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Volume-1
Sri-bhagavat krpa-sara-nidhara

Finding the Essence of the
Supreme Lord's Mercy



Chapter-6

Priyatama: The Most Beloved



Part-1

Narada arrives at Krsna’s
palace (1-12)



1.6.1-3
Sri-pariksid uvaca
4C chrutvarye maha-prema-rasavesena yantritah
maha-visnu-priyo vina-hasto ’sau vismrtakhilah

sada-dvaravati-vasa-bhyastantah-pura-vartmana_
prabhu-prasada-desantah-pravesascarya-vahina

purvabhyasad ivabhyasarm prasadasya gato munih
bhutavisto mahonmada-grhitas ca yathetara




Sri Pariksit said: Noble mother (arye), after hearing Ugrasena’s advice (tat
srutva), Narada, the dear devotee of Lord Maha-visnu (maha-visnu-priyah),
hecame absorbed in the taste of exalted love of God (maha-prema-rasa
avesena), which seized him in its grip (yantritah). Forgetting everything else
(vismrtakhilah). he started off, vinad in hand (asau vina-hastah). Having
spent much time before in Dvaraka (sada-dvaravati-vasa), Narada
automatically took the familiar roads to the center of the city (abhyasta-
antah-pura-vartmana), amazing roads (ascarya) that led (vahina) to_the
neighborhood of the Lord’s palaces (prabhu-prasada desa antah-pravesa),
and came to a palace of Krsna’s (prasadasya abhyasam gato munih) that he
knew how to reach from earlier visits (purvabhyasad iva). Under the spell of
intense transcendental agitation (mahonmada-grhitah), Narada seemed like
an ordinary person haunted by a ghost (bhuta avistah ca yathetaral




As this chapter describes, what Narada says to Uddhava and the
other devotees in Dvaraka inspires them to discuss the present
situation 1n Vraja.

Overhearing these talks, Krsna becomes bewildered in ecstatic love.

When Narada left Hastinapura for Dvaraka, he could think only of
how wondertul are Krsna and His devotees.

He picked up his vina but was too distracted to play it. How, then,
did he manage to (ind his way to Dvaraka and Krsna’s palaces?




He managed because he had gone there many times betore.

g—

He took the right roads even without paying attention.

As the road to the inner city approached the royal quarters, it
assumed a bewildering appearance and took many unusual turns,

making it a road ordinarily impossible tor nonresidents to follow.

Narada seemed oblivious of what he was doing and managed o
arrive at his destination only because he was accustomed to the
route.




The truth is, however, that when one is conducted “helplessly”
under the control of pure love of God, one actually understands
everything perfectly; he certainly cannot forget the way to reach the
Personality of Godhead.
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v“":; /ﬁlumau kvapi skhalati patati kvapi tisthaty acestah

kvapy utkampam bhajati luthati kvapi rodity athartah
kvapy akrosan plutibhir ayate gayati kvapi nrtyan
sarvarm kvapi $rayati yugapat prema-sampad-vikaram

He sometimes (k_\_@g) tripped and fell to the ground (bhiimau skhalati
patati) and sometimes stood motionless (kyvapi tisthaty acestah). Sometimes
his body trembled (kvapy utkamparnh bhajati), or he rolled on the ground
(luthati kvapi), or he wept in great distress (rodity atha artah). He
sometimes shouted and jumped about (kvapy akrosan plutibhir ayate),
sometimes sang and danced (gayati kvapi nrtyan). And sometimes (kvapi)
all the transformations of priceless love of God (sarvam prema-sampad-
vikaram) converged in him at once ($rayati yugapat).




The full manifestations of devotional ecstasy appeared in Narada’s
body as trembling, perspiration, standing of the bodily hairs on end,
and loud crying.
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Only devotees advanced in prema feel the ecstasies that externally
show as these symptoms.




1.6.5
he man-matar idanim tvam
savadhana-tara bhava
sthiratam prapayanti mam
sa-dhairyarm $rnv idarh svayam

My dear mother (he mad-matah), please now be fully attentive
(idanim tvam savadhana-tara bhava). Listen soberly (sa-dhairyam
Srnu) Wlth steady concentration “(sthiratam prapayantl) to what 1
am about o say (svayam mam)




Pariksit Maharaja wants his mother to listen carefully so that the
Supreme Lord’s pastime he is about to describe will enchant her
mind and awaken her ecstatic love.
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Pariksit knows from his own experiénce that the “insanity” of love
for Krsna is in fact the most natural condition of the soul and that
devotees infected with this insanity are more sober and in touch
with reality than anyone else.




1.6.6-8

adurad dehali-prante nivistah Srimad-uddhavah
baladevo devaki ca rohini rukmini tatha

S

satyabhamadayo 'nyas ca devyah padmavati ca sa
pravrtti-harini kamsa-mata dasyas tatha parah




That day (tasminn ahani), Lord Krsna was for some reason
disturbed in mind (kenapi vaimanasyena) and asleep (suptasya) in
the inner quarters (veSmanah aptah-prakosthe), and Uddhava (sah)
had lett Him (prabhoh parsvam vihaya) and sat down (nivistah)
nearby on a terrace at the edge of the palace (adurad dehali-prante).
There Uddhava was joined by (stimad-uddhavah) Baladeva, Devaki,
and Rohini (baladevo devaki ca rohlm) and queens of Krsna like
Rukmini and Satyabhama (rukmini tatha satyabhama adayo anyas
ca devyah), as well as various maldservants (dasyah) and other
ladies (tatha parah), including Karhsa’s mother (karnsa-mata),
Padmavati (padmavati), a lady who had the habit of making public
gossip out of Krsna’s personal affairs (pravrtti-harini).




Precisely why I.ord Krsna was disturbed, Par1k51t will reveal to his
mother a little further on in his narration.

He does not want her to become agitated by hearing this too soon.

Padmavati was Ugrasena’s wite.

The Srsti-khanda (48-51) of the Padma Purana describes that after
their marriage she stayed a short time in the house of her father,
King Satyaketu.




At that time a demonic messenger of Kuvera’s named Drumila (or

Gobhila) became attracted to her, and by disguising himself as

Ugrasena he seduced her.

The child born from this illicit connection was Kamsa.




1.6.9
t{fgnim—bhﬁtéé ca te sarve
C’V Virtamaniﬁ sa-vismayam
tatra sri-naradarh praptam
aiksantapurva-cestitam

All of them (te sarve) sat there silent (tisnim-bhutas ca), in shock
(sa-vismayam vartamanah). They saw that (alksanta) Sri Narada
had arrived (tatra Sri-naradam praptam) and that he was acting
strange (apurva—cestltam)




These devotees, who would regularly take part in Krsna’s daily
palace activities, were dismayed that Krsna was lying in bed way
past the time He normally rose.

[t was obvious to them that something was seriously wrong, but
they couldn’t discern exactly what.

Nonetheless, they now had to attend to Narada’s arrival.
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V utthaya yatnad aniya
svasthyam nitva ksanena tam

premasru-klinna-vadanar
praksalyahuh sanair laghu

Standing up (utthaya), they brought him carefully to where they had

been sitting (yatnad aniya). They took a moment (ksanena) to

restore |

nim to a condition closer to normal (tam svasthyam nitva)

and wi

bed dry (praksalya) his face, wet with tears of love

(premasru-klinna-vadanam). Then they spoke to him (ahuh),

simply and gently ($anair laghu).




When the devotees began talking to Narada, they spoke quietly and
in few words, so as not to awaken Krsna and also not to agitate
Narada further by saying something wrong.




1.6.11
adrsta-piirvam asmabhih
kidrsam te ’dya cestitam
akasmikam idam brahmars
tasnim upavisa ksanam

They said: We have never seen you behave like this (asmabhih
adrsta-purvam te cestitam). What is this sudden change in you
(kidréarh adya akasmikam idam), dear brahmana (brahman)?
Please sit here quietly for a moment (ttisnim upavisa ksanam).
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= V sa-gadgadam uvacasru-
dhara-milita-locane

yatnad unmilayan natva
sa-kampa-pulakacitah

Sri Pariksit said: Narada replied in a choking voice (sa-gadgadam
uvaca), tears tlowing from his eyes (asru-dhara-milita-locane). As
he began to speak, he opened his eyes with difficulty (yatnad
unmilayan) and bowed down to offer respects (natva). He was
trembling (sa-kampa), and the hairs on his body stood erect
(pulakacitah) )




Part-2

Narada praises Uddhava
(13-18)



e 1.6.13
9 Sri-narada uvaca

® ' ~manojiia-saubhagya-bharaika-bhajanam
¥ maya samari sangamayadhvam uddhavam

tadiya-padaika-rajo ’tha va bhavet
tadaiva Santir bata me 'ntar-atmanah

Sri Narada said: Please arrange for me to meet with Uddhava (maya
samam &angamayadhvan) uddhavam), the only true object (eka-
bhajanam) of exquisite good fortune (manojna-saubhagya-bhara).
Or else let me have from his feet one particle of dust (tadiya-
padaika-rajo 'tha va bhavet). Then alone will my heart be at peace
(tadaiva dantir bata me mtar-atmanah).




Uddhava was present right in front of Narada, but the sage, in his
ecstasy, failed to notice him.

Narada first begged to be brought before Uddhava, but then
reconsidered and thought himself probably unworthy to meet him.

By explaining the demands of his heart, Narada answered the
question about the cause of his strange behavior.




! alabdham apto ’lam anugraharh prabhoh
mahat-tamo bhagavatesu yas tato
maha-vibhiitih svayam ucyate ca yah

o—

(e, &
,\‘% o> 1.6.14
\ N Y,
obw c}\\% \a( — ° — ° o , d
o % puratanair adhunikais ca sevakair
o0 -
2

He has received (aptah) an abundance of our Lord’s mercy (alam
anugraharm prabhoh) never gained (alabdham) by the Lord’s other
servants (sevakair), in the past or even now (puratanair adhunikais
ca). Because Uddhava is the greatest of all Vaisnavas (yas tato
mahat-tamo bhagavatesu), the Lord Himself calls Uddhava (yah
svayam ucyate ca) one of His own special expansions (maha-

vibhutih). o




In the Eleventh Canto of Srimad-Bhagavatam (11.16.29), when Lord
Krsna, speaking to Uddhava, describes His own opulent expansions
in the material world, He declares Uddhava His representative
among the Vaisnavas: N

vasudevo bhagavatam
tvarh tu bhagavatesv aham

“Among_those entitled to the name Bhagavan 1 am Vasudeva
(vasudevo bhagavatam). And you, Uddhava (tvam tu ), indeed
represent Me among the devotees (bhagavatesv)aham).”
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6 Sar 1 suhrdah .
/ bharya ramadaya utanupama sva-miirtir
na syuh prabhoh priya-tama yad-apeksayaho

No one has ever been as dear to the Lord (na purve prabhoh priya-
tama_syuh)—mneither the Lord’s direct sons like Brahma (pare ca
tanayah kamalasanadyah), nor friends like Siva (suhrdah Sivadyah),
nor brothers like Balarama (sankarsanadl-saha]ah) nor the goddess
Rama or the Lord’s other wives (bharya ramadaya). Not even His
own unique transcendental body (anupama sva:murgr) is as dear
(yad-apeksaya).




The original Sankarsana is Sr1 Balarama, Lord Krsna’s brother and
constant companion.

Narada can dare to say that Uddhava is more dear to Krsna even
than Balarama and other supreme persons, because Krsna Himself
has said this to Uddhava.




na tatha me priya-tama
atma-yonir na Sankarah
na ca sankarsano na Srir
naivatma ca yatha bhavan

“My dear Uddhava, neither Lord Brahma (na atma-yonih), Lord
Siva (na sankarah), Lord Sankarsana, the goddess of fortune (na ca
sankarsano na srir), nor indeed My own self (na eva atma ca) is as
dear to Me (tatha me priya-tama) as you (yatha bhavan).”
(Bhagavatam 11.14.15) B




According to the commentary of Srila Sridhara Svami, when Lord
Krsna, in the Bhagavatam, spoke this verse He meant to say “as dear
to Me as My devotee,” but in the ecstasy of His friendship with

Uddhava He at the last moment switched for bhaktah (“devotee”)
the word bhavan (“you”).

The Lord’s original intention, however, had been to glority all of
His pure devotees. Srila Sanitana Gosvami, therefore, earlier in his
commentary on Brhad-bhagavatamrta (1.3.84), cited this verse in
praise ol Prahlada, and now he cites it again to praise Uddhava.




jagad-vilaksanany adya gitani yadu-pungavaih

praviSya karna-dvarena mamakramya hrd-alayam
madiyam sakalam dhairya-dhanam lunthant ha hathat




The Supreme lords own words (bhagavad-vacanany eva),

disclosed in the Puranas (prathitani puranatah), tell (Vyan]akany
a@) the .abounding glories of Uddhava’s good fortune (tasya
saubhagya-sandoha-mahimnam). Those words (tasmin), born of
Sri Krsna’s causeless mercy (Sri-krsnasya adbhutany prasada-
jatani), are unlike any others heard in this world (jagad-
vilaksanany). The Yadava heroes (yadu-pungavaih) now tell those
words in songs (adya gitani). Alas (ha), when those words enter
(prav1sya) the home of my heart (mama akramya hrd-alayam)
through the gateway of the ears (karna-dvarena), they forcibly steal
(lunthanti hathat) all my wealth of sobriety (madiyar sakalar
dhairya-dhanam). B




Narada is an authorized acarya of the Vaisnava sampradaya.
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For him, therefore, the highest evidence by which to prove

anything is the expressed opinion of the Personality of Godhead

and the effect of the Lord’s words on the thought and behavior of
His devotees.

