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Chapter-3

Bhajana: Worship



2.3.1
sri-gopa-kumara uvaca
brahma-lokad imar prthvim
agacchan drstavan aham
puarvam yatra yadasit tad-
gandho ’py asti na kutracit

Sri Gopa-kumara said: When [ came (aham agacchan) from
Brahmaloka (brahma-lokad) to this earth (1mam prthv1m) [ saw
(drstavan) that nowhere was there (kutracit na astl) even a hint of
(ta?gandhah apy) the way things had been before (purvam yatra
yadasit). | o




In this third chapter, Gopa-kumara crosses the eight coverings of the
universe and enters the abode of mukti, liberation.

There, in the presence of Lord Siva, servants of the Lord of Vaikuntha
explain to him the characteristics of pure devotional service.




Gopa-|

cumara first returns to Mathura-mandala, where the truth of

the Su

breme Lord’s words is shown to him.

The Lord had declared that Sri Mathura is never disturbed by the

intluence of time, and now Gopa-kumara sees this for himself.

While

he had been away on the higher planets, the rest of the earth

had completely changed, and not a trace remained of the demigods,

humans, and other creatures who had been there betore.




2.3.2
param Sri-mathura tadrg-
vanadri-sarid-anvita
virajate yatha-parvam
tadrsair jangamair vrta

Only Sr1 Mathura District (parar Sri-mathura) looked (virajate) just
as it _had (yatha-purvarn), with (anvita) the same forests (tadrg-

Vana) mountains (adri), and rivers (sarid), filled with the same

moving creatures (tadrsair jangamair vrta).

———




The forests of Mathura appeared as always, with the same kinds of
trees, bushes and creepers, the same mountains, such as Sri
Govardhana, the same rivers, like Sri Kalindi, and the same kinds of
moving creatures—birds, animals, and humans beings.
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bhraman vrndavanantare
anvisya kunje ‘trapaSyam
sva-gurum prema-mirchitam

Remembering the Supreme lord’s order (ajnam bhagavatah
smrtva), | wandered throughout Vrndavana (bhraman vrndavana

antare). When 1 entered this very same grove (anvisya kuije), 1.

N——

saw my spiritual master (atra apasyam sva-gururi), unconscious in
a trance of ecstatic love (prema-muirchitam).




Gopa-kumara remembered what the Personality of Godhead had told
him: “Go_to Vrndavana. There you will find your beloved spiritual
master.” -




2.3.4

prayasair bahubhih svasthyam

nito ’sau viksya marm natam
parirebhe 'tha’ 12 sarva-jino

bubudhe man-manoratham

—

With great endeavor (bahubhih prayasair) I brought (nitah) that
all-knowing sage (saf rva-inab) back to normal (svasthyarm), and
when he saw me bowing down before him (asau viksya mam
natam) he embraced me (aﬂ{a parirebhe), at once understandmg

a

the desire in my heart (bubudhe mjg_-mgnoratham).




By such means as sprinkling him with water, Gopa-kumara brought
his spiritual master out of trance.

The spiritual master understood. without being told, that Gopa-
kumara wanted to know how to reach the abode of liberation.




2.3.5
snatva sva-datta-mantrasya
dhyanadi-vidhim uddisan
kificin mukhena kificic ca
sanketenabhyavedayat

He bathed (snatva), and then taught me (uddisan) various rules
(vidhim) for worshiping and meditating on the mantra (mantrasya
dhyani adi) he had given (sva-datta). Some of these instructions
he spoke (kificit mukhena), and others (kificic ca) he gave me
through _gestures (sanketena abhyavedayat). —




Because the guru h | ep trance ol overtlowing prema, his face was

soiled with saliva, mucus, and tears.

He therefore went to the Yamuna to purity himself.

Then he gave Gopa-kumara instructions on how to worship the mantra,
teachings for which there had not been time in their previous meetings.

Besides the basic method for meditating, the guru also taught Gopa-kumara
how to apply the syllables of the mantra to the parts of one’s body by touching
the body and chanting, how to use appropriate hand gestures, and other
details of worship.




Certain methods he taught verbally, such as touching the body while
chanting.

Other methods, such as how to meditate on the Lord’s personal form,
he taught by pointing and giving indications.

