M@ sek 52 vaikunthas tadiyas ca
\M tatratyam akhilam ca yat
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tad eva krsna-padabja-
para-premanukampitam

That Vaikuntha world (sa vaikunthah), its residents (tadiyas ca},
and everything there (tatratyam akhilar ca vat) are blessed by the
mercy of pure love for the lotus feet of Krsna (tafl eva krsna-

padabja-para-prema @mukampitam).

In contrast, Lord Siva implies, his own planet and other material
worlds do not have the blessings ot krsna-prema.




’ M 1.3.53
N st S tadrk-karunya-patranam

Srimad-vaikuntha-vasinam
matto '’dhika-taras tat-tan-
mahima kim nu varnyatam

As recipients of such mercy (tadrk-karunya-patranam), the divine
residents ot Vaikuntha (sr1mad-va1kuntha—vasmam) are much
greater than I in many ways (matto adhlka-taras) How can 1

adequately describe (kim nu Varnyatam) their glories (tat-tat-
mahima)?

———




Every resident of Vaikuntha is sriman, entirely tavored by the
goddess of fortune, the consort of the Supreme Lord.

Each of them, therefore, has access to the tull wealth and power
found in millions of universes.

But because the Vaikuntha-vasis are pure devotees, they prefer not
to take advantage of these blessings for anything but the
opportunity to serve their Lord.

—

This distinguishes them from the conditioned souls of the material
world.
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wox M panca-bhautika-deha ye

martya-loka-nivasinah
bhagavad-bhakti-rasika

namasya madrsar sada

Though living within the material world (martya-loka-nivasinah),
in bodies composed of the five elements (panca-bhautika-deha),
persons expert in relishing devotional service to the Lord (ye
bhagavad-bhakti-rasika) are always worshipable for persons like me
(namasya madrs$ar sada).

/




Wherever in the material world the mood of Vaikuntha is found,
Lord Siva worships the carriers of that mood as his superiors.

He expresses this same attitude in the Narayana-vyiiha-stava of the
HayaSirsa Pancaratra:
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?W 5™ "ye tyakta-loka-dharmartha
“/ visnu-bhakti-vasar gatah
Blla}ignti _paramatmanarm

tebhyo nityarn namo namah

“To those who have come under the influence of pure devotion for
Visnu (ye visnu-bhakti-vasarmm gatah), and have therefore
abandoned their worldly religious duties and profitable endeavors
(tyakta-loka-dharmartha) just to worship the Soul of souls
(bhajanti paramatmanam), [ constantly otter my repeated respects
(tebhyo nityarh namo namah).”

——
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ke e Sri-krsna-caranambhoja-
¢ XA 12 rpitatmano hi ve kila

tad-eka-prema-labhasa-
tyaktartha-jana-jivanah

Such expert relishers (y©) surrender themselves fully (arpitatmano
hi kila) to the lotus feet of Sri Krsna ($ri-krsna-caranambhoja).
Hoping to obtain exclusive love for Him (tad-eka-prema-labha-asa),
they abandon their wealth, their tamilies, and their very lives
(tyakta-artha-jana-jivanah).
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—dihikamusmikasesa-
— sadhya-sadhana-nisprhah

jati-varnasramacara-
dharmadhinatva-paragah

They are not interested (nisprhah) in any of the means and ends ot
success (asesa-sadhya-sadhana), in this world or the next (aihika
amusmika). They have gone beyond subservience to the rules

()
——e,

L@ that _apply according to birth,

occupation, and spiritual status (jati-varnasrama-acara).

ang—— /
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*‘ﬁw‘;;/ rna-trayad anirmukta
— veda-margatiga api
hari-bhakti-balavegad
akutascid-bhayah sada

Even it they have not repaid their three debts (rna-trayad

anirmuktd) and are therefore transgressing Vedic principles (veda-
marga-atiga api), by the power of their devotion to Lord Hari (hari-

bhaktl-balavegad) they are ever fearless (akutasc1d-bhayah sada)
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nanyat kim api vainchanti g gweege fre— d9
tad-bhakti-rasa-lampatah  ** Qi
svargapavarga-narakesv
api tulyartha-darsinah

Greedy to taste the pleasure of devotion to Him (tad-bhakti-rasa-
lampatah), they have no desire for anything else (nanyat kim api
vanchanti). To them liberation, heaven, and hell (syarga-apavarga-
narakesu api) all appear the same (tulyartha-darsinah).




Fearlessness and freedom from selfish desires are spontaneous
symptoms of those who enjoy the transcendental tastes of Krsna
consciousness.

The residents of Vaikuntha are already perfect, but they humbly
think themselves only potential candidates for prema-bhakti.

Aspiring to be awarded exclusive love of God, they abandon
attachment to property and family.

They are not even interested in protecting themselves from threats
to their lives.




Since they have no desire for the worldly goals of prestige, security,
and sense enjoyment, they have no urge to work to earn the money
and pious credits required for obtaining these objects of desire.

And as a fturther consequence of their freedom from material
ambition, they have transcended identitying the self in terms of
material social divisions, the brahmana caste and other
occupational designations, and even human and demigod species.
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They have risen above the re’gular and occasional obligations of all

these categories.



From the very day of one’s birth, one is encumbered with three

kinds of debts. DeveteES — faa~ilice

P\WU% —) 68LS¢vis.

To the demigods, Who  provide the basic needs of life, one owes the
performance of sacrifice; to the parents, from whom one inherits
the good karma and cultural heritage of one’s family, one owes
oifspring; and to_the sages, who teach how to fulfill the spmtual
potential of human life, one owes study of the Vedas.

e

One who fails to absolve oneself from these debts by doing what is
required and avoiding what is forbidden can expect severe

punishment from Yamaraja, the judge of the sinful:



rnais tribhi 11O jato

devarsi-pitinarh prabho
yajiadhyayana-putrais tany
anistirya tyajan patet

“Dear Prabhu (prabho), a member of the twice-born classes
(d\vijah) is born with three kinds of debts (rmais tribhir jatah)—
those owed to the demigods, to the sages, and to his Torefathers
(dev__g_;rgi;pitfném). It he leaves his body (tyajan) without first
liquidating these debts (tany anistirya) by performing sacrifice,
stusiy/ing the scriptures, and begetting children (yﬁj_/ﬁ/g-adhy'aﬁ'na-
putraih), he will fall down into a hellish condition (patet).”
(Bhagavatam 10.84.39) } T




The residents of Vaikuntha, however, are immune from the

reactions for egtecting the laws of material nature.

These Vaikuntha residents need not perform ritual sacrifices, beget

sons, or study thretexts ol the Vedas.

The o fear of karmic retribution. Nothing they do can be

si_nful.

They can act confidently, however they wish, on the strength of
their pure devotion to Lord Visnu.