In regard to Uddhava, Krsna has stated His opinion clearly:




athaitat paramarn guhyain
Srnvato yadu-nandana
su-gopyam api vaksyami
tvath me bhrtyah suhrt sakha

O beloved of the Yadu dynasty (yadu-nandana)! Because you are
my servant, well-wisher and friend (tvamh me bhrtyah suhrt sakha),
[ shall now speak (atha vaksyami) to you who listen well

(Srnvatah) the supreme secret (su—gopyam paramarh guhyam).
(Bhagavatam 11.11.49)




noddhavo 'nv api man-nyano

yad gunair narditah prabhuh
ato mad-vayunam lokam
éréhayann iha tisthatu

Uddhava (uddhavah) is not less than me (Qa anuJaEanat-nyﬁnal)),
because he is master of maya (yat prabhuh) and not at all lacking in
any spiritual quality (gunaih na arditah). He should remain on this
earth (atah tisthatu iha), giving knowledge of me (grahayan mad-
vayunam) to the world (lokarn). (Bhagavatam 3.4.31)




Professional thieves in ancient India were proficient in using
narcotic powders to put unsuspecting householders into a stupor so
that their houses could be easily robbed.

We can read the details of these methods in minor literary works
such as Dandi’s Dasa-kumara-carita.

Narada alludes to such criminal skills in describing the looting of
his own heart by the glories of Uddhava.




Part-3

Uddhava praises the Vraja-
vasis (19-27)



1.6.19-21
sri-pariksid uvaca
ddhavo ’tyanta-sambhranto drutam utthaya tat-padau
nidhayanke samalingya tasyabhipretya hrd-gatam B

hrt-prapta-bhagavat-tat-tat-prasada-bhara-bhag-janah
tadiya-prema-sampatti-vibhava-smrti-yantritah

rodanair vivaso dino yatnad dhairyam Srito munim
avadhapyaha matsaryat sattvikat pramudarm gatah




Sri Pariksit said: Impelled by great respect for Narada (atyanta-
sambhrantah), Uddhava (uddhavah) suddenly stood up (drutam utth@an,
held Narada’s feet, and embraced them (tat-padau nidhayanke saméliI'Lgxa).
Aware of what Narada was thinking (tasya hrd-gatam abhipretya), Uddhava
remembered (hrt-prapta) many devotees who had received the Lord’s
special favor (bhagavat-tat-tat-prasada-bhara-bhag-janah). As Uddhava
meditated on those devotees (smrtTyantrlta h), their Tove for the Lord
(tadiva-prema), and the wealth of their loving ecstasies (sampatti-vibhava),
he felt distress, thinking himselt fallen (dinah), and cried helplessly
(rodanair vivaso). Only with some etfort was he able to regain his
composure (yatnad dhairyam S$ritah). Then he became joytul (pramudam
gatah) and spoke to the sage (munim aha), moved by the sattvika emotion
of jealousy (sattvikat matsaryat avadhapya).




Uddhava knew that Narada was thinking about how to find the hest
recipient of the Supreme [.ord’s favor: he intelligently deduced this

from the way Narada was acting.

This logical conclusion led Uddhava to remember many famous

Vaisnavas ot the past who had enj

oyathe Lord’s tavor.

The ecstasies of pure Vaisnavas,

which appear on their bodies as

perspiration, trembling, horripilation, and so on, are the priceless

treasure of those Vaisnavas, a treasure whose value can be estimated

only by Vaisnavas following in their footsteps.




As Uddhava meditated on the great fortune ot Krsna’s devotees, he
felt undeserving.

He experienced the essential devotional prerequisite of dainya, utter
humility.

For Uddhava to regain his composure required great etlort, plus the
help of Narada, Balarama, and the others.

Uddhava was next conironted by the bhava of jealousy, intolerance
of others’ good Tortune.




This transcendental jealousy, however, was sattvika, born from pure

goodness, untouched by the influence ot passion and ignorance.

Theretfore, it was a cause of joy.

Having no trace of hatred, this ecstatic jealousy gave no distress to Uddhava
or anyone else.

Rather, in this jealousy he entered even deeper into the trance of his
attraction to Krsna, just as devotees in the conjugal mood become even
more blissfully attached to Krsna when jealous of His other lovers
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varteteti maya jhatam asid anyair api dhruvam

Sriman Uddhava said: O mighty one (prabho), knower of everything
(sarvaiﬂa), most truthful speaker (satya-vak-srestha), greatest of sages
(nlaha-muni-vara), you are the master (tvaya guruna) who teaches (uktam)
the means and the end of bhakti, devotional service to the Supreme Lord
(bhagavad-bhakti-margadi). All you just said about me (asmat tat sarvam ),
and more (adhikam), is self-evident to me (satyam eva mayi sphutam). 1
knew it was true before you said it (maya jaatam asid), and so did others
(anvair api dhruvam).




“Q knower of everything” hints that Narada is aware of who indeed are
Krsna’s most favored devotees, led by the divine Srimati Radhirani. In
Uddhava’s judgment Narada is the best of eloquent speakers like
Yudhisthira, and the best of eminent sages like Vyasadeva.

Of all who attempt to glority the Supreme Lord and His devotees, Narada is
the most competent.

Uddhava therefore feels obliged to accept anything Narada says as true, even
something awkward to hear, like praise of him.

Uddhava acknowledges Narada as his prabhu, or spiritual master.



1.6.24
idanim yad vraje gatva
kim apy anvabhavarh tatah
maha-saubhagya-mano me
sa sadyas curnatam gatah

What 1 saw (kim_apy anvabhavam) on my recent trip to Vraja
(idanimh yad vraje gatva) took my pride in my special good fortune
(tatah maha-saubhagya-mano me) and suddenly crushed it to dust
(sadyas cairnatam gatah).




Uddhava cannot easily describe his impressions of Vraja; therefore
he simply says “what I experienced” (yat kim api anvabhavam).

g

Before he visited Vraja, his pride in being favored by Krsna had
been as great as Mount Meru.

~—— —

But when he saw the greater devotion of the Vraja-vasis, his pride
was quickly reduced to a pile of dust. =

—
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madhuri tadvatam tatha

Since then (tata _eva hi) I have understood (maya jnata) the
amazing sweetness of Krsna’s mercy (krsnasya ca adbhuta tat-
prasadasya madhuri), of love for Him (tat-premno 'pi), and of
those who possess that love (tadvatam tatha).

~
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tad-darSanenaiva gato ’ti-dhanyatam
tarhy eva samyak prabhunanukampitam
tasya prasadatisayaspadam tatha
matva svam ananda-bharapluto ’bhavam

Just by what I saw in Vraja (tad-darsanenaiva), I came to be most
blessed (ati-dhanyatam gatah). I was swept away in an ocean of
ecstasy (tarhy eva ananda-bharapluto abhavam), thinking myself
(mitva svam) completely favored by the Lord (samyak
prabhunanukampitam), a recipient of His most extreme mercy
(tésya prasada atiSayaspadam).
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&\\"’ . gayar gayam yad-abhilasata yat tato 'nutisthitam yat
\Q > ” tat sarvesam su-viditam itah Sakyate 'nyan na vaktum
y Natva natva muni-vara maya prarthyase kakubhis tvam
g‘/"gy’ tat-tad-vrtta-Sravana-rasatah samsrayetha viramam
P
Everyone here knows very well (sarvesarm su-viditam) what I then
sang (gayarh gayarh) in my ecstasy, what desires 1 had (yad-
abhilasata), and what I did (yat tato anutisthitarn). Better for now
not to speak on those matters further (itah anyan na vaktum
sakyate). O best of sages (muni-vara), I bow down to you again and
again (natva natva), and I beseech you (maya prarthyase kakubhis
tvarn): Please curbg (viramam samsrayetha) your eagerness to relish
those various altairs (taf-tad-vrtta-Sravana-rasatah).

\
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Uddhava’s songs of ecstasy in Vraja are recorded by Sri Sukadeva Gosvami in the Tenth
Canto of Srimad-Bhagavatam:

etah param tanu-bhrto bhuvi gopa-vadhvo
“govinda eva nikhilatmani radha-bhavah
vanchanti yad bhava-bhiyo munayo vayam ca
kirh brahma-janmabhir aTJnta-katha-rasasya

“Among all persons on earth (bhuvi), these cowherd women alone (etah gopa-vadhvo
eva) have actually perfected their embodied lives (param tanu-bhrto), for they have
achieved the perfectlon of unalloyed love for Lord Govinda (govinda nikhilatmani
rudha-bhavah). Their pure love is hankered after (yad vanchanti) by those who fear
material existence (bhava-bhiyo), by great sages (munayo), and by ourselves as well
(vayarh ca). For one who has tasted the narrations of the infinite Lord (ananta katha-

rasasya), what is the use of taking birth as a high-class brahmana, or even as Lord
Brahma himself (kim brahma-] anmabhir)?” (Bhagavatam 10.47.58)




asam aho carana-renu-jusam aham syam

vrndavane kim api gulma-latausadhinam
ya dustyajam sva-janam arya-patharm ca hitva
bhejur mukunda-padavim Srutibhir vimrgyam

“The gopis of Vrndavana (asam) have given up (hitva) the association of
their husbands, sons, and other family members (sva-janam), who are very
ditficult to give up (ya dustyajarn), and have forsaken the path of chastity
(arya-pathar ca hitva), to take shelter of the lotus feet of Mukunda, Krsna
(bhejur mukunda-padavim), which one should search for by Vedic
knowledge (Srutibhir vimrgyam). Oh (aho), let me be fortunate enough
(aharh syarh) to be one ol the bushes, creepers, or herbs in Vrndavana
(vindavane kim api gulma-latausadhinam), because the gopis trample them
and bless them with the dust of their lotus feet (carana-renu-jusam).”
(Bhagavatam 10.47.61) B




Narada, however, having come to Dvaraka just to hear about the

\

recipients of Krsna's greatest mercy, was intent on fulfilling his
mission.

Uddhava thus submitted to him a humble request that he bring his
eagerness under control to avoid undesirable consequences.

>




Part-4

Rohini blames Krsna for the
condition of Vraja (28-48)



1.6.28

Sri-pariksid uvaca
tad-vakya-tattvam vijhaya
rohini sasram abravit
cira-gokula-vasena
tatratya-jana-sammata

Sri Pariksit said: Because Rohini (rohini) had long lived in Gokula
(cira-gokula-vasena), its residents held her in high regard (tatratya-
jana-sammata). She knew the inner meaning of Uddhava’s words
(tad-vakya-tattvarn vijiiaya). So with tears in her eyes (sasram),

she decided to speak (abravit).




Despite the precautions taken by Uddhava, there was no way to
stop Krsna's intimate devotees from unintentionally turning
their conversation toward the pure devotion of Vraja.

That the people of Sri Nanda-vraja had fxclusive possession_gf

Krsna’s mercy was an fSsermtial truth] too [irresistibly attractlvej to
ﬂ:)e > kept covered. ) -
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tat-tad-vadava-vahny-arcis-tapyamanan visakulan
ksanacinta-sukhinya me ma smrteh padavim naya

Sri Rohini said: Alas (2‘_1_19, dear servant of Sri Hari (sri-hari-dasa), the residents of Vraja
(tan) have by evil fate been all but slain (maha-durdaiva-maritan). They have lost the last
trace of good fortune (saubhagya-gandha-rahitan) and are drowning in an ocean of
‘gloom (nimagnan dainya-sagare). There they sutfer (tat-tad), poisoned (visakulan) and
scorched (tapyamanan), in the flames of an underwater fire (vadava-vahny-arcih). So
please do not (ma_tvarh) destroy my moment of happiness (me ksanacinta-sukhinya) by
reminding me of them (smrteh padavim naya). B B




Only a person who is dear to Sri Krsna and has received His favor
should be considered fortunate.

Vraja-vasis teel most unfortunate because they view themselves as
totally neglected by Krsna.

The pain of being deprived of Krsna’s attention and personal
company is like the inextinguishable vadava tire, which is said to
burn within the ocean.

Absence from Krsna brings the Vraja-vasis’ love for Him to a fever

pitch, which feels to them like the azony-eifbeing poisered.




Living in Dvaraka, Rohini has been able to forget to some extent

the misery of the Vraja-vasis, but now Uddhava is stirring her
memories. B

When Uddhava mentioned the songs of ecstasy he sang in Vraja, he
was alluding in particular to the suffering of the gopis, but since
Rohini is affectionate toward all the Vraja-vasis, here she has used
the generic masculine pronoun tan (“them”). -

In the next two verses she will express her special concern for

Mother Yasoda.




s 1.6.31-32

«*aham sri-vasudevena samanita tato yada

os'w“‘;ﬁ -~ yasodaya mahartayas tadanintana-rodanaih
0

W gravo 'pi rodity asaner apy antar dalati dhruvam
jivan-mrtanam anyasar vartam ko ’pi mukhar nayet

When Sri Vasudeva brought me back from Gokula (yada aham s$ri1-
vasudevena samanita), the cries (tadanintana-rodanaih) ot the greatly
distraught Yasoda (maha artayah yasodaya) made even stones shed tears
(gravo pi rodity), and lightning bolts shatter (aSaner apy antar dalati).
And who can let the mouth speak about (vartam ko ’pi mukharh nayet) the

other women of Vraja (anyasam), who after Krsna Teft became like living
corpses (jivan-mrtanam)?




Rohini left Vraja just as the residents were being cast adrift in an
ocean of separation.

Yasoda suffered pitifully, but the young gopis who had known

Krsna’s intimate love suttered even more.




