Sri Brhad-bhagavatamrta

by Srila Sanatana Gosvami



Volume-2
Sri-goloka-mahatmya

The Glories of Goloka



Chapter-1

Vairagya: Renunciation



satyam sac-chastra-vargartha-

sarah sangrhya durlabhah

gﬁdhah sva-matre pitra me

krsna-premna pra&ééitéh

, Ptk
Sri Janamejaya said: Truly (satyam), my father (pitra me) gleaned
(sangrhya) the essential meaning of all eternal scriptures (sat-Sastra-
varga-artha-sarah), and with great love for Krsna (krsna-premna) he
revealed (prakasitah) to his mother (sva-matre) that rare
confidential truth (durlabhah giidhah).
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Srila Sanatana Gosvami begins his commentary on the second part of Sri
Brhad-bhagavatamrta by offering his homage to Lord Caitanya Mahaprabhu.
Srila Sandtana writes, “By taking shelter of Lord Caitanya’s gemlike beauty,
even a dull person like me can be inspired to dance wonderfully.”

This second part of Sr1 Brhad-bhagavatamrta reveals the glories of the highest
spmtual planet, Goloka, where pure devotees who have received the essence
of Sr1 Krsna’s mercy enjoy the infinite ecstasy of playing with Krsna forever.

To prepare us for hearing the superexcellent glories of Goloka, Krsna’s
personal abode, the seven chapters in Part One of Brhad-bhagavatamrta were
meant for gradually removing all obstructing misconceptions.




There the first chapter began a story, in answer to a question by Uttara, that
first told of the glories of devotional service manifest on earth by depicting
the opulent, first-class worship offered to Krsna by a learned brahmana who
was master of a village and by a mighty king. -

To hear more of the discourse between Uttara and her son, Pariksit, his son
Janamejaya asks Jaimini a question.

—

Jaimini was Janamejaya’s spiritual master, and to please him Janamejaya
praises what he has heard thus far.

o—




In Part One of Brhad-bhagavatamrta, Pariksit left aside everything
superfluous and spoke to his mother the essence of Srimad-Bhagavatam, the
best of revealed scriptures.

This rare accomplishment required that he understand many scriptures,

many sources of pure knowledge, and carefully ascertain their confidential

purport regarding unalloyed devotional service to the Supreme Lord.

By the word satyam, King Janamejaya confirms that he accepts everything
spoken in the first part as authoritative and true.




2.1.2
srimad-bhagavatambhodhi-
piyiisam idam apiban
na trpyami muni-srestha
tvan-mukhambhoja-vasitam

O best of sages (mum—srestha) [ cannot drink enough (apiban na
trpyami) of_this nectarean ocean of Srimad-Bhagavatam (1dam
srimad-bhagavatambhodhi-piytisam), its fragrance enhanced by
contact with your lotus mouth (tvad-mukhambhoja-vasitam).




Although Janamejaya Maharaja has already tasted perfect nectar in Part
One, he still wants to taste more.

The Bhagavatam and other scriptures that reveal the secrets of pure
devotional service are srimat, “Tull of beauty and riches.”

These exceptional scriptures are like boundless oceans, for the scriptures
are vast not only in size but also in the scope of their ideas.

pre—




Just as the Ocean of Milk is the greatest ocean, Srimad-Bhagavatam is the
greatest devotional scripture, unfathomably deep.

In _the narration of Narada’s search for the greatest object of Sri Krsna’s

mercy, Janamejaya has enthusiastically drunk the exquisitely sweet nectar of
the Bhagavatam. Nonetheless, his thirst is not yet quenched.

Because Jaimini ' into this nectar the attractive fragrance emanating
from his own lotus mouth, Janamejaya’s_thirst to hear has become so much

stimulated that he cannot hear enough.




2.1.3

tan mata-putrayor vidvan

* samvadah kathyatam tayoh
sudha-sara-mayo 'nyo 'pi
krsna-padabja-lubdhayoh

Therefore (tad), O learned one (vidvan), please tell me (kathyatar)
what other (anyah api) nectarean topics were discussed (sudha-sara-
mayo _samvadah) by the mother and son (tayoh), who were greedy
to enjoy the taste of Krsna’s lotus feet (krsna-padabja-lubdhayolr




Although the topics discussed by Uttara and Pariksit involve privileged
knowledge meant only for pure devotees of the Lord, Jaimini Rsi is also
vidvan, a competent knower of those secrets -




2.1.4
Sri-jJaiminir uvaca
naitat sva-saktito rajan
vakturm jhaturn ca Sakyate
sarva-jianar ca durjiieyar
brahmanubhavinam api

Sri Jaimini said: O king (rajan), to understand or speak about these
topics (€tay Svaktuﬁ(jn: atum ¥a) by one’s own strength (sva-saktito)
is impossible (na sakyate). Even all-knowing sages (sarva-jiianam)
who directly perceive the Absolute Truth (brahmanubhavinam api)
find them ditficult to comprehend (durjiieyam).




The essence of the science of pure devotion to Krsna is beyond the power of
words to explain or the mind to comprehend.

Even mystics who can see past, present, and future, and even liberated
souls, whose minds are attuned to perceiving transcendental reality, fail to
understand the glories of Goloka revealed in the nectar ocean of Srimad-
Bhagavatam.

Much more exalted than the spiritual reality of impersonal Brahman is the
ultimate reality shared by the Personality of Godhead and His devotees.




2.1.5

krsna-bhakti-rasambhodheh
prasadad badarayaneh
pariksid-uttara-parsve

&=  Nivisto Srausam anjasa

But Badarayani (badarayaneh) is an ocean of the rasas of krsna-
bhakti (krsna-bhakti-rasambhodheh), and by his mercy (prasﬁEEFlED |
sat (nivistah) near Pariksit and Uttara (pariksid-uttara-parsve) and
d1rectly heard their conversation (asrausam anjasa).

—




If, as Jaimini says, Krsna and His devotional service are beyond the mind
and words, how was Jaimini himself able to speak the sublime first part of
Sri Brhad-bhagavatamrta?

Jaimini answers that Sukadeva Gosvami, the son of Badarayana, empowered
him. Jaimini was expert in many departments of Vedic knowledge and had
deep realization of the Absolute Truth.

But he was unable to understand and describe Krsna’s glories on the
strength of these qualifications alone; rather, he was empowered by the
favor of the exalted Vaisnava Sukadeva.




Knowing that Jaimini was the only person fit to repeat the conversation
between Pariksit and his mother, Sukadeva arr TN TO Sit in 5:
place that would be[out] next to them so he could hear the Bhagavatamrta.

Since Jaimini heard it and was empowered by Sukadeva Gosvami[out] to
understand it properly, the book has the potency to capture the serious
attention of its readers. —

And because of having been transmitted by the mercy of exalted devotees,
Sri Brhad-bhagavatamrta should be accepted as authentic revealed scripture.




2.1.6
pararm gopyam api snigdhe
Sisye vacyam iti Srutih
tac chriiyatamh maha-bhaga
goloka-mahimadhuna

The Vedas say (iti srutih) that to a loyal disciple (snigdhe Sisye) one
may speak even the most confidential secret (gopyam api vacyam).
Therefore (tat), O most fortunate one (maha-bhaga), now please
hear (adhuna sruyatam) the glories of Goloka (goloka-mahima).




Although what Janamejara—asked Jaimini is confidential, Jaimini is willing

to speak because Janamejaya is fit to hear.

—

This is implied by the epithet %ahé-bh@’, “O most fortunate one.”

In Part One, Jaimini described the glories of the most intimate devotees ot
the Supreme Lord, and now he will describe the glories of Goloka, the place
dearest to the Lord.

Because this description glorifies the Lord and His devotees, it is fitting for
the Bhagavatamrta._




2.1.7
Sri-krsna-karuna-sara-
patra-nirdhara-sat-katham
srutvabhuit paramananda-
puarna tava pitamahi

After your grandmother heard (Srutva tava pitamahi) the sacred
narration (sat-katham) gbout the seara@(nirdhﬁra) for the person
most favored by the essence of Lord Krsna’s mercy (Sri-krsna-

karuna-sara{patra), she was filled with the highest bliss

S

(paramananda-ptarna abhut).
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xe\\vy* s 1ac canakalayanti sa papraccha Sri-pariksitam
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Exceptional devotion (tadrg-bhakti-visesasya) to the lotus feet of the ILord,
the lover of the gopis (gopi-kanta-padabjayoh)T has a special fruit (phala-
visesam), and Uttard was eager to hear about that fruit (tad Srotur), and
about_the place where it is enjoyed (bhoga-sthanam), which she thought
(manvana) must be higher than even Vaikuntha (vaikunthad api sat-tamam).
Wondering within her heart (vimrsanti hrdi) about these topics (tat ca).
unable to conclude anything on her own (svayam anakalayanti), she inquired
from Sri Pariksit (sa_papraccha sri-pariksitam).




Mother Uttara was uncertain about the identity of the place of Sri Krsna’s

intimate pleasure pastimes, which she supposed must be more excellent
than the majestic kingdom of God, Vaikuntha.

Confident of her son’s abhility to resolve her doubt, she unhesitatingly
submitted to him this question.




2.1.10
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Srimati Uttara said: By performing auspicious duties (punya-
kartinam), householders with material desires (kaminam grhinam)
can achieve the three celestial worlds (trai-lokyam padam), and
persons who have renounced their homes (agrhanam) can reach the
four worlds (loka-catustayam) still beyond those (tasya urdhvar
sthitarm). B B}




Uttara has some _doubts about the identity of the personal abode of Sr
Gopinatha, but she does understand that the devotees whose love is focused
on_Gopinatha’s lotus feet deserve to be elevated to the most excellent
destination, a place better than all others.

To express this understanding to her son and properly establish the context
for her inquiry, she speaks eleven verses (texts 10 through 20) describing
the various destinations of ditterent grades of progressive souls.

First she mentions the destinations of persons involved in material work,
who are divided into two categories—the attached and unattached.




~AuUspicious duties are those prescribed Dy the vedas; they Include duties
performed as regular obligations (nitya-karmpe), duties stipulated for
exceptional circumstances (naimittika-k@pmra), and duties performed as
optional work for the fultillment of personal desires (kéw;kglzla).

The performers of these material activities are generally in the grhastha-
asrama, tamily men with many desires.

The destinations for such regulated enjoyers of the fruits of work are within
the three planetary systems Bhiir, Bhuvar, and Svar.

The karmis being described by Uttara are not ordinary modern materialists;

rather, these karmis satisty their material desires through the auspicious




The karmis being described by Uttara are not ordinary modern materialists;
rather, these karmis satisty their material desires through the auspicious
ritual duties of the Vedas.

By virtue of strict celibacy, the perpetual brahmacaris, the vanaprasthas, and
the sannyasis are qualified to reach the four highest material planets,
namely Mahar, Janas, Tapas, and Satya.

As stated hylout] Sri Sukadeva Gosvami states in the Second Canto oj_
Srimad Bhagavatam (2.6.20):




padas trayo bahis casann
- aprajanarh ya asramah
regh P @L_/@gltas tri—lokyés& tv aparo
Qgrha—medh@ﬁbrhad—vratah)
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*Beyond the material realm (bahih) lies the spiritual realm (padas trayoh ca
asann) with the abodes of the liberated souls (aprajanari ya asramah). In_
the material realm of the three gunas (antah tri-lokyah tu) the materialists
devoid of bhakti to the Lord reside (aparo grha-medhah abrhad-vratah).




In other words, those who vow never to create oftspring are granted for
their subtle enjoyment the worlds beyond the three systems Bhur, Bhuvar,

and Svar. A odieches euselaldang = Lo BLNey £ (e,
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Everyone else is entangled in household life; instead of adhering to the
“oreat vow” of celibacy, they remain addicted to sex.

Householders who are free from material desires and whose only ambition
is to execute their prescribed duties can also reach the higher planets of
Mahar and beyond. and those who sufliciently purily their consciousness

can even attain liberation. As Lord Rudra says in the Fourth Canto of
Srilnad-Bhégavatam (4.24.29):




sva-dharma-nisthah sata-janmabhih puman
virificatam eti tatah param hi mam
avyakrtam bhagavato ’tha vaisnavam
padar yathaham vibudhah kalatyaye

A person fixed in dharma (sva-dharma-nisthah puman) attains the post ot
Brahma (Vlrmcatam eti) after a hundred births (Sata-janmabhih), and by
more pious acts than that a person attains me, Siva (tatah pararh hi mam).
But the devotee (bhagavatah) attains the abode of Vaikuntha (vaisnavar
padarh) beyond the material world (avyakrtam) after leaving the body
(kalatyaye). Similarly I in another form reside there (yatha aham), and the
devatas who are qualified go there (vibudhah) after destroying their subtle
bodies (kalatyaye).




But a person directly surrendered to Lord Krsna, or Visnu, in unalloyed
devotional service is at once promoted to the spiritual planets.

[ and other demigods attain those planets after the destruction of the
material world.” -
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But when theirenjoyment eﬁﬁg“(ﬁm@ﬁé, alt These persons (ete
sarve) must return to this mundane farth)((muhur avrttim prayanti
hi). Only a select few (kecid) of those who have reached the planets
of Mahar and beyond (mahar-adi-gatah) are liberated along with
Brahma (mucyante brahmana saha).




Materially ambitious people must accept repeated births.
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Among them, persons dedicated exclusively to prescribed Vedic duties can
achieve liberation when they finish enjoying the results of their good works.
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For persons whose Yenunciation| is ﬁncomplete one path of gradual
liberation is to enjoy subtle pleasures on the Mahar, Janas, Tapas, and Satya
planets for a long time and then become liberated along with Lord Brahma

when the universe is finally destroyed. v o oy

Another gradualpath _described in the Upanisads and Vedanta-satra, is

known as Arcir-adi.
//




On this path the progressing candidate travels one last time through the
higher regions of the universe, enjoying in each of several intermediate

stages in bodies more and more subtle, until he attains liberation,

Karmis who do not progress toward liberation enjoy heavenly pleasures
temporarily and then come back down to material endeavors on lower
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yajhair istva svar-gatim prarthayante
te punyam asadya surendra-lokam
o*’“g,& asnanti dlvyan divi deva-bhogan
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nowers)of the three Vizd_ai_(__auuiyg) worshipping Me indirectly
(marm istva) through sacrifice (yajnair), drinking soma_(soma-pah)

and becoming purified (puta-papa), pray for Svarga (svar-gatirn
prarthayante). Attaining punya in the form of the planet of Indra
(punyam asadya surendra-lokam), thwi (te asnanti) in heaven

the celestial pleasures of the devas (digén y eva—bhogz‘xgn).




19.21 ||
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evam trayi-dharmam anuprapanna
gatagatamh kama-kama labhante

Having enjoyed the vast pleasures of Svarga (tam visalam svarga-
lokam bhuktva) and exhausting their merit (ksine punye), they
return to this planet (te martya-lokam yisanti). Following the rites
of the three Vedas (evarm {rAyi-dharman) anuprapanna), desiring
objects of enjoyment (kama-kama), they take repeated birth and

death (gatagatarn labhante).




Mere elevation to the highest planets in the universe cannot assure one
liberation from birth and death. One must give up all material desires.

As Sri_Krsna states in Bhagavad-gita (8.16), a-brahma-bhuvanal lokah/
punar-avartino rjuna: rom the highest planet in the material world down
to the lowest, all are places of misery wherein repeated birth and death take
place.” -

Only persons fully dedicated—te—selHess work can join Lord Brahma in

attaining liberation:
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brahmana saha te sarve
samprapte pratisancare
parasyante krtatmanah
pravisanti parar padam

“The tully successtul transcendentaligt‘s (te sarve krtatmanah)
enter the supreme abode (pravisanti param padam) along with
Brahma (brahmana saha) during the final annihilation (samprapte
pratisaficare) at the end of Brahma’s life_ (parasyante).”

2
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Some persons (kecit) enjoy pleasures (bhogan bhuktva) in upper
regions like the realm of fire (arcir-adisu) and attain liberation
gradually, in stages (kramena mucyvante). And ascetics (ye yatavah)
fully devoted to spiritual knowledge (jhana-para hi) quickly obtain
liberation (@adyg)nluktim labhante).




Expert practitioners of yoga can follow the Arcir-adi path.

The first destination on this path is Arcis, or the region ruled by the god of

fire. J (otsymmomal-loes
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Beyond Arcis are other regions, such as the circle of SisSumara. In the
Second Canto of Srimad- Bhagavatam(2.2.24-31) Sri Sukadeva Gosvaml
elaborates on the yogl's progress on the Arcir-adi path:




QT Sewa L e
o v YaiSvanaram yati vihayasa gatah Pl 55 Gaied
6% - bw.\\-—k —?ﬁm-

susumnaya brahma-pathena Socisa &
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vidhita-kalko ’tha harer udastat ., getcts fleet-

prayati cakram nrpa saiSumaram

O King (nrpa)! The yogi, having gone by tlag path of Brahma-loka
(brahnt®-pathena) goes to Vaisvanara (aiswamaratn vati) by means
of the ether (vihayasa gatah), through the luminaries of the
susumna-nadi (susumnaya Socisa). Being free of all desires
(vidhata-kalko), he then approaches the Sisumara constellation
(atha prayati saiSumaram cakramm) above (udastat), which is
related to the Lord (hareh).




tad viSva-nabhim tv ativartya visnor
aniyasa virajenatmanaikah
namaskrtam brahma-vidam upaiti
kalpayuso yad vibudha ramante

Surpassing (ativartya) the navel of Visnu, the area of Svarga
(visnoh tad visva-nabhim), with his (very subtle] pure body
C(glﬁ?asas Virajena) htmana), he alone (ekah) arrives at the
worshipable Mahar-loka (namaskrtamm brahma-vidam upaiti), in
which sages who live for a maha-kalpa enjoy (kalpayuso_yad
vibudha ramante).




atho anantasya mukhanalena
dandahyamanam sa niriksya visvam
nfizyﬁti siddhesvara-justa-dhisnyam
yad dvai-parardhyar tad u paramesthyam

After this (athah), seeing the three worlds (including Svarga)
(niriksya visvam) burning because of the fire emanating from the
mouth of Ananta (dandahyamanarm anantasya mukha analena), he
departs for Brahma-loka (sah niryati tad u paramesthyam) which
lasts two parardhas (yad dvai-parardhyam), and where there are
tlying vehicles used by perfected beings (siddhesvara-yusta-
dhisnyam). B




}W: na yatra Soko na jara na mrtyur

nartir na codvega rte kutascit
yac cit tato ’dah krpayanidam-vidam
duranta-duhkha-prabhavanudarsanat

In Brahma-loka \yatrg) there is no lamentation, old age, death (na
soko na jara na mrtyur), fulferingor [fear)(na artir na ca udvega),
except sulfering in the mind (rte kutascit yat cittato), because of
their compassion (adah krpaya) on seeing the influence of

insurmountable suffering (ffluranta duhkha Erabhava}@daréanéﬁ)

e

on the living entities ignorant of the path of Vaisnava-yoga (an-
idam-vidam).




tato visesam pratipadya nirbhayas
tenatmanapo ‘nala-murtir atvaran
jyotir-mayo vayum upetya kale
vayv-atmana kham brhad atma-lingam

Then (tatah) he attains (pratipadya) the layer of earth (visesarn) without
fear (nirbhayah) with a body of earth (tena atmana), then (atvaran) the
layer of water (apah), with a body of water (implied), and then the layer of
fire (anala-murtih) with a body of fire (jyotirmayah). In time (kale) he
attains layer of air (vayum upetya) with an air body (vayv-atmana) and
then the layer of ether (kham), which is worshipped as a form of
Paramatma (brhad atma-lingam).




ghranena gandham rasanena vai rasam
riapam ca drstya svasanam tvacaiva
$rotrena copetya nabho-gunatvam
pranena cakatim upaiti yogi

The yogi attains (upaiti yogi) smell (ghranena gandham), taste
(rasanena vai rasam), form (rapam ca drstya), touch (Svasanarh
tvaca eva), and sound (Srotrena ca upetya nabho-gunatvam), as
well as the actions of the various action senses (pranena ca aktitim
upaiti).
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The yogi (sah) attains the layer of false ego (vikasahr samsady

in which the sense objects, senses (bhiita-sitksma indriya), mind
and sense devatas (manomayam devamayarm) are merged into the
gunas of tamas, rajas and sattva (sannikarsam). He merges the false
ego into the mahat-tattva layer (saha tena yati vijiana-tattvam). He
then merges the mahat-tattva into the pradhana, in which the
gunas have stopped functioning (guna-sannirodham).




tenatmanatmanam upaifi santam
anandam ananda-mayo ’'vasane
etarh gatimm bhagavatir gato yah

| [sa vai punar neha visajjate nga )

O King (anga)! He merges (upaiti) his svariipa (atmana) along

with pradhana (tena) into the blissful, unchanging form of Maha-

visnu (anandam_Santam atmanam). With that termination, he
remains blisstul (anandamavo avasane). He who has attained this

goal (etam gatith bhagavatim gato yah) does not return to the
material world (sa vai punar na iha visajjate).
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This is the gradual way of liberation.
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Paramahamsas, however, are liberated immediately at the end of their
current life.




2.1.13

bhakta bhagavato ve tu
sa-kamah svecchayakhilan & \ Vel it 2
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But even the devotees of the Personality of Godhead (Y__bhagavgl;o

bhakta tu) who still have material desires (sa-kamah) can enjoy

(bhunjanah) the pleasures_ (akhilan sukha-bhogin) they wish
(svecchaya) and then become tully purified (Vlsuddha) and go to the

Lord’s abo‘f_(yantl tat-padam)
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ourdened by material desires is in a better position than an
e diaay blute

impersonalist free from such desires. @ MTwe) . dessrens r—y@ﬁ)

gu—

S 28W* & Anye, aliiy "“Lr/; >

Ny & -
Sass £— "'vln--“ ¥, EE@*Q‘-’-" i"‘D——B ¢ e
Qtill, just as hoth km@msﬁ_awﬁ%%u?ﬁagi1h_mms ol their

relative freedom from ulterior desires, so also are bhaktas.
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(Most karmis and jnanis can approach perfection only gradually} only a few
: ¢~ == . . NUET . /
paramaharmsa-jfianis achieve immediate liberation.
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Similarly, though all Vaisnavas are sure candidates for ultimate perfection,
the sakama-bhaktas, those whose devotion to the Personality of Godhead is
mixed with desires to control and enjoy, must first become purified.

Still, although sakama-bhaktas need further purification to quality for entry
into the kingdom of God, they should never be considered subject to the
laws of material nature like the karmis and jianis.

As stated here, sakama-bhaktas live happily in this world, iree from material
restraints (svecchaya).




g
They are at liberty t@isit all the regions of this world, including the highest

planets, beginning with Mahar, they can reach the subtlest stages on the
Arcir-adi path, and they can attain the Vaikuntha realms within this
universe like Svetadvipa and Ramapriya.
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Avoiding frustration from the deficiencies and miseries that taint every
material situation, sakama-bhaktas find happiness in this world (sukha-

bho gan).




Srila Sanatana Gosvami uses the word bhunjanah (¢ enjozing”) in a form of
the present tense to indicate that even while Vaisnavas are finishing up their
last enjoyment of the material world the power of the Lord’s devotional
service purifies them enough to demolish all obstacles in their hearts.

Their material business finished, they then achieve the Supreme Lord’s
eternal abode.




2.1.14
vaikuntham durlabham muktaih
sandrananda-cid-atmakam
niskama ye tu tad-bhakta
"Tabhante sadya eva tat

That abode, Vaikuntha (Vaikuntham) is made of concentrated
atmakam). Even

for liberated souls (muktaih) L_ls__d.l.fﬁeu-]rpt@-aua-l-n_(dur abham). But
the Lord’s devotees (ye tu tad-bhaktia) who are free from selflsh
desires (niskama) reach it at once (labhante sadya eva tat).




Mother Uttara now tells her son, Pariksit, what she understands about the
transcendental nature of Vaikuntha.

—

Pariksit has heard similar general descriptions of the Vaikuntha atmesphere

from Sukadeva Gosvami in the Second and Tenth Cantos of Srimad-
Bhagavatam:
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%a yatra kalé,@lmlsa \Qar prabhuh

tho nu devaﬁagatam ya 1511‘3

payatra sattvar) ha rajas tamas ca )
1%1 vai Vﬂ&él’q@ mahan pradhana@ |

In this person (yatra), time, the controller of the devatas (kalah mimisam
parah), has no influence (na prabhuh). What influence can the devatas (kuto
nu deva), who control the material realm, have over him (jagatam ya isire)?
In him (yatra) there is not sattva, rajas or tamas (na sattvam na rajas tamas
ca), no false ego (na vai vikaro), no mahat-tattva, and no prakrti (na mahan
pradhanam).



12.2.18 ]
param padarn vaisnavam amananti tad_

yan neti netity atad utsisrksavah

visrjya dauratmyam ananya-sauhrda
hrdopaguhyarha-padarm pade pade ||

The vogis, desiring to give up the world which is not brahman (atad
utsisrksavah), thoroughly know that impersonal aspect of Visnu (tad param

padarh vaisnavam amananti), defined as “not this,” (yad na iti na_iti ity) by
avoiding erring intelligence concerning the Lord’s nature (visrjya
dauratmyam) and ayoiding everything not related to the Tord (ananya-
sauhrda), while embracing (u_Eaguhya) at every moment (pade pade) the
worshippable lotus feet of the Lord (arha-padam) with their whole heart

(hrda).




, 12.9.9 |
&tgsmaﬁ @a-lokamﬁﬁhagavéa izibhaj itab
andarSayam asa)pararh na yat-param)|
yap€idysan 7-vimelia-sadhvasam
gva-\drstavadbhiﬁ &ibudhairﬁ Qbhistuta% |

The Lord, gratitied by his worship (bhagavan sabhajitah), showed
Brahma Maha-vaikuntha (tasmai sva-lokam sandarsayam asa), to
which nothing is superior (param na yat-param), which is free
(vyapeta) of suftfering (sanklesa), confusion (vimoha) and fear of
oftenses (sadhvasam) and which is praised by the devatas
(vibudhair ~ abhistutam) who constantly see the selt (sva-

drstavadbhir).



12.9.101 __~
—
pravﬁﬁte yatra r‘zﬁ‘ft@/_as_tayﬂh

sattvarrta IIl.l»S?aI‘n na ca kala-vikramah |
&nua_tr.a_ma\ya\(kim uﬁEare hareD
WS

anuvrata yatra surasurarcitah ||

In Vaikuntha (yatra) there is no (na pravartate) rajas or tamas (rajas tamas),
and no sattva mixed with rajas and tamas (sattvam ca tayoh misram). There
is no influence of time (na ca kala-vikramah). There is no intluence of maya
at all (na yatra maya), what to speak of its products such as material
elements (kim uta apare). In Vaikuntha the inhabitants are fully dedicated to
the Lord (yatra harer anuvrata) and are worshippable by the devas, asuras
and devotees (sura asura arcitah).



iti saficintya bhagavan
maha-karuniko harih
darsayam asa lokam svam

gopanam tamasah param

“After deeply considering (iti saficintya), the all-mercitful Supreme
Personality of Godhead Hari (maha-karuniko bhagavan harih)

revealed (darsayam asa) to the cowherd men (g_(lpjmam) His abode
(lokarh svam), which is beyond material darkness (tamasah

param). (Bhagavatam 10.28.14)




satyarm jhianam anantarn yad
brahma-jyotih sanatanam
yad dhi pasyanti munayo
gunapaye samahitah

Lord Krsna revealed (implied) the indestructible spiritual effulgence
(brahma-jyotih sanatanam), which is unlimited__conscious__and
eternal (yad satyarn jhanam anantam). Sages (munayo) see
(pasyanti) that spiritual existence (yad dhi) in trance (samahitah),
when their consciousness is free of the modes of material nature
(gunapaye).” (Bhagavatam 10.28.15)




Now. in texts 14 through 19, Uttara similarly explains in a general way the
transcendental existence ot Vaikuntha.

The Lord’s impersonal etfulgence faintly retlects the spiritual atmosphere ot
Vaikuntha, which is the fullest manifestation of the Absolute Truth. -




Having reestablished a personal relationship with the Lord, pure Vaisnavas
attain Vaikuntha.

Impersonalists, however, at best attain the brahma-jyoti effulgence, where
they realize their eternal existence without knowing their relationship with
the Lord or the ecstatic pleasure that comes from serving Him in that
relationship.

In other words, the Vaikuntha atmosphere is a super-intensitied version ot
the brahma-jyoti sky, and thus the life enjoyed by the Lord’s devotees in
Vaikuntha is much more wonderful than the comparatively insignificant
pleasure of merging into the brahma-jyoti.