Pure devotional service exempts Vaisnavas from the karmic
obligations of nondevotees, as Lord Krsna has explained to two of

His most trustworthy devotees, Uddhava and Arjuna:

tavat karmani kurvita
na nirvidyeta yavata
mat-katha-Sravanadau va

> = = —~ T ca 03: c
~raddha yavan na jayate , gxzes Lk 993

R
One should continue to_ perform the Va{ ic rltMvities
ava AT duntil one actually [pecomes (letached from
material sense gratification (na_nirvi Avata) ind develops

faith for hearing and chanting about Me (mat-katha-stavanadau €2)
sraddha yavan na jayate). (SB 11.20.9)




sarva-dharman parityajya

mam ekam Saranam vraja
aharh tvarh sarva-papebhyo

moksayisyami ma $ucah

Giving up all dharmas (sarva-dharman parityajya), surrender to Me
alone (mam ekarm Saranam vraja). I will deliver you (aharh tvam
moksayisyami) from all sins (sarva-papebhyo). Do not worry (ma
sucah). (BG 18.66)



Sri Narada also gave the same instruction to Vyasadeva:

tyaktva sva-dharmarh caranambujam harer
bhajann apakvo ’tha patet tato yadi
yatra kva vabhadram abhud amusya kim
ko vartha apto ’bhajatam sva-dharmatah

It a person having given up his duties in varnasrama (tyaktva sva-
dharmam), begins the worship of the Lords lotus feet (hareh
caranambujam bhajann), and happens to deviate or not reach perfection
(yadi apakvah atha tato patet), there is no mistfortune for him at all in the
future (yatra kva vabhadram abhitid amusya kim). But what does (kah va
arthah) the person who tollows all duties of varnasrama (sva-dharmatah)
but does not worship the Lord (abhajatarm) gain (aptah)? (SB 1.5.17)



The fearless residents of Vaikuntha are also free from all selfish
concerns. \ - EUWE e -

They have no interest in transcendental perfections such as a
personal form like the Supreme Lord’s, what to speak of the refined
sense_enjoyment of the residents of Lord Brahma’s planet, or the
happiness of impersonal nirvana.

>

In the eyes of the residents of Vaikuntha, everything other than
pure love of God is not only insignificant but also detrimental to
the advancement of bhaktj.




Thus they—eeonsider impersonal liberation and being elevated. to
heaven the same as being sent to hell.

Speaking here to Narada L ord Siva echoes his own words from the
Sixth Canto of the Bhagavatam (6.17.28):

m—




narayana-parah sarve

na kutascana bibhyati
svargapavarga-narakesv
api tulyartha-darsinah

Devotees solely engaged in the service of Narayana (narayana-parah
sarve) never fear any condition of life (na kutascana bibhyati). For
them the heavenly planets, liberation and the hellish planets are all
the same (svarga apavarga-narakesu api tulyartha-darsinah).



1.3.59
bhagavan iva satyam me
ta eva parama-priyah
parama-prarthaniyas ca

mama taih saha sangamah

Truly I tell you (sagxg_m), such devotees (te_eva) are as limitlessly
dear to me (me parama-privah) as the Supreme Lord Himselt
(bhagavan iva). My highest ambition (mama parama-prarthaniyas
ca) is to have their company (taih saha sangamah).




Lord Siva has higher regard for pure Vaisnavas than for his own
associates, headed by Nandisvara. As Lord Siva told the ten Praceta

brothers:

atha bhagavata ytayam

priyah stha bhagavan vatha
na mad bhagavatanam ca
preyan anyo ’sti karhicit

—
YWes (atha bhagavata yayar) are dear to me (priyah stha)

just as the Supreme lord is dear to me (bhagavan yatha). The
devotees also (bl}égavatﬁnam ca) hold me dear, just as they hold
the Lord dear (na mad preyan anyo asti karhicit).

=




QC e
ON\& W < d
W 1.3.60

naradaham idam manye

tadrsanam yatah sthitih

bhavet sa eva vaikuntho
loko natra vicarana

In my opinion (aham idam manye), dear Narada (narada),
anywhere such devotees are found (tadrsanam yatah sthitih) is
actually Vaikuntha-loka (sa eva vaikunthah loko bhavet). Arguing
against this fact would be useless (na atra vicarana).




For Lord Siva, pure Vaisnavas living on earth or anywhere else are
no less glorious than the residents of Vaikuntha.

Vaisnavas should never be judged by whether they live in Lord
Visnu’s kingdom or not, because one who possesses the treasure Q_f
prema-bhakti always has the Lord living with him.

[ —

The Personality of Godhead Himself has said:

—



naham vasami vaikunthe
na yogi-hrdaye ravau

mad-bhakta yatra gayanti
‘tatra tisthami narada

“l do not live in Vaikuntha (naham vasami vaikunthe), in the

hearts of the yogis (na yogi-hrdaye), or inside the sun (ravau).
Rather, My dear Narada (narada), I am present (tatra tisthami)
wherever My devotees sing about Me (mad-bhakta yatra gavanti).”

(Padma Purana, Uttara-khanda 92.21-22)
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e o krsna-bhakti-sudha-panad

v deha-daihika-vismrteh
tesam bhautika-dehe ’pi
sac-cid-ananda-ripata

Having drunk the nectar of devotion to Krsna (krsna-bhakti-sudha-
panad), those devotees forget their material bodies and
relationships (deha-daihika-vismrteh). Thus even while living in
material  bodies (bhautika-dehe  api), they assume the
transcendental nature of eternity, knowledge, and bliss (tesarh sac-
cid-ananda-rapata).




One might question how devotees living on earth and in Vaikuntha
can be equal.

«

Don’t the residents ol earth have bodies made of material energy,
while the residents of Vaikuntha have transcendental bodies?

But Lord Siva confirms the equality of these devotees nonetheless.

Vaisnavas pay little attention to their gross and subtle material
bodies and to bodily relationships; Vaisnavas do not consider the
body their own property and so are indifferent in this regard.




Having overcome the obstacles of bodily attachment, the devotees
living in the material world enjoy the nectar of prema-bhakti
without distraction and are theretore equal to the residents of

Vaikuntha.

Even while living in material bodies, the Vaisnavas lead an
existence that is completely spiritual, sac-cid-ananda.

A devotee’s material body may literally transform into a spiritual
one, like the body of Dhruva Maharaja just before his ascent to
Vaikuntha.




As described by Maitreya Rsi:
parityabhyarcya dhisnyagryam
parsadav abhivandya ca
iyesa tad adhisthatum
bibhrad raparm hiranmayam

I

Circumambulating and worshipping the plane (paritya abhyarcya
dhisnya agryar), offering respects to the two associates (parsadav
ahhivandya ca), assuming a golden form (bibhrad hiranmayam
ripam), he desired to board the plane (tad adhisthatum i)ﬁa).

e——

Commenting on this verse, Srila Sridhara Svami explains_
hiranmayam as meaning “tull of etfulgence.”




In other words, Dhruva Maharaja obtained a new body made of
pure spiritual energy.

To thus obtain a better body is quite possible.