1.6.33
athagatar guru-grhat
tvat-prabhum prati kificana
sanksepenaiva tad-vrttam

duhkhad akathayam ku-dhih

But I am not very intelligent (ku-dhih). After your Lord (atha tvat-
prabhur) returned from the house of His spiritual master (agatam
guru-grhat), my sadness (duhkhad) drove me to tell Him
(akathayam) briefly (sanksepenaiva) how the Vraja-vasis were
faring (kificana tad-vrttam).




When Rohini arrived in Mathura, Krsna was away studying with Balarama
at the asrama of Sandipani Muni, but after some days the two brothers
returned.

Rohini was distraught about the plight of the Vraja-vasis who would not

likely survive without Krsna.

Therefore she decided to inform Krsna about their condition, even at the
risk of discomposing Him.

She tried to tell Him only enough to make Him want to visit Vraja to
console His devotees, but not tell Him so much that His own mental
stabilitv would be threatened.




Rohini, however, seems not to have acted with the best of
intelligence.

S AR KX

Revealmg one’s mind generally relieves anxiety, but one should
take care to reveal one’s mind under favorable circumstances, to
avoid disturbing others.

Thus Rohini can say in retrospect that it was unwise for her to have
risked exposing Krsna to the torment of viraha-bhava.




1.6.34

na hi komalitam cittam
tenapy asya yato bhavan
sandesa-caturi-vidya-

pragalbhah presitah param

This, though (tenapy), did not soften (na hi komalitarn) His heart
(asya cittam), since ()_@_@9_) all He did in response was send you

(presitah param), an expert in the clever art of delivering messages
(sandesa-caturi-vidya-pragalbhah).




Much to Rohinl’s surprise, Krsna did not respond with deep
concern.

And when Uddhava delivered Krsna’s message to the Vraja-vasis,
they did not recover irom their devastation; on the contrary, they
showed even more extreme symptoms of distress
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ayam eva hi kim tesu
tvat-prabhoh paramo mahan

— anugraha-prasado yas

tatparyenocyate tvaya

Is this (kirh ayam eva hi) your Lord’s (tvat-prabhoh) greatest favor
and mercy (paramo mahan anugraha-prasado) on them (tesu), as
your words imply (yas tvaya tatparyena ucyate)?
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&F mama pratyaksam evedam yada krsno vraje ’vrajat
tato hi putanadibhyah keSy-antebhyo muhur muhuh

daityebhyo varunendradi-devebhyo ’jagaraditah
tatha cirantana-sviya-Sakatarjuna-bhangatah

ko va nopadravas tatra jato vraja-vinasakah
tatratyas tu janah kincit te ‘'nusandadhate na tat




My own experience is this (mama pratyaksam eva idam): When
Krsna lived in Vraja (yada krsno vraje ’vrajat), so many calamities
threatened to destroy it (ko va nopadravas tatra jato vraja-
vinasakah). Vraja was disturbed by demons, from Piitana to Kesi
(tato hi putanadibhyah kesy-antebhyo daityebhyo muhur muhuh),
by demigods like Varuna and Indra (varunendradi-devebhyo), by
creatures like the python (ajagaraditah), and by the falling of
familiar things at Krsna’s house like the cart and the arjuna trees
(tatha cirantana-sviya-sakatarjuna-bhangatah). But to these dangers
(tat) the residents (tatratyas tu janah) paid no regard (kincit na
anusandadhate)




The residents of Vraja were simply happy to have Krsna in their
midst.

They did not care what dangers befell them due to Karhsa’s seeing
Krsna as an enemy to be destroyed.

To kill Krsna and ruin Krsna’s homeland, Karmsa sent many
demons—those mentioned in this verse, and others like Kaliya, the
serpent who on Karhsa’s order polluted the Yamuna with deadly
pﬂson.




Besides the friends of Kamisa, Krsna had yet other adversaries,
including powertul rulers ot heaven.

e

Nonetheless, the Vraja-vasis constantly thought only about how to
keep Krsna happy; they never considered protecting themselves

from the attacks of demigods or demons.




1.6.39
mohita iva krsnasya
mangalam tatra tatra hi
icchanti sarvada sviyam
napeksante ca karhicit

As il entranced (mohita iva), in each event (tatra tatra sarvada)
they wanted only to assure Krsna’s welfare (krsnasya mangalam hi

icchanti). They never thought about themselves (sviyam na
apeksante ca karhicit). -




It was Krsna who [éntr?ncea) the residents of Vraja.
NV

/\

-
Acting through His Yogamaya potency, He diverted them from paying
attention to their own safety.

gt the same time, He completely protected the@

Vaisnavas are @posed to cultivata the understanding that Krsna will
protect them from all dangers: raksisyatiti visvasah (Vaisnava-tantra).

The Vraja-vasis, however, manifested the perfection of this surrender

spontarreottsty; without having to practice 1it.
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/ svabhava-sauhrdenaiva
yat kificit sarvam atmanah
asyopakalpayante sma
nanda-sunoh sukhaya tat

In natural fondness (svabhava-sauhrdena eva) for the son ot
Nanda (nanda-sunoh), they fully dedicated (upakalpayante

sma) everything they owned (yat kificit sarvam atmanah) to His
pleasure (tat sukhaya).




So-called love in the material world is always motivated by some
selfish desire.

But in Sri Vrndiavana-dhama everyone loves Krsna without any
motive.

It may be said that unmotivated love of God is also found in
Vaikuntha.

But that love is restricted by the devotees’ awareness of the

supremacy of Lord Narayana.




In Vrndavana, the residents see Krsna just as Nanda Maharaja’s
darling son, and not the Lord of all existence or even the hero of
the Yadu dynasty.

Seeing Krsna with this attitude allows the Vraja-vasis to freely
express their unconditional prema-bhakti.




1.6.41
tadanim api namisam
kificit tvat-prabhuna krtam
idanim sadhita-svartho
yac cakre 'yarh kva vacmi tat

Even then (tadanim api) your Lord (tvat-prabhuna) did nothing to
help them (na kincit amisam krtam). And who could bear to hear
me say (kva vacmi) what He has been doing now (idanirh yat ayam
cakre) to accomplish the goals of His other devotees (sadhita-
svartho)?




The word sva may mean “His own,” indicating that the Lord’s own
goals are what He was busy fulfilling.

But the word sva as used here is best understood to mean “His own
devotees.”

After Krsna went to Mathura, He satisfied His devotees there by
killing Kamsa and then living with the Yadus for the rest of His life.

For the Yadus this was pleasing to hear about, but for the Vraja-
vasis and their sympathizers it could be intolerable.




1.6.42
Sri-pariksid uvaca
tac chrutva dusta-kamsasya
- janani dhrsta-cestita
kj ara-hata-vicara sa
sa-Sirah-kampam abravit

Sri Pariksit said: Upon hearing this (tat srutva), the mother of the
wicked Kamsa (dusta-kamsasya janani) spoke out (abravit), her
head shaking (sa-Sirah-kampam), her manner bold (dhrsta-cestita),
her judgment spoiled by old age (jara-hata-vicara sa). |

J
—




Padmavati was not at all ashamed of being the mother rsna’s

great enemy, begotten by the demon Drumila.

History records that when Krsna killed Karisa she lamented

uncontroll ven th intelligent persons were pleased at

her son’s death.




1.6.43
padmavaty uvaca
aho batacyutas tesar
gopanam akrpavatam
a-balyat kantakaranye
palayam asa go-ganan

Padmavati said: Just see (aho bata)! Since childhood (a-balyat)
our Krsna (acyutah) has stayed in the forest full of thorns
(kantakaranye) to guard the cows (palayam asa go-ganan) of those
merciless cowherds (tesam akrpavatam gopanam).

As the name Acyuta indicates, Krsna never fails to carry out His
Tesponsibilities, even when they are troublesome.




1.6.44

paduke na dadus te ’smai
kadacic ca ksudhaturah
go-rasarh bhaksayet kincid

imarh badhnanti tat-striyah

They never even gave Him shoes (paduke na dadus te @smai)! And
it when tormented by hunger (kadacit ca ksudhaturah) He
sometimes ate a little stutt made from the milk (go-rasam bhaksant
kificid), the cowherd women punished Him by tying Him up (imam
badhnanti tat-striyah).




1.6.45
akrosanti ca tad duhkham
kala-gatyaiva krtsnasah
krsnena sodham adhuna
kim kartavyam bataparam

And they scolded Him abusively (akrosanti ca tad duhkham).
Because He was young (kala-gatya eva), Krsna had no choice but to
tolerate all this pain (krsnena sodham krtsnasah). But what does
He have to do (bata kim kartavyam) for those people (aparam)
now (adhuna)?




Angry at Krsna’s stealing yogurt and buttermilk, Mother Yasoda’s neighbors would come to her and
complain:

vatsan muncan kvacid asamaye krosa-sanjata-hasah
steyarh svadv atty atha dadhi-payah kalpitaih steya-yogaih
markan bhoksyan vibhajati sa cen natti bhandam bhiITIllzlg_i
dravyalabhe sagrha-kupito yaty upakrosya tokan

"Our dear friend Yasoda, your son sometimes comes to our houses (kvacid) betore the milking of the
cows (asamaye) and releases the calves (vatsan muficay), and when the master of the house becomes
angry, your son merely smiles (krosa-sanjata-hasah). Sometimes He devises some process (kalpitaih
steya-yogaih) by which He steals palatable curd, butter and milk (steyarh svadv dadhi-payah), which
He then eats and drinks (atha atty). When the monkeys assemble,‘ He divides it with them (markan
bhoksyan vibhajati), and when the monkeys have their bellies so full that they won't take more, He
breaks the pots (sa ced na atti bhandam bhinnatti). Sometimes, if He gets no opportunity to steal
butter or milk from a house (dravya alabhe), He will be angry at the householders (sagrha-kupito),
and for His revenge He will agitate the small children by pinching them. Then, when the children
begin crying, Krsna will go away (yaty upakrosya tokan). (Bhagavatam 10.8.29)




Padmavati says that the abuse Krsna tolerated was heaped upon Him
because of kala-gati, “the movement of time.”

This can mean that because He was only a child He was hardly
aware of the impropriety of what the cowherds were doing to Him,
and in any case it was a situation He was powerless to change.

Or else it can mean He was thinking that as long as He had to stay
incognito in Vraja to hide from Kamsa He would have to tolerate
Inconveniences.




1.6.46
Sri-pariksid uvaca
prajiia-gambhirya-sampiuirna
rohini vraja-vallabha
tasya vakyam anadrtya
prastutam samsrnoti tat

Sri Pariksit said: Rohini, the darling of Vraja (rohini vraja-
vallabha), was fully endowed (sampurna) with the gravity of

wisdom (prajna-gambhirya). Ignoring Padmavati’s remarks (tasya
vakyam anadrtya), she went on speaking from where she had lett oft

(prastutam samsrnoti tat).




1.6.47
Sri-rohiny uvaca
rajadhanim yadtnam ca
praptah sri-mathuram ayam
hatari-vargo visranto
raja-rajesvaro ’bhavat

Sri Rohini said: Then He went to Sri Mathura (ayam praptah $ri-
mathuram), the capital of the Yadus (rajadhanim yadinam ca). He
killed many enemies (hata ari-vargah), relaxed for a while
(visrantah), and became king of the rulers of kings (raja-rajesvaro

abhavat).




Visranta (“having rested”) alludes to Krsna’s resting at Visrama-ghata on the
shore of the Yamuna after the labor ot killing the wrestlers and Karsa.

In a previous age, Krsna’s incarnation Lord Varaha rested at the same spot
after killing Hiranyaksa. )

Also implied by the word visranta is Krsna’s dwelling peacefully in the city of
Dvaraka, which He built for Himselt.

The Vraja-vasis had little reason to hope He might return to them soon, for
He had now become an established king.
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aho smarati citte ’pi
na tesam bhavad-iSvarah

Now, honored by countless demigods (asesa-devata-vrnda-
vanditah), whom He has sometimes defeated (nirjita) “and
sometimes helped (upakrta), this Lord of yours (bhavad-isvarah)
no longer even thinks (aho na smarati citte 'pi) about the residents
of Vraja (tesar). -~




Krsna humiliated Indra by stealing the parijata tree from heaven.

[ —

And He aided the demigods by killing their various opponents like
Narakasura. )

Thus all the demigods, whether they had pure love for Him or not,
had to acknowledge His superior position.

Being lavished with so much honor, Krsna, according to Mother
Iiohini, could hardly remember His former life in simple
Vrndavana.

—




Part-5

Rukmini defends Krsna
(49-54)



1.6.49
sri-pariksid uvaca
tad-vaco ’sahamanaha
devi krsnasya vallabha

sada krta-nivasasya
hrdaye bhisma-nandini

Sri Pariksit said: Krsna’s dear queen Rukmini (devi krsnasya
vallabha), Bhismaka’s daughter (bhisma-nandini), who alwaymd
in Krsna’s heart (sada asya hrdaye krta-nivasa), found these words
unbearable (tad-vacah asahamana). And so she spoke up (aha).




Because Srimati Rukmini lived always in Krsna’s heart and literally
on His chest in her expansion as the goddess Laksmi in Vaikuntha,

she perfectly knew every thought and feeling that passed through
His heart.

@atever she said therefore carried the highest degree of authori_tzj




1.6.50
Sri-rukminy uvaca
bho matar nava-nitati-
mrdu-svantasya tasya hi
avijiayantaram Kkifcit
katham evam tvayocyate
yayam Srnuta vrttani
tarhi tarhi Srutani me

g——

Sri Rukmini said: My dear mother (bho matar), you don’t understand
(avijnaya) the inner feelings of Krsna at all (tasya hi antaram kincit). His
heart (z?_s'_yg_ svantah) is softer than newly churned butter (nava-nita ati-
mrdu) Why are you saying these things (katham evam tvaya ucyate)? Just
hear from me (tarhi tarhi yuyar Srnuta) what I have heard (Srutani me

vrttani).