- E——

N
He gave some of Ahe lessons nonverbally because giving explicit

descriptions might have evoked a remembrance of the Lord’s form so
vivid as to again ignite his own prema, thus overwhelming his
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2.3.6
jagada ca nijam sarvam
idam presthaya te ’dadam
sarvam etat-prabhavena
svayar jl“ﬁglasi lapsyase

He then said (jagada ca), “Because you are very dear to me
(presthaya), I have now given you (te_adadam) everything I
possess (nijam sarvam idam). By the power of this mantra (etat-
prabhavena), you will understand (jhasyasi) and attain (lapsyase)
everything (sarvam) on your own (svayarn).” R




We should not doubt that the guru, simply by a few words and
gestures, could teach Gopa-kumara everything there was to know.

SO VY
Though true spiritual knowledge cannot be achieved merely by

collecting information, it can be gained by the mercy of one’s
spiritual master, which awakens transcendental knowledge naturally

in one’s heart.
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As the guru indicates here, Gopa-kumara, by the power of the

mantra, will comprehend everything—not aonly what he has just
tearmmedbut also things vet to be learned.
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\P\VM) 2.3.7

C op® harsena mahata tasya

padayoh patite mayi
so 'ntarhita ivagacchad
yatra kutrapy alaksitam _

With great joy (mahata harsena) I fell (patite mayi) at his feet
(tasya padaloh) and then all at once he was gone (sah antgl_‘_l_uta
iva). He had gone (agacehad) elsewhere (yatra kutrapy), u unnotleed
(alak51tam)




2.3.8
aham ca tad-viyogartam
mano vistabhya yatnatah
N yathadesam sva-mantrar tam
R pravrtto japtum adarat

I tried hard to calm my mind (aham ca mano vistabhya yatnatah),
which was pained by his departure (tad-v1y0ga artam), and I
reverently (adarat) began to chant (japtum pravrttah) my mantra

e —

(sva-mantram tarm) as instructed (yath adesam).

-




2.3.9
panca-bhautikatatitam
sva-deham kalayan raveh
nirbhidya mandalam gacchann
“turdhvam Tokan vyalokayam

[ then saw (kalayan) my body (sva-deharm) change into a form
transcendental to the five material elements (pafca-bhautikata
atitamh). And as I traveled upward (ardhvam gacchann), breaking
through the sphere of the sun (nirbhidya raveh mandalam), I saw
all the planetary systems (lokan vyalokayam).




Gopa-kumara saw his own body change from a product of the
material elements into a transcendental body.

B
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To achieve this perfection, he was not forced to die, to give up one
body in exchange for another.

-

Rather, his body became refined so that he was able to travel through
the coverings of the universe and enter the abode of liberation.




The doorway to liberation is the sun, which accomplished celibates
and Vaisnavas pass through on their way out of the material world.

Gopa-kumara broke through the sphere of the sun and traveled
upward, seeing all fourteen worlds as he passed beyond them.




QS
Py
.\ o aSe~
(,JIAQ \‘;V‘ \“,\f"'au;::\\f . 2.3.10
WAL \4‘5‘5«‘ dusitan bahu-d
S dasitan bahu-dosena

sukhabhasena bhisitan
maya-mayan mano-rajya-
svapna-drstartha-sammitan

[ saw that these planets, tainted by many faults (dasitan bahu-

dosena), adorned with (bhusitam) Tnere reilections of happiness
(sukha abhasena), were but products of illusion (maya-mayan), no

better than (artha-sammitan) WT}at one sees in a flight of fancy or a
dream (mano-rajya-svapna-drsta).
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The attractions one sees in a day dream or night dream exist only in

one’s own mind, and even that private existence is brief.
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And the reality one sees while awake is shared and persistent.

Yet within t

ne material universe, all

the worlds are dreamlike

shadows of s

viritual reality, their hap

haEpineis.

viness but a shadow ot real

—



2.3.11
puarvam ye bahu-kalena
sampraptah kramaso ’dhuna
sarve nimesatah kranta
yugapan manaseva te

The planets I had earlier attained (ye purvam sampraptah) one by
an_(@ramas@ over a long period of time (bahu-kilena), I now
crossed (te sarve ngapat) adhuna kranta) in_the blink of an eye

(nimesatah), as if by the power of my mind alone (manasa eva).