\

Srila_Sanatana Gosvami mentions that even drinking a special
herbal tonic can give one a more attractive material body; then what
to_speak of the attractive form one can attain by always drinking the
transcendental tonic of bhakti-rasa.




1.3.62
param bhagavata sakam
N saksat krida-paramparah
sadanubhavitum tair hi
vaikuntho 'peksyate kvzfcij

But in Vaikuntha devotees relisl} (sada anubhavitum taih
hi) ongoing pleasure pastimes (krida-paramparah) in the very
company of the Lord (séksat#@ i (bhagavataxsakany). Therefore
devotees sometimes prefer to live there (vaikuntho apeksyate
kvacit). )




Why single out Vaikuntha and its residents for praise if devotees of
Visnu on the earth are equally glorious?

Because although the pure Vaisnavas reveal on earth the glories of
cfe\iotional service, only in Vaikuntha do the devotees enjoy the
company of the husband of the goddess of fortune in endless
varieties of ecstatic pastimes.

These loving reciprocations appear in Vaikuntha and nowhere else.

For that reason, Vaikuntha has received its nar@



It is the world where no one ever feels the anxiety (kunthata) of not
tasting the perpetual tflow of devotional rasa.

L S

When the Personality of Godhead momentarily disappears from the

external or internal sight of His devotees in Vaikuntha, His

disappearance only increases their eagerness to see Him and be with
Him.

In Vaikuntha even the Lord’s absence increases His devotees
awareness of Him and their enjoyment of rasa.

o
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V=3 ato hi sarve tatratya
mayoktah sarvato ’dhikah

daya-visesa-visayah
krsnasya parama—priyﬁll

That is why (ato_hi) I say (maya uktah) that the residents of
Vaikuntha (sarve tatratya) are greater than everyone else (sarvato
adhikah). As the objects of Krsna’s special mercy (krsnasya daya-
visesa-visayah), they are His most beloved devotees ( arama-
priyah).




The Vaikuntha—vasis—are greater than liberated Vaisnavas in_the

material world, among whom Lord Siva counts himself.

The reason for their various manifest glories, Lord Siva argues,
must be Lord Visnu’s favoring them more than others.

They must be His dearest servants.




Part-7

Parvati praises the goddess
Sti (64-67)



OW@“ 1.3.64
9‘% Sri-parvaty uvaca
& W tatrapi Srir viSesena
i prasiddha sri-hari-priya
tadrg-vaikuntha-vaikuntha-
vasinam isvari hi ya

Sri Parvati said: Furthermore, among them all atrapi)

goddess Sri (srir) is famous (prasiddha) as especially dear to the
Lord (visesena sri-hari-priva). She is indeed the ruling goddess (ya
hi 1isvari) of Valkuntha and its residents (tadrg—valkuntha-

Valkuntha-vasmam)




Lord Siva’s consort Devi is a partial expansion of Lord Visnu’s
consort Sri.

&=

When Parvati heard her husband praise Vaikuntha without
mentioning the queen of Vaikuntha, Parvati became somewhat

disturbed.

She therefore took the liberty to speak out.

Everyone who knows the goddess Sri knows that she is the beloved
wife of Lord Visnu; indeed, one of her names is Haripriya.




She is worshiped with reverence by all the Vaikuntha-vasis.

To uphold the claim that Tord Visnu’s consort Sri is His most
tavored devotee, Parvati will now describe her greatness in more

dgtail.
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TR yasyah kataksa-patena

y./ loka-pala-vibhaitayah

jianam viraktir bhaktis ca
sidhyanti yad-anugrahat

Her mercy expands (yad-anugrahat) wherever she casts her
sidelong glance (yasyah kataksa-patena). Thus the rulers of the
various planets (loka-pala) obtain (sidhyanti) their powers
(vibhiitayah), their knowledge, their detachment, and their
devotion (jiianam viraktir bhaktis ca).




According to Mother Parvati, the demigods are powertul only by
the blessings of the goddess Sri.
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It is thghks to Sri that the demigods [correctly understand) the

relative positions of God and the finite living entities, that they have
iven up interest (in material enjoyment and liberation, and that

they have become {devotees\of the Personality of Godhead. -

As Durvasa Muni told Indra in the Visnu Purana (1.9.29):
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e S yatah sattvar tato laksmih

sattvam bhuty-anusari ca
nihsrikanam kutah sattvam
vina tena gunah kutah

“Where there is (patiencd Qpulencd arises (yatah sattvarh tato
laksmi)h), and {patiencey also follows _@uler@e (sattvamh bhity-
anusari ca). But how can those not favored by the goddess Sri have

patience (@nam)kutah sattvai), and without patience how
can they have good qualities (vina ten_gunah kutah)?”




In the same chapter of the Visnu Purdna (1 9120) [ord Indra

offered the following prayer to Laksmi:

00 & ( Lo LA &;f{-\xé—m
—we & e ¥=="vaifna-vidya maha-vidya
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‘w guhya-vidya ca Sobhane
atma-vidya ca devi tvarm
vimukti-phala-dayini

“O resplendent goddess (Sobhane devi), you personity (tvam) the

mystic knowledge of sacrifice (yajha-vidya), of material nature
(maha-vidya), of the secrets of devotional service (guhya-vidya),
and of perfection for the soul (atma-vidya). You are the giver of
ultimate liberation (tvarm vimukti-phala-dayini).”




Ultimate liberation is pure devotional service which is ruled by the
consort of the Supreme Person and gained by a fortunate soul only

WH€H she recommends that soul to the Lord.




1.3.66
Sl ya vihayadarenapi
bhajamanan bhavadrsan
vavre tapobhir aradhya
nirapeksar ca tam priyam

Ignoring people like you (vihaya) @avédréén) who worship her
with great respect (adarenapi bhajamanan), she vowed to undergo
severe penances (vavre tapobhir) to worship her beloved Lord

f

(aradhya tam_ priyam), even though He was indifferent to her
(nirapeksam).




Only devotional service to the Supreme lord can attract the
attention of the goddess Laksmi, who worships Lord Narayana with
pure devotion.

She willingly accepts any difficulty and any menial service to please
Him, although He, being satisfied in Himseli, does not need
anyone’s help to fulfill His desires.

——t

Many Vaisnavas look to Mother Laksmi’s example of perfect
surrender, hoping to follow in her footsteps.

The wives of the Kaliya snake, for example, prayed to Sri Krsnazw



gest oY=~ kasyanubhavo ’sya na deva vidmahe
Qw
— tavanghri-renu-sparasadhikarah

yad-vaifichaya srir lalanacarat tapo

vihaya kaman su-cirarh dhrta-vrata

“O Lord (deva), we do mnot know (na vidmahe) how

(kasyanubhavo) the serpent Kaliya (a_s_)_fg_) has attained this great

opportunity of being touched by the

dust of Your lotus feet

(tavanghrl-renu-sparasadhlkarah) For this end (yad-vanchaya),

the goddess of fortune ($rir lalana) per:

tapah) for centuries (su-ciram), giving uj

ormed austerities (acarat

b all other desires (vihaya

kaman) and taking austere vows (dhrta-vrata).” (Bhagavatam

10.16.36)



The supreme goddess Maha-laksmi is the eternal beloved of the
Lord of Vaikuntha; she does not have to worship Him to achieve
Him.