S K

Even if Rohini did understand Krsna’s true feelings, she was not
revealing what she knew.

—




im api kim api briite ratrau svapann api namabhir
madhura-madhuram pritya dhenar ivahvayati kvacit
uta sakhi-ganan kamscid gopan ivatha mano-haram
samabhinayate vamsi-vaktram tri-bhangi-parakrtim

Sometimes at night (kvacit ratrau) He says this and that (kim api kim api
brute) in His sleep (svapann apl) Sometimes, in a most sweet voice (kvac1t

———

m_gl_l_m]:a.mz.dhlm pritya), He utters names (namabhir) as il calling His
cows (dhenur ahvayati iva). Sometimes He calls His girlfriends (kvacit uta
sakhi-ganan) or some of the cowherd boys (kamscid gopan). And sometimes
while asleep He acts as it He were placing His tflute to His mouth (varsi-
Vaktram) and assumes (samabhinayate) His enchanting (mano-haram)
threefold-bending form (tri-bhangi-parakrtim).




Krsna displays the tull extent of His beauty only in Vraja-bhtmi.

Elsewhere He does not play the flute or stand in His most attractive
pose, with His feet, hands, and head forming an enchanting curve.
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kadacic chri-radhe lalita iti sambodhayati mam
kadapidam candravali kim iti me karsati patar
kadapy asrasarair mrdulayati talirh sayanatah

While asleep (implied) He sometimes says (kadacit vadet), “Mother
(matar), give Me (me vitara) some fresh butter (nava-nitam iti).” Sometimes
He calls out to me (kadacit sambodhayati mam), “O Sri Radha!” or “O Lalita
(sri-radhe lalita iti)!” Sometimes (kadapi) He pulls on my garment (me
patarn karsati) and asks me (iti), “Candravali, what are you doﬁg
(candravali kim idam)?” And sometimes (kadapy) He drenches
(mrdulayati) the pillow on His bed ($ayanatah talim) with floods of tears
(asrasarair).




1.6.53
svapnad utthaya sadyo ’'tha
rodity arta-svarais tatha
vayam yena nimajj amo
duhkha-soka-maharnave

Then at times He suddenly wakes up, rises from bed (atha svapnad
sadyo utthaya), and cries in a pittul voice (rodity arta-svarais
tatha), drowning us (vayam nimajjamo) in an ocean of pain and

griel (yena duhkha-Soka-maharnave).




By “us” Srimati Rukmini means all of Krsna’s queens.

Rukmini’s own unique love for Krsna is free from the jealousy
usually found among co-wives
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Ml drstva kim api svapan nisi

krandan Sucasau vimanaskataturah

dattvambaram miirdhani supta-vat sthito
~ nityani krtyany api nacarad bata

Just last night (nis]) He must have seen something (drstva kim api)
in a dream (svapan), because today (adyapi) He has been weeping
sorrowfully (asau krandan s$uca) and is beside Himself with
agitation (vimanaskata aturah). Now He is lying in bed as it asleea
(supta-vat _sthitah), His cloth pulled over His head (dattva
ambaramh murdhani). He has not even performed His morning
duties (nityani krtyany api nacarad bata).




Part-6

Satyabhama confirms
Krsna’s anxiety (55-56)



R .
g W\\w\‘)w 1.6.55
A Sri-pariksid uvaca

')e’% gy TV -
A oﬁ(“;@) ; sa-sapatni-gana sersyarn
A satyabhamaha bhamini

he $ri-rukmini nidrayam
iti kim tvam prajalpasi _

Sri Pariksit said: Then temperamental Satyabhama (satyabhama
lEljaminii), surrounded by other wives (sa-sa atni—gg_r_;_é), answergd
back in jealous anger (sersyam aha). She said, “Dear Sri Rukmini
(he sri-rukmini), why are you prattling on like this (ki _tvarh
prajalpasi)? Why talk only about what He does while asleep (ki
nidrayam iti)?
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“WW1 kurvan jagrad apy atma-citte
Sayita iva vidhatte tadrsam tadrsam ca
vayam iha kila bharya namato vastutah syuh
pasupa-yuvati-dasyo 'py asmad asya priyas tah

“Even while active and awake (jagrad apy), He seems to have His
mind (atma-cite kurvan) on something else (kim api kim api
tadrsam tadrsam ca), as it dreaming (Sayita iva vidhatte). Indeed
(kila vastutah), we are His wives (vayam iha bharya) only in name
(namato syuh); His young cowherd maidservants (pasupa-yuvati-
dasyo ’py) are in fact more dear to Him than we are (asmad asya
priyas tah).”




“Even while active and awake, He seems to have His mind on
something else, as it dreaming.

Indeed, we are His wives only in name; His young Cowherd
maidservants are in fact more dear to Him than we are.’

As Satyabhama and other queens witnessed, even in the middle of
the day Krsna often acted as if His mind were in Vraja.

He would call out to His cows, His friends, and His gopis, just as
RukminT testilied He did in His sleep.




Part-7

Balarama blames Krsna for

not returning to Vraja
(57-63)
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et & sri-pariksid uvaca
f\\ﬂl\ % asaktas tad-vacah sodhum
gokula-prana-bandhavah
rohini-nandanah sriman
baladevo rusabravit

Sri Pariksit said: Blessed Baladeva (sriman_baladevah), the darling son of
Rohini (rohini-nandanah) and intimate friend of all Gokula (gokula-prana-
bandhavah), couldn’t tolerate hearing these words (tad-vacah sodhum
asaktah). Angrily, He spoke in reply (rusa abravit). T T

Lord Baladeva, siding with His mother, was dissatistied with the way the
_other queens had interpreted Krsna’s behavior.

—




] 5(5 $v9 1.6.58
Sri-baladeva uvaca
vadhvah sahaja-tatratya-
dainya-varta-katha-paran
¥ asman vancayato bhratur

idam kapata-patavam

Sri Baladeva said: Dear ladies (vadhvah), all this is nothing but My
brother’s clever deception (idarh bhratur kapata—pétavam) We are
inftent upon speszmg (katha-paran) about the m1sery of the




Lord Baladeva called the Vraja-vasis’ unhappiness sahaja (“natural”
or “real’). -

According to Lord Baladeva, the devotees in Krsna’s Dvaraka
entourage had every reason to be concerned about the plight of their
counterparts in Vraja.

\
Krsna’s appar istress, however, should not be taken seriously,

because He obtains pleasure only from deceiving others and will
theretore go to any extremes to create an illusion.




He has put on a show of being distracted by memories of Vraja just
to please His Dvaraka devotees and give them a taste of the ecstasy
of separation even while present with them.

Everything Krsna has said about the Vraja-vasis’ distress in

separation from Him has some basis in reality, but He has
manipulated the facts to create a false appearance that He feels

similarly about the Vraja-vasis.
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s~ tesarh svasthyam cikirsata
tan na $aktam maya kartum
vagbhir acaritair api

I stayed there in Vraja for two months (tatra masa-dvayam sthitva)
and tried to restore the Vraja vasis to normal (tesam svasthyam
cikirsata), but nothing (na) I said or did (maya kartum Vagbhlr
acaritair api) was of any avail (saktam).




While visiting Vraja, Lord Balarama had tried to console the
devotees by assuring them that Krsna was very much afflicted by

separation from them and that certainly in a lew daysHe—wotdd-

____ —

finish killing all the enemies in Mathura and come back home.

Balarama also did other things to relieve the Vraja-vasis’ distress.

For example, He performed water sports in the Yamuna and
constructed new buildings in various ~places for Krsna to enjoy in
upon His return.




e vividhaih Sapathaih sataih
[
s = tan yatnad isad asvasya

tvarayatragatam balat

Seeing no other way to achieve My purpose (ananya-sadhyam tad
viksya), | made hundreds of promises to them (vividhaih
Sapathaih sataih) and with great eftort (yatnad) finally consoled
them to some extent (tan isad asvasya). Then I managed to pull
Myself away and hurried back here (tvaraya atra agatam balat).




Lord Balarama concluded that only Krsna’s returning to Vraja would
torestall disaster.

Lord Balarama had done everything He could to convince the Vraja-

vasis that Krsna would soon be coming.

He had told them that now He was going to Dvaraka to bring Krsna
personally.

But_even after offering so many assurances, Balarama had been

obliged to pry Himsell away Trom Vrajabyforce; o one had wanted
o let Him leave. B




q \0‘3Q . ol
- ,(% 1.6.61
(o y kataryad gaditam krsna
k° sakrd gostham kayapi tat
gatva prasanga-sangatya
raksa tatratya-jivanam

I anxiously requested (kataryad gaditamm), “Krsna (krsna), please
ind some excuse (kayapi prasanga-sangatya) to go to Your
cowherd village (gatva tat gostharm) just once (sakrd) and save the
lives of the people there (raksa tatratya-jivanam).”




The cowherd community was made up of Krsna’s own people, with
whom He had enjoyed the pleasures ot His childhood.

Now that they were drowning in an ocean of misery He surely ought
to be willing to visit Vraja once to save them.
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o W antasmiti mukhe brute
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> st o hrdayam ca na tadrsam
S — -
k@(\'y manasasya ca bhavasya

AV bhavet saksi prayojanam

From His mouth He said (mukhe brite), “Certainly 1 shall go
(gantasmi iti),” but in His heart He thought otherwise (hrdayam ca
na tadrsam). Indeed, the truth about a person’s mind (manasasya
ca bhavasya saksi) can be known from how he acts (prayojanam

bhavet).

Speaking one way while acting in another is proof that one intends
to deceive.




1.6.63
sri-pariksid uvaca
idam akarnya bhagavan
utthaya sayanad drutam

(pTiya-prema-paradhino )7,4
rudann uccair bahir gatah

Sri Pariksit said: Hearing this (idam akarnya), the Personality of
Godhead (bhagavan), W%M@
(priya-prema-paradhino), suddenly got up from His bed (utthaya
sayanad drutam) and came outside (bahir gatah), loudly weeping
(rudann uccair).




Part-8

Krsna appears and asks
Uddhava’s advice
(64-68)
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From His full}j blossoming lotus eyes '(praphulla-padma-
netrabhyam) rained a tlood of tears (varsann asrini dharaya). With
a choking voice (sa-gadgadam), tormented by compassion for others

(ﬁe’arénugr%a-ﬁataraﬁ ), He spoke as tollows (jagada idam).




An_inferior person cares only for His own weltare, whereas a
virtuous person _thinks about paranugraha, compassionate help for
others. Krsna’s paranugraha is unlimited. )

Taking th in the sense of “enemies.” we can understand

that He is compassionate even to those who hate Him.

) nliCh & P

‘Certainly, therefore, He would not neglect His devote@




1.6.65
sri-bhagavan uvaca
satyam eva maha-vajra-
sarena ghatitarmh mama
idarh hrdayam adyapi
dvidha yan na vidiryati

The Supreme Lord said: Yes, it is true (satyam eva). My heart
(mama idam hrdayam) is made of solid diamond (maha-vajra-

sarena ghatitarn). It must be so, because (yad) it has not yet split in
halt (na dvidha V1d1ryat1)




1.6.66
balyad arabhya tair yat tat
palanam vihitam ciram
apy asadharanam prema
sarvarh tad vismrtam maya

CE———

Those devotees took care of Me (tair yat tat palanam vihitam) for
so long (cirarh), from the very beginning of My childhood (balyad
arabhya), and still T have forgotten (tad vismrtarn maya) all
(sarvarm) about their exceptional love (asﬁahﬁranam prema).




1.6.67
astu tavad dhitam tesam
karyar kifcit kathaficana
utatyantam krtarh duhkham
- krarena mrdulatmanam

Be that as it may (astu tavad), I must somehow do something
(karyam kincit kathaficana) to help them (tesam hitarn). I have
indeed been cruel (kriirena) to have caused those gentle souls
(mrdula atmanam) such extreme grief (atyantarm duhkhal_h).




1.6.68
bhratar uddhava sarva-jia
prestha-Srestha vada drutam
karavani kim ity asmac
chokabdher mam samuddhara

O brother Uddhava (bhratar uddhava), you know everything
(sarva-jna), and you are the best of My dear Iriends (prestha-
srestha). Please tell Me at once (vada drutam) what 1 should do
(karavani kim ity). Please lift Me (marm samuddhara) from this
ocean ol distress (asmat sokabdher).




Part-9

Devaki and Padmavati advise
Krsna (69-75)



o PSP 1.6.69 ) tal s
V‘M> S Sri-pariksid uvaca © geen™? ?:*“?;’; (e
A Q*'M nanda-patni-priya-sakhi Ol
e “ / devaki putra-vatsala
S ahedam diyatam yad yad

>
q(
isyate taih suhrt-tamaih

Sri Pariksit said: Devaki was loving to her son (devaki puira-
vatsala) and was a dear friend to Nanda’s wife (nanda-patni-priya-
sakhi). She said (aha idam), “You should give (diyatam) Your best
well-wishers (suhrt-tamaih) whatever they want (yad yad isyate
taih)!” -




[ DX\ e AN QA u;éLa\lr»?

e WA ‘
\

Mothergevaki anticipated that Uddhava’s reply would likely
inspire_Krsna to leave for Gokula, so she interrupted belore
Uddhava could speak.