2.1.15

tatra Sri-krsna-padabja-
saksat-seva-sukham sada
bahudhanubhavantas te
ramante dhik-krtamrtam

The pure devotees living in Vaikuntha (tatra te) enjoy forever (sada
ramante) in varied ways (bahudha anubhavantah) the happiness
(sukharh) of directly serving (saksat-seva) Sri Krsna’s lotus feet (&r1-
krsnajgédélii_a). In Comparisoﬂ, the nectar of liberation appears

condemned (dhik-kata ertamy.




For the residents of Vaikuntha, God is not a‘distant abstractior};)

They see Him always and serve Him directly.

For them that service is never tedious or degrading, but is always sheer
enjoyment.
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s jnana-bhaktas tu tesv eke
7 2*  suddha-bhaktah pare ’pare
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Among the Supreme Lord’s devotees Zitesﬁ) some are devotees
attached to knowledge (jaana-bhakias jnana-bhaktas tu eke), and
others are pure (suddha-bhaktah pare). Still others are situated in
love of God (apare prema-bhaktah), others are immersed in love’gf
God (pare prema-parah), and yet_others are paintully overwhelmed
by love of God (prematurah pare).




Vaisnavas develop their love of God to diiferent extents and thus in any
given lifetime attain ditferent-destinations.

O Meerzs (0T

L devered)

e
leéna—bhald cultivate devotional service mixed with the pursuit of
knowledge.

Their_interests focus on subjects such as the greatness of devotion to the
lotus feet of the Supreme Lord.

For them devotional service consists of activities within the ninefold
practice of sadhana-bhakti.

—




An example of such a Vaisnava is [ ord Rsabhadeva’s son Bharata Maharaja.

Next, Suddha-bhaktas want only devotional service to the Personality of
Godhead, without any mixture of {ruitive work, knowledge, or
renuncilation.

c—

Ambarisa Maharaja is a typical suddha-bhakta.

Prema-bhaktas like Sri Hanuman are endowed with mature ecstatic love.




They perpetually serve the lord with full-hearted enthusiasm, being
interested only in the loving allection, intimate association, and

opportunities for service that they find at the lotus feet of their beloved
supreme master.

m—

Still other devotees are prema-para-bhaktas, like Sriman Arjuna and his
brothers.

They are not interested in the process of bhakti itself, but only in prema,

ecstatic love.
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By the causeless mercy of the Lord, entirely pure prema of the highest

quality has arisen in their hearts, binding them by ropes of eagerness to see
the Lord and enjoy friendly talks and other intimate dealings with Him.

Finally, prematura-bhaktas, such as the Yadavas, headed by Sriman
Uddhava, are overwhelmed by the incessant bliss of prema and the intense

desire to relish all the transformations of Urar prema and 1ts related
ecstasies.

Y,



Although everyone in Qaikun@ has prema, we must recognize ditferent
degrees of prema.

The natural perfection of Suddha-bhakti is prema-bhakti, which is higher
because devotees who have reached prema have special qualities not found
in those who have attained only Suddha-bhakti.

And beyvond prema-bhakti, the prema-para devotees are more elevated, and
the prematura devotees still more.




2.1.17
taratamyavatam esam
phale samyarm na yujyate
taratamyam tu vaikunthe

¢ y katharicid ghatate na hi

Since the levels of these devotees are various (esam
taratamyavatam), iC Seems unfiting (na yujyate) that the results
they—actrieve be the same (pl}__g_l_f:_ samyam). But_n Vaﬂzungl_m
(vaikunthe tu) motrierarchies exist (taratamyarh na hi ghatate).




Without higher and higher levels of enjoyment and realization of the
greatness of God, the five ditferent levels of bhakti would be
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To award the same results to"devotees of difiering levels of attraction

would not befit the periect and all-compassionate Personality of
Godhead.

And how could all the Lord’s devotees be satistied by only one kind
of reciprocation?




Thus there is a need for hierarchy in the varieties of devotion and
the corresponding moods in which the Lord reciprocates.

___a

e

In Vaikuntha, however, such a hierarchy is impossible to find,
hecause the atmosphere of that place is purely spiritual.

—




2.1.18
paryavasyati sarupya-
samipyadau ca tulyata

na sruyate param prapyam_
vaikunthad adhikam kiyat

It foll devotees in Vaikuntha there is equality even in

the special Vaikuntha perfections (paryavasyati tulyata), such as
living near the Supreme Lord (samipya adau) or attaining a form
like His (sartipya). And a goal (prapyam)) higher than Vaikuntha
(vaikunthad adhikarh pararh) is unheard of (kiyat na Sruyate).




Someone might think that even though all devotees in Vajikuntha
share equally in the bliss of serving the Personality of Godhead,
some hierarchy of greater and lesser engagements can be discerned.

Indeed, it seems that in Vaikuntha the Lord’s pastimes of supreme
rulershlp and opulence are manifest more fully to some devotees
than to others, just as in the material world the Lord is more
mtlmately revealed to devotees who worship Him by brahma-satra
(the sacrifice of transcendental knowledge) than to those who
worship Him at the grosser level of karma-satra (mere ritual
sacrifice).




In Vaikuntha some devotees, such as those starioned as

doorkeepers at the boundaries of the Lord’s kingdom, seem to be
relative outsiders compared to devotees who have more intimate
services, such as(massaging the Lord’s lotus Teet)

Ultimately, however, in Vaikuntha all these varieties of devotional
service are equal, displaying but minor variations in the mood of
dasya-rasa in reverence.




The many kinds of Vaikuntha perfection are equal manifestations of
the same basic servitude.

Those perfections _include saripya (having a transcendental body
with four arms and other features like the Lord’s) and samipya
(living close to the Lord as one of His associates or servants).

There are also other such perfections.




Those “others,” implied in this verse by the ending -adau in the word
samipyadau, are attainments such as being posted as commander of the

Lord’s army or as a personal servant massaging the Lord’s feet or dressing His

hair.

The perfection of sayujyva, merging into the existence of God, is prized hy
impersonalists but is not found in Vaikuntha.

Rather than a devotional perfection, sayujya is a form of impersonal
liberation. )

Even demons who hate the Personality of Godhead are sometimes given
sayujya as a reward for constantly meditating on the Lord as an enemy.




But anyone who has tasted devotional service to the Supreme Lord
rejects sayujya.

Someone might ask, “But_can’t a devotee in Vaikuntha achieve some
special perfection by virtue of being exceptionally qualified?”

No, this verse replies.

Since Vaikuntha is a place in which all desires are fulfilled, nothing

there beyond the perfections already easily available remains to be
achieved.




2.1.19
tat-pradesa-visesesu
sva-svabhava-visesatah
sva-sva-priya-visesaptya

ct - -
K""/ sarvesam astu va sukham

Of course, all the devotees (sarvesam) in_each distinct region of
Vaikuntha (tat-pradesa-visesesu) are completely happy (sukham
astu_va), for they have all achieved (aptya) what by their own
specific natures (sva-svabhava-visesatah) they desire (sva-sva-priya-
viSesa).

ﬁ




Granting that devotees in select parts of Vaikuntha are empowered to enjoy
special privileges accarding to their unique devotional moods, there may stlll

remain doubt about where the most confidential devotees of the Lord reside.

Within the realm of Vaikuntha a tew special places do exist, such as (Avodh
and \bvara @, where more intimate torms ol pure devotional service are
manifest.

For each reRIica abode of the Lord on earth there is an or@nal abode 21
Vaikuntha.

As stated in scripture,



ya yatha bhuvi vartante puryo bhagavatah priyah
tas tatha santi vaikunthe tat-tal-lilartham aﬂrﬁ)ﬁ‘

“On this earth there are many sacred cities (puryah

vartante) dear to the Personality of Godhead (ya yatha bhagavatah
privah), and_all of them also exist in Vaikuntha (tas tatha santi
vaikunthe), where they are revered (adrtahy, for their importance in
the Lord’s various pastimes (tat-tal-lila artham).”




Mother Uttara is speaking as if the liberated devotees of Vaikuntha
represent all five varieties of Vaisnavas—jnana-bhaktas, suddha-
bhaktas, prema-bhaktas, prema-para-bhaktas, and prematura-

bhaktas. }
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In fac r_sHe speaks without much conviction, because as far

as @&‘ndf:rstands the devotees ot Vaikuntha are not divided into

such categories:
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\Zof@‘”? aram kastham gatarh tat-tad-
\\&\\ rasa-jatiyatocitam
Y athapi rasa-krt-tadrg-
w"m\“ ’r"fqﬁ«\ ‘e bhaktanam astu ka gatih

U" @ have all attained the ultimate limit of happiness (param
kastham gatarm), each in his own kind of ecstatic reciprocation with
the Lord (tat-tad-rasa-jatiyata ucitam). But (athapi) what place is
destined (ka gatih astu) for the exceptional devotees of the
performer of the rasa dance (rasa-krt-tadrg-bhaktanam)?




“Well,” someone might ask, “if there is a hierarchy of greater and lesser
devotees in Vaikuntha, then only some of them are ftully happy. Is_that
proper? Aren’t devotees of the Supreme Lord, especially those who have
attained Vaikuntha, greater than mere liberated souls? Don’t they enjoy t the
highest happiness, above that of liberation?”

The current verse clears this doubt.

All the residents of Vaikuntha enjoy incomparable happiness, but some
gradation of happiness still exists because each devotee relishes a mixture ot
ecstasies that make up his individual devotional mood, or rasa.




It is natural, therefore, that according to a devotee’s Sthayi-bhaw,

the predominating mood of his ecstatic rasa, he receive a particular

degree and kind of happiness. | i
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Nonetheless, each devotee thinks that his happiness is perfe?

omplete, because it exactly suits his personality.

Having acknowledged this, Mother Uttara next expresses her own
doubt about the devotees of Krsna, whose spontaneous love for the
Lord is greater than all other varieties of prema.




In Vaikuntha is there a special place where those devotees can enjoy
the supreme happiness they deserve?

Within Uttard’s question _are the ‘E)llowin implication @ The

Suddha-bhaktas, in their worship of the Supreme Lord, enjoy greater
ecstasy than the jiana-bhaktas.

But although the devotees in Vaikuntha find themselves in a
hierarchy that would normally cause fenvyl, fuarrdl, and pther kinds

of conflict, those devotees are {free from ﬂjealousyﬁ‘und other faults,
which are the root causes ot pain and lamentation.




Without this purity they could not reside in Vaikuntha.

Being affectionately attached to one another in sublime prema, they
all feel ever-increasing happiness in their worship of the Lord.

As already mentioned, the Suddha-bhaktas, whose devotion to the

[ —

Lord does not depend on the pleasure of life in Vaikuntha, are
higher than the more conditional jhiana-bhaktas. )




That being so, what about the status of devotees still more elevated?

What about the Tord’s best servants, the prema-bhaktas, who are
inditferent to all possible seltish concerns?

What about the ILord’s supreme friends, the prema-para-bhaktas,

who receive His unconditional special tavor?

And what about His closest loved ones, the prematura-bhaktas, who
are bound by the most intimate relationships with the Lord and who
live only for His satistaction?




What special place can be found in Vaikuntha for those
superexcellent devotees?

The Skanda Purana explains that fxceptional regiond do exist in
Vgikunthg.

Vaikuntha has transcendental cities such as Ayodhya and Dvaraka,
which, like their counterparts on earth, are filled with the Supreme
Lord’s personal associates and paraphernalia.




In those supreme places the Lord is always present in His most
attractive forms.
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Thus, for example, u@e Avodhya region of Vaikuntha devotees of
the standard of (Eanuma@_ constantly see the Lord of the Raghus,
Lord Ramacandra, attended by Sri Sita, Laksmana, and the rest of
His entourage.

The Skanda Purana explains that exceptional regions do exist in
Vaikuntha.




Vaikuntha has transcendental cities such as Ayodhya and Dvaraka,
which, like their counterparts on earth, are filled with the Supreme
Lord’s personal associates and paraphernalia.

In those supreme places the Lord is always present in His most
attractive forms.

Thus, tor example, in the Ayodhya region of Vaikuntha devotees of
the standard of Hanuman constantly see the Lord of the Raghus,
Lord Ramacandra, attended by Sri Sita, Laksmana, and the rest of
His entourage.



2.1.21
ye sarva-nairapeksyena
radha-dasyecchavah param
sankirtayanti tan-nama
tadrsa-priyata-mayah

They chant His names (sankirtayanti tan-nama) and are full of
unique love for Him (tadrsa-priyata-mayah). Indlfferent to
everything else (sarva-nairapeksyena), they want only to become
servants ot Sri Radha (yeyadha-dasya icchavah param).




The devotees of Sr1 Radha, who is the dearmost beloved of 1ord
Madana-gopala, are not impersonalists void of desires.

They are fully confident that if gri Radhikd accepts them as Her
servants, everything they desire will be achieved, and more.

The privilege of serving\Sri Radha is the rarest goal of life, and it is
fitting that this privilege be attainable only by Executing the most
excellent of sadhanas,




That is to say, one can please Her Divine Grace only by the sacrifice
of purely chanting the names of[Sr1 Rasa-rasika, the hero of the rasa
dance. In sweet voices the servants of Sr1 Radha always melodiously

and loudly chant Krsna’s names.

Such devotees are Wworthy to engage in such elevated ser\@

because their hearts are filled with the supreme variety of
spontaneous ecstatic love for Krsna.




(&S 2.1.22
anyesam iva tesam ca
prapyam ced hrn na trpyati
aho nanda-yasodader
na sahe tadrsim gatim

If those special devotees & @) attain (prapyar)) only the same

p?rfeetq rs (fnyesam Tva), my heart will be left discontent
@Ed na trpyatl). For such devotees as Nanda and Yasoda (nanda-
yasoda adeh) to reach only the same destination (tadrsim gatim)—
to me the very thought is intolerable (aho na sahe).




Someone might propose that Sri Ma\thura puri, like Ayodhya and Dvaraka,
may be located in Vaikuntha. (/‘#""‘A’“’“‘ ]

N

The devotees of Radha and Krsna may thus have their Vaikuntha Gokula
where they can enjoy pastimes with the Lord and feel happiness greater than

that of the Yadavas, just as the Yadavas enjoy happiness greater than that of

the Pandavas.

Uttara, howeverﬁlot satistied with this proposal. B

She cannot tolerate having the devotees of Gokula categorized with other,

B

ordinary Vaisnavas. - —
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&V vividhanarm mahimnam hi

yatra kasthah parah parah
kotinam paryavasyanti
samudre sarito yatha

(vividhanam) and countless (kotinam parah parah kasthah)
excellences (mahimnar) tlow (paryavasyanti) into _those devotees
(yatra), like rivers into the ocean (samudre sarito yatha).

E———




All varieties of perfection are fully manifest in the devotees of
Gokula.

Those devotees are perfectly beautitul, charming, and gracetul, and
they are endowed with the valuable assets of religious duty,
economic EreveloEment, sense  gratification, renunciation,
knowledge, realization, devotion, and pure love of God.

All these perfections are present within them to the utmost degree
possible for finite living beings.
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Whenever Sri Brhad-bhagavatamrta depicts the glories of devotees
lesser than the residents of Gokula, its purpose is to_highlight the
greater glories of the Gokula-vasis and demonstrate that all varieties
of excellence flow ultimately into the residents of Gokula, just ag
the waters of all rivers tlow at last into the ocean.

~




2.1.24

tad-artham ucitarh sthanam
ekam vaikunthatah param
apeksitam avaSyam syat

tat prakasyoddharasva mam

Therefore (tad-artham) a suitable place (ucitam sthanam ekam)
must surely exist for them (avasyar apeksitam syat), beyond
Vaikuntha (vaikunthatah param). Please reveal it to me (tat
prakasya) and rescue me (uddharasva mém)ﬂ. N




In this verse Mother Uttara sums up her inquiry.

She reasons that there must be some place even greater than

Vaikuntha, a place '\suitable] for the enjoyment of devotees like Sri
Nanda and Yasoda.

That place should have Eertain qualifigg_tlo@

\
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Ii%uli_be_c&void of thought that the Lord is the supreme all-
powerful controller (in other words, it should be free from awe and
reverence).




Ch

It should be untainted by flaws that impede the[growth of ecstatig
love.

AEE——

[t should ’ZEEAUELMQE those who are addicted to dry knowled;e)
Ar@ it should be%proachable%on i by thgiwigsﬁrvants o?

the Lord Who delight in being caught under the sway of a prema

{intasted in this world wﬁer )




Thaf@p/l'ace should be the [quintessence-ot-attract lace tully

enriched with the unique, indescribable bliss ot transcendental rasa.

o ALK

It should be [sweeter than the sweet;} {superlor to the supeﬂ
\describable only by great saints who forever relish the taste of Sri)

w saints like Narada, for surely he must sing the
glories of that place with his vina. >“<

~ -~

- <

“Such a unique place must €rtainly exist) Uttara thinks, “but
because it is most confidential and I am not very intelligent I am
unable to ascertain its identity.”_




Therefore.llost in an ocean?f%iléss)iin' éaifes o1 doubt, [in deep

currents of confusion), she asks her son, Pariksit, to reveal that
place to her by describing it in words.

By doing this he will lift her out of the Eean of sorrow)

Of course, [the blessec'il district of Mathura.\the best of all pLa_@,_is

@dy manilest on earthhand can most certainly provide Sri Nanda

— —

and others the exceptional happiness of taking part in the Lord’s

t%‘

wonderful pastimes. _




r /s
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‘But)Uttaré has doubts because that Mathura is within the material

world.

Thus she is asking whether another transcendental location exists
tor the pastimes of Krsna and His tavorite devotees.

f RO Yo ‘

@o external vision) the modern residents. of the earthly Mathura
seem subiject to the bodily transtormations of disease, old age, and
death and so appear entangled in mundane illusion. )

— -




Unlike the Lord’s abode in Vaikuntha,|the Mathura on earth does

got %eem t% award immediate perfection to everyone who merely
Ssteps VA - 9%
. ALK A
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So Uttara doubts whether the earthly Mathura is in fact the ultimate

goal of human endeavor. %

And she suspects that’at the time ol the universal annihilation or of

the partial annihilation ol the three middle planetary systems, tne
districtof Mathura may disappear.




T;his question raised by Mother Uttara, although subtle and therefore
difficult, will iérafﬁla!y be answered by Pariksit through the story of

Gopa-kumara.

First Pariksit will describe Sri Goloka in the spiritual world as the
destination—of Krsna’'s—most—intinmate devotees, and then he will

speak about the pleasure pastimes Krsna pertorms both there and in
the Mathura on earth.




Alth()ugh the earthly Mathura is l/o(:ate?Q thin the material realm; it

remains untouched by the influence of illusion, just as the Supreme
Lord Himselt, His devotees, and His pastimes remain unattected by

illusion when they descend ta the material world.

As $ri Narada Mumi withstate—tater—im—$T Brhad-bhagavatamrta
(2.5.55):




nana-vidhas tasya paricchada ve

namani lilah priya-bhiimayas ca

satyani nityany akhilani tadvad
ekany anekani ca tani viddhi

“All the paraphernalia of the 1 ord’s service (tasya paricchada ye),

including His names, His pastimes, and His favorite abodes (namani
lilah priya-bhumayas ca), assume various forms (nana-vidhah). You
should understand (tadvad viddhi) that just as each of these Iorms
is —eternally real (tani akhilani satyani nityany), éach 15
simultaneously one and many (ekany anekani ca).” B




resent-day residents of 0 _appear to undergo material
st TR IVEVEE
—~ <
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The Lord’s spiritual energy does this to delude the nondevotees and
satisfy the Lord’s devotees, jUst as she prevents nondevotees from

feeling ecstasy even after having personal audience ol the Lord, the

embodiment of highest bliss. 7& % >Q %X
< < < LN
/ J v J v

This subject will be explained later, in the narration of Gopa-

kumara’s sojourn in Tapoloka.




That the glories of earthly Mathura are hidden from ordmary eLs

indicates the greatness of that abode. X%X ><

AL SO

Indeed, the earthly Mathura and'its gloties are eternal: they are not

destroyed even when the J;mszerse_]s_mhllatei

Devotees v@)t&}ugéhat Mathura may in the fuzgisamaear are

mistaken, because in fact Mathura is bevond destruction, even

DY

the Tord’s ultimate divine weapon. th Sudarsana disc, which 1s

36

governing force underlying Tmaterial time, the destroyer of t

WOI'lai.,

[ -

1€



All the same, Mother Uttara is asking about some other supreme

place because the greatness of earthly Mathura is not at once

perceived and bec not_heard about the

wonderful activities the Personality of Godhead displays there.

ST SRR

In fact the glories of the earthly Mathura in some ways surpass those
OT the spiﬁtual planet Goloka, and SrT_Brhad- bhagavatamrta,
€SCri €T realizing the glories

of G(Troka learned about thlS from Sri Narada % >4><><

The original Personality of Godhead Sri Krsn
in this world with all His beauty and other—attributes to exhibit

unprecedented playltul activities.




And when the entire universe or_ the [ddie pla J_y
systems are destroyed, the earthly Mathura becomes invisibte amd

mierges back into Sri Goloka. X% >< >< >< ><

In other words, Mathura is not destroyed; it remains unchanged,

above the wheel of time. %%y ><

But because the Lord’s Qaéﬁmeé are% n no longer i:)ercelvable in
Mathura on_earth, if_Seem odhead

continues to enjoy Himself only in the corresponding spiritual
realm, Goloka.




“ . e 9(s ble)ma
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And §ri: Goloka Ys considered the ultimate destination of
spiritual endeavor.

< = Loz / ) .
da fmay sometimes dscTibgyto ‘Mathura on earth glories even

—— 2 1N\
greaégr/than those of Goloka, but that is not contradictory.

Sri Nara

r . -
-~ « S
<
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Since the two places are @n essence nondifferent) whatever is said

about One of them is true o theﬁﬁ— —




2.1.25
Sri-jaiminir uvaca
matur evaril maha-ramya-
prasnenananditah sutah
tam natva sasru-romancam
arebhe pratibhasitum

Sri Jaimini said: Delighted (ananditah) by this most pleasing inquiry (evari
maha-ramya-prasnena) from Mother Uttara (matuh), her son, Pariksit
(sutah), bowed down to her (tam natva) and began his reply (pratibhasitum
arebhe). Tears poured from his eyes (sasru), and his bodily hairs stood on
end (romafcam). B

Pariksit will begin his reply by complimenting his mother for her excellent
question and by offering respects to his worshipable Lord.




2.1.26
Sri-pariksid uvaca
Sri-krsna-jivite matas
tadiya-virahasahe
tavaiva yogyah prasno ’yam
na krto yas ca kaiScana

re

Sri Pariksit said: My dear mothe@ta@, for you, who live only for
Sri Krsna @ktsna-jivﬁ)), separation from Him is intolerable
(tadiya-viraha asahe). This question of yours is most praiseworthy.
No one has ever asked this question before.




Pariksit wishes to encourage his mother so that her mind will easily
focus on what he is about to say.

He calls her Sri-krsna-jivita, which means either “one who lives
only for Sri Krsna” or “one whom Sri Krsna brought back to life,”
the second meaning alluding to Krsna’s saving the life of Uttara by
stopping the brahmastra of Asvatthama.

Uttara is known for having suffered greatly in separation from
Krsna. As Sata Gosvami described in the First Canto of Srimad-

Bhagavatam (1.10.9-10):




subhadré drau adi kunti_

Q

yuyutsur gautamo yamau
vrkodaras ca dhaumyas ca =
i vt
ri - h L
Striyo q‘ﬁ;atsya suta%laya — U\"f""""
na sehit Varmto
viraham $arnga-dhanvanah

“Subhadra, Draupadi, Kuntl (subhadra draupadi kunti), Uttara (virata-tanaya tatha),
and Gandhari, and Dhrtarastra (gandhari dhrtarastras ca), Yi Yuyutsu, Krpacarya, and

Nal

(vrkodaras ca dhaumyas ca), and ladies such as the daughter of Matsya (striyo matsya-

kula_and Sahadeva (yuyutsur gautamo yamau), and Bhimasena and Dhaumya

sutadayah) all nearly fainted (vimuhyanto) because it was impossible for them to bear
separation (na sehire viraham) frorB Lord Krsna (sarnga-dhanvanah).”




King Virata, the father of Uttara, was adopted along with his sister,
Satyavati, by a fisherman (Matsya).

Since Virata was also called Matsya, the name Matsya-suta
(“daughter of a fisherman”) can indicate either Satyavati or her
niece Uttara.

It we talz%le second o?tﬁ%:szi&natives, Uttard is mentioned _

twice in these two verses, indicating that she hankered for Krsna in
separation even more intensely than the others.




Therefore it is quite appropriate for her to ask so confidentially
about Krsna’s devotional service. ><7‘<><>'< >< )<
/ v ’ v v -

Tavaiva yogyah prasnah means “The only relevant question is
yours [tava eva].”

—

Few other persons would have had the proper devotional attitude
to ask such a question. —
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nija-priya-sakhasyatra g .rues fFo-@ -
sri-subhadra-pater aham
yena pautrataya garbhe
tava saj-janma lambhitah

Krsna Himsell granted me (aham lambhitah) the fortunate privilege
to_ be born here (atra szy_lanma) from your womb (tava garbhe) as a
grandson of His dear friend Arjuna (nij a-priya-sakhasya pautrataya)

the husband of ST Subhadra (sri-subhadra-pateh).




Pariksit realizes that only by the special mercy of Sri Krsna will he
be able to answer his mother’s question, and accordingly he offers
his homage to Krsna.

[ S—— )

In texts 27 through 31 he first describes the favors Krsna showed
him throughout his life




In this verse the word atra (“here”) has several related meanings:
Pariksit was born in the holy land of Bharata-varsa, in its most pious
central region, in the human species, in a dynasty of great ksatriyas,

and from the womb of Utrara as the grandson of Krsna’s friend
Arjuna. J,\(gsrmaat% R ofve ‘

—

His birth was sat, auspicious, because it was connected with Krsna.
Krsna protected Pariksit’s unborn body from mutilation by the
weapon of Asvatthama. And Pariksit's grandmother was Subhaf:lra
Krsna’s sister, not any other of Arjuna’s wives.
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K ¢ hantare ca dhrta-cakra-gadena yena Ve A
® brahmastrato ’ham avitah sahito bhavatya QM
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balye naresu nija-riupa-pariksanam ca {%
nito muhuh parama-bhagavatocitam yat _i:..@/““""’

Wk
/

To protect both me and you (avitah aham sahito bhavatya) from the
brahmastra weapon (brahmastrato), Krsna _a_pi)eared within your
womb (yena garbhantare ca) holding His disc and club (dhrta-cakra-
gadena). In my childhood (balye) He led me (nitah) to search
constantly (muhuh pariksanarh ca) among men (naresu) for His
own form (nija-ripa), a meditation worthy of the most exalted
Vaisnavas (pariﬁﬁagavata ucitam yat).




When Lord Krsna entered the womb of Uttara to protect her
embryo, He assumed His four-armed form and used both His disc
and His club to dispel the brahmastra.

This pastime is described in the First and Tenth Cantos of Srimad-

Bhagavatam:

—_—




Srimad-dirgha-catur-bahum
tapta-kancana-kundalam
ksatajaksam gada-panim

atmanah sarvato disam
paribhramantam ulkabham
bhramayantam gadam muhuh

“With four long, beautiful arms (Srimad-dirgha-catur-bahurm),
earrings of fiery gold (tapta-kancana-kundalam), eyes blood red
with fury (ksatajaksam), and His club constantly encircling Him
(gada-panim  gadam  muhuh  atmanah  sarvato  disam
paribhramantam) like a shooting star (ulkabham), the Lord whirled
about the child.” (Bhagavatam 1.12.9) ) -




drauny-astra-viplustam idam mad-angam
santana-bijarh kuru-pandavanam
jugopa kuksim gata atta-cakro
matus ca me yah $aranar gata.yéh

Because my mother surrendered unto Lord Krsna's lotus feet
(matus ca me yah saranam gatayah), the Lord, sudardana-cakra in
hand (atta-cakro), entered her womb (kukslm gatah) and saved my
body (idam mad-angam jugopa), the body of the last remaining
descendant of the Kurus and the Pandavas (santana-bijam kuru-
pandavanam), which was almost destroyed by the fiery weapon of
Asvatthama (drauny-astra-viplustam). (Bhagavatam 10.1.6)




The sight of the Lord’s beautiful form within his mother’s womb greatly
impressed the unborn Pariksit:

angustha-matram amalam

sphurat-purata-maulinam_

aﬁivya-daréanam Syamarh
tadid vasasam acyutam

That pure (amalam), indestructible (acyutam), beautiful form (apivya-
darsanam) was the size of a thumb (angustha-matram), dark in complexion
(Syamam), wearing cloth flashing like lightning (tadid vasasam), with a

\

shining gold crown (sphurat-purata-maulinam). (Bhagavatam 1.12.8-9)




All through his childhood, Pariksit tried to find the same Lord he
had seen in the womb.