But her expansions descend as avataras to accompany the various
incarnations of Narayana, and some of these avataras ol Maha-
laksmi, such as the daughter of Bhrgu Muni, are described in Vedic

scriptures as Eerforming penances to obtain the Tord as their
husband.
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V karoti vasatim nityarh
ya ramye tasya vaksasi

pati-vratottamasesa-
vataresv anuyaty amum

This most perfect of chaste wives (uttama pati-vrata) resides
forever (ya karoti vasatim nityarn) on His beautiful chest (tasya
ramye vaksasi) and follows Him (amum anuyaty) in all His
incarnations (avataresu). ;




One of Sr1 Maha-laksmi’s expansions is the Laksmi who controls
and dispenses the opulences of this material world.

Those who seek Laksmi’s grace know from their experience
that she is fickle, cancata:

But the original Laksmi is never unsteady in her devotion to Lord
Narayana.

She always_stays in His company, residing on His chest and
following wherever He goes:
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R as evam yatha jagat-svami

deva-devo janardanah

avataram karoty esa
tatha sris tat-sahayini

“Just as the Lord of the universe (evar yatha jagat-svami), the God
of gods Janardana (deva-devo janardanah), descends to this world
(avataram karoty e_.s_"a’),’éo does His helpmate (tatha tat-sahayini)
the goddess Sri (srih).”




devatve deva-deheyam

manusyatve ca manusl
visnor dehanuripam vai
karoty esatmanas taniim

“When He appears as a demigod (devatve) she appears as a goddess
(deya-dehe ivamm), and when He becomes a human man she
becomes a human woman (manusyatve ca manusi). She accepts for
herseli a body (karoty esa atmanah tanum) that exactly
corresponds to whatever body Lord Visnu assumes (visnor
dehanurapam vai).” (Visnu Purana 1.9.142, 145)




Part-8

Narada wants to visit
Vaikuntha (68-70)
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&v $ri-pariksid uvaca

tatah parama-harsena
ksobhitatmalapan munih

jaya Sri-kamala-kanta

he vaikuntha-pate hare

Sri Pariksit said: Then (tatah) the sage (munih), his mind vibrating
(ksobhita atma) with extreme delight (parama-harsena), called out
(alapan), “Glories to You, O husband of the godgc[esngamalé (jaya
sri-kamala-kanta), O Hari, Lord of Vaikuntha (he vaikuntha-pate
hare)!




1.3.69
jaya vaikuntha-loketi
‘tatratya jayateti ca
jaya krsna-priye padme
vaikunthadhisvarity api

“Glories to you (jaya), O Vaikuntha world (vaikuntha-loka)!
Glories to all who live there (tatratya jayati)! And glories to you, O
Padma, Lord Krsna’s beloved (jaya krsna-priye padme), O
presiding goddess of Vaikuntha (vaikunthadhisvari)!”




Having heard Lord Siva and Pirvar’s description of the glories of
Vaikuntha, its residents and its presiding goddess, Narada was
overwhelmed with ecstasy.

Although the Supreme Person was currently present on earth in
Dvaraka, Narada forgot this and wanted to go at once to Vaikuntha.

Expressing his ecstasy, he first praised Lord Narayana, then His

kingdom and its residents, and last the greatest devotee in
Vaikuntha, ST Maha-laksmi.

e
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athabhinandanayasya

vaikunthe gantum utthitah
abhipretya harenoktah
kare dhrtva nivarya sah

Then (a@ , wanting to visit Vaikuntha (vaikunthe gantum) and
personally offer respects to the goddess of fortune (asya
abhinandanaya), Narada stood up (utthitah). Seeing this
(abhipretya), Lord Siva took him by the hand (harena kare dhrtva)
to stop him (nivarya sah). Lord Siva then spoke (u_l_<_t:a_h).¢~' o




From the words Narada was speaking and from how he turned his
eyes upward, Lord Siva could understand that Narada intended to
visit Vaikuntha and personally offer respects to the goddess Maha-

laksmi.

But by doing this, Narada would neglect an even better opportunity.




Part-9

Siva reminds Narada that
Krsna is present on earth

(71-73)
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/\_,u Y <, $ri-mahesa uvaca
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B krsna-priya-janalokot-

o=
W sukata-vihata-smrte
Q ‘0936/' na ki smarasi yad bhumau

dvarakayam vasaty asau

Sri Mahesa said: My dear Narada, because of your eagerness
(ut§ukagé) to see the dearest devotees of Krsna (krsna-priya-jana-
aloka), you have lost your memory (vihata-smrte). Don’t you
remember (na kim smarasi) that the Lord of Vaikuntha (yad asau)
is living rig}‘{t now on earth (bhiimau vasaty), in Dvaraka
(dvarakayar)?




Narada is not to be blamed for being distracted by the glories of the
Lord of Vaikuntha and His consort, because Narayana and Maha-
laksmi are indeed the all-attractive supreme couple.

But Narada could now see the same Narayana and Maha-laksmi
without having to travel so far.

q—
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we s rukmini sa maha-laksmih
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wy krsnas tu bhagavan svayam
tasya amsavatara hi

vamanadi-samipatah

Queen Rukmini (rukmini) is the supreme goddess of fortune

herselt (sa_maha-laksmih), and Krsna is the original Personality of

Godhead (krsnas tu bhagavan svayam). Rukminr’s partial

incarnations (tasyi am3avararaihi) accompany (samipatah) Lord
Vamana and the other avataras of the Lord (vamanadi).




In case Narada has any doubt that the goddess Maha-laksmi is
appearing with Sr1 Kysna, Lord Siva reminds Narada that she has
descended as the daughter of King Bhismaka.

Still, Narada might raise the doubt that Sri Maha-laksmi never
leaves the side of the Supreme Personality of Godhead, Narayana.

Lord Siva answers this by quoting the assertion given in the
Bhagavatam (1.3.28) krsnas tu bhagavan svayam: Krsna as He
appears on earth is that original Personality of Godhead.




But why then is Laksmi sometimes seen in the company_ of
incarnations of the Lord such as Sr1 Vamana, the thousand-headed
Mahapurusa, and Kapiladeva?

Because these [ aksmis are avataras of Maha-laksmi.

That original goddess of fortune, the dearest devotee of the Lord in

Vaikuntha, has descended to Dvaraka as Queen Rukmini.

C—
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e @W sampurna paripurnasya

laksmir bhagavatah sada
nisevate padambhoije
Sri-krsnasyaiva rukmini

Rukmini is the perfectly complete divine consort (rukmini
sampurna laksmih) of the complete Personality of Godhead
(bhagavatah paripurnasya). She always serves (sada nisevate) at
Sri Krsna's lotus feet (sri-krsnasyaiva padambhoje).