Gopa-kumara had visited Svarga, Mahar, Tapas, and Satya and stayed
for a while on each of these planets. -

Now he was passing over these same planets at the speed of the mind.

—

G—

It might be said that since these planets are nothing more substantial
than assemblages of the gunas ol material nature, they no longer
appear_independently real to someone who has subdued his mind;
and so, in this sense, passing out of this universe is but an effort of
the mind.




But since Gopa-kumara physically broke through the sphere the sun,
he did have to exert himsell.

Theretore the @aliﬁcation iva (“as it”) is here added to the word
manasa (“by the mind”). ‘




2.3.12
brahma-lokat sukhaih koti-
gunitair uttarottaram
vaibhavaig ca mahisthani
prapto ’smy avaranany atha

Next (atha) 1 reached _(praptah _asmy) the coverings ol the universe
(avaranany). Each of them, more so than the one before (uttara uttaram),
was_rich with enjoyments and opulences (vaibhavais ca mahisthani)
millions of times greater (koti-gunitair) than on Brahmaloka (brahma-lokat

sukhaih).

Each covering of the universe is ten times greater than the one before it and

millions of times greater in enjoyment and opulence.




2.3.13-14
aryopadhim atikrantaih praptavya-krama-muktikaih
lmgakhyam karanopadhim atikramitum atmabhlh

g—

pravisya tat-tad-ripena bhujyamanani kamatah £oxC
tat-tad-udbhava-nihSesa- sukha-sara-mayani hi (7 ‘—"‘\?pii;a’c'fk
T wd\-.-\a.§>

Souls (atmabhih) who have transcended (atikrantaih) the false attributes of created
things (karya upadhlm) and wha aspire for gradual liberation strive (praptavya-krama-
muktlkalh) also to go beyond (atikramitum) the causative elements of creation.

elements found again as false attributes (karana upadhim), in_what is known as the
subtle body (lingakhvarm). To do this they enter the shell formed of each element
(pravisya tat-tad-rupena). They enter In a body composed ot that element (tat-tad-
udbhava) and enjoy to their full desire (bhujyamanani kamatah) the essence of the
pleasure to be had there (nihsesa-sukha-sara-mayani hi). T




When a jiva on his way out of the material universe passes through its
coverings (avaranas), he is provided a body made of the subtle element he is
passing through.

Otherwise mere proximity to these concentrated masses of elemental energy

would destroy his body at once.

In each successive covering the jiva finds wonderful opportunities for more
refined material enjoyment.

IS

Since the material creation exists mainly for the jiva’s enjoyment, these

original reservoirs of the material elements DI WitlT TESOUTTeS toT pieasure.




The grosser objects produced from the causal elements—earth, water, lire,
and so on—are great sources of sense gratification for conditioned living
beings, and the superior, subtle forms of matter afford even better sense
enjoyment.

~
In the covering formed of each element, pleasures from combinations of all
the elements are available, just as inside the universe, but in the covering
formed of a particular element that element predominates.

In each of the coverings more happiness is found than on Brahmaloka, and
each consecutive covering offers more happiness than the one before.




2> 2.3.15-16

6",», prthivy-avaranam tesu prathamarh gatavan aham

W tad-aisvaryadhikarinya dharanya pujitam prabhum
“ —
V:;V brahmanda-durlabhair dravyair maha-stkara-riapinam

apasyam prati-romanta-bhramad-brahmanda-vaibhavam

The first covering (tesu prathamam) I _entered (aham gatavan) was_that of earth
(prthivy-avaranam). There I saw (apasyam) the Supreme Lord (prabhum) in_the form
of a great boar (maha-sukara-ripinam) being worshiped (pujitarn) by the goddess Earrh
(dharanya), the deity presiding over that covering and its wealth (tad-aisvarya
adhikarinya). She worshiped Him with riches not to be obtained within the universe
itself (brahmanda-durlabhair dravyair), while all the opulences of the universe

(brahmanda-vaibhavam) whirled within (anta-bhramad) every pore on His body (prati-
roma). - -




Even when seeing L.ord Mahapurusa on Brahmaloka, Gopa-kumara
did not see all the opulences of the fourteen worlds in every pore of
the Lord’s body, as he was seeing them now.