?ocﬂtj

2
She suggested to Krsna that He placate the Vraja-vasis some other
way than by returning.




R o
A 1.6.70-72 /v@

tatah @dmz‘watj_ rajya-dana-bhita yimadha-dhih)
mahisi yadu-raj asya matamahi prabhoh

apy uktasravanat purvam rama-matravahelita
sva-bharta raksitum rajyarh caturyat parihasa-vat

vyahara-paripatyanya-cittatapadanena tam
yadu-vamsyaika-saranam vidhatum svastham abravit




Then (tatah), fearing that the kingdom was about to be given away

(rajya-dana-bhlta) old Padmavati (vrddha padmavati), the Lord’s
grandmother (prabhoh matamahi), the queen of the Yadu king
Ugrasena (yadu-rajasya mahisi), gathered her muddled wits
(vimudha-dhih) and cleverly feigned a joking spirit (caturyat
parlhasa-vat) To_protect her husband’s domain (sva-bharti

rajyam raksiturh), she spoke up again (parvam abﬁravu), even
though Balarama’s mother had snubbed her (rama-matra avahelita
apy) by ignoring her previous remarks (ukta asravanat). Invoking
eloquence (vyahara-paripatya), Padmavat tried to_change the
mood (anya-cittata apadanena), to bring (vidhaturh) Krsna, the
exclusive shelter of the Yadu dynasty (tam yadu-vamsyaika-
Saranam), back to normal (svastham vidhatum).




In her igwn Way,\Padmévati had good intentions.

She saw that unless Krsna could be calmed down, the whole Yadu
clan faced destruction.

He might even offer to turn the rule of Dvaraka over to Nanda and
the cowherds.

To avert such danger, Padmavati tried a humorous distraction.



1.6.73-75
padmavaty uvaca

yad ekadasabhir varsair nanda-gopasya mandire

dvabhyam yuvabhyam bhratrbhyam upabhuktarm hi vartate
tatra dadyan na dadyad va go-raksa-jivanam sa te

sarvam tad garga-hastena ganayitva kananusah
dvi-guni-krtya mad-bhartra tasmai deyarh sape svayam




Padmavati said: Krsna (krsna), why should You lament (tvaya
anutapyate katham)? Just listen to my advice (man-mantritam
srnu). While living eleven years (yad ekadasabhir varsair) in the
home of Nanda Gopa (nanda-gopasya mandire), You two brothers
(dvabhyam yuvabhyarh bhratrbhyam) enjoyed various comforts
(upabhuktarn hi vartate). For that, I swear (Sape svayam), my
husband (mad-bhartra) will repay Nanda twice over (tasmai dvi-
guni-krtya deyarn). My husband will see to it that Garga Muni
calculates the amount (sarvam garga ganayitva) to the smallest
fraction (kana anusah) and delivers it by his own hand (tad
hastena). And if Nanda owes You payment for tending his cows
(go-raksa-jivanam sa te), let him pay You or not, as he wishes

(t’ZItraﬂa&yﬁn*rWﬁyad va).




For eleven years, Ugrasena’s grandson Krspa lived and enjoyed in the house
of Nanda Maharaja.

Krsna might not take seriously Padmavati’s idea to reimburse Nanda

Maharaja and satisty him with money, but even if Krsna becomes amused by
it, her purpose of changing Krsna’s mood will be achieved.

She reminds Krsna that her hushand, Ugrasena, is very generous and will not
hesitate to pay twice whatever might be owed.

And even it Nanda fails to remunerate Krsna and Balarama for Their cow
tending, that is a small concern.




In settling the accounts, Nanda may not want to accept anything extra from
Ugrasena, and that will be all the better.

So there is no need to annoy Nanda Maharaja over the small amount for the
salaries ot Krsna and Balarama.

Garga Muni is the best person to calculate the payment because he is an
excellent astrologer, accustomed to making careful mathematical
reckonings of configurations of planets.

Moreover, though not saying so, Padmavati thinks that it the scrupulous
Garga decides the amount to pay and delivers it himself, the cowherds will
not oet motre than thev deserve.




Since Nanda is only a cowherd, he is not used to having much
wealth other than his stock of milk products. -

Tvasigd

The expenses for the two brothers should be repaid, but not t@
of Rohini and the maidservants who had stayed with her in Vraja,
because she had insulted Padmavati by ignoring her previous
@mments;

Padmavati is correct in figuring the duration of Krsna’s stay in

Vraja as eleven years.

Srimad-Bhégavatam (3.2.26) contirms this.



tato nanda-vrajam itah
pitra kamsad vibibhyata
ekadasa samas tatra

gudharcih) §a-balo [vasat
{gudharcif} §abalo}

“Thereafter (tato), fearing Karnsa (karnsad vibibhyata), Krsna’s

father (pitra) brought Krsna (itah) to the cow pastures of Maharaja
Nanda (nanda-vrajam), and there Krsna lived (tatra avasat) for

eleven vears (ekadasa samah) like a covered flame (giidharcih)
with His elder brother, Baladeva (sa-balo).”




This statement by Uddhava does not imply that alter eleven years
of living in Vraja incognito Krsna and Balarama came out of hiding_
and continued living in Vraja for several years more.

After all, when Akrura came to take the two brothers away from_
Gokula, he saw that They were in the kisora age—that is, They
were young adolescents:




dadarsa krsnam ramam ca
vraje go-dohanarh gatau
pita-nilambara-dharau
sarad-amburuheksanau

Syﬁmala—évetauﬁ
sri-niketau brhad-bhujau

“He saw Krsna and Balarama (dadarsa krsparm ramam ca) in the village of
Vraja (vraje), going to milk the cows (go-dohanam gatau). Krsna wore
yellow garments, Balarama blue (pita-nilambara-dharau), and Their eyes
resembled autumnal lotuses (sarad-amburuheksanau). The two shelters ot
the goddess ot fortune (Sri-niketau brhad-bhujau) were in the kisora age
(kisorau), one of them with dark-blue complexion and the other white
(§yamala-svetau).” (Bhagavatam 10.38.28-29)




Again, when the two Lords arrived in Mathura and entered Kamsa’s arena to
join the wrestling competition, the women of the city described Them as

adolescents:

kva vajra-sara-sarvangau
mallau Sailendra-sannibhau
~ kva cati-sukumarangau

Isoratynapta-yauvanau

“The two protessional wrestlers (kva mallau) have limbs as strong as
lightning bolts (vajra-sara-sarvangau) and bodies resembling mighty
mountains (Sailendra-sannibhau). What comparison can there be (kva)
between those wrestlers and these two young, immature boys (kiSorau na
apta-yauvanau) with exceedingly tender limbs (ati-sukumara angau)?”
(Bhagavatam 10.44.8)




It is generally understood that the kiSora period of youth begins in
one’s eleventh year.

According to Vedic injunctions, ksatriyas in particular are
supposed to receive their sacred-thread initiation in the eleventh

year, and so it was that Krsna and Balarama took initiation at that
age, right after killing Karhsa.

In the arena after Kamsa’s death, Krsna told Sri_Vasudeva and
Devaki,




nasmatto yuvayos tata
nityotkanthitayor api

balya-pauganda-kaisorah

putrabhyam abhavan kvacit

“Because of Us (asmatto), your two sons (yuvayos putrabhyam
tata), you always remained in anxiety (nitya utkanthitayor api)
and could never enjoy (na kvacit abhavan) Our childhood,
boyhood, or youth (balya-pauganda-kaisorah).” (Bhagavatam

10.45.3)




Although Krsna and Balarama had just entered the kiSora age, the

supreme heroic prowess They were showing in Mathura covered
he natural charm of Their youth.

?(us Vasudeva and Devaki were not able to experience the
sweetness of the boys in Their adolescence.

In other words, although Krsna’s beauty is described as that of a

tull-grown youth, this does not mean He had passed beyond the
kiSora age.




As an alternative @_}gp]_anminn of Krsna’s statement to HisEarents,
we can _accept that when Krsna and Balarama came to Mathura
They were actually at the end of the kisora age, in their fifteenth
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The poetry of Sri Bilvamangala Thakura gives evidence that in some
of _the later pastimes before leaving Vrndavana Krsna manifested

symptoms of full-grown youth and even acted as an

A child may act like an adult by displaying some special strength or
sKilT.




The fifteenth year is especially attractive because at that age the body
reaches adulthood, at its peak of youthful beauty.

But because Krsna was supremely gentle by nature, His lilteenth year
seemed like the beginning ol His kaiSora period.

And His period of debt for enjoying Nanda Maharaja’s milk products is still
calculated as only eleven years, since for the first four years He was an
mfant sucking His mother’s breast.

In this way we can reconcile the contradictions that seem to appear among_
various statements, some saying He was a new adolescent and others a tull-
orown vouth.




Part-10

Uddhava advises Krsna to
return to Vraja (76-98)



1.6.76
Sri-pariksid uvaca
tac ca sri-bhagavan krtva
Srutam apy asrutam yatha
ajanann iva papraccha
Soka-vegad athoddhavam

Sri Pariksit said: Although the Personality of Godhead must have
heard (sri-bhagavan Srutam apy) these words (tat ca), He
pretended He had not (krtva asrutam yatha). Driven by sorrow
(soka-vegad), He then inquired (atha papraccha) from Uddhava

(uddhavam) as though ignorant (ajanann iva).




Not holding Padmavatl’s suggestions in high esteem, Krsna chose
to ignore them.

"
e knew ver ‘%ﬂ what was required of Hin) and gvhat the Vraja-
vasis wanted) but because of sharing the distress of His devotees

He seemed unaware of these things.
-— 18

He responded to His own discomiort by asking for Uddhava’s
advice.




1.6.77
sri-bhagavan uvaca
bho vidvad-vara tatratya-
khilabhipraya-vid bhavan
tesam abhistam kim tan me
- kathayatv avilambitam

The Supreme Lord said: O best of learned scholars (bho vidvad-
vara), you (bhavan) know all the thoughts (akhila abhipraya-vid) of
the residents of Vraja (tatratya). Please tell Me (me kathayatu)
without delay (avilambitam) what it is they desire (tesam abhistam

kirh). —




This inquiry stems from Mother Devakis proposal to offer the
Vraja-vasis whatever they want.

Krsna understands that no presentation of gifts will placate the
devotees in Vraja, since all they want from Him is that He grace
them with His presence.

By approaching Uddhava for counsel, however, Krsna is able to free
Himself of the responsibility for the decision.




If Uddhava advises Him to go to Vrndavana, no one will be able to
stop Him. |

What first drove Krsna to inquire from Uddhava was anxiety, but
now a second reason for taking his opinion has come to Krsna’s
mind.




‘& 1.6.78
Sri-pariksid uvaca
tac chrutva bhagavad-vakyam
uddhavo hrdi duhkhitah
ksanari nisvasya vismerah
sanutaparh jagada tam

Sri Pariksit said: Having heard these words from the Lord (tat
sSrutva bhagavad-vakyam), the despondent Uddhava (uddhavo hrdi
duhkhitah) was taken aback (vismerah). He sighed briefly
(ksanam nisvasya) and then answered (jagada tam), full of
remorse (sanutapam). B




In the extreme ecstasy ol prema this state ol alfairs evoked, Uddhava’s
discrimination failed him.

(4
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Not recognizing the intended meaning of Krsna’s statement—ﬁat He
wanted to visit Vr@@iﬁd@va instead took Krsna’s words at face value
and thought He wanted to placate His devotees with gifts.

'

Thus Uddhava thought that Krsna, although all-knowing and supremely
merciful, wanted to continue deceiving the Vraja-vasis.

Uddhava was discouraged to see Krsna behaving like this with His loving
devotees.




- 1.6.79

AT . _
M’“’d Srimad-uddhava uvaca
r e -
5w na raja-rajesvarata-vibhuatir

na divya-vastini ca te bhavattah
na kamayante 'nyad apiha kificid _
amutra ca prapyam rte bhavantam

Sriman Uddhava said: The people of Vraja (te) don’t want (na
kamayante) from You (bhavattah) the power and wealth of
emperors (raja-rajesvarata-vibhitir), nor the enjoyments found in
heaven (na divya-vastiini), nor anything else (‘myad api iha kincid)
obtainable in this world or the next (iha amutra ca prapyam). They
desire nothing else but You (rte bhavantam).



1.6.80

> S avadhana-prasado ’tra
~>,°/ kriyatam jhapayami yat
pascad vicarya kartavyam
svayam eva yathocitam

Kindly favor me with Your attention (avadhana-prasado atra
kriyatarn). Think over (vicarya) what 1 am about to say (yat
jiapayami) and then act (pascad kartavyam) as You see fit
(svayam eva yathocitam).



1.6.81
purvam nandasya sangatya
bhavata presitani te
bhiisanadini drstvocur
mitho magnah Sug-ambudhau

Betore (purvam), when the cowherds met Nanda (nandasya
sangatya) and saw (drstva) the jewels and other gifts (bhiisanadini)
You had sent with him (bhavata presitani te), they spoke with one
another (mitho ticuh), all of them immersed (magnah) in an ocean

of griet (Sug-ambudhau):



The event Uddhava is narrating occurred just after Krsna killed
Kamsa.

The jewelry Krsna dent was meant mainly for the women of Vraja—
the older gopis headed by Mother Yasoda and the younger gopis

headed by Sri Radhika.

Uddhava, however, does not here disclose this confidential fact.




1.6.82
aho bata mahat kastar
vayam etad-abhipsavah
etat-prasada-yogyas ca
jhatah krsnena samprati

“Oh, how very paintul (aho bata mahat kastam)! Krsna now thinks
(jnatah krsmena) we want such presents from Him (vayam etad-
abhipsavah) and deserve this kind of mercy (etat-prasada-yogyas

ca).



Krsna seemed to have changed His attitude toward the Vraja-vasis.