Because Sr1 Krsna is not a mere incarnation of Visnu but the source
of all incarnations, Srimati Rukmini is equally supreme.

She is the source of all goddesses of fortune.




Part-10

Lord Siva praises Prahlada
(74-86)
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\»V tasmad upavisa brahman
rahasyarm paramar sanaih
karne te kathayamy ekam

parama-sraddhaya $rnu

So sit down (tasmad upavisa), my dear brahmana (brahman), and 1
shall whisper (sanalh kathayamy) in your ear (te karne) a great
secret (rahasmm_paanm) Please hear this (srnu ekam) with
absolute confidence (parama-sraddhava)




Since the original Personality of G

odhead and His original consort

have appeared on earth, Narada should put aside his eagerness to

run off to Vaikuntha and should just sit for a minute to hear what

more Lord Siva has to say.

Nor should Narada run immedi

ately to Dvaraka without first

listening to Lord Siva’s confidential

advice.

[ —

Because what Lord Siva wishes to say should not be heard by

everyone, not even by his persona

| associates, he wants to whisper

it into Narada’s ear. thus also avoid

ing the possibility of displeasing

Parvati, who is a close triend of Mal

na-laksmf’s.
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&%t-tatato mad garudaditas ca
“"""/ Sriyo ’pi karunya-visesa-patram
prahlada eva prathito jagatyarm

krsnasya bhakto nitararm priyas ca

I

There is a greater recipient of Krsna’s mercy (karunya-visesa-
patram) than your father (tvat-tatato), me (mad), and other
servants like Garuda (garudaditas ca), and even than the goddess ot
fortune (Sriyah aEi). His name is Prahlada (prahlada eva). He is
famous throughout the world (prathito jagatyam) as the dearmost
devotee of Krsna (nitaram krsnasya bhaktah priyas ca).




“Do not expect to fulfill your intentions by visiting Dvaraka just
now,” Lord Siva is telling Narada.

o«

“There is a devotee in this world even greater than the supreme
goddess of fortune, and that is Prahlada. Betore going anywhere else
you should visit him.”

-

Because Prahlada’s devotion to the Supreme Lord is so deep, he is
exceptionally dear to the Lord.

He is greater than all the Lord’s servants in Vaikuntha, including
Garuda and Visvaksena and even Laksmi
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kirh nu vismrtavan asi

adhitani puranesu
Slokam etari na kim smareh

Surely you haven’t forgotten (tvarh kim nu vismrtavan asi) the
Supreme Lord’s words about this (bhgavad—vacanﬁni). You must
have read them in the Puranas (adhitani puranesu) and must
remember (kirh na smareh) the following verse (etzim Slokam):




naham atmanam asase
mad-bhaktaih sadhubhir vina

- Sriyam atyantikim vapi

yesam gatir aham para

O brahmana (brahman)! Without the devotees (mad-bhaktaih
sadhubhir vina), who take shelter of only me (yesam gatir aharm
para), I do not desire to enjoy my own bliss (naham atmzllga;m
asase) by my six great qualities (Sriyam atyantikir).

E———




This verse, spoken by the Supreme Lord to Durvasa Muni in the
Ninth Canto of Sriimad-Bhagavatam (9.4.64), is cited here to
establish the greatness of the Vaisnavasinm general.

The Personality of Godhead derives great satisfaction from His pure
devotees on the earth and elsewhere, and in contrast He is not as
much attracted to His own consort in Vaikuntha or the

imperishable opulences she creates for His pleasure.

Nor is He as much attracted by His own beauty

g he Lord further told Dm
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"o Ro3sh aham bhakta-paradhino

hy asvatantraGv® dvija
sadhubhir grasta-hrdayo
bhaktair bhakta-jana-priyah

The Lord said: O brahmana (dvija)! I am completely under the
control of my devotees (al@bhg_k_tg—parédhino). [ am not at all
independent (hy aswvatantra). My heart is controlled by the pure
devotees (sadhubhir grasta-hrdayo). What to speak of my devotee
(bhaktajr),ﬁeven_those who are devotees of my devotee are very
defr to me (bhakta-j ana—pli}_:a_h). -




mayi nirbaddha-hrdayah

sadhavah sama-darsinah
vase kurvanti mam bhaktya
sat-striyah sat-patim yatha

OlsSte \;J\-QQ
As chaste women (yémha sat-striyah) brmg their gentle husbands

(§a°fj§£ii‘h1) under control by service (bhaktyé vase u*“'%fntl) the
pure devotees (sadhavah) who see others’ suffermg as their own
(sama-darsanah) and are completely attached to me in the core of
the heart (mayi nirbaddha-hrdayah), bring me under their full

control (mam vase kurvanti). (Bhagavatam 9.4.63, 66)

N
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Uddhava heard similar words from Sri Krsna:
na tatha me priya-tama

atma-yonir na sankarah (alsvtiton <n(P )
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naivatma ca yatha bhavan

“My dear Uddhava, neither Lord Brahma (na atma-yonih), Lord
Siva (na $ankarah), Lord Sankarsana (na ca sankarsanah), the
goddess of fortune (na srih), nor indeed My own selt (na eva atma)
is as dear to Me (tatha me priya-tama) as you (yatha bhavan).”

(Bhagavatam 11.14.15)




Srila Saniatana Gosvami comments that Sri Krsna, in this verse from
the Bhagavatam, meant to make the general statement that no one
else is as dear to Him as His pure devote ecau rsna
became so ecstatic thinking about the specific glories of His
devotees, instead of saying “My devotee” He unintentionally said

“you, Uddhava.”
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& “,“/"“”— mad-adi-devata-yonir
nija-bhakta-vinoda-krt

Sri-murtir api sa yebhyo
napeksya ko hi nautu tan

The Lord’s (divine personal fgm of all the demigods,
including me (mad-adi-devata-yonih), and gives great pleasure to
His devotees (m]a-bhakta-vmoda-krt) But the Lord (sa) considers
His own body worthless (Sr1I-murtir api napeksya) Comparefrto the

value of His devotees (yebhyo) Who is fit to praise the Lords

devotees (kah hi nautu tan)?




The demigods, headed by Siva, Brahma, and Indra, all originate
from the creator of the universe, the Supreme Lord’s Mahapurusa
Incarnation.

That Mahapurusa form of Visnu is a direct expansion of Lord

Narayana. In another sense of the word yoni, Narayana Hmyfs
the shelter of all created and noncreated beings.

His personal form is superior, therefore, to the glorious worshipable
forms of all the demigods.




The Lord’s all-attractive beauty delights His servants like Sesa and
Garuda, who enjoy taking part in His pastimes.

The opulence and sweetness of the Lord’s Sri-mirti cannot be
completely described in words.

However, in the opinion of the Personality of Godhead Himselt, His
own opulence and sweetness are unworthy of attention compared
to the greatness of His pure devotees.