®

Whenever he saw a similar-looking person he would ask himseli, “Is
this the same one?”

g

Srimad-Bhagavatam (1.12.30) describes the origin of his name:




sa esa loke vikhyatah
pariksid iti yat prabhuh
purvam drstam anudhyayan
parikseta naresv iha

Because he constantly remembered the Lord (yat sah prabhuh
anudhyayan) whom he had seen in the womb (puirvam drstam) and
searched for him among all men (parikseta naresv iha), he was
famous (vikhyatah) as Pariksit (pariksid iti) in this world (esa
loke). B )




2.1.29 pustee
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sampadya rajya-Sriyam adbhutar tato® ¢ee e‘: A
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nirvedito bhuisura-sapa-dapanat ¢ ’“;:f:;.,:fs S

By Him (yena) I (aham) was endowed with the qualities of great
saints (mahatam gunaih krtah) and made famous (vikhyapitah) for
subduing Kali (kali-nigrahena). By faithfully following Him (yena
anuvarti) I gained (sampadya) wonderful royal opulences (rajya-
Sriyam adbhutarn). Then (tatah), through a brahmana’s curse

(bhiisura-sapa-dapanat), He made me renounce everything
(nirveditah). -




By Sri Krsna’s blessings, Pariksit had many saintly qualities, like
seliless care for the people, respect for brahminical authority, and
strict adherence to his promises.

These qualities he inherited from his ancestors, who were pious
kings.

As the brahmana astrologers told Yudhisthira Maharaja at the time
of Pariksits birth:




partha prajavita saksad
iksvakur iva manavah
brahmanyah satya-sandhas ca
ramo dasarathir yatha

“O son of Prtha (partha), this child will be exactly like King
Iksvaku, son of Manu (saksad iksvakur iva manavah), in
maintaining all those who are born (prajavita). And in following the
brahminical principles (brahmanyah), especially in being true to his
promise (satya-sandhas ca), he will be exactly like Rama, the
Personality of Godhead, the son of Maharaja Dasaratha (ramo
dasarathir yatha).




esa data Saranya$ ca
yatha hy ausinarah Sibih

yaso-vitanita svanam
dausyantir iva yajvanam

“This child (esa) will be a muniticent donor of charity (data) and
protector of the surrendered (Saranyas ca), like the famous King
Sibi of the Usinara country (yatha hy ausinarah sibih). And he will
expand the name and fame of his family (yaso-vitanita svanarm)
like Bharata, the son of Maharaja Dusyanta (dausyantir iva
yajvanam). —




dhanvinam agranir esa
tulyas carjunayor dvayoh

hutasa iva durdharsah

samudra iva dustarah

“Amongst great bowmen (agranih dhanvinam), he will be as good as
(esa tulyah) the two Arjunas [Pandava Arjuna and Kartavirya
Arjuna] (arjunayor dvayoh). He will be as irresistible as fire (hutasa

iva durdharsah) and as unsurpassable as the ocean (samudra iva
dustarah).




mrgendra iva vikranto
nisevyo himavan iva

titiksur vasudhevasau
sahisnuh pitarav iva

“He will be as strong as a lion (mrgendra iva vikranto), and as
worthy a shelter as the Himalaya Mountains (nisevyo himavan iva).
He will be forbearing like the earth (titiksur vasudha iva asau), and
as tolerant as his parents (sahisnuh pitarav iva).




pitamaha-samah samye
prasade giriSopamah

asrayah sarva-bhutanam

yatha devo ramasrayah

“In equanimity of mind he will be like his grandfather Yudhisthira
or Brahma (pitamaha-samah samye). He will be munificent 11_<e
Siva, the lord of the Kailasa Hill (prasade giriSopamah). And he
will be the resort of everyone (asrayah sarva-bhutanam), like the
Supreme Personality of Godhead Narayana, who is even the shelter
of the goddess of tortune (yatha devo ramasrayah).




sarva-sad-guna-mahatmye
esa krsnam anuvratah
rantideva ivodara
yayatir iva dharmikah

“The child will be almost as good as Lord Sri Krsna (esa krsnam
sarva-sad-guna-mahatmye) by following in His footsteps
(anuvratah). In magnanimity he will become as great as King
Rantideva (rantideva iva udarah), and in religion like Maharaja
Yayati (yayatir iva dharmikah). a

—_—




dhrtya bali-samah krsne
prahrada iva sad-grahah

“He will be like Bali Maharaja in patience (dhrtya bali-samah) and
a staunch devotee of Lord Krsna (krsne sad-grahah) like Prahlada

Mahéréja EprahraEEl iva).” (Bhagavatam 1.12.19-25)




While on a victory tour of his kingdom, Pariksit came to Kuruksetra, on the
shore of the east-flowing Sarasvati, and there confronted Kali, the
personification of the modern age. -

Kali, in the form of a Sudra, was committing violence against a cow and a
bull, who were actually the goddess Earth and personified Religion. -

Pariksit subdued Kali, and thus for the duration of his own reign he limited
the spread of Kali’s influence. }

For this accomplishment he became world-tamous.




By Krsna’s grace Pariksit’s rule was a source of amazement to
everyone.

pe—

The kingdom was free from disturbance and abundant in wealth.

But Pariksit lost interest in his royal opulence in a moment, when
cursed by Srngi, the son of the sage Samika.

The brahmana’s son cursed the king thus:




iti langhita-maryadam

taksakah saptame hani
danksyati sma kulangaram

codito me tata-druham

“On the seventh day from today (saptame ahani) a snake-bird
(taksakah) will bite (danksyati sma) that most wretched member of
the dynasty (kulangaram) because of his having broken the laws of
etiquette (iti langhita-maryadarn) by insulting my father _(cofﬁ&_mé
tata-druham).” (Bhagavatam 1.18.37)




Pariksit understood, however, that this curse was also Krsna’s
arrangement for his benetfit; otherwise, the kin@ould never have
committed such an offense against a pure sage, the YORIg son of the
sage would never have cursed the king, or Krsna  would have
empowered the kingcéo neutralize the curse.

—

—

J
The immediate etfect of the curse was to awaken Pariksit’s sense of
renunciation:




tasyaiva me ‘ghasya paravareso
vyasakta-cittasya grhesv abhiksnam
nirveda-miulo dvija-sapa-ripo
yatra prasakto bhayam asu dhatte

For me (me), whose impure action was the sin ot disrespecting an
innocent brahmana (tasya eva aghasya) and whose heart was very
attached to family life (grhesv abhiksnam vyasakta-cittasya), the
Lord (paravaresah) has come in the form of the brahmana’s curse
(dvija-sapa-riipo), which has become the cause of detachment from
material life (nirveda-miulo). By the Lord’s presence the attached
person quickly becomes fearless (yatra prasakto bhayam ‘asu

dhatte). (Bhagavatam 1.19.14) o




Because Pariksit swas engrossed in _household obligations, he

considered himself sinful.

But he was grateful that Sri Krsna, just to draw him close, appeared
to him in the form of the brahmana’s curse.

When an attached person in family life receives such a curse, he
naturally becomes frightened.




This is auspicious for the conditioned soul because fear can help
inspire renunciation and in renunciation Krsna can be achieved.

——

Therelore Krsna arranged for the brahmana boy to curse Pariksit.
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When I heard of that curse (tarh $aparn samsravya), I took it as most
welcome (mat-priyarn). Sri Vasudeva (Sri-vasudevena), in the form
of a brahmana’s disciple (tat-Sisya-ripena), was dragging me out
(vikrsya) of the blind well of family life (nilaya !and@ﬁp_éﬂ) and
guiding me to choose to fast till death (prayopavesaya matim
on the shore of the celestial Ganga (dyu-nadyam).




By another forfunate circumstance, someone informed Pariksit that
he was cursed to die in seven days.

Had Pariksit remained unaware of this news, he would never have
gone to the bank of the Ganga to fast in preparation for death.

Although Pariksit has poetically described the brahmana’s curse as a
cause of fear, the truth is that when Pariksit learned of the curse he
was unfearing and even pleased. -




He was already hoping tor such a reaction to his otfense.

Thus he says here, mat-priyam tam: “I took it as most welcome.”

—

In_the last chapter of the First Canto of Srimad Bhagavatam
(1 19.2), just before hearing of the curse, Pariksit expressed his
mind:




@_ﬁ@m tato Mk Q{_rta-deva-helanacb

(duratyayam vyasanarn) @ati-dirghat)
Qad astu kamar) hy egha-niskrtéla m?
(yath§ Qa kuryam punar evam addha

Because of my disrespect for this godly person (me krta-deva-
helanad) it is certain (dhruvam) that unpreventable misfortune
(tato duratyayam vyasanar) will come very soon (na ati-dirghat).
Let that be direct atonement for my sin in full force (tad astu
kamar hy agha-niskrtaya me), so that I will not commit (yatha na
kuryam) such an act again (punar evam addha).



He wanted the reaction to come immediately, without delay (nati-
dirghat).

And he wanted the punishment to fall directly on himself (addha),

rather than on one of his sons or someone else.

Here Pariksit calls his family life a blind well, a well irom which he
was incapable of lifting himselt.

St Krsna very kindly pulled him out of that well and brought him to
the shore of the celestial river Gangea.




Krsna, as Lord Vasudeva, the presiding Deity of consciousness, also
attracted Pariksit’'s mind to the idea of fasting from food and drink
until death.

Because the Lord personally took control of him, Pariksit did not
remain in his palace and try to counteract the curse by performing
yajfia (sacrifice) and prayascitta (atonement for an accidental fall
into sinful activity).




Krsna is Vasudeva, the Supersoul of all, and He is the son of Sri
Vasudeva, who is a reservoir of supreme compassion and
gentleness.

Therefore it was only natural for Krsna to favor His dear devotee

Pariksit by arranging such a circumstance.




2.1.31 &) we é&%’le\";q‘\f&ﬂ
munindra-gosthyam upadesSya tattvam ;:‘ .\-\Liﬂb" $a
sukatmana yena bhayam nirasya ¢ w—“’*”‘“"md‘“
pramodya ca sva-priva-sanga-danat gDl
kathamrtarh samprati ca prapayye

In the assembly ol most eminent sages (munindra-gosthyam), the
Lord dispelled my fear (yena bhayam nirasya) by explaining the
truth (upadesya tattvam) through Sukadeva (Sukatmana). And the
Lord delighted me (pramodya ca) by granting the association of His
dear devotees (sva-priya-sanga-danat). Now I shall help you drink

(samprati ca prapayye) the nectar of topics about the Iord
(kathamrtam).




Many eminent sages like Vasistha, Parasara, Vyasa, and Narada
assembled to witness Pariksit’s passing away.

—

The word gosthyam, which sometimes means “in a discussion,”

indicates that first there was some debate among the sages, as
described in Sri Hari-bhakti-sudhodaya:




tena te devata-tattva prsta vadan vitenire
nana-sastra-vido vipra mithah sadhana-dasanaih

harir daivam Sivo daivam bhaskaro daivam ity uta
kala eva svabhavas tu karmaiveti prthag jaguh

“Having been asked (tena prsta) the truth about the Supreme Lord (devata-tattvam),
the sages (te_vipra), who were expert in many scriptures (nana-sastra-vidah),

expounded a number of different theories (vadan vitenire). Each sage tried to
the validity of what the others recommended for spiritual practice (mithah sac

refute
hana-

dasanaih). They made various opposing claims (prthag jaguh): "Hari is the Su;

breme

Lord. *Siva is the Supreme Lord (harir daivar sivo daivam).’ "The sun is the Su;

breme

Lord (bhaskaro daivam ity uita).” "Time is the Supreme (kalah eva).” 'Man’s nature is

supreme (svabhavas tu).’ ’Karma is supreme (karma eva iti).””




The word gosthyam can also mean “in the assembly.”

Taken that way, it indicates that what Sukadeva told Pariksit was

irrefutably authoritative because the greatest sages of the universe

unanimously approved it.

—

The philosophical disagreements ended with the arrival of

Suf

cadeva. Through Sukadeva, the son of Vyasa, Krsna Himself

1m

:)arted to Pariksit the essential s £1r1tua1 instructions of Srlmad-

Bhagavatam.




——

Sukadeva enlightened Pariksit in two ways.
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By tg)(:hi%the factual nature ot the body and the soul, he removed
Pariksit’s fear—his fear of the bite of the smake-bird Taksaka and of
the cycle of birth and death.

And by teaching about transcendental topics such as the glories of

devotional service to the Personality of Godhead, Sukadeva filled
Pariksit with joy.




By the time Pariksit spoke this verse to his mother, his divine spiritual master
had already gone away, and the time for death had arrived.

But Krsna continued to favor Pariksit by again blessing him with the
association of a saintly Vaisnava, namézy his own mother.

Pariksit therefore savs to her “Now let me serve you hari-kathamrta, the
excellent nectarean topics of the Lord.”

To be able to drink hari-kathamrta in the company of the Lord’s beloved
‘devotees is the most desirable achievement in life.




2.1.52
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[ bow down to Him, Sri Krsna (tam krsnarm pranamya), the reservoir
ol causeless mercy (nirupadhi-krpakaram). Out of respect for the
words of the brahmana (vipra-vacana adarato), I have accepted
(grhitarh) the appointed time for my demise (svasya anta-kalam).
That_time being momentarily delayed (idam sarivardhya), 1 shall
answer your question (te prasna uttararn) with one-pointed
attention (eka-mana) hy describing the essence of all Vaisnava
scriptures (sakala-vaisnava-sastira-saram bruve).




Someone might suggest it inappropriate for a saintly person like
Pariksit Maharaja to advertise his own good qualities.

Anticipating such a doubt, Pariksit explains that everything
praiseworthy he has said about himself is due only to the causeless
mercy of Krsna.

Krsna is the source of all undeserved mercy; if we see a generous

e—

person act kindly to someone undeserving, that kindness is but a
— /

small portion from the original, infinite repository ol causeless
mercy —




“Thus,” Pariksit submits, “even though I am the most tallen and
unworthy soul, devoid of good qualities, many excellences have
appeared in me, and these are nothing other than excellences of
Krsna.

My speaking praise of myself, therefore is faultless.”

These moments are suppased to he the last of King Pariksit’s life,

but somehow they are being extended so that he has time to satisty
his mother, who wants to hear the essence of the nectar ot Srimad-
Bhagavatam.




Pariksit thus intends to give full attention to his answer, even at the

cost of the yogic meditation he should perform while preparing for
death.

Pariksit thus intends to give full attention to his answer, even at the
cost of the yogic meditation he should perform while preparing for

death. )




2.1.33
sruti-smrtinarh vakyani
saksat tatparyato 'py aham
vyakhyaya bodhayitvaitat
tvam santosayitum ksamah

I could satisty your request (aham tvam etat santosayiturh ksamah)
by explaining to you (vyakhyaya bodhayitva) the statements of the
Srutis and smrtis (Sruti-smrtinam Vﬁﬁlénﬁ, both in their literal
meaning and in their implications (saksat tatparyato apy).




One way to answer his mother’s inquiry would be to systematically
explain _the authoritative philosophical statements ot revealed
scriptures.

To do this, he would carefully have to discern which scriptural
passages should be accepted literally and which need to be
interpreted conditionally or figuratively to agree with what has
already been established as real. )




2.1.34

tathapi sva-guroh praptarm

prasadat samsaya-cchidam
atretihasam adau te_

vyaktartham kathayamy amum

But (tathapi) I prefer to clarify this subject for you (atra_te
vyaktartham) by first (adaw) relatin& a history (kathayamy ihasam) I
learned (prfﬂ)tam) by the mercy of my spiritual master (sva-guroh
prasadat). This narration (amum) will dispel your doubts (te
sams$aya-cchidam).




Vyasa never formally initiated his son Sukadeva Gosvami, and
Sukadeva never formally initiated his student Pariksit.

Nonetheless, the entire tradition of hearing Srimad-Bhagavatam in
the transcendental bhagavata line of disciplic succession rests on the
foundation of the relationship between Sukadeva and Pariksit as
guru and disciple.




Pariksit will recount in his own words the essence ot what he heard
from his guru, taking care to present the literal facts in the most
straightforward way.

He does not want his mother to sutfer any contusion or doubt.




2.1.35
vipro niskificanah kascit
pura pragjyotise pure
vasann ajhata-sastrartho
bahu-dravina-kamyaya

Long ago in the city of Pragjyotisa (pragjyotise pure) there
lived (vasann) a poor brahmana (kascit niskificanah viprah). He was

ignorant of the teachings of scripture (ajnata-sastrartho), and he
hankered after abundant wealth (lzahu-dra_y_i_l._la-kﬁmjayﬁ).
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atratya-devirh kamakhyam sraddhayanu-dinam bhajan
s s tasyah sakasat tustayah svapne mantram dasaksaram

ez
e\ ; ~ &>~ &% lebhe madana-gopila- caranambhoja-daivatam
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Every day (anu-dinary) he_would faithfully worship Kamakhya (kamakhyam $sraddhaya
bhajan,), the goddess of that place (tatratya-devii). And when she became satistied
(tustayah) he received from her (tasyah sakasat lebhe) in a dream (svapne) the ten-
syllable mantra (dasaksaram mantram) for worshiping the lotus teet of Madana-gopala
(madana-gopala- caranambhoja-daivatam). The goddess also gave him instructions on
how to meditate upon the mantra and perform various details of practice (tad-dhyanadi-
vidhana adhyam). The mantra manifested itself before him like a valuable treasure-chest
opened right before his eyes (saksad iva maha-nidhim).




This brahmana lived in the northeast of India, in what is now the
state of Assam.

His city, Pragjyotisa, had been the capital of Bhaumasura during the
time of the advent of Lord Krsna.

The brahmana had never studied the scriptures properly and had
never _heard a basic explanation of their message from authorized

teachers.




That such an unfortunate fool achieved all his ambitions is proot ot
the potency of the mantra he received.

The ten-syllable gopala-mantra is defined in esoteric terms in the
book Krama-dipika, an old Vaisnava tantra by Kesava Acarya.

and {antric mantras) should be chanted only by qualified

persons who have received them through proper initiation.




Therefore, when books discuss these mantras, special efforts are

made to disguise the exact syllables of the mantra.

Sometimes a few syllables are changed or inverted in the
description, or sometimes, as in the Krama-dipika’s presentation of
this gopala-mantra, the explanation is impossible to understand by
those who are unfamiliar with the cryptic code being used.

o

Thus Krama-dipika describes the ten-syllable gopala-mantra as
follows: sarngi sottara-dantah Stro vamaksi-yug-dvitiyo 'rnah, sali
saurir balo balanuja-dvayam athaksara-catuskam.




“The holder of the bow Sarnga, the upper teeth, then Sura, and the
second letter conjoined with the goddess Vanaksi, then the bearer
of the trident, and Sauri, and Bala, and twice the younger brother of

Bala, and four more syllables.”

The Deity worshiped by this mantra is Sri Madana-gopala, who
happens to be the worshipable Deity of Srila Sanatana Gosvami.




Kamakhya Devi gave the brahmana not only the mantra but also
the method for meditating on the mantra’s Deity; and, as implied
by the word adi (“and so on”), she also told him how to touch
one’s body to sanctity it with the syllables of the mantra and how to
worship the Deity through various means, including appropriate
hand gestures. -

How was the brahmana’s attention attracted away from his worship
of Devi? —

The gopala-mantra made such a vivid impression on him that he

e — S

completely forgot his other religious activities.
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g QMevy-adeéena tarh mantram
“ vivikte satatarh japan
dhanecchaya nivrtto ’bhil
lebhe ca hrdi nirvrtim

On the order of the goddess (devy-adesena), he chanted the mantra
(tarh mantra japan) constantly (satatam) to himself in a secluded
place (vivikte). Gradually he ﬁgaveﬁ up his desire for wealth (dhana
icchaya nivrttah abhut), and his heart became satistied (lebhe ca
hrdi nirvrtim). — -
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The brdhmana was so foolish that he ignored the advice of the
goddess and dismissed the mantra as the false creation of a dream.

She then appeared to him in a second dream to repeat her
Instructions.




2.1.39
vastu-tattvanabhijiio ‘nyat
sa kificit para-laukikam

/ sadhanam kila sadhyam ca
& vartamanam amanyata

Ignorant of the real facts (vastu-tattva anabhijiiah), he_thought (sah
amanyata) that something other than this mantra (anyat kincit),
something in the next life (para-laukikam), must be his means of
success and the goal of his endeavors (sadhanam kila sadhyam ca

vartamanam).




Lacking discrimination, the brahmana was unable to recognize the
value ol the mantra relative to other things in his life; his judgment
of what to accept and what to reject was impaired.

But by the grace of the mantra, his mind, previously uninterested in

the next life, now began to turn in that direction.
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The godd $S had withheld from him knowledge about the full
power of this mantra, and so he was imagining other goals and
means of success.




But as we shall see later in this narration, the etfectiveness ot the
gopala-mantra, even when knowledge about it is lacking, is
evidence of its great potency.

The mantra bestows all benelfits even when chanted without faith
or understanding.
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WY S grhadikam parityajya

bhramams tirthesu bhiksaya
gato nirvahayan deham

ganga-sagara-sangamam

He left his home and other connections (grhadikam parityajya) and
began wandering among pilgrimage places (bhramarms tirthesu),
maintaining his bodily needs by begging (bhiksaya nirvahayan
deham). And thus he traveled to the place where the Ganga meets
the ocean (gatah ganga-sagara-sangamam).




The brahmana’s chanting gradually increasing its effect, he soon

gave up sinful activities and needless sense gratification and took
up a renounced life.




2.1.41
vipran ganga-tate ‘pasyat
sarva-vidya-visaradan
sva-dharmacara-niratan
prayaso grhino bahin

There on the shore of the Ganga (ganggl-tate) he saw many
brahmanas (apasyat bahin vipran), mostly family men (prayaso

grhmah) who_were expert in all fields of knowledge (sarva-vidya-

visaradan) and devoted to performing their prescribed duties (sva-
dharmacara-niratan).




Since the tirtha he was visiting, Ganga-sagara, was in southern

Bengal at the confluence of the Ganga and the sea, the brahmanas
he met were Bengalis.

They were expert in the fourteen Vedic departments of learning
enumerated in the Visnu Purana (3.6.27):




angani vedas catvaro
mimariisa nyaya-vistarah_
dharma-sastram puranam ca
~ vidya hy etas caturdasa

“The_four Vedas_(vedas catvara), their six supplements, the

Puré@s, the Dh@mz.:ééslras (dharma-Sastram puranam ca), the
Mimér@ interpretation of the Vedas (mimamsa), and the elaborate

science of Nyaya logic (nyaya-vistarah)—these are the fourteen
departments of learning (etah hy caturdasa vidya angani).”




2.1.42
tair varnyamanam acarai
" nitya-naimittikadikam
avaSyakam tatha kamyam
svargam susrava tat-phalam

He heard (Susrava) them describe (tair varnyamanam) regular and
occasional duties (nitya-naimittikadikam acaram) one is obliged to
perform (avasyakam), optional duties for particular desires (tatha
kamyarh), and the fruit of these acts (tat-phalam)—attainment of
heaven (svargam).




Brahmanas initiated into the Vedic rituals are expected to perform
certain sacrifices regularly as a matter of duty, sacrifices like the
Agnihotra yajfia, which must be done twice every day, at sunrise

and sunset. VAR TR o

Such brahmanas may also be obliged to execute other rituals
because of special circumstances in their lives, when, for example,
they must perform the sSraddha memorial on the anniversary ot an
elder’s death. AT TN
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Besides these obligatory nitya/and naimittika duties, a brahmana
may also elect to undertake certain sacrifices and vows, called
kamya rituals, to tulfill personal ambitions.




Thus there are three kinds ot duties for Vedic brahmanas

The brahmana from Pragjyotisa-pura fnay have heard the local
brahmanas of Ganga-sagara thus glority the principles of dharma:




acara-prabhavo dharmo
dharmasya prabhur acyutah

“Dharma arises from proper behavior (acara-prabhavo dharmo),
and the Lord of dharma is the infallible Personality of Godhead
(dharmasya prabhur acyutah).”

sad-acaravata pursa
jitau lokav ubhav api

“A person who possesses good behavior (sad-acaravata pursa) has
conquered both this world and the next (jitau lokav ubhav api).”




The local brahmanas may have also glorified heaven as the fruit of
dharma with such words as these:

yan na duhkhena sambhinnarm
na ca grastam anantaram
abhilasopanitar ca
sukhar tat svar

“The happiness of the residents of heaven (sukham tat svar) is
untainted (na ca grastam anantaram), never consumed by misery
(yan na duhkhena sambhinnam), and it comes to them just as they
desire (abhilasopanitar ca).” (Vadartha ot Gadadhara Bhatta)




2.1.43
nana-sankalpa-vakyais ca
tad-anusthana-nisthatam
drstva tatrodita-Sraddhah
pravrttah Siksitah sa taih

From the various words they spoke to express their determined vows
(nana-sankalpa-vakyais ca), he saw (drstva) how firm the
brahmanas were in their intentions to perform these duties (tad-
anusthana-nisthatam). His faith aroused (tatra udita-sraddhah), he

began to follow (pravrttah) this process (sah) according to their
instructions (taih Siksitah).




The brahmana not only heard the glories of dharma in theory but
saw exemplars practicing what they preached. \&&w\ e\ \

He heard them declare their intentions (sankalpas) to perform such
duties as bathi ily in the Ganga and then watched as they
diligently carried these duties out.

Although in all his life he had received no useful spiritual
education, these brahmanas were now carefully teaching him the
principles of dharma according to their understanding.




2.1.44
devy-ajiadarato mantram
api nityar raho japan
tat-prabhavan na lebhe 'ntah
santosarn tesu karmasu

Out of respect for the goddess’s order (Eevy-gj_ﬁa édara@, he
regularly continued to chant his mantra quietly in private (mantram

api_@ityann japan). And by the influence of the mantra (tat-

Ca——

prabhavat), he felt no inner satisfaction (@ Tebhe antah santosar)
from those rituals (te§u karmasu).

Attraction to worshiping the Supreme Lord defeats atfraction to
[esser religious practices.




2.1.45
sa nirvidya gatah kasirm
dadarsa bahu-desa-jan
yati-prayan janams tatra-
dvaita-vyakhya-vivadinah

He therefore lost interest (sah nirvidya) and went to Kasi (gatah
kasim), where he saw (tatra dadarsa) people from many different
regions (bahu-desa-jan), especially sannyasis (yati-prayan janan)
propounding the theory of monism (advaita-vyakhya-vivadinah).




2.1.46
visvesvaram pranamyadau
gatva prati-mathar yatin
natva sambhasya visSramam
tesam parsve cakara sah

He first offered his obeisances (sah adau pranamya) to Lord Visvesvara
(visvesvaram) and then visited the various éé-ramag (gatva prati-matham),
where he bowed down to the sannyasis (yatin natva), had discussions with
them (sambhasya), and rested in their company (tesam parsve visramarm
cakara).

As the deity Visvesvara 1 ord Siva presides over his sacred abode of Kasi, also

known in Sanskrit as Varanasi and known popularly as Benares.




2.1.47
vadesu suddha-buddhinam
tesam pani-tala-stha-vat
moksam bodhayatam vakyaih
saram mene sa tan-matam

The intelligence of these sannyasis was pure (Suddha-buddhinar),
or at least it seemed so from their philosophical talks (tesam
vadesu). Their words described liberation (moksar bodhayatam
vakyaih) as something readily available, as if held in the palm of
one’s hand (pam—tala—stha—vat) and this inspired him to accept their
opinions as perfect (saram mene sa tad-matam).




The intelligence of these sannydasis was pure, or at least it seemed so
from their philosophical talks.

Their words described liberation as something readily available, as it
held in the palm of one’s hand, and this inspired him to accept their
opinions as perfect.
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Srnvann aviratam nyasa- moksotkarsa-parani sah
tebhyo vedanta-vakyani manikarnyam samacaran

snanari visvesvaram pasyams tesam sange ;Erayésatah
mistesta-bhogan bhuiijanah sannyasam kartum istavan

He would constantly hear (sah srnvann ) from them ) descriptions of

the Vedanta doctrine (vedanta-vakyani), glorilying renunciation and liberation (nyasa-
moksotkarsa-parani). He would bathe at Manikarnika-ghata (manikarnyam snanam
samacaran) and have darsana of Lord Visvesvara (visSvesvaram pasvan), and, without
having to work for his meals (aprayasatah), he would enjoy tasty food to his liking
(mista ista-bhogan bhunjanah) in the company of the sannyasis (tesam sange). He thus
developed the desire to become a sannyasi himself (sannyasar kartum istavan).
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:‘i‘ =L sva-japyam gauravad devyas
' tathantah-sukha-labhatah
X atyajann ekada svapne

'pasyat tan-mantra-devatam

Still, out of respect for the goddess (gauravad devyah), and because

it gave him pleasure within (tatha antah-sukha-labhatah), he never
gave up chanting his mantra (sva-japyam atyajann). And one day

(ekada) he saw (a_Raéya_t) the Deity of his mantra (tan-mantra-

devatan}) in a dream (svapne).