A By A
Each higher world is closer to spiritual perfection, so in each
successive world the Lord reveals more of His infinite glories.
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The presiding ruler of each higher planet is more elevated than the
ruler of the planet below, and still more elevated are the presiding
deities of the subtle coverings, so the goddess Earth in the subtle
covering of earth stands above Lord Brahma. )




2.3.17
tasyam karana-raupayam
karya-rapam idam jagat
tad-upadanakam sarvam
sphuritam ca vyalokayam

Within the goddess Earth (tasyarn), who embodies the subtle

causes of creation (karana-rupayam), I_saw (vyalokayam) the

creation itsell (karya-rupam idam jagat), with all its ingredients

(tzld;upa‘dénakam sarvarm sphuritam).
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As clay is the(i‘n_gLedj.en.Lcméof a pot, the elements presided over hy

the deities of the avaranas are the ingredient causes of the universe.

O.:&?‘C"g\-&
Since earth is the most prominent ingredient within the material

universe, the goddess Bhiimi éppearg to be the source of all creation.




2.3.18
vidhaya bhagavat-piijam
tayatithyena sat-krtah
dinani katicit tatra
bhogartham aham arthitah

After she finished worshiping the Lord (vidhaya bhagavat-pajam),
the goddess honored me as her guest (taya atithyena sat-krtah) and

begged me (aham arthitah) to remain there (tatra) to _enjoy
(bhogartham) for a few days (kilthlt‘ dinani).




2.3.19
tam anujhapya kenapy a-

krsyamana ivasu tat
atityavaranarh praptah

parany avaranani sat

Taking her leave (tam anujhapya), I quickly crossed beyond (asu
atitya) that covﬁering_(tat avaranarh), as il pulled by some force
(akrsyamana iva), and reached (pr/ép_t_ah) the other six (p&ﬁn.y
avaranani sat).




Although the goddess Bhuimi, a first-class Vaisnava, encouraged
Gopa-kumara to stay longer in her domain, he couldn’t tarry, because

the force of his sadhana was impelling him toward the abode of
mukti.




2.3.20-21

kramena matsyam suryar ca pradyumnam aniruddhakam
sankarsanam vasudevarn bhagavantam alokayam

One after another (kramena), I saw (alokayam) Lords (bhagavantam) Matsya, Sturya
(matsyarh saryam ca), Pradyumna, Aniruddha (pradyumnam aniruddhakam),

Sankarsana, and Vasudeva (sankarsanam vasudevarn), each with one of the great
manifested deities (maha-rupa-dharalr) of those coverings (sva-sva avaranato)

woshiping Him (arcitam) with _the element over which rhat deity presided—water fire,

air, ether, ego, or mahat (vari-tejo-vayv-ambarais tatha ahankara-mahadbhyam ca).

‘
—

A

GW iscavered Lord Matsya in the covering of water, Lord Stirya-narayana in
the covering of fire, and so on.

| -




A &‘A 'Kv:: PRIV "<
935"& 0'\"’3 \/» (\( A, ®
W W 2.3.22 W —
\”@,}"“ "R 20 P = - > Y 26
I W O sva-karyat purva-puarvasmat O
o K Xt 2 — .
) y‘*'zot” . < karanar cottarottaram @;\_{)\ —> ¢
) . _ . . - AV
A a\‘} yv.é, pujya-pujaka-bhoga-sri- st o
Jare T oex f .
mahattvenadhikadhikam _JExe .
2P

Each covering was the subtle cause (karanam) of the one bBefore it
(purva-purvasmat sva-karyat), and had a greater (adhika adhikam)
object of worship, a greater worshiper (pijya-puijaka), and greater
sense  gratilication, opulence (bhoga-sri), and importance
(mahattvena). -




Because the covering made of water is closer to spiritual existence
than the previous covering, that of earth, in the watery covering the
Supreme Lord manifests Himseltf more tully, in the form of Matsya-
deva. -

Thus the demigod presiding over the watery covering is greater than
the demigoddess of earth, and the watery enjoyments and opulences
surpass the earthly ones.

This hierarchy holds true tor all the coverings, one atter another.