Who can adequately glorify the unalloyed Vaisnavas? No one.)
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e¥ Aipy asesa-bhaktanam
upamanatayoditah

saksad bhagavataivasau

pr;lhlédo ’tarkya-bhagyavan

Moreover (tatrapy), among those countless devotees (asesa-
bhaktanam) Prahlada (prahladah) stands out as the example of
perfection (upamanataya uditah). The Lord Himselt has described
him in this way (saksad bhagavata eva asau). Prahlada’s good
fortune is inconceivable (prahlado atarkya-bhagyavan).




Prahlada is one of the rare Vaisnavas, described in the previous
verse, who have no trace of material motivation.

The Supreme lord cherishes such pure devotees more than His
own self, what to speak of Brahma and other demigods. —

exte e\ oJlotey ao  gela & Gewvie,

v

Furthermore, as the present verse states, Prahlada’s surrender is

especially complete, conferring on him a devotional position
superior to that of pure devotees such as\Sesa and Garuda) P

His good fortune is unique among Vaisnavas, as the Lord has
declared to him: —
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mad-bhaktas tvam anuvratah

bEa_Van me khalu bhaktanam
sarvesam pratiriapa-dhrk

Those who follow your example (tvam_anuvratah purusa) will
naturally become my devotees (mad-bhaktah bhavanti). You are

the best example (bhavan pratirupa-dhrk) for all devotees
(sarYesém me bhaktanam). (Bhagavatam 7.10.21)




saksad dhiranyakasipor
anubhuitam vidarane

When the Lord tore apart Hiranyakasipu (hiranyakasipoh
vidarane), 1 (asmabhih), all the demigods (sarvair), and the
goddess Laksmi (laksmyapy) witnessed with our own eyes (saksad
anubhutarh) the incomparable good fortune of Prahlada (tasya
anuttamam sau‘@_gzg‘m).




Lord Siva, Brahma, and many other demigods and devotees, headed
by Laksmidevi and Garuda, witnessed the killing of HiranyakaSipu
by Lord Nrsimha.

With such substantial first-hand evidence for the Lord’s special
kindness to Prahliada, no one should think that Prahlada’s birth in a
tamily ot demons disqualied him from being a Vaisnava.

The Lord’s appearance for the sake of Prahlada is further described
in the Seventh Canto of Srimad-Bhagavatam, Chapter Eight.




visnur muktir na yacitah
bhaktir eva vrta yena
prahladam tarm namamy aham

“Lord Visnu (visnuh) several times (punah punah) tried to ofier
him boons (varan ditsuh), but Prahlada retused to ask to be
liberated (muktim na yacitah). Instead he chose only pure devotion
(yena bhaktir eva vrta). I bow down before him (prahladam tam

namamy aham).”




This verse, quoted from the Narayana-vyiitha-stava, highlights the
exclusiveness of Prahlada’s devotion to the Supreme Lord.

e

—

Lord Nrsimha tried hard to entice Prahlada with liberation, just to
let others see Prahlada’s resolve to stay fixed in pure devotion.

-

The words punah punah (*again and again”) can be understood in

several logical contexts. -

B—

The idea may be., as given in this translation, that Lord Nrsimha

olfered Prahlada liberation several times.



Or else it may be that Prahlada repeatedly asked for pure devotion.

Or else Prahlada asked for pure devotion in his repeated future

births.

Prahlada expresses this last idea in his prayer to Lord Nrsimmha
recorded by Parasara Muni in Sri Visnu Purana (1.20.38):




natha yoni-sahasresu

£, \Tke = ._ h
M yesu yesu vrajamy aham
<3 P . - .

W tesu tesv acyuta bhaktir
acyutastu sada tvayi

“O master (natha), in all the thousands ot births (yoni-sahasresu)
through which I must wander in this world (yesu vesu vrajamy
aham), please let me have unfailing devotion to You (tesu tesv sada

tvayl acyuta bhaktir astu), the intallible Supreme Lord (acyuta)

Prahlada’s readiness to be born again thousands of times means he

is not at all interested in Jiberation, .
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SR maryada-langhakasyapi
gurv-adesakrto mune

asampanna-sva-vag-jala-

satyatantasya yad baleh

dvare tadrg avasthanam
tuccha-dana-phalam kim u
raksanar dusta-banasya
kirh nu mat-stava-karitam




My dear sage (mune), Bali violated spiritual etiquette (yad baleh

maryada-langhakasyapi) by disobeying the order of his spiritual

master (gurv-adesa akrto) and failing to be true to his own words_
(asampanna-sva-vag-jala-satyata-antasya). Still, as we know, the

Lord agreed to become the guard at Bali’s door (dvare tadrg

avasthanam). Was that simply the fruit of Bali’s insignificant charity

(tuccha-dana-phalarh kim u)? The Lord also granted—pretection to

the wicked Bana (raksanam dusta-banasya). Was that the result of

my offering the Lord prayers (ki nu mat-stava-karitam)?




Because the Personality of Godhead blessed Bali Maharaja by
becoming his doorkeeper, someone might suggest that Bali received
more mercy than Prahlada.

But according to Lord Siva this is not true.

Rather, Lord Visnu favored Bali only because Bali was Prahlada’s

grandson.

Fighting for the demons against the demigods, Bali overturned the
law of the universe, set by Lord Brahma, that the demigods should
rule heaven, the demons the subterranean Patala-loka. -




By invading heaven, usurping the throne of Indra, and awarding the

posts of various demigods to demons, Bali violated this natural
order.

Bali also disobeyed specific instructions from his spiritual master,
Sukracarya.

Sukra warned Bali not to give anything to Vamanadeva, even
though Bali had ottered Lord Vamana His choice of gifts in charity.




By committing the worst possible crime of denying one’s spiritual

master’s order, Bali earned Sukracarya’s curse.

Srila Sukadeva Gosvami describes this in the Bhagavatam (8.20.14):




evam asraddhitarh Sisyam
anadesa-karam guruh
Sasapa daiva-prahitah
satya-sandham manasvinam

Thereatter (evam), Sukrécﬁrya (guruh), influenced by previous
offense to the Lord (daiva-prahitah), cursed his exalted, generous

discip

in ful

e Bali Maharaja (Sasapa manasvinam Sisyam), who was fixed
illing his promise (satya-sandhar), since he had become

unfait]

nful to guru (asraddhitarm) and willing to disobey his guru

(anadesakaram).




Alter being cursed for agreeing to give Lord Vamana what He had
asked, Bali could not even provide the charity he had otfered.

Vamanadeva covered the entire universe with only two steps, and

no land remained on which He could place His third.

Thus Bali’'s elegant words promising charity became an empty

promise.