The Pragjyotisa-pura brahmana’s faith was damaged by the
impersonal propaganda he heard in Kasi, by which his hope to meet
the Lord of the universe was replaced with a false hope to merge

INto oneness.

Nonetheless, he went on with his mantra-japa because he held the
goddess Kamakhya in awe and was unwilling to violate her order.

Despite his weakened faith in the mantra, it continued to exert its
transcendental influence.

——




His heart could derive no substantial contentment from the promises
of the Vedanta texts, because he spontaneously felt more
gratification from chanting Lord Gopala’s mantra.

Perhaps the brahmana’s attraction to liberation could never have
been dispelled had Sri_Gopala, the Deity of his mantra, not
personally appeared in his dream.

Qr _perhaps his hope tor liberation would have dissipated anyway by
the power of the mantra.

In any case, his heart changed.



2.1.51
tan-maha-ramyatakrstah
paramananda-gocarah
taj-japanya-pravrttau hi
na lebhe sa mano-balam

The charm of Sri Gopala attracted him (tad-maha-ramyata akrstah)
and gave him the greatest ecstasy (paramananda-gocarah) And
thereafter he could no longer find the mental strength (na “lebhe sa
mano-balam) to engage in anything other than chanting his mantra
(taj-japa anya-pravrttau hi). ~

He no longer felt any enthusiasm for sannyasa or liberation, what to
$peak ol sacred baths and other rituals.




2 2.1.52
A - ,S.(M—\’
»@/ iti-kartavyata-miidho

dinah san svapnam agatah
taya devya sahégaELa

tatradistah Sivena sah

Confused about what he should do (iti-kartavyata-mudho), he
became depressed (dinah san). Then, in another dream (svapnam
agatah), Lord Siva came to him, along with the goddess (Sivena taya
devya sahagatya), to instruct him (sah tatra adistah).




His heart was drawn to Lord Gopala, but his mind was in a
dilemma: “Should I take sannyasa and strive for liberation, or
should I just chant my mantra?”

Such ZJtLhe?ﬁQkZ}%esuft ol fellowglgp with impersonalists: qne’s

determination becomes fickle, and one cannot choose the right
thing to do. —

In this third appearance in the brahmana’s dreams, the goddess
Kamakhya brought along her husband, the lord of Kasi, to make
her presentation more convincing.




2.1.53
ma mirkha kuru sannyasam
‘drutam $ri-mathurarm vraja
tatra vindavane 'vasyam
purnarthas tvarm bhavisyasi

[Lord Siva said:] Foolish man (miurkha), don’t take sannyasa (ma
kuru sannyasarh)! Go at once to Sri Mathura (drutam $ri-mathuram
vraja). There in the Vrndavana forest (tatra vrndavane) you will
surely (avasyam tvarh) fulfill all your desires (purnarthah
bhavisyasi).” ]




€ et 2.1.54
sotkantho mathuram gantum
muhus tam kirtayams tatah
sa tad-desa-disam gacchan
prayagam prapa vartmani

Eager to go to Mathurd (mathuram ganturn utkanthah), the
brahmana set off toward that district (sah tad-desa-disarh gacchan
tatah), all the while dianmglts glorles (muhuh tam kirtayams). On
the way he came to Prayaga (prayagam prapa xiartma_m).

The brahmana headed west, repeatedly chanting, “Mathural!
Mathural!”




o 2.1.55
M tasmil lasan-madhava-pada-padme
w“y/ gangasrita-Sri-yamuna-manojie
snanaya maghosasi tirtha-raje
1 twysd  praptan sa sadhun sataso dadarsa
)
There @asmil) at the king of holy places (tirtha-raje), by the
charming  Yamuna ($ri-yamuna-manojiie) within _the Ganga
(gangasrita), he found dadarsa) hundreds of saints (sadhtin
sataso) who had gathered (praptan) near the effulgentJotusfeet of
Lord Madhava (lasan-madhava-pada-padme) to bathe (snanaya) at
dawn in the month of Magha (magil_(;_sas_i). B ]




Prayaga is called the king of firthas because there one discovers

one’s heart’s devotion for the Personality of Godhead.
At Prayaga the Ganga and Yamuna unite, and downstream from

their confluence the Yamuna is considered present on one side of
the Ganga.

This is “the Yamuna within the Ganga.” Ganga and Yamuna are not
only physically united at Prayaga—they also share an intimate

bond of love tor Krsna. %% XXX
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&L Sri-visnu-pujotsavam aiksatabhital
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LS tan-nama-sankirtana-vadya-nartanaih
&~ premnarta-nadai ruditai$ ca Sobhitam
On every side before him (abhitah), he saw (aiksata) them
conducting a great festival of worship for Sri Visnu (tesam $ri-visnu-
pijotsavam), with expressions of joyous devotion like constant
singing, offering of obeisances, and recitation of prayers (sada-gita-

nati-stavadibhih). The loud congregational chanting of the Lord’s
‘names (tan-nama-sankirtana), along with music, dancing (vadya-
nartanaih), sobbing (ruditaih), and plaintive cries of love
(prémnarta-nadaih), was attractive ($obhitam).




In addition to what the verse specifically mentions, the brahmana
saw_the elaborate arrangements for feeding and worshiping the
Lord in His Deity form.

This same Deity, Emdus Madhava, was seen by Lord Caltanya
Mahaprabhu when He visited Prayaga.




2.1.57
so ’budho vismayam prapto
vaisnavan prcchati sma tan
" he gayaka vandino re
danda-vat patino bhuvi

(mnocent, ignoranty and (@mazed (abudhah vismayarm prapto), he
said to those Vaisnavas (sah tan vaisnavan prcchati sma) “Excuse
me, you singers (he gayaka), you reciters of prayers (vandino re),
and you who are falling on the ground like rods (danda-vat patino

bhuvi). _




Never before having seen such behavior or even heard of it, the
brahmana didn’t know what to think.

He was unaware of Vaisnava etiquette and unable to distinguish the
Vaisnavas from ordinary stage performers and court reciters.

[ -

And so he naively interrupted the sankirtana and addressed the
Vaisnavas disrespecttully.

He could see onll their external behavior but not their internal

‘spiritual status.



2.1.58-59

G‘i e bhavataikam ksanam svastha na kolahalam arhatha
vadatedam vidhaddhve kim kam varcayatha sadaram

“My dear musicians, dear chanters and dancers (bho vadaka nartaka re),
loudly crying out 'Rama Krsna (rama-krsneti-vadinah rodaka); you men
adorned with beautiful tilaka (ramya-tilakah) and attractive garlands (caru-
mala-dhara narah), please calm down for a moment (bhavata ekarh ksanam
svastha) and stop making such a racket (na kolahalam arhatha)! What is this
ceremony you are observing (vadata idar vidhaddhve kirm)? Whom are you
so reverently worshiping (kam va arcayatha sadaram)?” B )




He mistook some of the Vaisnavas for ordinary musicians, dancers,
and chanters of mundane slogans, but at least he admired the beauty
of their visnu-tilaka, which resembled in form a temple of Visnu.

p—

Since he was unaware of the transcendental value of the sound of the
Supreme Lord’s names sung loudly in public congregation, he
judged the sankirtana to be needless noise. —




He assumed that these people had meaningiul work to do and
wondered why they were neglecting their duties to indulge in
frivolity.

Or, as he suggested in his questions, he thought this might be some
strange kind of ritual duty or even the unusual worship of some
deity.




2.1.60
tac chrutvopahasanti sma
kecit tam kecid abruvan
re mudha tasnim tistheti
ke 'py ticur dina-vatsalah

Some of the Vaisnavas (kecit) simply laughed (upahasanti sma) at
hearing this (tat srutva). Others told him (tam kecid abruvan), “You
fool (re miidha), just be quiet (tusnirh tistha iti)!” Yet others,
compassionate to fallen souls, said to him something else (ke py
Gcur dina-vatsalah).




Some participants in the sankirtana festival who were newcomers
to devotional service began ridiculing the brahmana:

“Oh, you are the best of sages, the most learned scholar! Yes, you
are right, we are all out of our wits, and this noise is a public

nuisance.” Neo W™ —  Coreconvic
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Some of the intermediate sadhakas in the group were angered by
his comments.




Others, the fully self-realized devotees in the assembly, showed him
the same compassion they felt for all living beings.

As real Iriends of the conditioned souls, they Irankly told him what
he needed to hear.




% Sri-vaisnava ticuh
aye vipra-ja janasi
na kincid bata midha-dhih
visnu-bhaktan punar maivam
sambodhaya na jalpa ca

&~ .
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The holy Vaisnavas said: Hey, bewildered son of a brahmana (aye
midha-dhih vipra-ja), don’t you understand anything (na kificid
bata_janasi)? Don’t ever again address (ma punar sambodhaya)
devotees of Visnu (visnu-bhaktan) like that (evam) and speak to
thfh such nonsense (na jalpa ca)!




The paramaharmsas were obviously disappointed that despite his
birth in a brahmana tfamily he was such a fool.

Out of kindness they advised him to refrain from treating Vaisnavas
like materialistic people; he should never again ask them to stop
making noise as if they were ordinary singers and reciters.




2.1.62
bhagavantam ime visnur
nityarh vayam upasmahe
guror grhita-diksaka
yatha-mantram yatha-vidhi

Initiated by our gurus (guror grhita-diksaka), we always worship
(nityarh vayam upasmahe) the Supreme I ord Vispu (bhagavantam
ime visnurn) with the mantras (yatha-mantram) and methods tEey

have given us (yatha-vidhi).




What distinguished the sankirtana devotees from the Pragjyotisa-
pura brahmana was that they had accepted Vaisnava initiation from
authorized acaryas and were practicing devotional service
according to the instructions of their spiritual masters.

/ &,« A A /
Because the (brahmana lacked the mercy)of a pure devotee) his
chanting of the gopala-mantra was bearing_undeveloped result

instead of(mature fruit) Real splrlL_al_kn_Qﬂd.edge_ha.c_Qllded him) |
@Wevs‘-




2.1.63
Sri-nrsirhha-tantm kecid
raghunatham tathapare
eke gopalam ity evam
nana-ruparh dvijottama

O _best of brahmanas (dvijottama), we are worshiping the [ord in
variQus forms (evarm nana-rapam). Some of us worship Him in His
feature as Nrsimha (Sri-nrsimmha-tanum kecid), some as Lord

Raghunatha (raghunatharh tatha apare), and others as Sri Gopala
(eke gopalam ity).




e XV \ "
\\"*""\\?ww“ :‘3 %:,w . 2.1.64
Qvf"\"::\. ”‘;\z\‘:'g \"fq' Q\,%“"' Sri-pariksid uvaca
™ O\ﬂ«.b’ e tato ’sau lajjito vipro
© G ;b\mxg‘@ 'prcchat sa-prasrayam muda
ol kuto vasati kidrk sa

ki vartham datum isvarah

Sri Pariksit said: Hearing this (tato) made the brahmana feel
ashamed (asau viprah lajjitah). With great humility (sa-prasrayarm)
but with joy (muda) he asked them (aprcchat), “Where does this

Lord live (kuto vasati)? What islike (kidrk sah)? What benetits
is He able to grant (ki}h va artham datum iévarahZ?”




This Lord the devotees called Visnu was unknown to the
brahmana, who was curious whether the Lord lived in a village, a
city, or somewhere else.

What god, human, or animal did His form resemble?

—

What special powers did He have, and what wealth could He give
to His devotees?
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sada sarvatra vasati
bahis cantas ca sa prabhuh
kascin na sadrsas tena
katharicid vidyate kvacit

The holy Vaisnavas said: He is the supreme master (sah prabhuh),
and He always lives everywhere (sada sarvatra vasati), both within
and without (bahi$§ ca antah ca). No_one (na kascid) anywhere
(kvacit) compares to Him (tena sadrsah) in any respect (kathancid).

aanE———




Lord Visnu, however, is not an ordinary person limited in these or
other ways.

He pervades all time and space, and all other individual people and
things are also part of Him.

This answers the question “Where does He live?”

In reply to the question “What is He like?” the Vaisnavas say that
He is unique and incomparable,




No one’s beauty or other personal qualities are equal to His, neither
within this material world nor outside it.

In the material world, all things are limited in time, space, and
substance.

A person in a particular body, for example, has only a certain life
span.




Betore and after, he is absent from that body.

His bodily existence occupies but a small space within the universe;
he may move from one place to another, but only within strict
limits.

And his identity is separate from that of any other person or thing.



2.1.66

N, _ _ — . _. p
% &t sarvantar-atma jagad-iSvaresvaro
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® 4;&«“" s yah sac-cid-ananda-ghano mano-ramah
@" S \,x\ vaikuntha-loke prakatah sada vased

v yah sevakebhyah svam aplﬂ'ayacchatl
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He is the Supersoul within the heart of every living being (yah sarva
antar-atma), the Lord of all lords of the universe (jagad-iSvara
1Svarah), the all-attractive (mano-ramah) concentrated embodiment
ol eternity, knowledge, and bliss (sac-cid-ananda-ghanah). He dwells
in the world of Vaikuntha (vaikuntha-loke prakatah), where He
always can be seen (sada vased). And to His servants (sevakebhyah)
He gives His very self (yah svam api prayacchati).




lgnorant ol the many aspects ot the supreme L ord's personality, the
brahmana might doubt how one could devote onesell to a person
who has no particular identity or location.

Here the Vaisnavas assure the brahmana that es have
His own manifold identities and locations.

He is the Supersoul both of the entire universe and of each

individual living being.

Thus His greatness manitests itself within and without.



He is the ruler of all lords of the many universes; whatever powers and
assets other rulers possess He has also, but in quantity without limit.

He is the Supreme Absolute Truth in person, and His primary location is
Vaikuntha.

Even though as the indwelling Supersoul He is hidden, His opulences are
tully visible in His form as the Lord of Vaikuntha, whom His devotees can
see to their heart’s delight.

His beauty, charm, and countless other transcendental qualities are all-

attractive.




And in answer to the question “What is He capable of giving?” the
answe)‘/is“@is own s@
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By this the Vaisnavas imply that He can easily bestow pure

de&otion and eternal residence in Vaikuntha, what to speak of the
four goals of material life.

As expressed by the prefix pra- in the verb prayacchati, He liberally
gives all this plus Himsell, which further implies that He and His
servants share a flood of boundless ecstasy.




2.1.67

Sruti-smrti-stityamanah
kenasya mahimocyatam
tad atra vacyamanani
puranani muhuh srmu

—

The srutis and smrtis glority Him (Sruti-smrti-stiyamanah). Who
can describe His greatness (kena asya mahima ucyatam)? But while
you are here (tad atra), please listen (5@7 TO the prafuse histories
spoken about Him from the Puranas (muhuh puranani

vacyamanani). - —




This holy pilgrimage site Prayaga, the king of tirthas, is a most
suitable place for hearing the glories of the Supreme Lord from the

authoritative histories recorded in the Puranas.
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s madhavar nama calokya
pratirapam jagat-prabhoh
tato ’cirad idam sarvam
param ca jinasyasl svayam

Just bow down to Lord Madhava (madhavarm(nam4) and behold Him
(ca (@lokyy), the direct manifestation of the Tord of the universe

(pratiriparh _jagat-prabhqh) And soon (tato (acirady you will
understand for yourself (svayam jnasyasi) all thiS{idam sarvam
and much more @ram ca))




The Lord of Vaikuntha can be seen directly in His image as
Madhava, the presiding Deity of Dasasvamedha-ghata at Prayaga.

In the short time the Vaisnavas were speaking to the Pragjyotisa-
pura brahmana, they could only hint at the glories of Lord Visnu,
but if the brahmana were to Iollow their advice by hearing from
them the Puranas,_bowing down to Lord Madhava, and meditating
on the Deity’s beautiful form, more realization would automatically
be revealed within his heart.




2.1.69
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saripyarn sva-jape cintya-
mana-devasya kificana

Sri Pariksit said: Thus (tatah), while looking at Sri Madhava (éri-
madhavar viksya) and bowing down to Him (namaris tasmin), the
brahmana noticed (sah) vyacasta) some likeness in appearance
(kificana saraipyari) between Sr Madhava and the Lord on whom he

meditated while chanting his mantra (sva-jape cintya- mana-
devasya).

‘
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Just as the Vaisnavas had predicted, by associating with Lord
Madhava the brahmana began to realize transcendental knowledge

-

He noticed that certain features>§ the Deity, like the shape of His
mouth and eyes. were similar to thefeatures of the Lord whom he
sometimes envisioned while chanting his mantra.




2.1.70

tatra kificit puranam sa

Srnoti saha vaisnavaih
tair arcyamana vividha
visnu-murtis ca pasyati

v
There at Dasasvamedha-ghata ()tatrzD he heard (%a Srmoti) some
passages from the Puranas (kificit puranam) in the company of the
Vaisnavas (saha vaisnavaih), and he saw (pasyati) various Deities of
Visnu (vividha visnu-miurtih) they worshiped (tair arcyamana).




In the presence of Lord Madhava he listened to discussions on such

portions of the Purianas as the Magha-mihatmya of Sri Padma
Purana (Uttara-khanda), which praises bathing at Prayaga in the

month of Magha.

By hearing in the company of pure devotees _he became affected by
their strong faith and ecstatic mood.




tasya na syad acetasah
mad-devo jagad-1So ’yam
madhavo ’pi satam prabhuh

Nonetheless (tathapi) he_remai ' t (acetasah), unable to

recognize his own waorshipable Deity (tasya iyam mad-devah na
pratyabhijia syad) to be the same Lord Madhava (madhavah), the

ruler of the universe (jagad-isah) and master of the saintly devotees

(satarh prabhuh)—
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Anyone with(good discrimination would have been able to deduce
from the similarities between Lord Madhava and T.ord Gopala that

the Deity of the brahmana’s mantra was the very same Lord of the
universe appearing at Dasasvamedha-ghata.

The brahmana, however, was too fgolish.

Lo Q\¢




2.1.72

idam sa vimr$aty esam
upasyo jagad-isvarah
sa eva madhavas cayam
mayanyah ko 'py upasyate

He continued to think (sah vimrsaty idarn) that this Madhava (ayam
madhavah), the Lord of the universe (jagad-iSvarah), was the object
of worship for these Vaisnavas (kah apy upasyate), and that his
objectof worship was someone else (maya anyah upasyah).

-
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The brahmana had enough trustin the words of the Vaisnavas-te-be

Convmced that the Deity of Madhava was indeed the Supreme Lord,
but he hadn’t accepted enough of their mercy to understand that all
along he had been worshiping with his mantra the same Lord.




2.1.73

Sankha-cakra-gada-padma-
vibhiisita-catur-bhujah
na mad-devas tatah kasmat

- pratiyeta sa madhavah

“Lord Madhava (madhavah) has four arms (catur-bhujah),” he
thought, “and is decorated with a conchshell, disc, club, and lotus
(sankha-cakra-gada-padma-vibhiisita). This is not my Deity (na
mad-devas). Why should my Lord look like this (tatah kasmat sah
pratiyeta)?




The Pancaratras describe the form of Lord Madhava among the
twenty-four vyttha expansions of Narayana.

Gada-sankha-cakra-padman bibhran madhava ucyate:

—t

“When the Lord is holding His club, conchshell, disc, and lotus [in
that order, clockwise, from His lower right hand], He is called
Madhava.”
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nayam narardha-sirhhardha-
riapa-dhari ca mat-prabhuh
na vamano ‘py asau mina-
- karma-koladi-rapavan

“My Lord (mat-prabhuh) doesn’t appear as half man, half lion
(narardha-51mhardha-rupa—dhari) He doesn’t become a dwarf (na

asau vamano apy) or take the forms of a fish. a turtle, a hog, and the
like (mina-ktirma-koladi-raapavan).




2.1.75

napi kodanda-panih syad
raghavo raja-laksanah

kesancid esam piijyena
gopalenastu va sadrk

“Nor does He become the Lord of the Raghus (napi raghavah syad),

with the signs of a king (raja-laksanah) and a bow in His hand
(kodanda-panih). But maybe my Deity does somewhat resemble
(sadrk astu va) the Gopala (gopalena) worshiped by some of these
devotees (kesancid esam puijjyena).




The brahmana could not identify the Deity of His mantra with Lord

Ramacandra, who appeared as a great king with the royal symbols
of throne, camaras, and white umbrella.




manye ‘thapi madiyo ’yam
na bhavej jagad-isvarah
S e %) nasti tal-laksanarm magha-
mahatmyadau Srutam hi yat

“Still (athapi), I cannot imagine (na manye) that my Deity (ayam
madiyah) is the Lord of the universe (jagad-iSvarah bhaved). My
Deity doesn’t have the characteristics (nasti tal-laksanam) I have
heard ($rutam) described in 'The Glorification of the Month )Sf
Magha’ and other scriptural texts (yat magha-magha- mahatmya
adau).




Lord Madhava of Prayaga is described in the story of Devadyutj,

which is included in the Magha-mahatmya of the Padma Purina
(Uttara-khanda 128.202, 129.44):

tarn_drstva garudaradham
pratyagra-jalada-cchavim
catur-bahum visalaksar
sarvalankara-bhiisitam

“He saw the Lord seated on Garuda (tarn drstva garuda artadham).
The Lord’s complexion was the color of a new rain cloud (pratyagra-
jalada-cchavim). He had four arms and broad eyes (catur-bahum
visalaksamm), and He was decorated with all kinds of ornaments

(sarvalankara-bhusitam).”




brahmadayah surah sarve
yoginah sanakadayah
tvarh saksat-kartum icchanti
siddhas ca kapiladayah

“All the demigods led by Brahma (brahmadayah surah sarve), the
yogis led by Sanaka (yoginah sanakadayah), and the perfected
mystics led by Kapila (siddhas ca kapiladayah) want to see You 1i1
person (tvarh saksat-kartum icchanti).”




The current verse says that the brahmana heard from magha-
mahatmyadau, “the Magha-mahatmya and other texts.”

Those other texts may have included the section of Sri Skanda
Purana that glorifies Prayaga-tirtha.
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@ \\‘t" : B gopangana-varga-vilasa-lampato

dharmam satam langhayatitaro yatha

“My Lord (sah) takes care (raksati) of the cows in the forest (gah vane) along
with His many cowherd friends (goparbha-vargaih sakhibhir). He holds a
flute to His mouth (vamsi-mukho) and is decorated with forest ornaments
(vanya-bhuisanah). Just like an ordinary person (itaro yatha), He transgresses
the religious principles of saints (satarh dharmarm langhayati), being always
addicted to playful sports (vilasa-lampato) with all the cowherd girls

(gopangana-varga).




»4%%

Arguing on the strength of the evidence he has gathered about his

Gopala | @ M , the brahmana here tries to
prove that the

universe.

The bra ’ ; ila is always in the forest with His
friends, busy taking care of His cows. His tlute is usually near His
mouth because He very much likes playing on it.




He also likes to decorate Himselt with forest items like peacock
teathers, garlands of kadamba flowers, red oxide tilaka for His
forehead, and rings of gu fija berries for His ears.

Like a wayward materialist, He violates the laws of cultured
behavior by consorting with other men’s wives and behaving in
other socially forbidden ways, none of which suits the character of
the Supreme Lord of the universe.




Even if in some {features the brahmana’s Gopala resembles the
Gopala worshiped by some of the local Vaisnavas—the Narayana
expansion called Gopala—that Gopala Narayana cannot be the
same person.

Lord Narayana could hardly go wandering in the forest tending

cows, nor habitually break the principles of religion.




devyah prabhavad anandam
asyapy aradhane labhe
tan na jahyarm kadapy enam
etan-mantra-japar na ca

“By the power of the goddess (devyah prabhavad) I have felt bliss

(anandam labhe) in worshiping Him (asyapy aradhane). Theretore I

shall never abandon Him (tad na jahyam kadapy emam) or my
chanting of His mantra (etad-mantra-japari na ca).”




Vaisnavas may question how one can realize ecstasy in worshiping
anyone other than the Supreme Lord, but the brahmana counters
that it is possible by the potency of the goddess Kamakhya.

Since she ordered him to always chant this mantra and since he
feels such pleasure in chanting, why should he give it up?




2.1.79

evam sa purva-van mantram

v’*/ tam japan nirjane nijam
devam saksad ivekseta

satam sanga-prabhavatah

Thus the brahmana continued chanting his mantra (evarm tam nijam
mantra japan) in seclusion (nirjane) as before_ (purva-vat). And by
the power of the saintly company of the Vaisnavas (satam sanga-
prabhavatah), he would see his Tord (devar ikseta), as if directly in

person (saksad iva).




Since th ] the instructions and blessings of a pure
devotee spiritual master, he had ot yet developed) true knowledge and faith.

S T

But still he was reaping the benefits of sadhu-sanga in Prayaga.

Even without the support of guru and $astra, he was making (som

Gdﬁ(@l by associating favorably with Vaisnavas.

He kept chanting the ten-syllable Gopala mantra, renowned among all
mantras as the most excellent, and as his heart became more and more
cleansed he entered into an intense meditation in which he saw His Lord as
vividly as if the Lord were physically present. _




vastu-svabhavad ananda-
murcham apnoti karhicit
vyutthaya japa-kalapa-
gamam alaksya Socati

Because of the nature of the object of his meditation (vastu-
svabhavad), he sometimes (karhicit) fainted in ecstasy (ananda-
murcham apnoti), and when he woke up (vyutthaya) and noticed
(alaksya) that the time for chanting his mantra had been lost (japa-
kala apa-gamam) he would lament (Socati).




Sometimes the ecstasy of his meditation made all the external
unctions of his senses stop, as if he had achieved samadhi.
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This symptom was but a fuperficial reﬂectiorﬂ ol the advanced
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[t arose not from mature understandir&g/orthe object of meditation
but from the transcendental influence ot the object Himselt.




2.1.81

upadravo ’yam ko me ’'nu-
jato vighno mahan kila
na samapto japo me 'dya-
tano ratriryam agata

“What is the cause of this disturbance (kah avam upadravah)? Now
[ am in great trouble (me kila mahan vighnah anu jatah)! Night has

fallen (ratriyam agata) before I could finish teday’s chanting (na

samapto japo me adyatanah).




That night had come before he could finish his chanting was an
upadrava, or cause of pain, as well as a vighna, an obstruction to

tultilling his vow to chant a prescribed number of mantras dally

-——




2.1.82

kirh nidrabhibhavo ’yarn me
kim bhuatabhibhavo ’tha va
aho mad-duhsvabhavo yac
choka-sthane ’pi hrt-sukham

“Have 1 fallen asleep (ki nidra abhibhavo avarh me)? Or become
haunted by a ghost (kim bhiita abhibhavo atha va)? Qh, I am so

wicked (aho mad-duhsvabhavo) that even when I have reason tglae
sad [ teel happiness in my heart (yad soka-sthane ’pi hrt-sukham)!”




Trying to answer his own question about the cause of the problem,
the brahmana guessed that he might have fallen asleep.

But since he didn’t feel tired, he guessed again that something else
might have happened, like having been attacked by a ghost.




2.1.83

ekada tu tathaivasau
Socann akrta-bhojanah
nidrano madhavenedam
samadistah sa-santvanam

One day, however (ekada tu), while lamenting in this way (asau
tathaiva $ocann), as he began to feel drowsy {rom fasting (akrta-
bhojanah nidrano) he saw Lord Madhava (madhavena), who
consoled him (sa-santvanam) and gave him this instruction (idam
samadistah):




Once again the brahmana had fallen into a trance of ecstasy and upon
waking had become upset with himself.

This time he felt-se—distouraged that he finished the day without eating,

which made him feel sleepy.

Lord Madhava, the Deity of Dasasvamedha-tirtha, then appeared to him in

this sleeplike state and said something like this:

“Why are you lamenting for no good reason? And why are you causing
distress to Me, your worshipable Deity? I assure you that all your ambitions
will soon be achieved.”




2.1.84

vipra visvesvarasyanu-
smara vakyam uma-pateh

yamuna-tira-margena
tac chri-vindavanam vraja

“Dear brahmana (vipra), please remember (anusmara) the words
(vakyam) ot Visvesvara, the husband of Uma (uma-pateh
Vféveévﬁrasya). Go (vraja) by the path along the shore of the
Yamuna (yamuna-tira-margena) to Sri Vrndavana (tat Sri-
vrndavanam). B




While reminding the brahmana of Lord Visvesvara’s instruction,

Lord Gopala repeated it from His own mouth and in His own
words, thus making it His direct order also.