NBDL

Previously He Would never have treated them in such an
apparently uncaring way.




1.6.83
tad asmaj-jivanar dhig dhik
tisthet kanthe ’"dhunapi yat
nanda-gopams ca dhig dhig ye
tam tyaktvaitany upanayan

W&
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“Therefore (tad), damn our lives and the breath (asmaj-jivanarm
dhig dhik) that still moves in our throats (yat adhunapi kanthe
tisthet)! And damn Nanda and the cowherd men (nanda-gopams
ca dhig dhig)! They (ye) should have left these things behind
(etany tyaktva) and instead brought Krsna Himself (tam

upanayan).”



Abandoned by Krsna, the devotees of Vraja lived on the verge of

death.
Still they condemned themselves for shamelessly holding on to the
last breath of life in their throats while Krsna was absent.

TR

Affectionate Nanda, of course, could hardly have retused anything
his son desired, but he should not have expected the Vraja-vasis to
be satistied with Krsna’s material gifts.




- eSS 1.6.84
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mrta-praya bhavan-matra-

rebhire 'nasanam mahat

Thus (tatah) the residents of Vraja, including Your Mother Yasoda
(saha yasodaya), gave up (hitva) all hope ol Your return (tvad-
gamana asam). Already dead (mrta-praya), they (bhavan-matra-
arebhire) now refused to eat at all (mahat anasanam).

Along with Yasoda, the Vraja-vasis have begun to fast to death,
refusing to touch even water. -




el S 1.6.85-86
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anda (nandah) felt like someone who has committed a great ottense (kata-
aparadha-vat), and for three days (dina-trayam) he was so utterly miserable
(atyanta-soka artah) he couldn’t say a thing (kificid vaktum asaktah). But
then, to save (avan) the lives of the residents of Vraja (vraja-pranan). he
induced those people to believe (grahayan) Your (bhavatah) departing
words (gatan yana uktim). With many ardent promises (Sapatha utkaraih),
Nanda skilliully used logic to prove Your words true (darsayan yukii-
caturyam). In this way he placated the Vraja-vasis (amun evam asantvayat).
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To assure Krsna that His devotees in Vraja were still holding on to
life, Uddhava describes in these verses how Nanda Maharaja,
knowing that his responsibility was to encourage the others, pulled
himsell out of depression and reminded the Vraja-vasis of Krsna’s
promise to return.

Soon after killing Kamsa, Krsna had sent Nanda home from
Mathura with this assurance: B




yata yuyam vrajam tata
vayam ca sneha-duhkhitan
jiatin vo drastum esyamo
vidhaya suhrdam sukham

“Now, dear father (tata), you should all return to Vraja (yata
yuyam vrajam). We shall come to see you (vayam drastum
esyamo), Our dear relatives (vah jiatin) who suffer in separation
from Us (sneha-duhkhitan), as soon as We have given some

happiness to your well-wishing {riends (vidhaya suhrdam
sukham).” (Bhagavatam 10.45.23)

Nanda used the best arguments he could devise to persuade the
Vraja-vasts-thatKrsma still intended To Keep His word.




ravyany adau prema-cihnani putra
etany atra prahinot satya-vakyah
sighram pascad agamisyaty avasyam
tatratyarh sva-prastutartham samapya

Sri Nanda said: Our son (puira) is an honest person who always
speaks the truth (satya-vakyah). He has first sent us (adau atra
prahinot) these things (etany dravyany), as tokens of His love
(prema-cihnani). He is sure to come back to us (pascad agamisyaty
avasyam) quickly (Sighram), as soon as He finishes (samapya) what
He has to do in Mathura (tat_ratyalp sva-prastutartharm).




For Nanda, Krsna will always be his son, regardless of Vasudeva’s
claim.

And Nanda believes that his son is honest.

Krsna sent the gifts not as a calculated attempt to manipulate the
sentiments of the Vraja-vasis, but simply out of love.

B

As Krsna promised, He is certain to return.




He has been delaying in Mathura for so long because of the many
obligations He has to fulfill there, like removing the threat of
Jarasandha.

These will take a little more time to complete, and then He will
come back home to Vraja.




1.6.88
Srutva te tatra visvasya
sarve sarala-manasah
bhavat-pritim samalocya-
lankaran dadhur atmasu

The residents of Vraja, all simple-hearted people (sarve saﬂla-
manasah), trtlsted Nanda’s words (Srutva te. tatra viSvasya).
Thinking about Your loving affection (bhavat-pritith samalocya),
they accepted the jewelry and put it on their bodies (alankaran
dadhur atmasu).

’




The Vraja-vasis felt no specijal pleasure in adorning their bodies
with this jewelry, but they did it anyway to satisty Krsna.

It was not in their nature to doubt other people’s motives, and

they found it especially hard ro distrust Krsna.




1.6.89
Sri-krsno ’tra samagatya
prasada-dravya-sangrahat
viksyajna-palakan asman
" nitaram krpayisyati

They thought, “When Sri Krsna returns (éri-krsnah atra
samagatya), He will see (@) how we have tollowed His order
(Cna—pﬂakan asman) by accepting these remnants of His

enjoyment W@gﬁh@ Then He will show us

special mercy (nitaram kranlsyatl).




The Vraja-vasis consider themselves already recipients of Krsna’s
mercy, but they know that His mercy can always increase.

The more they please Him by their exclusive surrender, the more
He will tavor them.

Therelore, just to please Krsna, they feign happiness even in their
greatest misery.




1.6.90
bhavan svayam agatva tu
yam sandesarh samarpya mam
prahinot tena te sarve
babhtvur nihata iva

But You never came (bhavan tu svayam agatva). You sent me

instead (mam prahinot). And when they heard the message You had
sent with me (yar sandesarn mam samarpva), they (te sarve)
almost died from disappointment (nihata iva babhuvuh).




Uddhava complains that although the Vraja devotees acted with

simple honesty, Krsna reciprocated in a completely contrary way.

To send through Uddhava a message telling the Vraja-vasis to be
satistied with meditating on Him as the all-pervading Supersoul
was nothing less than a cruel deception.

In the message Uddhava read, Krsna told them:




bhavatinam viyogo me na hi sarvatmana kvacit
yatha bhuitani bhiitesu kham vayv-agnir jalam mahi
tatha caham manah-prana-buddhindriya-gunasrayah

“You (bhavatinam) are never (na hi kvacit) actually separated from Me
(viyogo me), for I am the Soul of all creation (sarvatmana). Just as_the
elements of nature (yatha bhutani)—ether, air, fire, water, and earth (kham
vayv-agnir jalarh mahi)—are present in every created thing (bhutesu), so I
am present (tatha ca aham asrayah) within everyone’s mind, life-air,
intelligence (manah-prana-buddhi), and senses (indriya), and_also within

the physical elements and the modes of material nature (guna).”

(Bhagavatam 10:37-29)

This message from Krsna shattered the Vraja-vasis’ hope of His returning.




1.6.91
tatha drstya maya tatra
bhavato gamanarh dhruvam
pratijiiaya prayatnat tan
jivayltva samagatam

Seeing them so despondent (tatha drstya), I made every effort
(maya prayatnat) to keep them alive (tan jivayitva) by promising
{Pratjlﬁﬁya) You would surely come back (bllavatp tatra_gamanari
dhruvam). Then I returned here (samagatam).




1.6.92
tvat-praptaye 'tha sannyasta-
samasta-visavasrayah
prapur yadrg-avastham te
tam prcchaitam nijagrajam

To attain You (tvat-praptaye), these devotees then (atha) renounced
(sannyasta) all enjoyment of the senses and all material shelter
(samasta-visayasrayah). Please ask (prccha) Your elder brother
(nijagrajam) here (etam) what state (yadrg-avastham) they are in

(te prapuh).




And after all this, Krsna only sent Balarama instead of going to
Vraja Himself.

Uddhava is loath to describe the effect upon the Vraja-vasis of
Krsna’s failure to visit them again, because hearing it will be too
painful for Krsna Himself and everyone else present.

After Uddhava’s visit to Vraja, the residents totally gave up
gratifying their senses and abandoned their homes to wander the
forests.




While describing Lord Balarama’s trip to Gokula, the Tenth Canto
of the Bhagavatam (10.65.6) says, krsne kamala-patrakse/
sannyastakhila-radhasah: “The Vraja-vasis renounced all mate}ri*al
possessions for the sake of the lotus-eyed Krsna.”

When Uddhava had come to Vrndavana earlier, he had seen the
gopis headed by Sri Radhika in a different state, happy and
decorated with fine jewelry, the same ornaments Nanda had
brought back from Mathura,




The Tenth Canto (10.46.45—46) describes what Uddhava saw upon arriving
In Vraja:

-

ta dipa-diptair manibhir virejit
rajjur vikarsad-bhuja-kankana-srajah
calan-nitamba-stana-hara-kundala-
tvisat-kapolaruna-kunkumananah

gu—

“Pulling on (vikarsad) the _churning ropes (rajjuh) with bangled arms
(bhuja-kankana-srajah), the women of Vraja (ta) shone (vireju) WfH the
splendor of their jewels (dlptalr manibhir), which reflected the light of the
lamps (dipa). Their hips, breasts, and necklaces (nitamba-stana-hara) moved
about (calan), and their faces (ananah), anointed with reddish kunkuma
(aruna-kunkuma), glowed radiantly (tvisat), the Tuster of their earrmgs
reflecting from their cheeks (kundala-kapola). —




udgayatinam aravinda-locanam
vrajangananam divam asprsad dhvanih

dadhnas ca nirmanthana-$abda-misrit

nirasyate yena disam amangalam

“As_the ladies of Vraja loudly sang (vrajangananam udgayatinam)
the glories of lotus-eyed Krsna (aravinda-locanar), their songs
(dhvanih), blended (misrito) with the sound of their churning
(dadhnas ca nlrmanthana-sabda) ascended to the sky (divam
asprsad) and did away (nirasyate) with all inauspiciousness in every
direction (yena disam ama&gﬁalam)




Upon hearing Uddhava’s message, however, the mood of the Vraja

residents changed. Doten @ Wer  Trerr 5 ety —5)
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Their hope for Krsna’s return was destroyed, and they became
more unhappy than before Nanda had consoled them.
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Uddhava suggests that Krsna can’ ask Balarama about the current

state of the Vraja-vasis, which Balarama has seen with His own
eyes.

“Even if You doubt my words,” Uddhava implies, “surely You will
believe Your elder brother.”
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Sri Pariksit continued: From dread of the great pain of separation from
Krsna (tad-viccheda-m_a@-duhkhﬁ:éankayé), the faces of the ladies (sah

Many) like Devaki and Rukmini (d@i-bhismajadinﬁm) were pale
(mlapitani), downcast (avanatany adhah), and full of tears (ksarad-asrani).
Looking at those women aftectionately (sa-sneharm Vilok)_f_a), gentle-hearted
Krsna (mrdulasayah) quickly gestured (vyagro samjfiaya ayacata) for an

inkpot and paper (masi-karpara-patrani).

evaki-bhismajadinarh mukhany avanatany adhah




Krsna was so shaken by Uddhava’s statements that He was unable to
speak. R

He could make known His desire for pen and paper only by
gesturing. -

But it Krsna was so anxmus about m -vasis, why did He not go

to Vrndavana at once?

Because Krsna is soft-hearted. Incapable of making His devotees
suffer He was reluctant to leave Mother Devaki and His other
'Bérovea devotees who were 1n Dvaraka.




169596

evam asvasanam prema-patram presayituin vraje
» . - -
WS sva-hastenaiva likhitam tac ca gadha-pratitaye

Krsna meant to strengthen the faith of His Vraja devotees (vraje tat ca
gadha-pratitaye) by sending them (presayiturh) a letter Tilled with lovmg
sentiments (evam asvasanam prema-patrarh) and written by His own hand
(sva—hastena eva hkhltam) “My dear friends (mat-priyah), please know (iti
janita) that as soon as I settle (samadhaya) the duties betore Me (prastuta
artham) and satisfy (asvasya) My relatives here (atratyan bandhavan), I
(egah aha@) will return in no time. I will be there (ﬁga_lgi)r_@ya).”




P S o 1.6.97

@;r 2R < tasyehitam abhipretya
&S prapto 'tyantartim uddhavah
‘?“’/ vraja-vasi-mano-’bhijno

’bravit sa-Sapatham rudan

Uddhava (uddhavah) surmised what Krsna was about to do (tasya
ithitam abhipretya) and was therefore greatly distressed (atyanta
artim_praptah). Knowing the inner hearts of the Vraja-visis (vraja-
vasi-mano-abhijiiah), he cried (rudan) and begged Krsna to
reconsider His plans (sa-sapathar abravit).




1.6.98
Srimad-uddhava uvaca
prabho su-nirnitam idam pratihi
tvadiya-padabja-yugasya tatra
é_ubha:Erayénam na vinasya jived
vrajah kathaficin na ca kificid icchet

Sriman Uddhava said: O master (prabho), please turn Your
attention to this (su-nirnitam idam pratihi): Unless (vina) Your two

lotus feet (tvadiya-padabja-yugasya) make a blessed ~journey to

Vraj

J

a (tatra subha-prayanam), there is no way to assure that Your

peopl

sle of Vraja will survive (na vrajah kathaficid jived). Those

peop]

ple want nothmg but Your lotus feet (na ca kincid icchet).

—




A mere letter will not save the Vraja-vasis from destruction.

Th‘ey do not want a letter from Krsna—they want Krsna Himsellf.

Asya jived vrajah: Vraja belongs to Krsna alone.

The devotees living in Vraja recognize as worshipable only Krsna,
not the Supersoul or any other form of God.