He had told the Lord:



yad yad vato vanchasi tat praticcha me
tvam arthinarm vipra-sutanutarkaye
gam kafnicanam gunavad dhama mrstarm
tathanna-peyam uta va vipra-kanyam
graman samrddharms turagan gajan va
ratharns tatharhat-tama sampraticcha

g—

O son of a brahmana (vipra-suta)! O brahmacari (Vatoh)' [t appears that
you have come here to ask me for something (tyam arthinari anu.l;ar_ka;z.e)

Take from me whatever you want (yad sad—raficirast—+tatgpraticcha me).

best of those who are worshipable (arhattama)! Take from me
(sampraticcha) a cow, gold, a turnished house (gam kancanam gunavad
dhama mrstam), palatable food and drink (tatha anna-peyam), the daughter
of a brahmana for your wife (uta va vipra-kanyam), prosperous villages
(graman_samrddhan), horses, elephants, or chariots (turagan gajan va
rathan). (Bhasavatam 8.18.32)




When Vamanadeva—submitted a request that seemed too modest,
Bali laughed at Him and said:

-

aho brahmana-dayada
vacas te vrddha-sammatah
" tvam balo balisa-matih
svartham praty abudho yatha

O son of a brahmana (aho brahmana-davada)! Your words are
agreeable to the learned and elderly persons (vacas te vrddha-
sammatah). Nonetheless, you are a boy (ygtha tvamh balah) with
in;:xperienced intelligence (balisa-matjh). You are not aware of
your self-interest (svartham praty abudhah). (Bhagavatam 8.19.18)




And when V2 insj that ted nothing more than

as much land as He could cover with three steps, Bali replied with
contidence.

As stated in Srimad-Bhagavatam (8.19.28):



ity uktah sa hasan praha
vanichatah pratigrhyatam

When the 1 ord had thus spoken to Bali Maharaja (ity uktah), Bali
smiled and said (sah hasann aha), "All right. Take whatever you

like (vanchatah pratigrhyatam)."

But when his promise proved impossible to fulfill, these proud
words became a reason for Bali to be ashamed.

—

It seems that Bali did not give away anything very important, just
the three insignificant material worlds and then his own body.




Padarn trtiyar kuru Sirsni me nijam: “Please plac ird lotus
footstep on my head.” (Bhagavatam 8.22.2)

Vamanadeva’s becoming Bali’'s doorkeeper could not have been the
result of just this meager charity, Lord Siva proposes.

&

The Lord must have reciprocated with Bali in this way because
Bali’s grandfather Prahlada was a great soul and a dear devotee of
Visnu.




Bali did not deserve this benediction, because he was a violator_of
the universal order, a transgressor of his guru’s order, and a breaker
of promises.

We see in this world that, as a general rule, in exchange for
worthless tritles nothing substantial can be obtained.

c—

Bali’s petty charity, therefore, could not have purchased the

Personality of Godhead, who is the embodiment of eternal
knowledge and bliss.




That charity certainly could not have resulted in the Lord’s entering

Bali’s household entourage.

ne Intimate

The only feasible explanation for Bali’s good fortune is t

exchange of prema-bhakti between Prahlada Maharaj

a and his

worshipable Lord.

In defense of Bali, someone might argue from the statements ot

sastra that Prahlada had blessed Bali with the gift of pure devotion

for the Lord and on the strength of that devotion he achieved the

Lord.



Another example is therefore given here, that of Banasura, a much
more wicked person.

Other than the lord’s compassion for Prahlida, there can be no
reason for Bana’s salvation.

Not even Lord Siva’s intercession on Bana’s behalf could have saved
Bana’s life when Krsna was about to kill him, nor could Bana have
achieved the pertection of having all but four of his arms removed,
nor would Lord Krsna have made Bana Lord Siva’s eternal associate.




Banasura was so wicked that he even dared challenge Lord Siva, his

object ot worship:

namasye tvam mahadeva
lokanam gurum iSvaram
purmsam apirna-kamanam
kama-paramaranghripam
doh-sahasram tvaya dattam
pararn bharaya me 'bhavat
tri-lokyam pratiyoddharam
na lebhe tvad rte samam_




“O Lord Mahadeva, I bow down to you (namasye tvam mahadeva),
the spiritual master and controller of the worlds (JTokanarh gurum
isvaram). You are like the heavenly tree that fullills the desires
(kzmla-__wa:mna.ra:a.n.ghﬁpam)_ of those whose desires are
unfulfilled (apurna-kamanam pumsam). These one thousand arms
you bestowed upon me (doh-sahasram tvaya dattam) have become
merely a heavy burden (param bharaya me abhavat). Besides you
(tv:a—(i__[_t_e) I find no one (na lebhe samam) in the three worlds (trl-
lokyam) worthy for me to fight (pratiyoddhararn).” (Bhagavatam

10.62.5-6)




Bana had also abandoned the devotion to Lord Visnu that was
traditional in his family; instead he became an enemy of the
Vaisnavas, demigods, and brahmanas like an ordinary demon.

He arrested Lord Krsna’s grandson Aniruddha, fought against
Krsna, and committed other offenses, described in various Puranas.




Lord Siva here asks, “Was it because of my prayers that Sr1 Krsna
excused Bana for all his nonsense?”

Of course not_Tord Siva insists. Only because of Prahlada’s pure
devotion did Lord Krsna deliver Banasura.

Ottenses against Vaisnavas such as those Bana committed can be
absolved only by the Vaisnavas’ mercy.

It was by Prahlada’s grace that his grandson Bali and great-grandson
Bana were dealt with favorably by the Lord.




The only reason the Lord pardoned them for their offenses and
elevated them was to please Prahlada.
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S evalamh tan-maha-prestha-
o V prahlada-prity-apeksaya

&
kY. kirh brayam param atraste
gaurl laksmyah priya sakhi

No, in both cases the Lord acted out of affection for Prahlada
(kevalam prahlada-prity-apeksaya), His most beloved devotee (tad-
maha-prestha). But what more about this can I say (kirh _brayam
param atra) in the presence of Gauri (gauri aste), the close tfriend
of the goddess Laksmi (laksmyah priya sakhi)?




Narada_might like to hear more about the glories of Prahlada
Maharaja, but Lord Siva is afraid to arouse the anger of his wile.

—

If he says much more in praise of Prahlada, he will doubtlessly tall
Into an ecstatic trance.

—

[t he then speaks too loudly, Parvat might hear what he is saying.

She is a good iriend of Maha-laksmi’s and would not like to hear

about Prahlada’s being agreater—devatee than the Supreme Lord’s
cconsort.




If Parvati becomes annoyed, Lord Siva worries, she will react
disrespectfully toward himself and Narada, and that will not be
good for her.

Reason dictates that a newcomer to devotional service like Prahlada
could not surpass the goddess Laksmi, who eternally resides on the
chest of Lord Narayana, yet still Prahlada received special mercy
from the Lord to put him in that nnlikely standing.

—

When Brahma gave Hiranyakasipu the boons that made him the
scourge of the three worlds, the Supreme Lord was concerned that

His devotees not have their confidence in devotional service

weakened by seeing their enemy allowed to become so powerful.




To help dispel the Vaisnavas’ anxieties and doubts, Lord Nrsirmha,
right after Kkilling HiranyakaSipu, blessed Prahlada to become
greater than all other devotees, past and present—including the
residents of Vaikuntha, His personal attendants, and His beloved
consort Laksmi.