Apart_from this, Visvesvara (Lord Siva) is the husband of the
goddess Kamakhya, the spiritual authority who gave the brahmana

his mantra, so the brahmana should not neglect the instruction.




2.1.85

tatrasadharanam harsam
lapsyase mat-prasadatah
vilambam pathi kutrapi

ma kurusva kathancana

“By My mercy (@at-prasad@n), there you will obtain

(fapsyasy) extraordinary pleasure (asadharanam harsam). Go, and
don’t delay (vilambam ma kurusva) anywhere on the road (pathi

kutrapi) for any reason (kathaficana).”




The pleasure to be had in Sri Vrndavana is incomparable, superior
to all four kinds of success in worldly endeavor—religiosity,
ecqnomic development, sense gratification, and liberation.

T}Ee brahmana should be wundistracted while on the road to
Vrndavana.

He shouldn’t stray from devotional service onto the side roads of
jiiana and karma.




Lord Madhava here advises the brahmana that good fortune will
arise by His mercy alone, the Lord’s mercy, not that of anyone else.

But that mercy of Lord Madhava will appear especially in certain
places, at certain times, and in certain company
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PSS tatah sa pratar uttha
& hrstah san prasthitah kramat

sriman-madhu-purim praptah
snato visranti-tirthake

Thus the brahmana arose early in the morning (tatah sa pratar
utthaya) and happily set out on his journey (hrstah san prasthitah).
Gradually (kramat) he came to blessed Madhupuri (éﬁfnan-m_a_d‘hu-
purith _praptah) and bathed at Visranti-tirtha (snato visranti-
tirthake).




Obeying the Lord’s order, the brahmana at once started ilor
Vrndavana. And when he entered the holy dhama, he came first to
Mathura City.

Following the standard custom of pilgrims, he first visited the
bathing place on the Yamuna known as Visranti-tirtha (Visrama-
ghata).




2.1.87

gato vindavanam tatra
dhyayamanarm nije jape
tam tarh parikaram prayo
viksyabhiksnar nananda sah

He went on to Vrndavana (gato vindavanam) and there (tatra) felt
enlivened at every moment (abhiksnarn nananda sah), for while
chanting his mantra (nije jape) he saw in meditation _(Ehzayamanam
viksya) most of the companions (parikaram prayah) and
surroundings from Krsna’s pastimes (tam tam).




He saw Krsna’s supremely beautiful cows, cowherds, kadamba
trees, and so on, which, although famous, are beyond the power of
unqualified people to describe.
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V¥ tasmin go-bhusite ’pasyan

kam apitas tato bhraman
kesi-tirthasya purvasyam
disi Susrava rodanam

He wandered here and there (itas tato bhraman) in that cow-
adorned land (tasmin go-bhusite), without meeting any people (kam
api apaSyan). But at one place on the eastern side of KeSi-tirtha
(kesi-tirthasya purvasyam disi), he heard someone crymg (Susrava
rodanam)




At the holy place where Krsna had once killed the horse demon,
Kesi, the brahmana met the first human being he was to encounter
in Vrndavana.

This sacred place Kesi-tirtha is described in the Mathura- mahatmya
of the Varaha Purana (152.30- 31)




ganga Sata-guna prokta mathure mama mandale
yamuna visruta devi natra karya vicarana

tasyah sata-guna prokta yatra kesi nipatitah
keSyah sata-guna prokta yatra visramito harih

“One hundred times more sacred than the Ganga (ganga sata-guna prokta),
O goddess Farth (devi), is the Yamuna (yamuna visruta) in My own abode,
Mathura (mathure mama mandale): No one need doubt this (na_atra
vicarana karya). More sacred than Mathura by a hundred times (tasyah sata-
guna prokta) is the place on the Yamuna where the Kesi demonﬁ(ﬂa
kesi nipatitah), and one hundred times more sacred than that Kesi-tirtha
(kesyah sata-guna prokta) is the spot nearby where Krsna rested after the

demon was killed (yatra visSramito harih).”




2.1.89

tad-dig-bhagam gatah premna
nama-sankirtanair yutam -
tad akarnya muhus tatra
tam manusyam amargayat

Heading in the direction of that sound (tad-dig-bhagam gatah), he
heard (akarnya) it mingled with constant nama-sankirtana (tatra
muhuh nama-sankirtanair yutam) performed in pure love (premna).
And so he looked for the person chanting (tam manusyam

angar&yat) .




From a distance he recognized only the sound of crying, but as he
approached he heard the names of the Supreme Lord being sweetly
chanted with great atfection, with syllables drawn out long and

melodious by someone whose heart seemed completely softened
by love of God.

He became intent upon finding the person chanting.
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é@g}lanandhakararanyamah
so 'pasyan kancid unmukhah
nirdharya tad-dhvani-sthanam
yamuna-tiram avrajat

e

He entered a dense, dark forest (ghana andhakara aranya antah)
where he couldn’t see anyone (sah kancid apasyan). But he
discerned the place from which thmnd came (nirdharya tad-
dhvani-sthanam), and he eagerly went there, to the bank of t the

o —
Yamuna (unmukhah yamuna-tiram avrajat).

**—




So thick was the forest that the leaves of the trees left no space for

the Tight of the ST toerTter-

The brahmana saw no one but could still hear the sound of nama-
sankirtana, which drew him furtheron. —

—
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Cott tatra nipa-nikunjantar
gopa-vesa-paricchadam
kiSoram su-kumarangam
sundararm tam udaiksata

There (tatra), in a grove of kadamba trees (nipa-nikuiija antah), he
found (udaiksata) a handsome young man (tam sundaram kisorarm)
whose body was very tender (su-kumarangam), with the dress and
accouterments of a cowherd (gopa-vesa-paricchadam).

C—— -




The person the brahmana discovered was dressed like a cowherd
boy, with a flute, buffalo horn, and herding stick and with a
peacock feather on his head.

Every part of his body appeared auspicious.
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: V nijesta-devata-bhrantya
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s gopaleti maha-muda

samahvayan pranamaya
papata bhuvi danda-vat

Mistaking this person for his worshipable Deity (nijesta-devata-
bhrantya), the brahmana joyfully (maha-muda) called out
(samahvayan) “O Gopala (gopala iti)!” and fell to the ground like a
rod (papata bhu_ic.landa-vaf)_to oifer respects (pranamaya).




Because the cowherd sitting before the brahmana was dressed and
ornamented just [ike Madana-gopala, the brahmana thought that
this was the Deity in person.

—

The brahmana wanted to offer a fitting salutation, so he at once fell
tlat on the ground and with spontaneous enthusiasm sweetly called
out, “O Gopala!”

The oftering of these three syllables go-pa-la was his way ot
properly honoring the Lord.
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This young man was the crest jewel of those who know everything (sah
sarva-jia-siromanih). As he regained external consciousness (tato jata-bahir-
drstih), he recognized his visitor as a Mathura brahmana (jhatva tam
mathuram vipram) living in the district of the goddess Kamakhya
(kamakhya-desa-vasinam) and worshiping Sriman Madana-gopala ($riman-
madana-gopala upasakam). The young cowherd stood up (utthapya) and
came out of the grove (nihsrtya kunjad), bowed down to the brahmana and
embraced him (samagatam natva alingya), and made him sit down
(nvavesavat).




The cowherd knew without being told that his guest was a
brahmana who had traveled to Vrndavana from a long distance.

More specifically he knew that his visitor was the child of a
brahmana family of Mathura who had moved to themﬁ'ﬁi
district in Assam to worship the presiding goddess Kamakhya.




Furthermore, the young cowherd knew that this brahmana was now
worshiping the lotus feet of Sriman Madana-gopala and had come tor
some special purpose of the Lord’s.

[re—

Actually, Sri Radha-devi had ordered the cowherd to go to the grove
that morning.

So he bowed down to his guest, raised him from the ground,
embraced him, and invited him to sit down.




athatithyena santosya

visvasotpadanaya sah

V c _ _ )
kificit tenanubhuitam yad

vyanjayam asa sa-smitam

To further gain the brahmana’s confidence (sah visvasa
utpadanaya), the cowherd pleased him with ~ hospitality
(athatithyena santosya) and then smiled (sa-smitam) and revealed
(anﬁpyam asa) something (kificit) about_the brahmana’s life (tena
anubhiitam yad).




The young cowherd, Gopa-kumara, greeted his brahmana guest in a.
manner befitting the time and place and then briefly recounted what

had happened in the brahmana’s life, beginning with his worship of
the godd amakhya and leading up to his coming to this place on

the shore of the Yamuna.

g—

The cowherd expertly revealed things hidden in the brahmana’s
heart that no one else could have knOWE.




Why d1?1§do this?

He wanted to win the brahmana’s trust so that the brahmana would
believe what he was about to be told.

Otherwise, the brahmana might be skeptical about Gopa-kumara’s
[antastic story
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Wi M buddhva gopa-kumaram tam
W labdhvevatma-priyarm muda

visvasto ’kathayat tasmin
sva-vrttam brahmano ’khilam

The brahmana now understood that this was a young cowherd boy
(buddhva gopa-kumaram tarh) and accepted him (labdhva) as if the
boy were a dear friend (atma-priyam iva). Happily trusting him
(muda visvasto), the brahmana then recounted (brahmanah
akathayat) his own entire life story (tasmin sva-vrttam akhfilalp).




When the brahmana understood that this was not his worshipable
Lord but a cowherd with all good qualities, the brahmana relaxed.
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o ("J*Q‘S sa-karpanyam idarm _casau
b prasritah punar abravit
tam sarva-jna-varam matva
sat-tamarh gopa-nandanam
Then with great humility (sa-karpanyam), considering (matva) this

young child of the cowherds (tarh gopa-nandanam) the best of wise
men (sarva-jia-varam) and a great saint (sat-tamar), the brahmana
(asau) submissively added an inquiry (prasritah idam punar
abravit). -
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@\/ Srutva bahu-vidharm sadhyam
sadhanarm ca tatas tatah

prapyam krtyarh ca nirnetum
na kifcic chakyate maya

The brahmana said: From various sources (tatas tatah) I have heard
(Srutva) of various goals (bahu-vidham sadhyam) and various
methods to achieve them (sadhanam ca), but still I cannot definitely
decide (na_kifcit maya nirnetum sakyate) what goal [ should strive
for and what I should do to reach it (prapyarh krtyar ca).




Qn_the bank of the (Ganga at Kasl and elsewhere, the brahmana
had heard various kinds of spiritual advice.

He had heard in one place that heaven is the ultimate goal of life,
and in another that liberation from the cycle of birth and death is
the goal.

And as for means of success he had heard claims that karma was

the means, or jfiana, or other methods.

—

No wonder he was confused.



2.1.99

yac ca devy-ajhaya kincid
anutisthami nityasah

P tasyapi ki phalam tac ca

katamat karma vedmi na

Whatever the goddess ordered me (yac ca devy-ajhaya kincid), I
regularly do (anutisthami nityasah). But I have no idea (na vedmi)
about the results of those duties (tasyapi kim phalam), or even what
kind of acts they are (tac ca katamat karma).




It the brahmana did

not know what the goal ot his endeavor was

and how he might achieve it, why was he continuing to chant his

mantra?

He was doing so because he had respect for the order of the

goddess Kamakhya.

The little she had asked him to do, namely chant this mantra, was

not much comparec

' to the complex duties of househnoiders and

sannyasis that he had learned about from others.




He continued chanting out ot reverence for the goddess, not because
he understood the essence of what he was doing.

He was even unaware whether this chanting belonged to the
category of ritual duties, cultivation of knowledge, or devotional
service. - }

I

Therefore, he thought, since his practice was not based on definite
knowledge and faith, it had no real value for his spiritual
advancement.
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manvanah kamaye mrtim
param jivami krpaya

$ivayor madhavasya ca

I therefore think (tena manvanah) my lite worthless (idam janma
viphalam), and Lsimply want to die (mrtim kamaye). I continue to
live (jivami) only by the mercy (param krpaya) of Lord Madhava
(madhavasya), and Lord Siva and his wife (Sivayor ca).




It was at Prayaga that the brahmana had reached this point of crisis
in his spiritual life.

There also, however, he had received the grace of Lord Visnu in the
form of Sri Madhava and of lord Visvesvara and his wife
Kamakhya-devi, who had all appeared in dreams to give him
guidance.




v
M o) 22N .
™ %/:Qﬁ% 2.1.101
\ X : « -, - .« ~ .
M tayaivatradya sarva-jiiam
Q> dayalurn tvam sva-deva-vat

prapya hrstah prasanno ’smi
krpanam mam samuddhara

Onl@y their mercy (faya evd) have I met you here today (atl‘/a aga
prapya tvam), a compassionate and all-knowing person (sarva-jham
dayalurh). You are just like my worshipable Deity (sva-deva-vat),
and 1 am very happy and satistied to meet you (prapya hrstah
prasanno ’smi). Now please deliver this wretched soul (krpanam
marin samuddhara).




At Prayaga the brahmana received the mercy of Sri Madhava,
Visvesvara, and Kamakhya-devi, but only in Vrndavana could he
understand the inestimable value of that mercy.

Now he is confident that Gopa-kumara is as good as Lord Madana-
gopala; in other words, Gopa-kumara’s transcendental instructions

can easily [ift him onitof the ocean of his doubts and out of the vast

ocean of material existence.
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vacanam sa vyacintavat
etasya krta-krtyasya
jata purnarthata kilav

Sri Pariksit said: Respectfully having heard (sadaram nisamya) the
brahmana’s words (tasya vacanam), the young cowherd thought (sa_
vyacintayat), “This person has done everything he needs to do
(etasya krta-krtyasya). Indeed, his life is a complete success (jata
parnarthata kila). -




The word adara is usually understood to mean “respect,” but it can
also mean “atfection.”

With respect for the brahmana’s status as a Mathura brahmana and
with special affinity for him as a fellow worshiper of Sri Madana-
gopala, Gopa-kumara heard him out.

gum——

Texts 102 through 108 describe Gopa-kumara’s thoughtiul concern
for the brahmana.




7 2.1.103

saksad-iksavasisyate
taj-jape 'rhati nasaktim
kintu tan-nama-kirtane

@u—

“All that remains for him to achieve (kevalam avasisyate) is to see
directly the lotus feet of the Lord (saksad tat-padambhoja-iksa). He
needs to become attached not so much to the solitary chanting of the

Lord’s mantra (taj-jape na asaktim arhati) but to the sankirtana of
His names (kintu tan-nama-kirtane). -

[ cl C—




When received by Pancaratric initiation in a Vaisnava sampradaya,
visnu-mantras deliver the chanter from illusion and provide him
liberation and entrance into the divine litfe ot devotional service.

But the highest standard of pure love of God is obtainable not by the
pancaratrika-vidhi but by the bhagavata-vidhi of nama-sankirtana,
worship of Krsna’s names without material motives.




The Pragjyotisa-pura brahmana had been chanting the ten-syllable
Gopala mantra for some time with good effect, but only after he
heard the suddha-nama from Gopa-kumara was he able to chant the
same names of Lord Gopala in the perfect consciousness of

sankirtana. r - - ‘AT N\ NN\
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Offenseless sankirtana with concentrated attention naturally
develops into spontaneous attraction to Krsna and His loving
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N
sampadyamanan nitaram Kkificin nasty eva sadhanam

“Certainly no means of perfection is superior (kificin nasty eva param
sadhanam) to the worship of Sriman Madanalg_opgla’sTotﬁs_fee)tf(érimad—
maaﬁna-gopalﬁ-gﬁd%ia upasanat). That worship yields results far beyond
what one could expect (Vaﬁchatita-phala;pradét). It should be performed
mainly through nama-sankirtana (nama-sankirtana-prayad), along with
reverence and affection (sraddha-sandarsana adaraih) for the many places of
Sri Gopala’s pastimes (tal-lila-sthala-palinarm), places one should regularly
visit (nitaram sampadyamanan).




How then had the brahmana already made so much spiritual
advancement?

He had done so by worshiping Sri Krsna, although irregularly.

He had been worshiping without the complete faith and_
understanding that come only Irom the special mercy of Krsna’s
pure devotees.




But any contact with Krsna, the supreme goal of all existence,
assures absolute perfection, and so also does any contact with His
names, for hearing and chanting of His names is the supreme
method for attaining krsna-prema.

358 FEHA LK

Even fo_ensjm anting of Krsna’s names, if continued long enough,

will free one from disqualifications, and even [namabhasa), bifenseless
chanting without real attachment[will quickly lead to liberation and
the rise of transcendental attachment and taste.

i

Thus for spiritual upliftment there is no better practice than worship
of the divine lotus feet of Lord Madana-gopala.



In this verse the Lord’s feet are described as Sriman, indicating that
they tully possess all types of wealth and splendor.

They have the potency to satisfy all the heartfelt desires of a
devotee and to delight him in ways unanticipated by his conscious,
and even subconscious, desires.

The principal activity of this worship is sankirtana, chanting out
loud in melodious song the Lord’s names, like Krsna, Govinda and
Gopala.




Sri Pariksit further suggests that the effects of hari-nama-sankirtana
are enhanced by visiting the sacred places in Vraja-bhtimi where
Krsna enjoyed pastimes with His gopas and gopis.

As much as other obligations in devotional service allow, Vaisnavas
should wander about these places and see them with their own
eyes.

It they do this with love and respect, their nama-bhajana will soon
bear fruit,
/




2.1.106
sanjata-premakac casmac
catur-varga-vidambakat
tat-padabja-vasi-karad
anyat sadhyarm na kificana

“There is no other final goal (anyat sadhyar na kificana) than that
in which pure love of God appears (sanjata-premakat (;a__a_s_n;a];.)
mocking the four lesser aims of life (catur-varga{yidambakas) and

bringing the Lord’s lotus feet under one’s control (tat-padabja-vasi-

arad)




In compar; rsna-prema, th religiosity, economic

development, sense gratification, and liberation appear
insignificant.

—

Only prema-bhakti can bring the Personality of Godhead under

control: sri-krsnakarsini ca sa. (Bhakti-rasamrta-sindhu 1.1.17)




2.1.107
iti bodhayitum casya

\ . .
s sarva-samsaya-nodanam
v sva-vrttam eva nikhilam

ninarh prak pratipadaye

“To bring him to this realization (iti ca asya bodhayitum), first I
must tell him (nunam prak pratipadaye) my own history in full
(Eva-vrttag eva hikhilah). That will clear away all his doubts

(sarva-samsSaya-nodanam).




The brahmana needs to be informed that Krsna is the goal of his
endeavors and that nama-sankirtana is the means to achieve Krsna.

But it Gopa-kumara were to say this from the start, the brahmana,
his mind ruled by doubts and misconceptions, might not grasp the
tull import of the advice.

Therefore, to win the brahmana’s trust, Gopa-kumara first needs to
describe his own experiences, beginning from when he also received
the same gopala-mantra and continuing up to the present moment.




That will drive away the brahmana’s doubts and wrong ideas.

It will also allow the brahmana to drink the nectar ot sri-bhagavat-
katha, which will render his heart pure enough to assimilate the
transcendental knowledge he requires.

In fact, that knowledge should then manifest itselt automatically,
even without needing to be explicitly stated.




2.1.108
svayam eva sva-mahatmyam
kathyate yan na tat satam
sammatam syat tathapy asya
nanyakhyanad dhitarh bhavet

“Describing (kathyate) one’s own glories (svayam eva sva-
mahatmyam) is disapproved by spiritual authorities (na tat satam
sammatari_syat). But (tathapy) nothing else I could tell (na_anya
akhyanad) will bring about his good fortune (asya hitari bhavet).”




As the saying goes, sva-prasamsa dhruvo mrtyuh: “Self-praise is as
good as death.”

All the same, Gopa-kumara understands that nothing but his own
story will dispel the brahmana’s doubts and give him tattva-jfiana.




Because Gopa-kumara used his mystic power to describe the
brahmana’s past, the brahmana is already inclined to believe him.

So Gopa-kumara should not hesitate to tell his own story and
thereby make the brahmana fortunate, since his own story is very
similar to that of the brahmana and will drive away all his doubts.

Sr1 Radha’s order will then be quickly carried out, and what would
ordinarily have been a breach of etiquette will be pertectly
‘acceptable behavior. B




M"M 2.1.109

wﬁ::\/ evam viniscitya mahanubhavo

\o/ gopatmajo ’sav avadhapya vipram
atmanubhuitam gaditurh pravrttah
“pauraniko yadvad rsih puranam

Thus the saintly son of the cowherds (asav mahanubhavo
gopatmajah) made up his mind (evam viniscitya). He asked the
brahmana for his attention (avadhgplfa vipram) and began to speak
(gaditumn pravrttah) about his own life (atmanubhtutam), just as a
sage versed in the Puranas (yadvad paur_@p._i_rl'(o rsih) would speak an
epic (puranam).




Gopa-kumara spoke with great authority; although he was just a_
young herdsman, anyone listening to him would think he was an
ancient speaker of the Puranas like Romaharsana Sata or his son
Ugrasrava, or a seer of Vedic mantras like the rsi Vamadeva.

LA A K
His narration was as authoritative as the Puranas and fully in
accord with all sastras. -




The sage Devala has defined the characteristics of a rsi:

urdhva-retas tapasy ugro
niyatasi ca saryami
sapanugrahayoh saktah
satya-sandho bhaved rsih

O

“A 1si is one (rsih bhaved) whose semen flows upward (ardhva-
retah), who is fierce in observing austere vows (ta@y ugro), who
eats modérately (niy?aéi), controls his senses (sgyami), is able to
curse and bless (ég?l_]:_)_a-aﬁugrah oh saktah), and adheres firmly to
the truth (satya-sandhah).;




2.1.110
Sri-gopa-kumara uvaca
atretihasa bahavo
vidyante ’thapi kathyate
Sva-vrttam evanusmrtya
mohadav api sangatam

Sri Gopa-kumara said: There are many historical accounts (itihasa
bahavo vidyante) relevant to this topic (atra), but (athapi) I am
going to tell you (kathyate) my own story (sva-vrttam eva),
including recollections (anusmrtya) of what occurred at times when
I was bewildered by ecstasy and other distractions (mohadav api
sangataim). T




There are_many ancient historical accounts about what certain people did
and said to one another that may be usetul in explaining how to determme
the best goal of life and the means to achieve it.

These accounts are called Itihasas:
‘dharmartha-kama-moksanam
upadesa-samanvitam
pﬁr;a-vrtta-kathﬁluktam
itihasam pracaksate

“A text that consists of narrations of past events (purva-vrtta-katha-yuktam)
and includes instructions (upadesa-samanvitam) about religiosity, economic
development, sense gratification, and Tiberation (dharmartha-kama-

moksanam) is called an Itihasa (itithasam pracaksare).”




Gopa-kumara’s plan, however, is to tell his own history instead.

D DAY

Of all to of evidence for establishing the truth, experience from
one S OwWI hfe QT]‘()Tlth

Thus when Gopa-kumara frankly reveals the events of his life, the
brahmana should be persuaded of the higher truth that Gopa-
kumara has grasped.




On occasions_Gopa-kumara was unaware of what was going on
around him because the overtlowing of his love for the Supreme
Lord disturbed his external perception.

Even so, by virtue of his advanced seli-realization he can now
recollect even the details of events of which he was unconscious
when they occurred.




Many of these personal events are also too confidential to discuss
freely in public, and Gopa-kumara may be somewhat embarrassed
to mention them.

He feels obliged, however, to do everything he can to help
enlighten the brahmana.

As Gopa-kumara will tell the brahmana in the last chapter of this
book:




pasya yac catmanas tasya
tadiyanam api dhruvam

vrttam parama-gopyain tat
sarvarh te kathitarh maya

“Just see (pasya). I have told you everything (sarvam te kathitam
maya) that happened to me (yac ca atmanah), and everything done
by the Lord (tasya) and _His devotees (tadiyanam), even that which
is extremely confidential (tat dhruvam parama-gopyarh api).”
(Brhad-bhagavatamrta 2.7.4)
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& >« gopala-vrtter vaiSyasya
C govardhana-nivasinah
putro ’ham idrso balah

pura gas carayan nijah

[ am a son (putro ’ham) of a vaiSya (vaiSyasya) of Govardhana
(govardhana-nivasinah) who made his living as a cowherd (gopala-
vriter). As a young boy ot that community (idrso balah), I used to
tend my own cows (pura nijah gah carayan).




2.1.112
tasmin govardhane krsna-
tire virndavane ’tra ca
mathure mandale balaih
samarn vipra-vara sthitah

O best of learned brahmanas (vipra-vara), I stayed (sthitah) in the

company of other boys (balaih samam) there at Govardhana (tasmin
govardhane), here in Vrndavana (atra_vrndavane), on the banks of

the Yamuna (krsna-tire), and at various other places in the district of

Mathura (ca mathure mandale).




Now Gopa-kumara begins his story, which will continue till the
end of the sixth chapter.

He was born in a vaiSya community, in a family of cowherds.

Many scriptures, including Srimad-Bhagavatam (10.24.21),
describe that vaiSyas may engage in four occupations: trade,

banking, farming, and cow protection (EISB'@MEOTM sa

kusidamya).




As this history unfolds, we shall find that although a long time has
passed since Gopa-kumara was an innocent boy at Govardhana, he
has not aged at all.

As he explains later, this was due to a blessing given him by his
spiritual master:




tvam etasya prabhavena

cira-jivi bhavanv-aham

idrg-goparbha-riipas ca
tat-phalapty-arha-manasah

“By the potency of this mantra (etasya prabhavena), may you live a
long time (tvam cira-jivi bhava), may vou always have (anv-aham)

the form of a cowherd boy (idrg-goparbha-ripas ca), and may you
develop the right mentality (arha-manasah) for tasting the mantra’s

fruit (tat-phala apty).” (Brhad-bhagavatamrta 2.1.191)




Gopa-kumara’s tending a herd of his own cows means that his
family was relatively well-to-do and independent. B

- l/ﬁw,‘{ 5&1’5)

In the course of doing this work, he wandered over the area within
the twenty-yojana circumference of Mathura-mandala.

Among the places he used for cow herding, his special favorites
were Govardhana, the forest of Vrndavana, and the shores of the

Yamuna.




Sometimes he went to other locations in the dhama, like Mahavana,
but according to one transcendental opinion Vraja-bhumi consists
of nothing but Govardhana, Vrndavana, and the Yamuna, since
these three places pervade the entire dhama.

In any case, there is no place outside Vraja-dhama where a cowherd

can get real benefit from his occupation. x% XX

Gopa-kumara addresses his new student by saying “O _best of
learned brahmanas” because the student hails from the brahmana

cCommmumnity ot vrattrara.
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£ vana-madhye ca pasyamo
nityam ekarm dvijottamam
divya-mirtimh virakty-adhyam
paryatantam itas tatah

In the forest (vana-madhye) we regularly saw (nityam pasyamah) a
certain first-class brahmana (ekam dvijottamam), wandering from
place to place (paryatantam itas tatah). He was very renounced
(virakty-adhyam), and his body appeared like that of a god (divya-

muartim).




This person the boys frequently saw was in truth the best of
brahmanas.

His body was golden and very beautiful




&V 2.1.114
kirtayantamn muhuh krsnam
japa-dhyana-ratam kvacit
nrtyantamm kvapi gayantam
kvapi hasa-param kvacit

He was always chanting the glories of Krsna (kirtayantarh muhuh

krsnam). Sometimes he sang and sometimes danced (nrtyantam
kvapi gayantam). Sometimes, absorbed in meditation, he chanted his
mantra to himself (jaEaidhyana-ratam kvacit), and sometimes he
gave himself to laughter (kvapi hasa-pararh kvacit). -




The outstanding characteristic of this brahmana was that he always
vibrated Krsna’s glories, either with the two-syllable name Krsna or
with other names of the Personality of Godhead

He would sing these names sweetly in various ways.

He sometimes appeared withdrawn inte his private japa and
dhyana, which he dutifully performed daily even though he was

already pertect in chanting the Lord’s holy names.




As the tantras prescribe, even a person who has perfected the

chanting of his mantra should continue to perform regular worship

through japa and dhyana to show gratitude to his spiritual
benetactors:




siddha-mantro ’pi patatma
tri-sandhyarh devam arcayet
niyamenaika-sandhyam va
japed astottaram satam

“t\_fg{l il one has perfected his mantra) (siddha-mantro ’pi) and is
completely pure in heart (patatma), he should still worship the [ ord

(devam arcayet) at the three junctures of the day (tri-sandhyam) by
the method prescribed (niyamena). Or at least at o e three
times he should do this worship (eka-sandhyarh va), and 108 times
he should chant japa of his mantra (japed astottararh $atam).”




When the brahmana seemed withdrawn, intent on his prescribed
chanting and meditation, in fact his outward senses were inactive

not because he was controlling them out of duty but because
ecstatic love was swelling up within him.