2.3.23
purva-vat tany atikramya
prakrty-avaranam gatah
maha-tamo-mayam sandra-
Syamikaksi-manoharam

o
¢

As before((piirva-vat), I crossed over each of these coverings (tz'l_ny
atikramyay, and finally came to the covering made of primordial
nature (pr krty-avaranarh gatah). Composed of the most subtle
fQEm of ignorance (maha-tamo-mayarh), it was dark blue (sandra-
Syamika), and attractive to the eyes and mind (aksi-manoharam).




“As belore” implies that at each stage of his journey Gopa-kumara was greeted
as a welcome guest by the presiding deity, who requested him to stay and
partake of the pleasures of that realm, which Gopa-kumara politely declined,
taking his host’s permission to travel on. -

Finally he arrived at the covering of prakrti, the source from which all the
other coverings evolve.

[ —

This covering, the original reservoir of tamo-guna, appears dark and yet
attractive.

As described by Arjuna in Sri Hari-vamsa (2.113.21-22):



panka-bhiitam hi timiram
sparsad vijhayate ghanah

“I perceived (vijhayate) a darkngss (timirarn) as dense as mud (panka-
bhutam), so concentrated that I could feel its touch (sparsad ghanah).

atha parvata-bhutam tu
timirarh samapadyata

“Then (atha) I reached (samapadyata) a darkness (timirarm) that was dense
like a mountain (parvata-bhutarm tu).”

And again in the Tenth Canto of Srimad—Bhégavatam (10.89.47;49):



sapta dvipan sa-sindhiims ca sapta sapta girin atha
lokalokar tathatitya vivesa su-mahat tamah

tatrasvah Saibya-sugriva-meghapuspa-balahakah
tamasi bhrasta-gatayo babhuvur bharatarsabha

tan drstva bhagavan krsno maha-yogesvaresvarah
sahasraditya-sankasam sva-cakrarh prahinot purah

“The Lord’s chariot passed over (atltya) the seven jslands of the middle nniverse (sapta dvipan), each
with its ocean (sa-sindhtim$ ca) and its seven principal mountains (sapta sapta girin). Then it crossed
the Lokaloka boundary (lokalokarn tatha) and entered the vast region of total darkness (vivesa su-
mahat tamah). In that darkness (tatra tamasi) the chariots horses (asvah)—Saibya, Sugriva,
Meghapuspa, and Balahaka (Saibya-sugriva-meghapuspa-balahakah)—lost their way (bhrasta-gatayo

babhuavuh). O best of the Bharatas (bharatarsabha), Wﬁ;nlmd_&sm%%em@maslmiaﬂ_masm

—
of yoga (bhagavan krsno maha-yogesvaresvarah), saw_the horses in this condition (tan drstva), He sent

His Sudarsana disc (sva-cakrar prahinot) before the chariot (purah). That disc shone like thousands of
suns (sahasra aditya-sankasam).” —




2.3.24
tasmin nijesta-devasya
varna-sadrSyam atate
drstvaham nitaram hrsto
naiccham gantum tato ’gafah

Seeing (drstva) spread everywhere (atate) a_color like that of my
worshipable Lord (ni\j_a___i_sta-dgvasya varna-sadrsyam), 1 was very
much delighted (aham nitaramh hrstah). 1 had no desire (na
icchan) to go further (tato agratah gantum). o

EEE——— ——




The beautiful Syama color of the prakrti region seemed just like the
color of Gopa-kumara’s Deity, Sr1 Madana-gopala.

@—

Since the total dimensions of prakrti cannot be measured by any
material means, this attractive effulgence seemed to extend infinitely.

Gopa-kumara was so charmed by that color that he felt no impulse to
move on.




2.D.4)
Sri-mohini-murti-dharasya tatra
vibhrajamanasya nijeSvarasya
pujam samapya prakrtih prakrsta-
mirtih sapady eva samabhyayan mam

As 1 arrived, the goddess Prakrti (prakrtih) had just finished the worship
(pijam samapya) of her Lord (nija 1svarasya) the Lord of that region (tatra
vibhrajamanasya), the effulgent Sri  Mohini-murti ($ri-mohini- marti-
dharasya). The _goddess at once (sapady eva ) approached me
(samabhyayan mam) in her own superlative form (prakrsta-murtih).