With this benediction in mind, Lord Siva has said about Prahlada in
Text 75, “There is a greater recipient of Krsna’sTmercy than your
father, me, and other servants like Garuda, and even than the
goddess of Tortune. His name is Prahlada. He is famous throggho*ut

the world as the dearmost devotee of Krsna.”




And in Text 80: “When the Lord tore apart Hiranyakasipu, 1, all the
demigods, and the goddess Laksmi witnessed with our own eyes the

incomparable good fortune of Prahlada.”

T_hus, by the Lord’s sweet will, Prahldda became the greatest
Vaisnava, which would otherwise have been impossible.

o

ﬁ ometimes) the Personality of Godhead declares other “recent”
devotees like Prahlada dearer to Himself than ILord Sankarsana,

M_aha -laksmi, and other great personalities of the eternal kingdom
of Vaikuntha. Sri Krsna tells Uddhava:




na tatha me priya-tama
atma-yonir na Sankarah
na ca sankarsano na Srir
naivatma ca yatha bhavan

“Neither Lord Brahmaia, Lord Siva (na tatha atma-yonir na
Sankarah), Lord Sankarsana, the goddess of fortune (na «ca
sankarsano na srir), nor indeed My own seltf (naivatma ca) is as
dear to Me as you (yatha bhavan me priya-tama).” (Bhagavatam

11.14.15)



Lord Narayana similarly tells Durvasa Muni:

naham atmanam asase
mad-bhaktaih sadhubhir vina

Sriyam atyantikim vapi

yesarm gatir aharm para

o

O brahmana (brahman)! Without the devotees (mad-bhaktaih
sadhubhir vina), who take shelter of only me (yesam gatir aharm
para), I do not desire to enjoy my own bliss (naham atmanam
asase) by my six great qualities (Sriyam atyantikim). (Bhagavatam
0.4.64)




One reason why the Supreme Lord speaks like this is that although
His eternal associates—Sankarsana, Maha-laksmi, and so on—are
ever established in unswerving devotion, they underwent no
tribulations to gain it, whereas His “new” devotees in the material
world have sacriced all comforts and security to gain pure

~

devotional service. X

~

7

For the trouble such devotees have taken, Lord Krsna is especially
grateful.
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Besides this, the Lord wants to encourage all His devotees to
surrender themselves more fully, and to accomplish this He
emphatically praises devotees like Prahlada who have taken great

risks for His satisfaction. Resa6es Fox  Pevfesivs oy ks be I¥ue)
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One might ask how Prahlada can be greater than Brahma, Indra,

and other demigods.

The demigods, on one hand, are irequently able to have the
audience of Lord Visnu, which is the final perfection of all spiritual
Practices.




Sri Prahlada, on the other hand, associates with the Lord mostly by
remembering Him.

We will hear Prahlada say about himsell in the next chapter of the
Brhad-bhagavatamrta (Text %O):




hantumad-adi-vat tasya
kapi seva krtasti na

param vighnakule citte

smaranam kriyate maya

“I have never performed any real service (kapi seva krtasti na) for
the Lord (tag@ like Hanuman and others (hanumad—ach—vat) |
have only remembered the Lord sometimes (smaranam kriyate

maya), when my mind was troubled (citte pararh vighnakule).”




Nonetheless, we should remember that Prahlada does in fact see the
Lord constantly, and according to the description of Srimad-
Bhagavatam (Fitth Canto, Chapter Eighteen) Prahladw_f_f_e_l;s_Hlm
incessant prayers on the planet Hari-varsa.

-

Prahlada’s grandson Bali has also inherited from him the right to

see the Lord constantly, and thus SrT Vamanadeva stays with Bali in

his palace.

If Prahlada criticizes himself for only being able to remember the
Lord and not see Him directly, that is simply dissatisfaction with

himself due to the humility that such a perfect Vaisnava naturally

feels.




Despite what he says about himself, he is dearer to the Supreme
Lord than even the Lord’s eternal associates in Vaikuntha.

In some manuscripts of Brhad-bhagavatamrta, the tollowing verse is
inserted between texts 84 and 85:




garbha-stho yady api tvat ke-
~ nopade$ena bhaktiman
sa jatas tad api tvam ca
tasmat sukham avapsyasi

“Granted, the reason he became endowed with pure devotion

(bhaktiman) was that you gave him certain instructions (tvat ke na
upadesena) while he was still in the womb (yady api garbha-

sfhah) But all the sam as born as a pure devotee (sa jatas tad
apl) and so you deserve to be awarded with hanmn@_si_m_thﬁ_fumr_e_

(tasmat tvam ca sukham avapsyasi).”



e s S
s 7 o
o N, 1.3.85
(& _ . :
V tad gatva sutale Sighrarn

vardhayitvasisarh ganaih
prahladam svayam aslisya
mad-aslesavalim vadeh

Go quickly to Sutala (tad gatva sutale Sighram). Offer Prahlada
your countless blessings (prahladam vardhayitva asisam ganaih),
embrace him (svayam aslisya), and tell him I embrace him again
and again (mad-aslesavalith vadeh).




At the time of Lord Siva’s speaking, Prahlad idi

Sutala, the third Patala planet, ruled by Bali Maharaja.

When Prahlada had come to witness Bali’s encounter with Iord
Vamana, the Lord had invited Prahlada to visit Sutala-loka and
enjoy His own association there for some time:




vatsa prahlada bhadram te
prayahi sutalalayam
modamanah sva-pautrena
jiatinarh sukham avaha

nityam drastasi mam tatra
gada-panim avasthitam
mad-darsana-mahahlada-
dhvasta-karma-nibandhanah




My dear son Prahlada (vatsa prahrada) _all good fortune unto you
(bhadram te)! Please go to the place known as Sutala (prayahi
sutalalayam) while rejoicing (modamanah) and there enjoy
happiness with your grandson (sukham avaha sva-pautrena) and
your other relatives (jhatinarn). All bondage of karma has already
been destroyed (dhvasta-karma-nibandhanah) by the great bliss of
seeing me (mad-darsana-mahahlada). Now you will constantly see
me there (nityam drastasi mam tatra avasthitam) with a club in my

hand (gada-panim). (Bhagavatam 8.23.9-10)




1.3.86
aho na sahate ’smakarm
pranamari saj-janagranih
stutim ca ma pramadi syas
tatra cet sukham icchasi

Unfortunately (aho), that best of saintly persons (saj-jana agranih)
will not tolerate (na sahate) our bowing down to him (aga.m

pranamari) or praising him (stutimh_ca). If .you want—te—avoid
getting into trouble (tatra cet sukham icchasi), do not neglect this

fact (ma pramadi syat).




Lord Siva warns Narada not to be careless and show any respect to
Prahlada.

It he does, Prahlada—will hecome unhappy and refuse to talk with

Narada, or even see him.

Y

-

Thus ends the third chapter of Part One of Srila Sanatana Gosvami’s

Brhad-bhagavatamrta, entitled “Praparicatita: Beyond the Material
World.”