2.1.115
vikrosantarm kvacid bhiimau
skhalantarn kvapi matta-vat
luthantarh bhuvi kutrapi
rudantam kvacid uccakaih

Sometimes he shouted (vikrosantam kvacid), or loudly sobbed
(rudantamm kvacid uccakaih), or stumbled and fell to the ground
(bhtimau skhalantarn _kvapi), or rolled about on the ground
(luthantam bhuvi kutrapi) like a madman (matta-vat).
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visarhjhar patitarh kvapi
Slesma-lalasru-dharaya
pankayantarh gavarh vartma-
rajamsi mrta-vat kvacit

Sometimes he fell unconscious (visamjnam patitarh kvapi) and lay

still like a corpse (mrta-vat), the flood of his mucus, saliva, and tears
(slesma-lala-asru-dharaya) turning the dust on the cow path (gavam
vartma rajamsi) into mud (pankayantarm).




Because the brahmana was practicing such intense chanting of the
Lord’s names, he would sometimes feel joy so immense that he
would lose outward consciousness.

Sometimes he would collapse without wetting the ground as
described here, and then he would appear to have died.




OJW&CQ 2.1.117 o
. yamo ‘'murh viksitum sada
sa tu gopa-kumaran no
labdhva namati bhaktitah

Out of curiosity (kautukena) we cowherd boys (vayam bala) would
often come (sada yamo) look at him (amum viksiturn). But when he
(sah tu) saw (labdhva) us in front of him (nah gopa-kumaran) he
would bow down to us with devotion (namati bhaktitah).

He apparently had great respect for the boys, despite their having no
special respect for him.
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voX e adham aslisvati premna
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sarvangesu sa-cumbanam
parityakturh na saknoti
madrsan priya-bandhu-vat

He would heartily embrace us (gadham aslisyati) and atfectionately
cover us with kisses (premna szﬁrvanglesu sa-cumbanam), as if we
were his best friends (piiya-bandhu-va_t). He was unable to give up
(pazityaktum na saknoti) our company (madrsan).




Immersed in krsna-prema, this bradhmana was attracted to these
village boys because they resembled young Krsna and His cowherd
friends. Priya-bandhu has several meanings: “best friends,” “close
relatives,” “most dear devotees of the Lord,” and “the Supreme
Lord, who is dear to His devotees.” B




2.1.119
maya go-rasa-danadi-
sevayasau prasaditah
ekada yamuna-tire
prapyalingya jagada mam

P\QoM -
He was pleased (asau prasaditah) with my services like giving gifts

of milk products (go-rasafdanaddkevayd). One day (ekada), meeting

me on the shore of the Yamuna (yamuna-tire prapya), he embraced
me and spoke in this way (alingya jagada mam):




Gopa-kumara gave his new {riend presents of milk, yogurt, and
other milk products and would also carry his water pot and follow
him around.

This kind of voluntary service pleased the great soul, who became
disposed to give the boy his mercy.




2.1.120

VV vatsa tvam sakalabhista-
siddhim icchasi ced imam
prasadam jagad-iSasya

snatva kesyam grhana mat

“My dear child (vatsa), if you want (ced tvam) to fullill all your
desires (sakala abhista-siddhim icchasi), please bathe at Kesi-ghata
(snatva kesyam) and then accept from Me (mat ‘grhana) this mercy
of the Lord of the universe (imam_ jagad-isasya prasadari).”




Normally we consider the mercy of the Supreme lord something
intangible but the saintly brahmana called it “this mercy” as if it

were a tangible object in front of them.

—_—

He told Gopa-kumara “Just take it {from me” as if literally placing it
in his hands. -




f(wf"i(f« 2.1.121
N _ .
9"y evam etam bhavan-mantram

snatayopadidesa me
{purna-kamo ‘napeksyo 'pi
sa dayalu-$iromanih

Thus, after I bathed (evam snataya), he imparted to me (upadidesa
me) the same mantra you are chanting (etad bhavad-mantram).
Although he was fully satisfied in_himsell and indifferent to material
things (purna-kamah anapeksyah api), he was the crest jewel of all

compassionate souls (sah dayalu-Siromanih).

_’




Since Gopa-kKumara and his student have been initiated into the
same mantra, their relationship should become very friendly.

When Gopa-kumara &)t his mantra he should not have thought
that this was his _guru’s way of reciprocating the gifts of buttermilk
and yogurt.

His guru, being fully seli-satistied, did not need the service.

—_—

Only out of infinite compassion for the fallen souls did the guru
show Gopa-Runmmarahis-merey—




3, 2 2.1.122
pija-vidhim Siksayitum
dhyeyam uccarayan jape
premakulo gato moham
rudan virahiniva sah
Mot Go18)

He was ab

f worshiping (puja-vidhim

siksayiturh) with_the mantra (jape), but as soon as he mentioned the

object of meditation (dhyeyam uccarayan) he was overcome by
love of God (premakulah), became confused (gato mchaw),

oure
and

started crying like a woman separated from her lover (rudan virahini

/~

iva).

\



Gopa-kumara’s guru had the instructions for properly using the
mantra just on the tip of his tongue.

He was about to tell Gopa-kumara how to mark the body with the
syllables of the mantra, how to meditate systematically on the

meaning of the mantra, and all the other details for reciting the
mantra in worship.

But as soon as he started to describe the beautiful form of Sriman
Madana-gopala a sudden ecstasy caught hold of him, and, crying like
a lovesick woman remembering her distant beloved, he lost his train
of thought.




N o 2.1.123
samjnarh prapto ’tha kificin na
prastum $akto maya bhiya
utthaya vimanasko ’gat
kvapi praptah punar na sah

When he regained normal consciousness (atha samjnarm prapto) I
was afraid (maya bhiya) to ask him anything (na kifcit prastum
Saktah). He stood up (utthaya) and went away (agat), distressed
(vimanasko). And after that he was nowhere to be found (kvapi

praptah punar na sah).




Having just received initiation, Gopa-kumara felt deep reverence
for_his spiritual master, and without first being spoken to he dared
not say anything.

He teared he might have done something offensive to upset his
guru and thought that if he said anything wrong his guru might
start crying again.

Why didn’t the saintly brahmana give the missing instructions
unasked?




In_his ecstatic mood he was unhappy and distracted, so he went
away saying nothing more.

And because he had no lixed residence he was not to be found

again.
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"?\va} maya tu kim idam labdham

kim asya phalam eva va
mantrah katham sadhaniya
iti jiatarh na kificana

E——

I had no idea (maya tu na kificana jhatarn) what this mantra was
that I had received (kim idarm labdham), what fruit its chanting
would bear (kim asya ﬁﬁalam eva va), or even how the mantra was
to be practiced (mantrah katham sadhaniya iti).




Gopa-kumara did not even know the name of thi -syllable

mantra.

Was the mantra meant to be sung out loud?

Or chanted quietly?

Or was it a mantra at all?

If it was powertul, when chanted pertectly what fruit would it bear?



His guru had told him that the mantra would fulfill all his desires,
but that was vague.

[ g

Until now Gopa-kumara had never thought seriously about his
ultimate desires and goals.




2.1.125

tad-vakya-gauravenaiva

mantram tam kevalam

mukhe

kenapy alaksito ’jasram

japeyam kautukad

1va

Simply out of respect for the brahmana’s words (tad-vakya-

gauravena eva), I constantly murmured t!

nis mantra (mantram tam

ajasram  kevalam mukhe) in secluded

places, unseen by others

(kenapy alaksito). T chanted it just out of curiosity (Japeyam

kautukad 1va)




Gopa-kumara, aware of his ignorance of the true nature of the
mantra, was embarrassed to chant it in public.

But it certainly fascinated him.




2.1.126
tan-maha-purusasyaiva
prabhavat tadrsena ca
japena citta-suddhir me
tatra sraddhapy ajayata

By the influence of that great person (tan-maha-purusasyaiva
prabhavat), even such aimless chanting (tadrSena ca_japena)
purified my mind (me Citta-éuddhill), and 1 developed faith in the
mantra (tatra Sraddhapy ajayata).




Without scientific knowledge of its practice and significance, the
young sadhaka Gopa-kumara could hardly have solid faith in the
mantra.

He was not firmly convinced of its efficacy, nor was he
attectionately attracted to it.

Nonetheless, his naive chanting puritied his mind of lust, envy, and
greed.




jagad-iSvara-sadhakam
u\;& tarh mantrarh manyamano "ham
tusyan japa-paro '’bhavam

Contemplating my guruw’s words (tad-vakyam ca anusandhaya), I

understood the mantra (tarn mantrarm manyamano aham) to be the
means for achieving the Lord of the universe (jagad-iSvara-
sadhakam). Thus 1 became satistied (tusyan) and absorbed in
chanting (japa-paro abhavam).




Gopa-kumara’s guru had told him, “Accept the Supreme [ord’s

mercy.”

Remembering this, Gopa-kumara concluded that the mantra was
meant for obtaining the favor of the Supreme Lord.

This was a satistying reason to take enthusiastically to the chanting.
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GGl kidrso jagad-iso ’sau
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kada va drsyatam maya
tad-eka-lalaso hitva
grhadin jahnavim agam

I became eager to know who this Lord of the universe was (kidrso
jagad-i50 asau) and when I might be able to see Him (kada va
drsyatarh maya). With this as my only aspiration (tad-eka-lalaso) 1
abandoned my home and other attachments (grhadin hitva) and
went to the bank of the Ganga (jahnavim agam).




Wanting to identity the Lord of the universe, Gopa-kumara
compared Him to familiar people and things.

But he could find no clue in the place where he had been brought
up, so he left home to wander in search of the Lord.




2.1.129
=W darac chankha-dhvanirm Srutva
"V tat-padam pulinarh gatah

vipram viksyanamarh tatra
Salagrama-silarcakam

Hearing the distant sound of a conchshell being blown (darac
chankha-dhvanim srutva), I followed that sound to its origin on a
sandy bank of the river (tat-padam pulinam gatah). There I saw a
learned brahmana (vipram viksy@namand tatra) worshiping a
Salagrama-sila, and 1 bowed down ($alagrama-silarcakam).
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e ”:A e iti prsto maya hasan
Y o G so ’vadat kim na  janasi
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balayam jagad-iSvarah

I asked him (maya prstah), “Master (svaminn), what are you
worshiping (kim imarm yajasi)?” Laughing (hasan), he replied (sah
avadat), “Dear boy (bala), don’t you know (kim na janasi) that this
is the Lord of the universe (ayam jagad-iSvarah)?”

o=

The worshiper was surprised that anyone, even a child, would be

ignorant that Sri Salagrama is a direct incarnation of the Lord of the

universe.
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a* ,vi(‘\i\:{‘\:e' tac chrutvahar su-samprapto
RARC nidhim labdhveva nirdhanah
nastarh va bandhavo bandhur

paramam mudam aptavan

Hearing this (tac srutva) I felt unlimited happiness (aham _paramarm
mudam aptavan), like a poor man (nirdhanah) finding (labdhva) a
welcome treasure (su-samprapto nidhir iva), or a family man (va
bandhavah) reuniting with a long-lost relative (nastarn bandhum).
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SR padodakarh sa-nirmalyarm
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viprasya krpayapnuvam

I gazed for a long time (muhuh pasyan) at the Lord of the universe
(jagad-isarh) and with faith bowed down to Him (sraddhaya
naman), my whole body ftlat on the ground like a rod (danda-vat).
By the brahmana’s mercy (viprasya krpaya) I received (apnuvam)
some water that had washed the Lord’s feet (padodakarn), and some
remnants of offerings to Him (sa-nirmalyam). ‘

—




With newborn faith and affection for the Lord in His Salagrama
form, Gopa-kumara happily accepted-the L ord’s caranamrta, along

with remnants of tulasi leaves and other items earlier offered to the
[ord. -
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:: <P v udyatena grharh ganturh
s ———
R P karande tena sayitam
< ke jagad-isam vilokyarto

vyalapam sasram idrsam

Then the brdahmana, preparing to return home (udyatena grham
ganturh), lay the Lord of the universe to rest (tena jagad-isam
sayitam) in a box (karande). Pained to see this (vilokya artah), I
tearfully complained in this way (vyalaparm sasram idrsam):




e kol 2.1.134
/ ha ha dhrtah karandantar
s asthane paramesvarah

kim apy asau na dabhunkta)
nidra tu ksudhaya katham

“My God (ha ha ), you are putting the Supreme Lord (paramesvarah
dhrtah) into a box (karanda antar)—such an unlit place (asthane)!
And He @isn’t even e@(as@ ca abhunkta)! How will He sleep
(nidra tu katham) if He is hungry (ksudhaya)?”.




Gopa-kumara thought the little box an ill-chosen place for the Lord

of the universe.

Told that being placed in such a box is what is done with the Deity
alter worship to Him is finished, Gopa-kumara replied that he had

not seen the brahmana make an oflering of food substantial enough
to satisfy the Lord’s appetite and that the Lord should not be forced
to sleep without first being fed.




2.1.135
prakrtyaiva na janamij
mathura-brahmanottama
asmad vilaksanah kascit
kvapy asti jagad-iSvarah

O excellent brahmana from Mathura (mathura-brahmanottama),
bécause of my material conditioning (prakrtyaiva) I was unaware
(na janami) that the Lord of the universe (jagad-iSvarah) is different
(vilaksanah asti) from everyone and everything (kascit kvapy) in
this world (asmad).




Gopa-kumara was ignorant ol the supreme Person’s transcendental
nature,

The Lord can enjoy Himself everywhere simultaneously by
expanding into an infinite number of forms.

There is no reason to worry that He will go hungry because of one

devotee’s neglect.

He may seem to-bea small stone trapped in a box, but in fact the

[Lord is unlimited.




2.1.136
ity akrtrima-santapam
vilapaturam abravit
brahmanah santayitva marh
hrina-vad vinayanvitah

As 1 complained and suttered (vilapa aturam) in_my uncontrived
lamentation (akrtrima-santaparm), the brahmana tried to console me
(brahmanah santayitva mar). Full of humility (vinayanvitah), he
shyly spoke (hrina-vad abravit).




The saintly brahmana was ashamed of being too poor to feed even a
human guest, what to speak of the Supreme Lord.

And in fact the place where he had now pertormed his worship
simply had no facilities for cooking. -

But the humility the brahmana felt was not caused by any external

circumstance; it was a natural ecstasy of his individual type of love
of God.




AR 2.1.137
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W57 daridrah $aknuyarh param

arpayami sva-bhogyarh hi
jagad-1saya kevalam

“O new Vaisnava (nava-vaisnava),” he said, “what more can this
poor man do (daridrah ki param kartsmn Saknuvarm)? 1 can offer
(arpayami) to the Lord of the universe (jagad-i1Saya) only the meals I
prepare for myself (sva-bhogyam hi kevalam).

The brahmana who lived near the Ganga thought, “If this cowherd
boy has never seen a brahmana like me worshiping Salagrama-sila,
he must be new to spiritual life.”
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W yadi pijotsavarh tasya vaibhavarh ca didrksase

:" M‘Eﬂ tadaitad-desa-rajasya visnu-piijanuraginah
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e iﬁ"‘ >~~ maha-sadhoh purim yahi vartamanam aduaratah
N tatra saksat samiksasva durdarsam jagad-iSvaram

“IL_you are eager to see (yadi didrksase) the Lord’s opulence (tasya
vaibhavarn) and a great festival of His worship (puja utsavam ca), please go
(tada vahi) to the capital city (purir) of this country’s very saintly ruler
(etad-desa-rajasya maha-sadhoh). He is attached to the worship of Lord
Visnu in great love (visnu-piija anuraginah). You will find his city not far
away (vartamanam aduratah), and there (tatra) you can behold (samiksasva)
the Lord of the universe (saksat jagad-iSvaram), who is so difficult to see

(durdarsam).




LThe king of this district on the shore of the Ganga was a sincere
Vaisnava, which made him a greater saint than any karmi, jiiani, or
ordinary yogi.

He worshiped the Deity of Lord Visnu with festive opulence.

If Gopa-kumara liked, he could go to the capital and see for himselt
this king’s wonderful worship.




He could see the Lord’s beauty, the rich otferings made to the I .ord,
and His luxurious sleeping quarters.

The opulences of the king’s Deity were much more readily visible
than those of the poor brahmana’s Salagrama-sila.
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AR s b hrt-purakam mahanandam
(WM sarvathanubhavisyasi
st = .
idanim etya mad-gehe

bhunksva visnu-niveditam

“You will feel great ecstasy (mahanandarm anubhavisyasi), fulfilling
all your heart’s desires (sarvatha hrt-purakam). But for now
(idanim) please come have lunch in my house (etya mad-gehe
bhunksva) from the remnants of what has been oftered to Lord

Visnu (visnu-niveditam).”




Gopa-kumara will certainly feel bliss if he witnesses the opulence of the
Visnu Delty i the royal city, hears the songs and prayers recited for the
pleasure of the Lord, and tastes the remnants of food otfered to the Lord.

The brahmana admits that devotees who have pure love for the Lord prefer to
see Him worshiped with suitable opulence, opulence that he, a poor man,
cannot provide for his own Deity.

Gopa-kumara should therefore at once go to the capital, but before he goes
he should have Tunch at the brahmana’s house, where he can taste what little
rice and other items have been offered this morning to the brahmana’s

Salasrama Deity.
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“"W tad-vacanandito 'gatva
- ksudhito ’pi tad-alayam
tam pranamya tad-uddista-
vartmana tam purim agam

Delighted by the brahmana’s words (tad-vaca ananditah), 1 offered
him my obeisances (tarh_pranamya) and without stopping at his
house (tad-alayam agatva) (even though hungry (ksudhito ’pi)), I
set off for the capital (tam purim agam) by the road he pointed out
(tad-uddista-vartmana).




> wWirgWi-

Gopa-kumara repeatedly prostrated himself before the brahmana
with great devotion.

@rf)@

He did this partly to beg pardon for declining the brahmana’s

invitation and partly to beg blessings for an auspicious journey.
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e fwe\ antah-pure deva-kule

e jagad-1Sarcana-dhvanim
apurvam tumulam darac
chrutvaprccham amur janan

Within the inner precincts of the city (antah-pure), from a distance
(darat) I heard (Srutva) the sound (dhvanim) of temple worship
(deva-kule arcana) of the Lord ot the universe (jggad-iéa). I had
never heard such a tumult (aptirvam tumulam), so I asked about it
from people nearby (aprccham amum janan).




The noise Gopa-kumara heard came from the Lord’s arati ceremony_
in the royal temple, where many devotees were chanting and
playing musical instruments. -

BN

The sound impressed Gopa-kumara as very wondertul.
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@% vijidya tatra jagad-iSvaram iksitum tar
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A M kenapy avarita-gatih sa-javam praviSya
é
s sankhari-pankaja-gada-vilasat-karabjam
T Srimac-catur-bhujam apasyam aham samaksam

Learning (vijiaya) that the Lord of the universe (jagad-iSvaram) was
being worshiped (tatra), I_.wanted to see Him (tam iksitum). As I
approached. no one stopped me (kenapy avarita-gatih), so I quickly
entered the temple (sa-javarn praviSya), where in front of me
(samaksam) I beheld (aham apasyam) the beautiful four-armed
form of the Lord ($rimac-catur-bhujam), His hands resplendent with
a conchshell, disc, lotus, and club (Sankhari-pankaja-gada-vilasat-
karabjam). |




The guards at the door of the temple neither questioned Gopa-
kumara nor blocked his entrance. so he eagerly ran inside.

There he saw the Deity of Visnu, whose beauty and opulence more
than fullilled the brahmana’s predictions, and Gopa-kumara’s own
expectations.

The four arms of the Lord resembled the bodies of mighty serpents.




e L 2.1.144
W sarvanga-sundarataram nava-megha-kantim
kausSeya-pita-vasanam vana-malayadhyam
sauvarna-bhiisanam avarnya-kisora-murtim
purnendu-vaktram amrta-smitam abja-netram

All the parts of His body were exquisitely attractive (sarvanga-
sundarataram), and His complexion resembled a new rain cloud (nava-
megha-kantim). Words can hardly describe his youthful body (avarnya-
kisora-murtim), dressed in yellow silk (kauseya-pita-vasanarh), ornamented
with gold (sauvarna-bhiisanam), and garlanded with forest flowers that
increased His beauty (vana-malayadhyam). His face (fa@g), with its sweet

nectarean smile ((amrta—smita%) and lotuslike eyes (!ali_]@ﬂ@, appeared

like the full moon (purna indu)




Beginning from His eyes and mouth, every part of Lord Visnu’s
body was enchanting,

Gopa-kumara could only compare His beauty to that of the most
beautiful things he knew—a rain cloud, the moon, and lotus
flowers.




R 2.1.145

\J\em‘i s&t\xtﬁ‘ e . . .
&W sampujita-vividha-durlabha-vastu-vargaih
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¢ tisthantam asana-vare su-paricchadaugham

While many attendants (@gricaw, fondly attached

to_serving Him (sevanusakta), worshiped Him (sampujita) with
various rare items (Vivid-l'ra-/c[ur_“lﬁ_ﬁ_ha-@asjtutw@, He stood
(tisthantam) on an excellent throne (asana-vare) and from a
distance (arat) watched (anubhavantam) the dancing and other
entertainment (nrtyadikam ca) presented before Him (purato).
Every sort of wonderful paraphernalia was being engaged for His
pleasure (su-paricchadaugham).




As the most precious items to be found were presented to the [ .ord,

one after another His personal attendants waved camara fans
intently and otfered Him betel nut and other refreshments.

In the midst of all this, He stood on His throne instead of coming
torward to meet the crowd and acknowledged the entertainment
going on further away by watching with unblinking eyes.




paramananda-ptarno "ham

@ pfanaman danda-van muhuh

vyacintayam idam svasya-
pasyam adya didrksitam
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Filled with supreme bliss (paramananda-purnah), I_repeatedly fell

flat on the ground (aham pranaman danda-vat muhuh). “Today

(adya),” T thought (@@), “I have seen (svasya apasyam)

what I always wanted to see (dridrksitam).
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Samprapto janma-saphalyam
na gamisyamy atah kvacit
vaisnavanam ca krpaya
tatraiva nyavasam sukham

“Now my life is a success (samprapto janma-saphalyam). I shall
never go away from this place (na gamisyamy atah kvacit).” And so,
by the mercy of the Vaisnavas (vaisnavanam ca krpaya), I began to
live there happily (tatraiva nyavasam sukham).




Gopa-kumara had left his family and friends to wander in search ot
his worshipable Lord and now had found Him. B

Although as a penniless beggar from a foreign country Gopa-
kumara could hardly expect to be allowed to stay in the
neighborhood of the royal palace and dine on the remnants of the
king’s Deity, the local Vaisnavas were kind to him.

They brought him maha-prasada and did everything possible to
encourage and protect him.
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& = bhufijano visnu-naivedyam _

pasyan piijja-mahotsavam
srnvan pujadi-mahatmyam

\Xatnﬁ'fl mantram rahoj apan}

I would eat (bhunjano) remnants of food offered to Lord Visnu
(Visnu-nai;fed)iam), witness (pasyan) the great festivals of His
worship (piija-mahotsavam), and hear (Srnvan) the_glories of His
worship and more (pujadi-mahatmyarn), all_the while carefully
chanting my mantra (yatnan mantrar japan) in private (raho).

S—




While residing with the Vaisnavas who served the Deity of Lord
Visnu, Gopa-kumara heard from them the glories of worship of
Visnu, as described in various Puranas and other scriptures.

He heard that worshiping Visnu is the highest activity for human

beings, and he heard specific instructions about various aspects of
His worship.

He also heard about the glories of Lord Visnu’s prasédg:




sadbhir masopavasais tu

yat phalam parikirtitam
visnor naivedya-sikthannam

bhunjatam tat kalau yuge

“All the benetits ascribed to (yat phalam parikirtitam) the vow of
fasting for six months (sadbhir masa upayvasaih tu) are gained in
Kali-yuga (tat kalau yuge) by those who eat (bhufjatam) boiled

rice (siktha annar) that has been oftered to Lord Visnu (visnor

naivedya).”




From all thesesnseuctions, however, Gopa-kumara did not receive a

complete, systematic spiritual education. >< ><\>< >< ><
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No one told him, for example, about such basic matters as the
existence of higher planets, like the Svarga ot Lord Indra.

The Vaisnavas were unaware that Gopa-kumara, despite his saintly
qualities, had never had any training.

Thus he remained naive about the complexities ol the material

WOI‘[H.



2.1.149
asyas tu vraja-bhameh srir
gopa-krida-sukham ca tat
kadacid api me brahman
hrdayan napasarpati

Yet my heart (me hrdavan tn), O brahmana (brahman), never forgot
(kadacid api napasarpati) the beauty of this Vraja-bhumi (asyah
vraja-bhumeh srir) and the joy of playing here as a cowherd (gopa-
krida-sukham ca tat).




Gopa-kumara’s indelible recollections of Vraja-dhama, far from
being just sentimental, were a sign that by chanting his mantra he

was reaping transcendental results. %% ><\><><>(
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The public opulence of Lord Visnu’s worship did not attract him
more than the simple happiness of wandering about the fields of

Vraja.

While sleeping or awake, he could not forget Vraja.

Even white 1ie took part in Lord Visnu’s festivals, thoughts of Vraja-
bhtmi lingered im his mind.




2.1.150
evam dinani katicit
sanandam tatra tisthatah
tadrk-puja-vidhane me
parama lalasajani

Remaining thus (evam sanandam tisthatah) for some days (dinani
katicit) in that place (tatra), I developed great eagerness (me parama
lalasa ajani) to engage in that method of worship (tadrk-pija-
vidhane). -

Gopa-kumara was eager to reciprocate in a personal way with the
Lord of the universe, and the opulent worship in Visnu’s temple
Seemed such a way.
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R SS vaidesikam api priyat
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su-Silam viksya putratve
parikalpyaciran mrtah

The king of that country (atha sa raja) was sonless (aputrah). And
despite my being a foreigner (mam vaidesikam api), he noted
(viksya) my good character (su-silarn), and he developed affection
for me (priyat). But soon after finally adopting me as his son
(putratve parikalpya acirat), he died (mrtah).
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(;v/“’:{wa/""gs" maya ca labdhva tad-rajyarn
(: / visnu-piija mudadhika
PP pravartita tad-annais ca

bhojyante sadhavo ‘nv-aham

Alter inheriting his kingdom (maya ca labdhva tad-rajyam), I
arranged (pravartita) even more elaborately the joyful worship ot
Lord Visnu (visnu-pija_muda adhika), Every day (anv-aham),
saintly persons (sadhavah) were fed (bhojyante) with remnants of
food from this worship (tad-annais ca).




Simple soul that?eéw

Gopa kumara accented his material
elevation as a chance to increase his devotional service.

As king he saw to it that Lord Visnu’s worship was improved and
that the Lord’s mercy was distributed as widely as possible.




2.1.153

svayam ca kvacid asaktim
akrtva purva-vad vasan

japarm nirvahayan bhufje

prasadannam prabhoh param

And always unattached to royal opulence (svayam ca kvacid asaktim
akrtva), I continued living (Vﬂl) just as before (puwa—vad) I
quletly chanted my mantra (japarh nirvahayvan) and ate (bhunje)
only remnants of food left by the Lord as His mercy (prabhoh param
prasada annam).

—




Gopa-kumara’s mantra protected him from being corrupted by royal
ST N VDO
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Thus he was undistracted by sovereignty and wealth.

Retaining his unassuming simplicity, he went on chanting his
mantra, satistied with the gratification that his senses enjoyed from
honoring Lord Visnu’s prasada.




" 2.1.154

rajfio 'sya parivarebhyah
pradam rajyam vibhajya tat
tathapi rajya-sambandhad
duhkham me bahudhodbhavet

I divided (vibhajya) the atfairs of the kingdom (rgjLam) and handed
them (pradam) over to the relatives (asya parivarebhyah) and
entourage of the deceased king (rajiah). But still (tathapi) I suftfered
in_various ways (me bahudha duhkham udbhavet) due to my
connection with the kingdom (rajya-sambandhad).

N




To avoid being blamed for neglecting the kingdom while absorbed in privage
meditation, Gopa-kumara delegated the practical atfairs of ruling to the

previous king’s friends, ministers, in-laws, and immediate family.

a—

He gave them the authority to make day-to-day decisions.

Nonetheless, various anxieties connected with the kingdom continued to be
thrust upon him, and so a crisis gradually arose.

SESEALONSENENE L KR

Discriminating Vaisna yas a¥ be bette uninvolved in the management of
kingdoms.




L~ 2.1.155
kadapi para-rastrad bhih
kadacic cakravartinah
vividhadesa-sandoha-
palanenasvatantrata

Sometimes (kadapi) 1 feared neighboring kingdoms (para-rastrad
bhlh) and at other times the emperor (kadacit cakravartinah).

Hamgto obey (palanena) his various and abundant commands
(vividha adesa-sandoha) stifled my freedom (asvatantrata).