Part-11

Padmavati and Rohini
quarrel (99-112)



1.6.99
sri-pariksid uvaca
ku-matih karmsa-mataha
sa-hasam dhunvati sirah
hum hum devaki nirbuddhe

buddham budflham ma}fldhuna

Sri Pariksit said: The @fuddl@notber of Kamsa (ku-matih karmsa-mata)
laughed at this (sa-hasam), shook her head (dhunvati sirah), and burst out

(aha): Aha! Aha (hum hum), foolish Devaki (devaki nirbuddhe), now I
understand. I understand everything (buddham buddhar maya adhuna)!

Padmavati laughed to belittle Uddhava’s words and uttered hum hum to
show titat she was thinking deeply and was unhappy.




1.6.100
ciramh go-rasa-danena
yantritasyoddhavasya te
sahayyat tvat-sutam _gopa
nayayitva punar vane

With the help of your Uddhava @uddhavasya sahayyat), whom
the cowherds (gopa) have long controlled (ciram yantritasya) by
gitts of milk goods (go-rasa-danena), those cowherds want to bring
Krsna back (tvat-sutarh punar nayayitva) to the forest (vane).

——
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== samraksayitum icchanti

dhartah pasu-ganan nijan

In that dangerous forest (bhisane), hard to travel (durgame) and tull
of thorns (sa-kantake) and vicious beasts (dusta-sattva-juste), those
@—fer—nothings ) (dhartah) want to make Him tend

(samraksayitum icchanti) their cows (nijan pasu-ganan].

pe—




[t is true that Uddhava had stayed in Vrndavana much longer than
needed to deliver Krsna’s message.

pe—

As confirmed in Srimad-Bhagavatam (10.47.54):
uvasa katicin masan

gopinarm vinudan sucah
krsna-lila-katham gayan
ramayam asa gokulam

“Uddhava stayed there several months (uvasa katicin masan),
dispelling the gopis’ sorrow (gopinam vinudan sucah) by Chantmg

the topics of Lord Krsna’s pastimes (krsna-lila-katharh gayan). Thus

he brought joy to all the people of Gokula (ramayam asa
gﬁlam) 7




Padmavati here-accuses Nanda and the other Vraja-vasis of enticing
Uddhava to prolong his stay by {illing him with buttermilk and other

milk Eroducts.

She calls the Vraja-vasis scoundrels for wanting to use someone
else’s son for dangerous work in a forest full of tigers, lions, and
other wild animals.

——




RS YS, 1.6.102
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R tac chrutva kutsitarn vakyam
asakta sodhum anjasa

yasodayah Eriya—sil?lji
rama-mataha kopita

Sri Pariksit said: Balarama’s Mother Rohini (rama-mata), Yasoda’'s
dear friend (yasodayah priya-sakhi), couldn’t tolerate (anjasa
sodhum asakta) hearing these insults (tat kutsitam Vébfam
Srutva). Angrily, she reBlied (kopita aha).




1.6.103
& Sri-rohiny uvaca
ah kamsa-matah kim ayam
“go-raksayam niyuﬂjlateﬂ
ksana-matram ca tatratyair
adrste ’smin na jivyate

Sr1 Rohini said: Indeed (ah), dear mother of Kamsa (kamsa-matah),
will they (kim_ayam) just engage Him in caring for cows (go-
raksayam niyujvate)? Unless the devotees—tirere (tatratyair) see
Him (asmin adrste), they can’t stay alive a single moment (ksana-
matrar na jivyate)!




1.6.104
vrksadibhis tv antarite kadacid
asmin sati syat saha-carinam bhrsam
sri-krsna krsneti maha-pluta-svarair
ahvana-bhangyakulata sa-rodana

O virtuous lady (sati), if trees r O les (Vrksédibhis , tv)
block Krsna from sight (antarite) even briefly (kadacid), His
c5m£anions (saha-carinarm) at_once shed tears (bhrsam sa-rodana

syat) and call in anxious (ahvana-bhawgyakutarz), drawn-out

voices (maha-pluta-svarair), “Sri Krsna! Krsna (sri-krsna krsneti)!”
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ratrir bhaved eka-lavo yugam ca

ravir rajo-vartma ca pasyatam muhur
/ dasa ca kacin muralim ca Srnvatam

For those who live in Vraja (vraja-sthitanam tu), daytime (ahar eva)
is like the black night at the end of the universe (kala-ratrir
bhaved), and the biink of an eye a millennium (eka-lavo yugar ca).

In such a state (dasa ca kacm) they look (pasyatam) at the sun and
the trails of dust on the road (ravim rajo-vartma ca) again and again
(muhur) and listen for the sound of the flute (muralim ca
Srnvatam).




Rohin?’s calling Padmavati a virtuous lady (sati) is sarcastic,

.
e

because everyone knows that her virtue was spoiled by the demon
Drumila.

She therefore should not be so bold as to present herselt as an
authority on how to serve Krsna.

Why does she imagine that the Vraja-vasis want to make Krsna
constantly slave for them in the distant forests?

e

The Vraja-vasts, rather, want to see Krsna all the time.




When He leaves them in the mornings to tend His cows in the forest rime passes for
them slowly and pamtully, especially for Sri Radhika and the other young gopis. In the

gopis’ own words:

atati yad bhavan ahni kananam
truti yugayate tvam apasyatam
kutila-kuntalam $ri-mukharn ca te

jada udiksatam paksma-krd drsam

a—

e

“When You go oft to the forest during the day (atati yad bhavan ahni kananam), a tiny
fraction ol a second becomes like a millennium for us (truti_yugayate) because we
cannot see You (tvam apasyatam) And even when we can eagerly look upon Your
beautiful face (sri-mukham ca te udiksatam), so lovely with its adorrm—of’c'urly
locks (kutila-kuntalarm), our pleasure is hindered by our eyelids (drsam), which were
tashioned by the foolish creator (jada paksma-krd).” (Bhagavatam 10.31.15)




Even the boys headed by Sridama who accompany Krsna in
watching the cows become anxious when Krsna disappears
momentarily behind a tree or any other obstruction.

The Vraja-vasis waiting back in Nanda Maharaja’s village glance
requently up at the sun to see whether it is time for Krsna to come
home.

——

They look down the road on the horizon to see if dust is being

Irming COws.




When from time to time they hear a few notes from Krsna’s distant

flute, the Vraja-vasis are driven almost to insanity, realizing that Ior
hours He will not return.

How, therefore, can Padmavati reason that the Vraja-vasis will want
to exploit Krsna by keeping Him working constantly i the forest:

/
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Every day (nityamn), Krsna (ayam hi @) takes His older
brother with Him (agrajanvitah) and goes out (prayati) into the
various forests (tat-tad-vipinesu), eager to enjoy (kautukad vihartu-
kamah) with His herds of cows (pasu-sangha-sangatah) and wander
about (atiturn) in the company of His many friends (sgvato
vayasya-vargaih saha).




Vraja-dhama has many attractive forests, in which Krsna loves to
play with His friends.

His favorite among those forests is Vrndavana, the forest of Sri
Vrndadevi, the original ruler of Vraja.

Every day, Krsna is eager to go out into the forests, where He
enjoys ever-iresh pastimes.

The daily adventures of Krsna, Balarama, and Their friends are an

endtess festival of wonderTal sights and surprises.




e 1.6.107
yatrati-mattambu-vihanga-mala-
kuli-krtaly-avali-vibhramena
vicalitanam kamalotpalanam
saramsi gandhair vilasaj-jalani

In those forests ) are lakes (saramsi) with sparkling water

(vilasaj-jalani), where kamala and utpala lotuses (kamala
utpalanam) spread their fragrance (gandhair). The totuses tremble
(vicalitanam) from the movements (vibhramena) of swarms ot

bees (@@), stirred up (@Iﬂﬂi-l@)fby rows ol excited water
birds (@ma@é mbu-vihang}- mala).




yACAYD 1.6.108
— tatha mahascarya-vicitrata-mayi

A
% kalmc_lg_‘]a_sa vraja-bhiimi-sangini
tatha-vidha vindhya-nagadi-sambhavah

paras ca nadyo vilasanti yatra ca

And in those forests (yatra ca) flows (vilasanti) the river Yamuna,
the dearmost _companion of the land of Vraja (sa vraja-bhumi-
sangini). The_picturesque splendor of that river, the daughter of
Kalinda, astonishes the mind (tatha kalinda-ja mahascarya-
vicitrata-may1). And besides her, Vraja-bhumi glistens (yllasanyl)
with other rivers (tatha-vidha paras ca nadyo), the offspring of hills
like the Vindhyas (vindhya-nagadi-sambhavah).




The glorious Yamuna flows in the midst of Vraja-bhtimi, and
during Krsna’s manifest presence some of her branches tlowed in
parts untouched by her today.

Thus _many of the forests of Krsna’s land were graced by Sri
Yamuna’s water and her grassy tree-lined banks.

Other splendid rivers, like the Manasi-ganga, also passed through
Vraja-bhtmi.




1.6.109
Contd- tat-tat-tatarh komala-valukacitam
— ramyam sada nutana-sadvalavrtam
svabhavika-dvesa-visarjanollasan-
manojha-nana-mrga-paksi-sankulam

The beautitul shores of those rivers (tat-tat-tatam ramyarn) are always heaped
with soft sand (sada_komala-valukacitarh) and covered by newly grown grass

Qn \avrtam} Tq_those shores come many ditferent kinds of
CharmuLg animals and birds (manojn a-ullasat-nana—mrga—pak51-sankulam) Who

put their natural enmity aside (svabhavika-dvesa-visarjana).

So much for Padmavati’s harsh depiction of the forests of Vraja as impenetrable,

terrifying places, tull of beasts of prey and difficult for the grazing of cows.




1.6.110
g divya-puspa-phala-pallavavali-
bhara-namrlta-lata-taru-gulmalh
bhusitam mada-kalapi-kokila-
sreni-naditam aja-stuti-patram

Trees, vines, and creepers (lata-taru-gulmaih) further decorate
the shores (bﬁllﬁsitam) “bowing down with the weight (bhara-
namrita) of splendid flowers, fruits, and leaves (divya-puspa-
phala-pallavavali). The shores resound (naditam) with the calls
of maddened peacocks and cuckoos (mada-kalap1-k0k11a-sren1)
And those shores receive praise even from Lord Brahma (aja-
stuti-patram).




After being defeated in trying to outwit Krsna, Brahma offered this glorification
of the forests-of Vraja: —

tad bhuri-bhagyam iha janma kim apy atavyam

yad gokule ’pi katamanghri-rajo-’bhisekam

yaj-jivitarh tu nikhilam bhagavan mukundas
tv adyapi yat-pada-rajah Sruti-mrgyam eva

—

“My greatest possible good fortune (tad bhuri-bhagyam) would be to take any
birth whatever (iha kim apy janma) in this forest of Gokula (yad gokule
a_t?a_vzgm) and have my head bathed by the dust Talling Irom the lotus feet of any
ol its residents (katamanghri-rajo- bhisekam). Their entire life_and soul (yaj-
jivitarh _tu nikhilam) is the Supreme Personality of Godhead, Mukunda
(bhagavan mukundah), the dust ol whose lotusTeet (yat-pada-rajah) Lsi_’uﬂ (tu
adyapi) being searched for in the Vedic mantras (Sruti-mrgyam eva).”
(Bhagavatam 10.14.34)




e 325 1.6.111

' rndaranye vraja-bhuvi gavam tatra govardhane va
naste himsa-harana-rahite raksakasyapy apeksa
gavo gatvosasi vipinatas ta mahisy-adi-yuktah
svairamh bhuktva sa-jala-yavasam sayam ayanti vasam

Vrndavana Forest (vrndaranye), Govardhana Hill (govardhane va), and the
whole area of Vraja (vraja-bhuvi) are free from violence and theft (hirmsa-
harana-rahite). So one need not bother to watch one’s cows (tatra gavam
raksakasyapy apeksa na aste). The cows simply go out (gavah gatva) into
the forests (vipinatah) in the morning (usasi) with the other domestic
animals like the buftaloes (ta mahisy-adi-yuktah), eat grass and drink water
(bhuktva sa-jala-yavasam) as they like (svairam), and then in the evening
come home (sayam ayanti vasam). B




Tending cows is difficult work even in pleasant surroundings. but
in Vraja the labor of herding turns into play.

Krsna and His friends effortlessly cared for many cows. and also
other domestic animals, including buffaloes and goats:




kridasaktesu gopesu tad-gavo dura-carinih
svairam carantyo vivisus trna-lobhena gahvaram

aja gavo mahisyas ca nirviSantyo vanad vanam

“While the cowherd boys were completely absorbed in playing
(kridasaktesu gopesu), their cows wandered far away (tad-gavg
dara-carinih). The COWS hungered for more grass (trna-lobhena),
and with no one to watch them (svairam carantyah) they entered a
dense forest (ViYiSllh ~gahvaram). The goats, cows, and buftaloes
(aja gavo mahisyas ca) passed from one part of the forest to

another (nirvisantyo vanad vanam).” (Bhagavatam 10.19.1-2)




Because all the sacred spots of Vraja are under the special
protection of demigods and other servants of Sri SrT Radha-Krsna,
evil influences can never prevail.

For example, the village of Nanda Maharaja is protected by Lord
Siva in the form of Nandisvara.

Lord Siva begged for this service of guarding Krsna’s home and
showed his gratitude for the appointment by giving the blessing
that Nandisvara Hill and Nanda-grama on its peak would never be
attacked by Raksasas.