Every king has enemies, including the unhappy citizens of his own
state as well as the rulers of rival kingdoms.

If he is the vassal of a greater king, he must follow the overlord’s
whims and cannot act independently.

Gopa-kumara felt all these anxieties.
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If the Supreme Lord’s remnants (jagad-iSvara-naivedyar) were
touched by an outsider (sprstam anyena kenacit), or carried outside
the temple (nitam bahir va), or if for any other reason a doubt arose
about the purity of the remnants (va sandigdho), no respectable
person (na ko ’pi saj-janah) would eat them (bhunkte).




Gopa-kumara certainly should have tolerated any trouble arising
from serving the Lord, but the serious obstructions that appeared
in Gopa-kumara’s devotional service provoked him much more

than the petty complications of royal EOllthS % >< ><><
3K

The brahmanas of this redion weré very strict about the food they
accepted. T t Lord Visnu’s prasada it it had

been touched by anyone other than @'ﬁma Servants o‘leWDETtD

or taken outside the sacred area of the temple




These brahmanas ted the tradition of cultured behavioD as
evidence to support their scruples: their predecessors had never
accepted prasada that had in these ways been contaminated.

Real brahmanas and Vgnéavas, however, become unhappy to see
such behavior; for them it is difficult to Tive In a place where such

disrespect ot the Supreme Lord’s prasada is promoted.

Furthermore, their opinion on this matter is supported in scriptures
such as Sri Brhad-visnu Purana:




naivedyam jagad-iSasya anna-panadikarm ca yat
bhaksyabhaksya-vicaras tu nasti tad-bhaksane dvija

brahma-van nirvikaram hi yatha visnus tathaiva tat
vicaram ye prakurvanti bhaksane tad dvijatayah

kustha-vyadhi-samayukta putra-dara-vivarjita
nirayarh yanti te vipra yasman navartate punah

——

“O_twice-born (dvija), one should never question (vicaras tu nasti) whether remnants
of food and drink (anna-panadikam) oftered to the Lord of the universe (naivedyarm
jagad-1sasya) are lit or unfit to eat (bhaksya abhaksya). One should never make such
distinctions. The prasada ot the Lord (tad-bhaksane) is as incorruptible (nirvikaram hi)
as the Vedic mantras (brahma-vad) and Lord Visnu Himself (yatha visnus tathaiva).
Those who consider (vicarar ye prakurvanti) whether the Lord’s prasada is eatable or
uneatable (bhaksane tad) will sutfer 1eProsy (kusthz?—vyadhi-samé_vukté). They will lose
their children and wives (putra-dara-vivarjita), O brahmana (vipra), and go to hell
(nirayam yanti te), never to return (yasmat navartate punah).”




2.1.157
marma-Salyena caitena
nirvedo me mahan abhut
nese didrksitam saksat

5 praptam tyaktum ca tat-prabhum

Such darts, shot into my vital points (etena marma-salyena), made
me like giving everything up (nirvedo me mahan abhut). But I had
no desire to leave the Lord (tat-prabhum tyaktur nese), whom long
I had hankered to see (didrksitarn) and whose personal contact I had
now obtained (saksat praptam).




To see the leaders of society refusing Visnu’s prasada was more painful to
Gopa-kumara than the wounds ot well-aimed arrows.

One who is cut at a major juncture of the subtle channels carrying prana feels
excruciating pain.

But the pain of having to watch and tolerate aparadhas in the service of Lord
Visnu was more painful for Gopa-kumara than such a wound.

He lost wha husi he had for continuing his involvement with

ruling the kingdom, but he could not leave Lord Visnu.




2.1.158
etasmin eva samaye
tgljtra daksina-desatah
samagataih sadhu-varaih
kathitam tairthikair idam

Just then (etasmin eva samaye), some venerable saints (sadhu-
Varalh) from the south (daksma—desatah) arrived (tatra samagataih)
on pilgrimage (tairthikair) and told me this (idam kathitar):




The saintly pilgrims were Vaisnavas {from Jagannatha-purl.

For a while they had left that holy dhama to see [.ord Visnu’s Deities
and devotees etsewtrere; mostly in the various tirthas.




2.1.159
daru-brahma jagan-natho
bhagavan purusottame
ksetre nilacale ksara-
rnava-tire virajate

“At Purusottama-ksetra (purusottame), on the blue mountain
(ksetre nilacale) on the shore of the salt ocean (ksararnava-tire),
Jagannatha, the Lord of the universe (jagan-nathah), the Personality
of Godhead (bhagavan), is present (virajate) as the Absolute Truth
manitest in wood (daru-brahma).



Within the holy dhama called Purusottama on the shore ol the salt
ocean is a district called Nilacala, and there the Supreme
Personality of Godhead is present as Lord Jagannatha.

He is called daru-brahma because He is the Absolute Truth in wood
(daru), and because He destroys (daranat) the miseries of material
existence.

He is described in a number of Puranas.

For example, in the Padma Purana:



samudrasyottare tire

aste Sri-purusottame
purnananda-mayarin brahma

daru-vyaja-sarira-bhrt

“At Sr1 Purusottama (Sri-purusottame), on the northern shore of
the ocean (samudrasya uttare tire), resides (aste) the Supreme
Absolute Truth (brahma). Full of perfect ecstasy (pturnananda-
mayarn), He has assumed a transcendental body (sarira-bhrt) that

appears wooden (daru-vyaja).”



And in the Brhad-visnu Purana:

niladrau cotkale dese
ksetre sri-purusottame
daruny aste cid-anando
jagannathakhya-miurtina

“In the land of Orissa (utkale dese), on the blue mountain
(niladrau) at Sr1 Purusottama-ksetra (Sri-purusottame ksetre), the
ecstatic and all-spiritual Lord (cid-anando) is present (aste) in
wood (daruny) in His form known as Jagannatha (jagannathakhya-
murtina).”



2.1.160
maha-vibhiitiman rajyam
autkalam palayan svayam

vyafijayan nija-mahatmyam
sada sevaka-vatsalah

“With infinite opulence (maha-vibhtaitiman), that Lord Himself rules
(palayan svayam) the kingdom of Utkala (autkalarmm rajyam). He
displays (vyafijayan) His unique glories (nija-mahatmyam) and
always takes affectionate care of His devotees (sada sevaka-vatsalah).



Utkala is another name for Orissa. Lord Jagannatha Himself rules

this kingdom by issuing various commands and guidelines for the
citizens’ conduct of business and personal affairs.

As the Tattva-yamala states:



bharate cotkale dese bhui-svarge purusottame
daru-riapi jagannatho bhaktanam abhaya-pradah

nara-cestam upadaya aste moksaika-karakah

“In the Utkala kingdom (utkale dese) in Bharata-varsa (bharate)
lies the earthly heaven of Purusottama (bhii-svarge purusottame).
There Lord Jagannatha appears in a wooden form (jagannathah
daru-rapi aste). Taking up humanlike activities (nara-cestam
upadaya), He bestows fearlessness on His devotees (bhaktanam
abhaya-pradah). He is the only giver of liberation (moksa eka-

karakah).”



Lord Jagannatha displays His own glories, such as His kind
compassion on unfortunate souls.

Especially attectionate to His servants, He never takes their otfenses
seriously.



2.1.161
tasyannam pacitarn laksmya
svayam bhuktva dayaluna
dattam tena sva-bhaktebhyo
labhyate deva-durlabham

“After eating (svayam bhuktva) tood cooked for Him (tasya pacitam
annar) by His consort Laksmi (laksmya), the all-mercitul Lord
(dayaluna) distributes (tena dattarn) to His devotees (sva-
bhaktebhyo) His own remnants, which are available in Nilacala
(labhyate) even though by demigods they are rarely obtained (deva-

durlabham).



The remnants from the plate of Lord Visnu are extremely ditficult to obtain.

But in Nilacala, after the goddess Laksmi personally cooks for Lord
Jagannatha, the Lord eats each preparation and then freely distributes His
remnants to His devotees.

Being all-mercitul, Lord Jagannatha sees to it Himself that all His devotees
obtain His prasada.

When everything cooked for the Lord is offered before Him in many clay
pots, sometimes He eats only a little of each preparation, and sometimes He
eats everything and then miraculously retills the pots.



2.1.162
maha-prasada-samjiiam ca
tat sprstam yena kenacit
yatra kutrapi va nitam
avicarena bhujyate

“That food is called His maha-prasada (maha-prasada-sarjfiam ca).
Be it touched by anyone (tat sprstarn yena kenacit) or brought

anywhere (yatra kutrapi va nitam), without discriminating the
devotees eat it (avicarena bhujyate).

The maha-prasada of Lord Jagannatha is unique.



Because it has been touched by His nectarean lips, it can never be
contaminated, even it touched by an unseeable or untouchable
person or if carried to an unclean place.

No decent person ever refuses to eat Lord Jagannatha’s maha-
prasada, or complains that it might not be pure, or that the time is
improper to accept it. It is said:

No decent person ever refuses to eat Lord Jagannitha’s maha-
prasada, or complains that it might not be pure, or that the time is
1Improper to accept it.




It 1s said:

yad annam pacayet laksmir
bhokta ca purusottamah
sprstasprstam na mantavyam
yatha visnus tathaiva tat

“The food that Laksmi cooks (yad annar pacayet laksmir) and Lord
Purusottama eats (bhokta ca purusottamah) should be accepted
without consideration of its being touched or untouched by anyone
(sprsta asprstarn na mantavyar). It is as pure as Lord Visnu Himselt
(yatha visnus tathaiva tat).”



The Skanda Purana adds:

cira-stham api sarmsuskam
nitam va duara-desatah

yathayathopabhuktar sat
sarva-papapanodanam

“Even it Lord Jagannatha’s prasida has completely dried up
(sarm$uskam api) from sitting for a long time (cira-stham) or has
been carried to a far distant place (nitarn va dura-desatah), if eaten
in the proper spirit (yatha ayatha upabhuktam sat) it will surely
drive away all one’s sins (sarva-papa apanodanam).”



According to the Bhavisya Purana:

antya-varnair hina-varnaih
sankara-prabhavair api

sprstam jagat-pater annam

bhuktam sarvagha-nasanam

“Even it the food eaten by the Lord of the universe (jagat-pater
bhuktam annam) has been touched (sprstar) by outcastes (antya-
varnair), by those with no caste (hina-varnaih), or by those born in
mixed castes (sankara-prabhavair api), still it has the power to
destroy all sins (sarva agha-nasanam).”



And according to the Garuda Purana:

na kala-niyamo vipra
vrate candrayane yatha
prapta-matrena bhupjita
yadicchen moksam atmanah

“O brahmana (vipra), there are no restrictions about when to accept
this prasada (na kala-niyamo) as there are in the observance of vows
like Candrayana (vrate candrayane yatha). Whenever one receives
Lord Jagannatha’s prasada (prapta-matrena) one should eat it at once
(bhunjita) it one wants to attain liberation of the soul (yadicchen

moksam atmanah).”



2.1.163
aho tat-ksetra-mahatmyam
gardabho ’pi catur-bhujah
yatra pravesa-matrena
na kasyapi punar-bhavah

“Oh, that holy ksetra is so great (aho tat-ksetra-mahatmyam) that
even_the donkeys living there have four arms (gardabho ’pi catur-
bhll]ﬂh)' Anyone who simply enters that district (yatra pravesa-
matrena) will never take birth again (na kasyapi punar-bhavah).




Some may doubt the claim that Lord Jagannatha’s prasada is so
special.

Those doubters should be informed that Lord Jagannatha’s abode is
even more special.

a—

Even lowly animals like donkeys who live there are four-armed, for
they have automatically achieved the perfection of sartpya, having
bodily features just like the Lord’s.

This is stated by Lord Brahma in the Brahma Purana:



aho ksetrasya mahatmyar
samantad dasa yojanam
divi-stha yatra pasyanti
sarvan eva catur-bhujah

“Just see how great is this holy abode (aho ksetrasya mahatmyam)!
The demigods in heaven see that in this ksetra (divi-stha yatra
pasyanti), for ten yojanas on all sides (samantad dasa yojanam),
everyone has four arms (sarvan eva catur-bhu] ah).”

| —




Sr1 Veda-vyasa says in the Garuda Purina:

yatra sthita janah sarve
Sankha-cakrabja-panayah

drsyante divi devams ca
mohayanti muhur muhuh

“Everyone living there (yatra sthita janah sarve) appears (drsyante)
with hands holding a conchshell, disc, and lotus (sankha-cakrabja-
panayah). The demigods in heaven (divi devams ca) are constantly
bewildered to see this (mohayanti muhur muhuh).”

e




And Sri Narada says in the Bahvrca-parisista:

catur-bhuja janah sarve

drsyante yan-nivasinah

“All_the residents there (yan-nivasinah janah sarve) are seen (drsyante) to

have four arms (catur-bhuja).”

a—

Furthermore, simply by setting foot in Purusottama-ksetra, any living being

coming from anywhere is freed from having to take another birth.

This is confirmed by Sri Veda-vyasa in the same Bahvrca-parisista:



sparsanad eva tat ksetrarh nrnarh mukti-pradayakam
yatra saksat param brahma bhati darava-lilaya

api janma-sataih sagrair duritacara-tatparah
ksetre ’smin sanga-matrena jayate visnuna saha

“This holy ksetra (tat ksetram), where the Supreme Truth (yatra
saksat parar brahma) is present in His pastime of having a wooden
form (bhati darava-lilaya), bestows liberation upon all men (nrnam
mukti-pradayakam) who simply touch it (sparsanad eva). Even if
someone has been dedicated to sinful behavior (duritacara-tatparah)
for many hundreds of lives (janma-sataih api), by merely coming
into contact with this ksetra (ksetre ’smin sanga-matrena) he will

take birth (jayate) in The company of ford-Visnu (visnuna saha).”




2.1.164

praphulla-pundarikakse
tasminn eveksite janeh

phalam syad evam asrausam

ascaryam purvam asrutam

JSpwidta
“A mere glimpse of ﬁla”l (tasminn _eva iksite), whose eyes are like
lotuses in full bloom (praphulla-pundarikakse), grants the ultimate
goal of life (janeh phalam syad).” Such wonders I heard (evam
ascaryar asrausam), which I had never heard before (purvam

\

asrutam).




The Personality of Godhead may be visible elsewhere in other Deity forms, as
indeed He is on the shore of the Ganga in the kingdom where Gopa-kumara
was now living.

But the beauty of Lord Jagannatha is unique.

.

So exquisitely charming is His beauty that by seeing Him merely once one
feels relief from all miseries.

That a glimpse of Lord Jagannatha is enough to pertect one’s lite is stated by
Sr1 Narada in his talks with Sri Prahlada in the Padma Purana:




sravanadyair upayair yah kathancid drsyate mahah
niladri-sikhare bhati sarva-caksusa-gocarah

——

tam eva paramatmanarih ye prapasyanti manavah
te yanti bhavanam visnoh kirh punar ye bhavadrsah

“The glories of the Lord (mahah), which are partly perceived (yah
kathancid drsyate) by methods like hearing (sravanadyair upayair),
are_openly visible (bhati sarva-caksusa-gocarah) on the peak of the
blue mountain (niladri-Sikhare). Any human being (ye manavah)
who _sees (prapasyanti) that Supreme Being (tam eva
paramatmanam) will go to the abode of Visnu (te yanti bhavanam
visnoh), what to speak of a great soul like you (kim punar ye

bhavadrsah).”




As Gopa-kumara heard from his visitors these glories of
Purusottama-ksetra, and more, wonder arose in his heart because he

had never before heard anything like those glories.

Although the form of the Lord that Gopa-kumara was worshiping
was the same Personality of Godhead, Lord Sri Jagannatha is “the
origin of all such incarnations of the Lord:

From seeing the source of all incarnations, especially at such an
exceptional place as Purusottama-ksetra, one can gain greater benetfit
than from seeing a mere incarnation.




Gopa-kumara had not heard such facts about the Lord in all the days
he had been worshiping Lord Visnu on the shore of the Ganga, nor
had he developed firm attachment to worshiping the Lord’s Deity.

[ace TF adtaclventr 4o fla delfy-
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That this was the [combined inﬂuena of his divine spiritual master

and the divine Personality of Godhead ill be explained more clear]
later in this narration.)

H

We shall see how Gopa-kumara’s guru and Gopa-kumara’s
worshipable Lord continually exert their influence on his step-by-

steD Spir] rO9oTress.
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i “”w tad-didrksabhibhuito ’ham
%% sarvam santyajya tat-ksane
sankirtayan jagannatham
audhra-desa-disam Sritah

Overcome by desire to see Lord Jagannatha (tad-didrksa
abhibhiitah), in a moment (tat-ksane) I abandoned everything
(aharh sarvam santyajya) and set off in the direction of Orissa
(audhra-desa-disam $ritah), chanting Lord Jagannatha’s glories
(sankirtayan jagannatham).




Gopa-kumara was so inspired by the glories of Lord Jagannatha and
the Lord’s ksetra that he gave up all external and internal affinity to
the kingdom and everything related to it.

He at once began his journey to Jagannatha Puri, heading off in the
general direction of Orissa.

While on the road he constantly chanted the four syllables of Lord
Jagannatha’s name.
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L / tat ksetram acirat praptas

tatratyan danda-van naman
antah-purarh pravisto ’harh
tesam karunaya satam

I quickly reached that holy district of the Lord (tat ksetram acirat
praptah). Bowing down to all the residents (tatratyan danda-vat
naman), by the mercy of those saintly persons (tesarn satam
karunaya) 1 was able to enter the temple grounds (antah—puram
prav1stah aham).




Since Gopa-kumara was a foreigner and no one knew what his
business was, his sudden appearance on the temple ground might
have aroused suspicion.

-—

The pure Vaisnavas of Purusottama-ksetra, however, welcomed him
kindly; they recognized that he had come to receive Lord
Jagannatha’s mercy.
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5% dirad adarsi purusottama-vaktra-candro
bhrajad-visala-nayano mani-pundra-bhalah
snigdhabhra-kantir arunadhara-dipti-ramyo
’Sesa-prasada-vikasat-smita-candrikadhyah

S

From a distance (diarad) I saw (adarsi) the moonlike face (vaktra-candrah) of
Lord Purusottama (purusottama), His broad eyes shining brilliantly (bhrajad-
visala-nayano), His-forehead decorated with tilaka made of gems (mani-
pundra-bhalah). His complexion glowed like a cloud full of rain (sn nigdha-
abhra-fkantih)), and ‘the effulgence (dipti) of His dawn-colored lips (aruna-
adhara) was all-attractive (ramyah). Moonbeams (candrika) of unlimited
satisfaction (asesa-prasada) emagated (vikasat) from His smile_(smita),

adding to His beauty (adhyah).




The round face of Lord Jagannatha is easily recognizable, even from
a distance.

[t gives joy to everyone, just like the tull moon.

Gopa-kumara had been meditating on the general features of the
Lord’s face even before seeing Him and now could see the details of
the Lord’s beauty for the first time.
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T e romanca-bhinno ’sru-vilupta-drstih
stambharh suparnasya kathafcid aptah

Struck by the ecstasy of pure love (premna hatah) and impeded by
trembling in my body (vepathubhir niruddhah), I was unable to go
forward (tatra agrato nese) despite my desire (gantu-manah). But
somehow I reached (kathancid aptah) Garuda’s column (sg_f)amasya
stambhar), my hair standing on end (romaica-bhinnah), my vision
clouded by tears (asru-vilupta-drstih).

| -




Gopa-kumara was eager to enter Lord Jagannatha’s temple but had
difficulty proceeding, because his mind was overwhelmed by love
and his body by the ecstasy of jadya, being stunned.

Unconscious of his own movements, only by the Lord’s mercy did
Gopa-kumara reach the column on which Garuda sits betore Lord
Jagannatha’s altar.




2.1.169-170
ivyambaralankarana-srag-avali- vyaptam mano-locana-harsa-vardhanam
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< 51mhasanasy0 ari lilaya sthitarh bhuktva maha-bhoga-ganan mano-haran
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fy pranama-nrtya-stuti-vadya-gita- params tu sa-prema vilokayantam

maha-mahimnam padam itksamano ’patarh jagannatham aham vimuhya

[ saw Lord Jagannatha (jagannatham), bedecked (vyaptam) with jewelry (alankarana),
divine garments (divya ambara), and flower garlands (srag-avali). The sight of Him
increased the pleasure of my eyes and mind (mano-locana-harsa-vardhanam). As He sat
playtully (lilaya sthitarn) on His lion throne (simhasanasya upari), He ate (bhuktva) the
wonderful varieties of attractive food being offered to Him (mano-haran maha-bhoga-
ganan). With love He watched (sa-prema vilokayantam) His devotees busily singing,
dancing, playing music, offering prayers, and bowing down to Him (pranama-nrtya-
stuti-vadya-gita- paran). Bewildered (vimuhya) by_seeing (iksamano) that supremely
splendorous pageant (maha-mahimnam padam), I fainted and fell to the floor (aharm
apatam).




From his vantage point near the Garuda-stambha, Gopa-kumara

could see the details of Lord Jagannatha’s beauty even more clearly.

[t proved too much for him to experience all at once.




2.1.171
samjnam labdhva samunmilya
locane lokayan punah
unmatta iva tam dharturm
sa-vego ’dhavam agratah

I came to my senses (samjnamn labdhva), opened my eyes
(samunmilya Jocane), and gazed upon Him again (lokayan punah).
Like a madman (unmatta iva) I _ran forward (adhavam agratah)
quiEle (sa-vego) to catch hold of Him (tarh dhartum). -




2.1.172
cirad didrksito drsto
jivitam jivitam maya
prapto 'dya jagad-iSo ’yam
nija-prabhur iti bruvan

—

I cried out (bruvan), “Now (adya) I am seeing (drstah) what for so
long I have wanted to see (cirad didrksitah). From today my life is a
real life (jivitam jivitarnh maya). I have obtained (m_ptah) the Tord
of the universe (j agad-isah ayari), my master (mJ a-prabhuh iti)!”




Previously Gopa-kumara had never felt tully alive, but now, after
seeing Lord Jagannatha, he considered himself delivered from the
living death of material existence.

[ -

S

Repeating himself out of sheer joy, he declared that now he had not
onLy seen the Lord of the universe but come into intimate contact
with Him.

In Lord Jagannatha he perceived for the first time all the
characteristics of the Supreme Personality ot Godhead.
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Q«V/( a-vetra-ghatam pratiharibhis tada
L nivarito jata-vicara-lajjitah
SO prabhoh krpam tam anumanya nirgato

2 —

maha-prasadannam athapnavam bahih

At that moment (tada) I was stopped (nivaritah) by blows from the
sticks (sa-vetra;g_hatam) of the guards (pratiharibhih). Realizing
what I had done (jata-vicara) 1 felt embarrassed (lajjitah). “This is
the Lord’s mercy (prabhoh krpam tam),” I reasoned (anumanya),
and went outside (nirgato bahil), where I received remnants of His
maha-prasada (atha mahé-Prasadannqm apnavar).




Being struck by the sticks of the doorkeepers brought Gopa-kumara
out of his trance.

He thought, “Here 1 am, an insignificant foreigner, behaving with
such impudence! What am 1 doing?”

But despite some physical pain, Gopa-kumara was not at all
unhappy.

He was still overjoyed to be in the realm of Lord Jagannatha.



The Lord was kind enough to arrange for the guards to stop him,
because had he embraced Lord Jagannatha as he had intended, he
would have committed a serious ottense.

Calming himself down., Gopa-kumara went outside  where a

compassionate person gave him maha-prasada from the Lord.
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W satvaram brahman bhagavan-mandiram punah

V*"’» pravisyascarya-jatam yan maya drstarn mudam padam
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v’/ hrdi kartum na Sakyate tat katham Kkrivatarh mukhe

evam tatra diva purnarm sthitvanando 'nubhuyate

Q_brahmana (brahman), after eating that maha-prasada (tad bhuktva) I
quickly (satvaram) reentered (punah pravisya) the Lord’s temple (bhagavat-
mandirarh). From the wonders (ascarya-jatarn) I then saw (yad maya
drstarn), 1 felt a reservoir of happiness (mudam pfadam) I am unable to
understand in my heart (hrdi karturm na sakyate), let alone describe with my
mouth (tat katham kriyatarh mukhe). 1 simply stood there all day (evam
tatra diva parnam sthitva), relishing bliss  (anando anubhuiyate).

—_—




Gopa-kumara’s heart could not assimilate everything he was
relishing—one amazing thing after another without stop, and each

wonder mconcewablg.

How, then, could he properly describe what he saw?

The power of speech is nsually slower and more limited than the
power of the mind.




2.1.176
ratrau mahotsave vrtte
brhac-chmgara-sambhave
nirgamyate tu nirvrtte
puspanjali-mahotsave

g

At night (ratrau) there was a great festival (mahotsave vrtte), with
the Lord dressed and ornamented in elaborate splendor (brhat-
srngara-sambhave). But finally, after a great ceremony with offerings
of palmfuls of flowers (puspanjali-mahotsave tu nirvrtte), it was
time to leave the temple (nirgamyate).




2.1.177

nettharn jhatah satam sange
~ Kkalo nava-navotsavaih
tadaivasya vraja-bhuvah

Soko me niragad|(iva |2

As I thus enjoyed ever-new festivals (ittham nava-nava utsavaih) in
the company of saintly devotees (satam sange) time passed
unnoticed (na i jnatah kalah). I ¢eemed 10 forget the sorrow (tada eva

Soko me niragad iva) of my separation from this land ot Vraja (asyah
vraja-bhuvah).




The pain Gopa-kumara had been feeling from heing outside Vraja
subsided in the presence of Lord Jagannatha, but it was never

uprooted completely from his heart.
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s Sri-jagannatha-devasya

sevakesu krpottama
vividhajiha ca sarvatra
Srutyate 'py anubhuyate

Everywhere (sarvatra), I heard about (Sruiyate) and saw for myselt
(anubhtiyate) the most exalted mercy (krpottama) of Lord Sri
Jagannatha (Sri-jagannatha-devasya) on His servants (sevakesu) and
perceived the various commands He gave them (vividha ajna ca).




In reciprocating with His devotees, Lord Jagannatha often went out
of His way to fulfill their various desires and would issue commands
so as to give them opportunities for service.

Gopa-kumara not only heard about this mercy from numerous
sources but saw examples of it with his own eyes.




2.1.179
nanyat kim api roceta
jagannathasya darsanat
puranato ‘sya mahatmya-
susrusapl nivartate

g—

——

Nothing other than (na kim api anyat) the sight of Lord Jagannatha
(ja:gannﬁthasya darsanat) attracted me (roceta). I even lost interest
(nivartate) in hearing about His glories (asya mahatmya- susriisapi)
from the Puranas (puranato). - ' )




At first Gopa-kumara was quite interested in the recitations by
Puranic experts in the temple, in which the glories of Lord
Jagannatha were read from the Brahma Purana and other scriptures.”

But as he became more and more attracted to the beauty of Lord
Jagannatha’s lotus face, he could no longer pay attention to those
recitations. o

—

That is one reason he remained ignorant about such basic facts as the

existence of the heavenly planets.
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2w sariram manasar va syat
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Y kincid duhkham kadacana

tac ca sri-pundarikakse
drste sadyo vinaSyati

"——

And even it I sometimes (E@ldacalﬁ) underwent some physical or
mental distress (kincid) sariram manasar Va\c.l_uhkham syat), as
soon as I saw (drste) the lotus-eyed Lord (Sri-pundarikakse) the
pain disappeared (tac ca vinasyati). g




[t is to be expected that any embodied soul will often be distracted from the
ecstasy ol seeing Lord Jagannatha’s lotus tace by unavoidable physical and
mentsz disturbances.

Diseases constantly threaten the bodies of conditioned souls, and all kinds of
desires and vexations constantly pass through their minds.

Gopa-kumara also felt these natural disturbances, but they at once
disappeared whenever he came betore Lord Jagannatha.

The bliss he felt from seeing the Lord made him forget his troubles and

gradually diminished them almost to nil. -
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nyavasarm paramaih sukhaih

Thus (evam), thinking (matva) I had attained the final result of my
chanting (japasya phalam labdham iti), I became inditferent even to
chanting (udase sma tatra ca). For many days (eyar cira-dinar) I
lived in the city of Lord Jagannatha (tatra nyavasarn) in such perfect
happiness (paramaih sukhaih).




2.1.182
atha tasyantarinayam
sevayarh karhicit prabhoh
jata rucir me tapo ‘pi
tasya aghatanan mahan

Then (atha) 1 began to feel the urge (me jata rucih) for more
intimate service (antarinayam sevayam) to the Lord (tasya
prabhoh). But this desire (tasyah) also brought me great pain (me
mahan tapah api) because it remained unfulfillEd (aghatanat).




Just living in Jagannatha Purl was a source of great bliss, but Gopa-kumara
began to feel attracted to the even greater bliss of rendering personal service

to Lord Jagannatha. \7‘4 %% %% ~
v / ' ,

This urge, first felt as a vague discomtfort, gradually became a conscious
desire.

Gopa-kumara wanted to enter the inner rooms of the temple and approach
the Lord as one of His personal attendants.

One might wonder whether this desire was no more practical than wanting_to
touch the moon with one’s hand, but Gopa-kumara refers to Lord Jagannatha
1S Drab Rt indicarnoe That the Tord can do anvinine. o




2.1.183-184

On special festival days (yada mahotsave) the Lord’s chief servant (prabhor
mukhya-sevakah), the mighty king who ruled that country (yah tatratyah
cakravarti), came (yati)ito- the ;}mly city (ksetre) to see the Lord’s
transcendental face ($ri-mukhari viksiturh). To prevent problems (varite)
like disturbances to respectable people (saj-jana upadrava) and damage to the
Lord’s gardens (udyana-bhanga adau), unimportant people like me (mmadrso
aEﬁcanﬁh) were then forbidden to freely see the Lord (svairam prabhum
drastum na éaknulyuh).




By the special mercy of Lord Jagannatha, the king of Puri at that time was a
cakravarti, an overlord of several other kings.

By the privilege of his royal position he was officially the principal worshiper
of the Lord.

His capital was elsewhere, but for major festivals like the Ratha-yatra he
would come to Sri Jagannatha Purl.

On those occasions common people like Gopa-kumara, without status and
entourage, would be restricted from freely coming to see the Lord.




This prohibition was not otfensive on the part of the king, who was a
saintly devotee, because it was necessary to protect the Lord’s
property and service.

If everyone were allowed into the temple while the king was present,
he and the respectable people with him would have difficulty taking
darsana, and the Lord’s flower gardens could be damaged or His
ponds polluted by unruly mobs. -




At the very least, the Lord’s privacy would be threatened if too many
people were allowed to converge on the temple.

Thus the poor people in the city had to tolerate having their
movements restricted, and then too they were harassed by the
presence of the king's large army, with its elephants, chariots,
horsemen, and intantry soldiers.




2.1.185
evam udbhiita-hrd-rogo
’draksam sva-gurum ekada
sri-jagannatha-devagre
parama-prema-vihvalam

One day (ekada) when I thus felt sick at heart (evam udbhuta—hrd—

ro go) I _s_am_(adraksam) my spiritual master (sva-gurum) standmg in
front of Sri Jagannatha- deva_ (sr1-jagannatha-deva_ 2@__6),

overwhelmed by the highest ecstatic love of God (parama-prema-
Vi}lvalam).




Somehow the same great soul who had given Gopa-kumara his
mantra in Sri Vrndavana was now in Puri, taking darsana of Lord
Jagannatha.




2.1.186
na sa sambhasitum sakto
maya tarhi gatah kvacit
alaksito jagannatha-
sri-mukhakrsta-cetasa

But before I could speak with him (na sa sambhasitum sakto), he
1eft to g0 somewhere (tarhi gatah kvacit), and my mind was so
attracted (akrsta-cetasa) to the beautitul face of Lord ]agannatha

(J agannatha-sri-mukha) that I didn’t notice which way my guru went
(maya alaksitah). -




Gopa-kumara made a serious mistake by neglecting to follow his
guru _and meet him—but it was not offensive because he had

innocently fallen victim to Lord Jagannatha’s beauty.




2.1.187
itas tato ‘'mrgyatasau
dine 'nyasmims tate ‘'mbudheh
nama-sankirtananandair
nrtyal labdho mayaikalah

After searching here and there (itas tato amrgyata), the next day
(anyasmin dine) I found him (asau maya labdhah) on_the shore e of
the ocean (ambudheh tate), dancing alone (ekalah nrtyan) in the

ecstasies of nama-sankirtana (nama-sankirtana anandair).




2.1.188
danda-vat pranamantam mam
drstvasir-vada-pirvakam
aslisyajhapayam asa

(arvajnoynugrahad idam

Seeing me (marh drstva) prostrating myself like a rod on the ground
(danda-vat pranamantar), my all-knowing master (sarva-jfiah) gave
me his blessings (asir-vada-ptirvakam). Then he embraced me
(aslisya) and mercifully told me this (anugrahad idam jhapayam
asa):

/

If Gopa-kumara’s guru knew everything, then surely he knew,
without being told;The desires Gopa-kumara held in his heart.




2.1.189
yad yat sankalpya bho vatsa
nijam mantram japisyasi
tat-prabhavena tat sarvam
vanchatitam ca setsyati

“My dear boy (bhoh vatsa), whatever you desire (yad yat sankalpya)
while chanting your mantra (nijarh mantram japisyasi), by its power
(tat-prabhavena) you will tully achieve (fat sarvany). Indeed, you
will attain more than you desire (vafichatitam ca setsyati).




Before performing any religious ritual, including the chanting of
mantras, one should solemnly formulate one’s sankalpa
(“intention”), either verbally or mentally.

In most Vedic sacrifices one can expect one’s sankalpa to be fulfilled
only in the indefinite future, most likely in the next life.

But by the blessing of his guru, Gopa-kumara’s specific sankalpas
would all be quickly realized, as we shall see as his story continues.
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Sri-jagannatha-devasya
seva-ripam ca viddhi tam
evam matva ca visvasya
na kadacij japam tyajeh

“This chanting (tam), please understand (tam_viddhi), is another
form of service (seva-riipam ca) to Lord Sri Jagannatha (sri-
jagannatha-devasya). Have faith in this (evarm matva ca visvasya)
and never give up your japa (na kadacid japam tyajeh). -




Even if Gopa-kumara has no other desire than to render personal
service to Lord Jagannatha, he is here told to understand that
chanting his mantra is intimate service to the Lord.

LRAA
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Gopa-kumara may not have seen this for himself, but he should
accept it out of confidence in the words of his guru.

NESE IR
Aware of Gopa:kuméra’s intense desire to serve Jagannatha, the all-
knowing guru also perceives that Gopa-kumara is neglecting his

mantra and so is helping him achieve his desire by correcting his

#neglect.A/
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“By the potency of this mantra (etasya prabhavena), may you live a
long time (tvam cira-jivi bhava), may you (anv-aham)
the form of a cowherd boy (idrg-goparbha-rupas ca), and may you
develop the right mentalit}_f (arha-manasah) for tasting the ngltra’s

fruit (tat-phala apty).”




To help Gopa-kumara take advantage of the benediction that his
mantra will fulfill all his desires, his guru ‘gives him three more
blessings.

First, Gopa-kumara will live long enough to enjoy whatever he may
desire, even if that involves traveling to higher planets, where lite is
much longer than on earth.

Second, he will avoid old age and its ailments, staying always a
young cowherd boy.




In_other words, throughout his life he will keep the same age and
dress he has now, regardless of where he goes, be it Lord Brahma’s
planet or Vaikuntha.

Third, his mind will not become confused or agitated by the
immediate fulfillment of his desires, because the mantra will keep his

intelligence fixed on the final goal—to see with his own eyes Lord

Madana-gopala and join in the Lord’s sporting pastimes.




And as a side result of this third benediction, even when Gopa-
kumara achieves the posts of an emperor and of Lord Indra he will
remain ignorant of the planets he has not yet seen—Svarga-loka,
Mahar-loka, and so on.

This so-called ignorance will help him progress toward ultimate
happiness, as StT Narada will Jater explain at the end of Chapter Five.




2.1.192

mam draksyasi kadapy atra
vrndaranye kadacana

evam sa mam anujnapya
kutrapi sahasagamat i

“Sometimes (kadapy) you will see me (marm draksyasi) here (atra),
and sometimes in Vrndavana (vrndaranye kadacana).” Having thus

instructed me (evamh mam anujiiapya), my guru suddenly left to 80
elsewhere (sah kutrapl sahasa agamat).
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Gopa-kumara has still not received complete instructions on how to

chant his mantra, but in his guru’s opinion the time and place are

not proper for divulging that information.

Instead, the guru promises that Gopa-kumara will meet him again a
few more times.

[f Gopa-kumara were to be given complete information about his

sadhana, he might reach perfection quickly, but as {at® would have
it, he must first do some traveling around tie UNiverse.




2.1.193
tad-vivogena dinah san
$ri-jagannatham iksitum

gatah santim aham prapto
yatnarh cakaravam jape

Separated from my guru (tad-vivogena) I felt very much aggrieved
(dinah sat), but when 1 went to see Lord Jagannatha (Sri-
jagannatham iksitum gatah) I regained my peace of mind ($antim
aharh prapto) and made a great endeavor to chant my japa (jape
yzitnam cakaravam). T




SRR K

The unfortunate can become free of distress simply by taking shelter
of Sri Jagannatha-deva; they need not resort to any other remedy.

N A

And if they fail to see Lord Jagannatha, they can expect neither reliet
from sutfering nor real happiness.

IS
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Whenever (yada) my eagerness to see Vraja-bhimi (vraja-bhiumer
darsana utkantha) became intense (abhuit-taram), on the strength of
Sri Jagannatha’s glorer@ tu srl-]agannatha-mahlmna) the many
gardens of His abode &at-ksetra upavana-sreni) would appear to me
(sphurati sma me) as Vrndavana (vrndaranyataya), its sea as the
Yamuna (arnavah yamunatvena), and the slope of Niladri Hill as
Govardhana (niladri-bhago govardhanatmana).




LS

The first )r -kumara noticed after \reviving the serious
chanting of his mantra was that he saw certain [special opulences)of
Lord Jagannatha.

In particular, he became aware of various ways in which Lord
Jagannatha’s abode, Purusottama-ksetra, is nondifferent from Krsna’s
abode, Vraja-bhuimi.




Lord Jagannatha’s various pleasure gardens reminded Gopa-kumara

of the Vrndavana forest, the shore of the salt ocean reminded him of
the Yamuna River, and the portion of Niladri Hill near the western
side of Lord Jagannatha’s temple reminded him of Govardhana.

Thus he was not as miserable as he would have been had he not been
able to see Krsna’s abode.




2.1.196
evam vasan sukhar tatra
bhagavad-darsanad anu
g:uru:pﬁdﬁ]'flayﬁ nityam
japami svesta-siddhaye

In this way 1 continued living there happily (evam vasan sukharn
tatra). Every day (nityam) alter taking darSana of the Lord
(bhagavad-darsanad anu), I chanted my mantra (japami ), following
the order of my worshipable guru (guru-padajnaya) and hoping to
achieve my desired perfection (sva istz;s—i'ddhzlye).

Saapmee® N




Each morning, alter visiting Lord Jagannatha in His temple, Gopa-
kumara would return to his residence and sit in a quiet place to
chant his mantra.

He was meditating on the specific sankalpa of being al to join
the temple service of Jagannatha.

As this verse indicates, he was no longer so obsessed with seeing
Lord Jagannatha that he neglected his mantra, and he was beginning
to develop both genuine devotion for his spiritual master and faith in
the transcendental goal of life.
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>N atha tasmin maha-raje

kalam prapte ’sya siinuna
jyesthenati-viraktena
rajyam angi-krtar na tat

Then (atha) the king of Purl (tasmin maha-raje) passed away (kalam
prapte), and his eldest son (asya jyesthena sitnuna), who was very
renounced (ati-viraktena), refused to accept the kingdom (na tat
rajyam angi-krtam).




Gopa-kumara’s guru had promised that the mantra would readily

tulfill all of Gopa-kumara’s desires, and now the first of those desires

was about to be realized. aﬂ
A

Texts 197 through 202 describe how Gopa-kumara became king of
Purl and was able to enter Lord Jagannatha’s intimate service.

The crown prince declined the rhrone because he wanted only to

continue taking darsana of Lord Jagannatha’s lotus face; he did not
even want the privileged services granted to the king,




2.1.198
tatrabhisiktah prstasya-
" nujnaya jagad-isituh
sampariksya maha-raja-
cihnani sacivair aham

The ministers (sacivaih) consulted (prstasya) the_Lord of. the
universe (jagad-isituh) and took His command (anujnaya), and after
observing in me (tatra sampariksya) the signs of a maharaja (maha-
raja-cihnani) they anointed me king (aham abhisiktah).




Assembled before Lord Jagannatha, the ministers humbly submitted,
“The eldest prince is so attached to seeing Your lotus face that he has
no interest in ruling.

gu—

And as a matter of principle, none of the younger princes should
assume the throne as long as the eldest is alive.

None of the king’s other family members display the character of a
great ruler.




But if no one becomes king, law and order in the country cannot be
maintained even for a short time.

Please tell us whom we should place on the throne.”

In reply Lord Jagannatha commanded them, “One of My devotees, a

young cowherd born at Sri Govardhana, has come here. You should
crown him.”

Or_else He told them, “Crown whomever you find has the signs of a

—

maharaia.”




In this way the Supreme Lord, the compassionate friend of the wretched, the
most clever maker of all arrangements, ordered the ministers to look for a
person with kingly symptoms, symptoms they duly Tound in Gopa-kumara.

Thus neither the princes nor others had an opportunity to become envious of
him.

Some of the marks of royalty are mentioned in reference to Emperor Bharata,
the son of Sakuntala, in Srimad-Bhagavatam (9.20.24).

Cakram daksina-haste ’sya/ padma-koso ’sya padayoh: “He had the mark of
Lord Krsna’s disc on the palm of his right hand and the mark of a lotus whorl
on the soles of his feet”




2.1.199
vividha vardhitas tasya
maya puja mahotsavah

visesato maha-yatra
dvadasatrapi gundica

[ tried to improve (maya vardhitah) the worship and various
festivals (pja vividha mahotsavah) of Lord Jagannatha in Puri
(tasya), especially (visesato) His twelve major festivals (dvadasa
maha-yatra), most important among them the Gundica Ratha-yatra
(atrapi gundica).



In_each of the twelve months, beginning with Phalguna, [ord

Jagannatha enjoys a major festival in His temple, such as His swing
festival, candana Tfestival, bathing festival, Ratha-yatra, and
damanaka, “the festival of breaking the damanaka tree.”

As King of Puri, Gopa-kumara increased the opulence of all these
celebrations.

He gave the most attention to improving Lord Jagannatha’s Ratha-
yatra to the Gundica temple.




2.1.200
prthivyah sadhavah sarve
milita yatra vargasah
premnonmatta iveksyante
nrtya-gitadi-tatparah

For these festivals (yatra), saintly persons (sadhavah sarve)_gathered
in groups (milita vargasah) from around the world (prthivyah).
Absorbed in dancing, singing, and so on (nrtya-gitadi-tatparah), they
apgg_a_ied (iksyante) as if insane with love of God (premnonmatta
iva).




The sadhus who visited Purusottama-ksetra belonged to many
ditferent sampradayas, but they would all assemble happily, in their
own sankirtana groups, for Lord Jagannatha’s festivals.
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jagannatha-padabjayoh
samarpyakificanatvena
sevam kurve nijecchaya

I_oftered (samarpya) the kingdom (rajyam), with all its royal
enjoyments (raja upabhogyam ca), at the lotus feet of Jagannatha
(jagannatha-padabjayoh). In a completely dependent mood
(akincanatvena), I took my pleasure (nija icchaya) in simply serving
the Lord (sevar kurve).




Even as King of Puri, Gopa-kumara retained his innocence.

He remained simple-hearted, as he had always been; but because he
was the ultimate authority among the servants of Lord Jagannatha,
he could serve the Lord whenever and however he wanted.
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\9@*9’ nijaih priya-tamair nitya-
sevakaih saha sa prabhuh

narma-gosthih vitanute
prema-kridam ca karhicit

I

With (saha) His dearest (nijaih priya-tamair) permanent servants
(nitya-sevakaih), the Lord (prabhuh) enjoyed confidential talks
(narma-gosthih) and sometimes (karhicit) displayed (vitanute)
intimate loving pastimes (pFema-kridam). -




Now wanting Gopa-kumara to make another change in his life, Lord
Jagannatha arranged for a seed of discontent to be planted in his
heart.

Texts 202 through 205 thus describe how Gopa-kumara began to
teel jealous of the hereditary Orissan servants of Jagannatha, to
whom the Lord extended special privileges. —

Y




2.1.203
yada va lilaya sthanu-
bhavam bhajati kautuki
prinanty athapi sascaryas
te tal-lilanusarinah

Or (va) even when <Y_§‘_@§‘.) the playtul Lord Jagannatha (kautuki)
stood still (sthanu-bhavam bhajati) as His pastime (lilaya), His
closest devotees (te) gave themselves to His intimate Mta_dila
anusarinah), amazed at His greatness (sa-ascaryah) and delighted in
love (prinanty). )




In the private company of the Orissan pajaris lord Jagannatha

would sometimes talk and engage in various personal exchanges.

But even when He remained motionless and silent on the altar, those
most intimate devotees still had very special relationships with Him.

The Lord is not a lifeless log; He only pretends to be like that.

Every chance He gets, He indulges in all sorts of sports and tricks
with His devotees.




In the private company of the Orissan pijaris, Lord Jagannatha
would sometimes talk and engage in various personal exchanges.

But even when He remained motionless and silent on the altar, those
most intimate devotees still had very special relationships with Him.

The Lord is not a lifeless log; He only pretends to be like that.

Every chance He gets, He indulges in all sorts of sports and tricks
with His devotees.



The pujaris_were astonished to see how Lord Jagannatha at one
moment acts like a naughty child and the next poses as an immobile
Deity.

But rather than become morose when Jagannatha was not active and
speaking to them, the pajaris were happy to go along with whatever
pastime the Lord was playing at the moment, be it active or passive.
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I also wanted (mamapi asa syad) to join in those special pastimes
(tatra tatra), but being just a newcomer (atha agantukah asmy),

without exclusive devotion to Lord Jagannitha (tad-eka-nisthah

napi), how could I receive His mercy in those special ways (katharm
tat-tat-prasada-bhak syat)?




Gopa-kumara thought himsell unfit even to desire to join in Lord
Jagannatha’s intimate talks and pastimes with His servants.

G—

In fact, he thought that the very desire arose in his heart from jealousy. No
Wonder therefore, he telt@stresseﬂj

He had only recently entered Jagannatha’s service and was not one of the
hereditary pujaris.

Nor did he have fixed, unalloyed devotion to the Lord of Nilacala, because his
heart was still attracted to Sri Vrndavana forest and the other places of Krsna’s
pastimes in Vraja-phumi. _




2.1.205
tathapy utkala-bhaktanar
tat-tat-saubhagya-bhavanaih
safijanyamanaya tat-tad-

asayadhih kilodbhavet

Even so (tathapy), I went through anguish (ﬁ@) kila udhhavet)
when I thought of the kinds of good fortune (tat-tat-sauhhagya-
bhavanaih) the Orissan devotees enjoyed (utkala-bhaktanam
safj anyamépaya\) and when I reflected in various ways on my desire
to be like those devotees (tat-tad-asaya).




2.1.206
nama-sankirtana-stotra-
gitani bhagavat-purah
Sriilyamanani dunvanti
mathura-smarakani mam

qE—

When 1 heard (Srityamanani) the songs (gitani), prayers (stotra),
and congregational chanting of the Lord’s names (nama-sankirtana)
in front of Lord Jagannatha (bhegavat-purah), [ was disturbed (mam

dunvanti) because they reminded me “of Mathura (mathura-
smarakani).




In the presence of Lord Jagannatha, devotees would chant names of the Lord
like Mathura-natha, V_rnfiévana-candra, and Govardhanoddharana.

They would recite ancient prayers from the Puranas and prayers by modern
authors.

They would sing properly composed songs, with suitable melody and rhythm.

Hearing those auspicious sounds troubled Gopa-kumara’s mind because they
made him more vividly remember Mathura and started him thinking about
going back. -




sadhu -san;a-balad) gatva

drste rajiva-locane
sarvah Soko viliyeta
na syaj jigamisa kvacit

Blessed by the strength of my closeness with saintly devotees (sadhu-
saﬁga—bala_d), I was able to go (gatva) see (drste) the lotus-eyed Lord
(rajiva-locane), and whenever I went to see Him all my sorrow
would dissolve (sarvah soko viliyeta). Thus I never wanted to go
anywhere else (na syat jigamisa kvacit). B




2.1.208
tathapi mama samrajya-
samparkena hrdi svatah

blﬁgavad -darsananandah

samyan nodeti piirva-vat

But (tathapi) because of my involvement with ruling the kingdom

(mama samrajya-samparkena), my heart (svatah hrdi) could never
feel (na udetl) the complete spontaneous ecstasy (samXak anandah)
it used to feel (puirva-vat) from seeing the Lord (bhagavad-darsana).




By the mercy of the great devotees of Purl, Gopa-kumara got repeated darsana
of the all-blisstul Lord Jagannatha, and every visit destroyed his sorrow.

Only by the powerful mercy ot the devotees was he able to relish the beauty
of the Iord; on the strength of his own spiritual accomplishments alone he
would never have overcome his distress.

Yet his happiness was never as tull as before, because he was entangled in the
management of the kingdom.

Despite havi fficially offered the kingdom at the feet of Lord Jagannatha,

he was still burdened by the many anxieties of a king.

S




2.1.209
yatra-mahotsavams$ caham
~avrto rija-mandalaih

sukham kalayitum nese
svecchaya bahudha bhajan

At the Ratha-vatra and other big festivals (yatra-mahotsavams ca), 1

was surrounded (aham avrtah) by my royal entourage (raja-
mandalaih) and unable to spend time enjoving the occasions
(sukham kalayiturh na ise). And_I could no longer worship Lord
Jagannatha (na 1Se bhajan) according to my own desire (svecchaya)
in the various ways I had betore (bahudha).




As king. Gopa-kumara had opportunities to sweep the road in front
of Lord Jagannatha’s cart, wipe the Lord’s face, and offer betel nut to
His mouth, but the pleasure he felt from these services was
constrained by the presence of the crowds. }




s 2.1.210

" / rajno ’patye.:sv amatyesu
5 2 bandhusv api samarpya tam
rajya-bharar svayam prag-vad
udasinataya sthitah

So I handed over (samarpya) the burden of ruling the kingdom

(rajya-bharam) to the sons, ministers (apatyesu amatyesu), and
relatives (bandhusv api) “of the previous king (rajiiah), and as before
(p}‘ag-vagl) 1 became unmvolvg;d and aloof gsvayam udasmataya

sthitah).

At last he abdicated the throne.




2.1.211
sukham raho japam kurvan
jagannatha-padabjayoh
samipe svecchaya sevam
acarann avasam tatah

[ continued living nearby (samipe avasan tatah), happily chanting
my mantra (sukham japam kurvan) in private (rahah) and olfering

service (sevam acarann) at the lotus feet of Lord Jagannatha

(jagannatha-padabjayoh) as I liked (svecchaya).




2.1.212
tathapi loka-sammana-
daratas tadrsamh sukham
na labheya vinirvinna-
manas tatrabhavam sthitau

But (tathapi ) because of the honor and respect I received from the
populace (loka-sammana adaratah), I _could no longer feel (na

labheya) happiness in Puri (tadrsar sukham). And so I lost interest
(vinirvinna- manah abhavan) in staying there (tatra sthitau).

Gopa-kumaira tried to refuse formal worship ' rmer

subjects, but even when they obliged him, dispensing with
formalities, they stll treated him with great respect.




2.1.213
ganturn vrndavanarh pratar
2D g ajiartham puratah prabhoh
v / gatah sSriman-mukham pasyan

sarvarm tad vismaramy aho

Early in the morning (pratar), I went before Lord Jagannatha
(prabhoh puratah gatah) to ask His permission (ajfiartharh) to leave
for Vrndavana (vrndavanarm _ganturh); but oh (aho) when I saw His
beautlful face ($riman-mukham pasyan) 1 forgot all my plans
(sarvam tad vismaramy).




Gopa-kumara reasoned like this: “The Lord of the universe, for
whose sake I left Vraja-bhumi, I have obtained directly here.

How is it right for me to abandon Him, and how can I find the power
to do such a thing?

And even if the same I oyd wants to bring me back to His favorite
playground Vrndavana to show me some special mercy, I still cannot

go away from here without first getting His express permissior} 7




But when Gopa-kumara went before Lord Jagannatha in the temple,
as soon as he saw the I ord’s divine face he forgot everything—his
mental pain, the remembrance of Vindavana that caused the pain,
and his intention to ask the Lord’s permission to go.

This pattern occurred day after day.
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mathurayah prayatebhyo
‘tratya-vrttam visesatah

Thus one year passed (evam _sarhvatsare jate), and then one day
(ekada) 1 heard (maya Srutam) some detailed news of Mathura
(mathurayah vrttarn visesatah) from visitors who had come from

there (atratya prayatebhyo). —

Gopa-kumara heard these visitors describe the splendor of the cows,
cowherds, birds, trees, Torest animals, and other residents of such

neighborhoods as Sri Vrndavana and Govardharma.




Sayanam mari maha-prabhuh
idam ajhapayam asa
para-duhkhena katarah

That night (ratrau) as I was lying in bed (sayanarh marm), tormented
by sorrow and pain (soka-duhkha aturari), the Supreme Lord
]a_gannatha (maha-prabhuh), who_is pamed by the suffering of others
(para-duhkhena katarah), gave me the following command (idam
ajhapayam asa).
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e bho gopa-nandana ksetram

idarh mama yatha priyam
tatha sri-mathura ’thasau
janma-bhumir visSesatah

“As_dear as this holy city is to Me (yatha idam ksetram mama
privam), O son of a cowherd (bho gopa-nandana), My birthplace
(tatha asau janma-bhimih), Sri Mathura (§ri-mathura), is even more
dear (visesatah priyam). B

By calling His devotee gopa-nandana. Lord Jagannatha subtly hinted

that it was fitting tor him to live in Vraja-bhtmi.



2.1.217
balya-lila-sthalibhis ca_
tabhis tabhir alankrta
nivasami yathatraham
tatha tatrapi vibhraman

“Mathura is adorned (alankrta) with the various sites (tabhis tabhis)

of My childhood pastimes (balya-lila-sthalibhih). Just as I live
always here in Puri (yatha atra aharh nivasami), wandering about
everywhere (vibhraman), so do I in Mathura (tatha tatra api ).




Mathuri is even more dear to the Personality of Godhead than
Purusottama-ksetra because in Mathura He displayed His birth and
childhood pastimes.

Childhood technically means the years before maturity, which are
divided into the three phases called kaumara, pauganda, and kaisora.

Many scriptural statements describe human life as passing through
birth, youth, and old age. For example:




janma balyam tatah sar

jantuh prapnoti yauvana
avyahataiva bhavati
tato "nu-divasam jara

“Every creature is born, is then a child, and then a youth. And it his life is not

interrupted prematurely, he daily approaches old age.”

Gopa-kumara might object that here in Purl the Lord is visible whereas in
Mathura He is not. -

But Lord Jagannatha here answers that He certainly lives in Mathura,
wandering about and enjoying with His devotees.
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sada dolayamanatma
katham tad anutapyase
-b/ tatraiva gaccha kale mam

tad-rapam draksyasi dhruvam

“Why constantly lament (katham sada anutapyase), wavering
between one decision and another (dolivamana atma)? Just go to
Mathura (tatraiva gaccha), and in time (kale) you will surely see Me
(marh dhruvam draksyasi) in the form you desire (tad-riipam).”




The form of the Lord that Gopa-kumara cherishes in his meditation
is that of Sr1 Madana-gopala-deva.

Lord Jagannatha assures Gopa-kumara, “You will see Me in that form
at the proper time in Mathura-bhami.

Thereafter, you will never again suftfer sorrow or discontent.”




(o L g 2.1.219
s s S ajha-mala pratar adaya paja-

h viprair vase me samagatya dattam
kanthe baddhva prasthito viksya cakram

&( v/ &0
N natvathapto mathuram desam etam

Early that morning (pratar) at my residence (me vase) I received
(adaya) a tlower garland incﬂcating the Lord’s command (ajna-
malam) from some pujarl brahmanas (samagatya puja-vipraih
dattam). 1 placed the garland on my neck (kanthe baddhva) and
departed (prasthitah), bowing down (natva) to the cakra on top of
the temple (cakrarn) as I saw it for the last time (viksya). And in that
way_l came (atha aptah) to this land of Mathura (etad mathurarm

desam). =




Just

in _case Gopa-kumara might judge his dream false, Lord

Jagannatha sent a garland from His morning paja as a sign of His

appr

oval.

This

confirmed that the Lord wanted him to go to Mathura.

Lord

 Jagannatha appeared on earth mainly to display His pastime of

acce

atinngErmal WOI‘S}EB in_His temple, and Hiw

shared in this pastime.




The Lord ordered His pijaris to take the garland off His neck and

bring it to Gopa-kumara.

And rather than go to the temple to see the Lord’s lotus face, Gopa-
kumara left at once for Mathura.