Many followers of Karhsa were able to harass the cowherds of Vraja
and try in various ways to kill Krsna and Balarama, but that
happened only by the arrangement of Krsna’s Yogamaya to
enhance the pleasure of Krsna in His pastimes with His devotees.

i

None of these yould-be violators)of the peace of Vraja could cause
any real harm other than their own deaths.

In modern times, criminals and various materialistic influences
seem to have infiltrated Sri Vraja-dhama, but that is only a
supertficial appearance to our unpurified eyes.




Yogamaya still protects the dhama from invasion by Krsna’s enemies.

Materialistic persons may briefly come and go on the thin surface by which
Maya covers the dhama from unworthy eyes.

They may even construct “permanent” commercial buildings and roads.

But the actual eternal abode remains untouched by their transient
interference.

To the pure devotees who come to reside in Vrndavana-dhama, the same
Yogamaya grants the vision by which they can see the divine truth.




1.6.112
vrddhovaca
are bale 'ti-vacale
tat katham te gavadayah
adhuna raksakabhavan
nasta iti niSamyate

Elderly Padmavati said: You child (are bale), you are too free with
your words (ati-vacale)! If what you say is true, then why do we
hear (tat kathar nisamyate) that the cows and other animals in

Vraja (te gavadayah) are now jaclhuna) in danger of dying (nasta)

because no one is taking care of them (raksaka abhavat iti)?




Pictually the cows, bulls, and calves of Vraja needed no caretaker.

Rather, they needed Krsna.

They suffered not from material neglect but from the ecstasy of
separation, vipralambha-bhava.

They appeared in danger of dying, but even that appearance was
false, because vipralamhbha-bhava is a cause not of death but of the
highest perfection of life, achieved only by the most intelligent and

[ ]
comnpeirent o NOQSe NN 0 NDYZ - SPI1rilfiial disciniines




The cows of Vraja were in fact not the dumb, helpless creatures
they seemed.

Padmavati, however, is as usual following her strange style of logic
to prove her own understanding of Krsna.




“Q,,V\\f,’%w 1.6.113

O . = 1. - -
M sri-pariksid uvaca
©= Srimad-gopala-devas tac

At

of/ chrutva sambhranti-yantritah
jatantas-tapatah susyan-
mukhabjah sankayakulah

Sri Pariksit said: Having heard all this (tat srutva), the blessed
Lord Gopala (srimad-gopala-devah) felt overwrought with worry
for His devotees (sambhranti-yantritah). Scorching anxiety
(jatantas-tapatah) dried up His lotus face (Susyan- mukhabjah). He
was filled with dread (sankayakulah). R




Part-12

Balarama appeals to Krsna to
save Vraja (113-125)



1.6.113
Sri-pariksid uvaca

mukhapjah sankayakulah

Sri Pariksit said: Having heard all this (tat srutva), the blessed
Lord Gopala (srimad-gopala-devah) {felt overwrought with
worry for His devotees (sambhranti-yantritah). Scorching

anxiety (jata antah-tapatah) dried up His lotus face (Susyan-
mukhabjah). He was filled with dread (sankayakulah).




1.6.114
prathamapara-kalina-
vraja-vrttanta-vedinah

mukham alokayam asa
baladevasya sasrukam

He glanced at the face (mukham alokayam asa) of Baladeva
(baladevasya), who knew all the tidings of Vraja (vraja-vrttanta-
vedinah), both past and present (prathama-apara-kalina), and

saw that it was covered with tears (sasrukam).




Baladeva Krsna’s older brother. was a constant witness to Krsna’s

pastimes, first in Vrndavana and then in Mathura and Dvaraka.

Krsna trusted Baladeva to be a sober judge of facts.

So when Krsna saw the face of Baladeva, His own anxiety only
increased.

—




1.6.115
rohini-nandano bhratur
bhavam buddhva smaran vrajam
sva-dhairya-raksanasaktah
prarudann abravit sphutam

Baladeva, the son of Rohini (rohini-nandanah), was unable to keep
His composure (sva-dhairya-raksana-asaktah). Remembering Vraja
(snlaran vrajam) and u-n_dé_rstanding His brother’s mood (bhratur
bhavam buddhva), He began crying without control (prarudann).
Buf then He managed to speak distinctly (abravit sphutam).




¥ me e Sri-baladeva uvaca

Vo Ve C

Q«V gavam keva katha krsna

Q‘C‘:y te te ’pi bhavatah priyah
mrga vihanga bhandira-

kadambadyas ca padapah

Sri Baladeva said: Why speak only about the ¢ r Krsna
(gavamm keva katha krsna)? All the animals in Vraja are Your
beloved friends (te te ’pi mrga bhavatah priyah), and so also are the
birds (vihanga), and the trees (ca pﬁcﬁpﬁﬂke the bhandira and
the kadamba (bhandira-kadambadyas).




1.6.117
latani kunja-punjani
sadvalany api jivanam
bhavaty evarpayam asuh
ksinas ca sarito ’drayah

The grass (sadvalany), the creepers (latani), the lush bushes (kunja-
puijani) have all dedicated their lives to You (jivanam bhavaty
evarpayam asuh). Now they are all wasting away (ksinas ca), and
so too are the rivers and mountains (sarito adrayah).




In the agony of vipralambha-bhava, the forest deer and the other.
wild animals in Vraja had all become emaciated, and so had the
birds like the peacocks and even the “inanimate” rivers like the
Yamuna and mountains like Govardhana.

If these residents of Vraja were on the verge ot death, then what to
speak of the cows, bulls, and calves Lord Krsna used to herd?




(L&Q\& < \'\J‘b ol 1.6.118
o SRR s lenticid bhies
S - manusyah katicid bhratah
B param te satya-vakyatah
R jatasayaiva jivanti
W neccha srotum atah param

c—

Some of the people (katicid manusyah), dear brother (bhratah),
live (jivanti) only on the hope (param jata asayaiva) that Your
promises were true (te satya-vakyatah). Better You not ask to hear
more news than this (na iccha srotum atah param).




This statement has a sober implication—that many residents of
Vraja, no longer able to tolerate separation from Krsna, had already
left their bodies. AV

qakew -

In their own svariipas they had gone to join Krsna in His pastimes,
in Dvaraka or elsewhere. -

Others _kept themselves alive in Vraja, sustaining themselves by
remembering Krsna and transcendentally perceiving His eternal
unmanifest pastimes.




More than once, Krsna had promised the Vraja-vasis He would
return to them soon.

Therefore some of them continued to expect Him, even after others

had lost alﬂio‘p_e.

Lord Balarama asked Krsna not to inquire further into news of
Vraja; it would be too paintful for the devotees present to hear.




Wt
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&2 V kintv idanim api bhavan
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S / yadi tan nanukampate
< yama eva tada sarvan
vegenanugrahisyati

I can only tell You (kintv) that it You (yadi bhavan) don’t show
Your kindness to them (tan nanukampate) soon (idanim api),
Yamaraja (yama eva tada) will soon (vegena) show them his
(sarvan anugrahisyati).

-_g—




1.6.120
yat tatra ca tvayakari
nirvisah kaliyo hradah
Soko ’yarh vipulas tesam
soke 'nyat karanam Srnu

That You @Kéliya’s lake of its poison (yat tatra ca_tvayakari
nirvisah kaliyo hradah) has only greatened their misery (ayam
tesarh Soko vipulah). And please hear (sSrnu) of still other reasons
for their sorrow (anyat soke karanam).

o




The Vraja-vasis would consider quick death a merciful relief from
their distress.

Because of Krspna, committing suicide merely by entering Kaliva’s
poisonous lake was no longer possible, and this made them feel all
the more frustrated.

Other means of escape from their misery were now also gone, as
the next verse relates.




< 1.6.121
ﬂ&%yje x

tatratya-yamuna svalpa-

KN .’ . — — . .
69‘9& %< jala Suskeva sajani
o> govardhano ’bhin nico ’sau

svah-prapto yo dhrtas tvaya

In Vraja (tatratya) the river Yamuna (yamuna) has turned so dry

(Suska iva gjjmi) she has hardly any water (syaljgajglg). And
Govardhana (govardhanah), who when You held him up (yo
dhrtas) touched heaven (svah-praptah), has now become short

(asau nicah abhiut).




Sr1 Yamuna, the site of many of Krsna’s pastimes, was once a great,
broad river with mighty waves and swift, deep-tlowing currents.

L

Now, in pain over Krsna’s absence, she had become just a trickle,
diminished to almost nothing.

To drown onesell now in the meager water of the Yamuna would
no longer be feasible.

—

Nor could one still commit suicide by jumping from the top of
Govardhana.




Not long belore, Govardhana’s height had been formidable, as
testified in Sri Hari-vamsa (2.18.33, 37):

sikharair ghtirnamanais ca
sidamanais ca padapaih
vidhrtas coddhataih Srﬂg}ir
agamah kha-gamo ’bhavat

“When Krsna lifted Govardhana (vidhrtas ca uddhataih), its.pea_lgs
waved back and forth (Sikharair ghiirnamanais ca), the trees upon it
trembled (sidamanais ca padapaih), and its inaccessibly high peaks
(agamah srmgair) reached outer space (kha-gamo abhavat).” -




apluto ’yam girih paksair
iti vidyadharoragah

gandharvapsarasas caiva

vaco muncanti sarvasah

“Vidyadharas, Uragas (vidyadhara wuragah), Gandharvas, and
Apsaras (gandharva apsarasas caiva) complained on all sides (vaco
muficanti sarvasah) that this hill (ayam girih) was bumping into
(aplutah) their wings (paksair iti).”

But when Krsna left for Mathura, Govardhana began sinking into the
earth out of disappointment, and hunks of its peaks fell off and

(tmbled-downitssides.




1.6.122

na yanty anasanat pranas
tvan-namamrta-sevinam
param suska-maharanya-
davagnir bhavita gatih

The devotees who relish the nectar of Your names (tvad-namamrta-
sevinam) cannot die (na pranah yanty) of starvation (anasanat);
instead their end will come (bhavita gatih)]g a lire (déVélgI}_i_l‘) in a
great dry forest (param suska-maharanya). o




Balarama is conjecturing how the Vraja-vasis are likely to leave
their bodies.

Because of vipralambha-bhava, the great forests of Vraja like
Bhandiravana have become parched.

So at any time a forest fire is likely, in which the Vraja-vasis will

pe—

take the opportunity for suicide.




Wesad N 1.6.123
e\ r\.,ﬁJ\’b P _ . —
@ u\% Sri-pariksid uvaca
o2 Is ¢ Srnvann asau tat para-aunkha-katarah

~ V3 kanthe grhitva mrdula-svabhavakah
ramarn maha-dina-vad asru-dharaya
dhautanga-rago 'rudad ucca-susvaram

—

Sri Pariksit said: Having heard this (§rnvann), Krsna (asau), who is gentle
by nature (mrdula-svabhavakah) and tormented by the sutfering of others
(para-duhkha-katarah), grasped Balarama (ramam grhitva) by the neck
(kanthe) and shed a flood of tears (asru-dharaya), like a person whose life is
in ruin (maha-dina-vad). As_He cried with loud sobs in His beautiful voice
(arudad ucca-susvaram), the tears washed away the cosmetics from His

body (dhautangarago).




Krsna is so kindhearted that He is sorry even when His enemies are
1n pain.

His emotions were not a false show but a true indication of His
concern for His devotees.
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< tadrg-rodana-duhsthatanubhavatas capurva-vrttat tayoh
rohiny-uddhava-devaki-madanasu-$ri-satyabhamadayah
sarve 'ntah-pura-vasino vikalatam bhejt rudanto muhuh

Dear mother (m@r), He and Balarama (sa-balo) then rolled on the ground
(pascad bhumi-tale lulotha) and for a moment lost consciousness (mumoha
ksanat). Seeing (anubhavatah) the two Lords crying (tayoh rodana) in this
unprecedented, lamentable state (tadrg ca duhsthata aptarva-vrttat), all the
residents of the inner palace lost control of themselves. Rohini, Uddhava,
Devaki, Rukmini, Satyabhama, and all the rest (rohiny—uddhava—devaid—
madanasu-$ri-satyabhamadayah sarve antah-pura-vasinah)—they all lost
control (vikalatari bheji1) and sobbed again and again (rudanto muhuh).




e 2 sSrutvantah-purato yura—kalltam akrandam maharta-svarair

‘l{’f’,’/ ¥, % dhavanto yadavo javena vasudevenograsenadayah
o
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&c:,, atragatya tatha-vidham prabhu-varam drstvarudan vihvala
>

"‘QV < g@ﬁflpra ~garga-mukhas tatha pura-janas capurva-drsteksaya
& GM
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When the Yadus (yadavo) heard (Srutva) the sound of distressed crying
(akrandam maharta-svarair) coming | from the inner palace (antah-purato)—
a sound never heard there betore (apura-kalitam)—they quickly came
running Gavena dhavanto), headed by Vasudeva and Ugrasena (vasudevena
ugrasena adayah). The brahmanas arrived, led by Garga (vipra garga-
mukhas tatha tatra agatya), along with all the other people of the city (pura-
janah). And when they saw (drstva) their beloved master (prabhu-varam) in
this_extraordinary state (tatha-vidhar), as they never had before (apurva-
drsteksaya), they too began to cry, overwhelmed (rudan vihvala).




Many of the Yadus ran into the palace to find out what was wrong,
Vasudeva leading them because among them he was the most intimate with
Krsna and most competent to give Krsna support in a moment of need.

Garga, Vasudeva’s family priest, was the first of the brahmanas to respond
to the cries, but Sandipani Muni and others were close behind.

—

These brahmana sages were expert in consoling distressed persons with
teachmgs from the Vedas.

The general populace of Dvaraka also quickly converged on the palace,
because such unhappiness in Krsna’s palace was unheard of.