Maya, material nature, was worshiping the Supreme lord in His female
disguise as Mohini-mirti, which implies that Sr1 Mohini-mirti is much more
attractive than Maya hersell.
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upanayan maha-siddhir

animadya mamagratah
yayace ca prthivy-adi-
vat tatra mad-avasthitim

She offered me (mama upanayan) gilts such as anima-siddhi
(animadya) and other great yogic powers (maha-siddhir). And like
the goddess Earth and the other deities (prthivy-adi-vat), she asked
(yayace) me to stay (tatra mad-avasthitim).




2.03.21(
sa-sneham ca jagadedam
yadi tvam muktim icchasi

tadapy anugrhanemam

mar tasyah pratiharinim

——

She sweetly told me (sa-sneharm ca jagada idam), “If you want tg
achieve your goal of liberation (yadi tvarn muktim icchasi), then
please be kind to me (tadapy anugrhana imari), because I am the
bestower of liberation (mam tasyah pratlharlmm) B —

—
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One would normally think that {o attain liberation one must reject
material nature; but in fact one achieves liberation when material

nature clrooses 10 relecase one.




2.3.28
bhaktim icchasi va visnos
tathapy etasya cetikam
bhaginim sakti-riiparn mam
“krpaya bhaja bhakti-dam

“Qr_ (va) if you want (icchasi) devotion to Visnu (visnoh

bhaktim), still (tathapy) you should be kind (krpaya) and worship
me (bhaja mam), the giver of devotion (bhakti-dam), for I_.am His
maidservant (etasya cetikam), His 51ster (bhaginim), and the
embodiment of His energy (saktl-rupam)




Pure Vaisnavas do not care for liberation, but still they respect Prakrti for
other reasons.

She is Lord’s Visnu’s humble servant and sister, born as Subhadra from the
womb of Yasoda, and she helps Lord Visnu’s devotees make progress in
devotional service.

Although Mava is not identical with Lord Visnu’s internal energy (antaranga-
sakti), she is the expansion of that energy, embodied in the external elements.

Thus she is nondifferent from the original energy, just as a person’s shadow is

nondifterent from the person.




2.3.29
Sri-gopa-kumara uvaca
tad asesam anadrtya
Vignu-éakti-dhiyé param
tam natvavaranam ramya-
varnam tad drastum abhramam

Sti Gopa-kumara said: Declining all these enticements (tad asesam
anadrtya), understanding them to be the potency of Lord Visnu
(visnu-$akti-dhiva ), I bowed down to the goddess (tam
natva) and then wandered for a while (abhramam) to see

(drastum) that beautiful-colored region (tad ramya-varnam
avaranam).




Gopa-kumara had the discretion to reject the gifts offered by Prakrti,
and her proposal that he stay in her domain, but the atmosphere of
that place was pleasing to his mind and senses. so he wanted to stay a
little longer to examine its wonders more closely.




2.3.30
pradhanikair jiva-sanghair
bhujyamanarh mano-ramam
sarvatah sarva-mahatmya-

dhikyena vilasat svayam

Splendid with the most excellent wonders (sarva-mahatmya
adhikyena), that place was delightful (mano-ramam), shining on
its own (vilasat svayam), multitudes of living entities—enjaying it
(jiva-sanghair bhujyamanar), their bodies made of primodrial
matter (pradhanikair).




Pradhana is the most subtle material energy, trom which all other
subtle and gross manifestations evolve.

[

The beings Gopa-kumara saw had bodies of pradhana, transcendental
to the limited names and forms of manifest creation.

P T
Pradhana hides 'the spiritual reality from conditioned souls, but still
she is described here as selt-luminous (vilasat svayam) because when

the conditioned souls are enlightened by transcendental knowledge

her darkness dissolves into spiritual effulgence.




2.3.31

bahu-rapam durvibhavyam
maha-mohana-vaibhavam
kﬁga—kérana—sanghétaiﬁ
sevyamanari jagan-mayam

It was inconceivable (durvibhavyam), utterly enchanting in
oﬁllence (maha-mohana-vaibhavam), and many in its forms all at
once (bahu-riipam). The whole of material creation (jagan-mayam)
dwelt within it (sevyamanaim), with all the elements of creation,
subtle and gross (karya-karana-sanghataih).




Being the root cause of all material transtormations, pradhana
naturally displays countless forms within herself, producing wonders
powerfully attractive to the conditioned souls.

How she works cannot be described in words or comprehended by
the material mind.

Ld
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She comprises tlfe entire created world, with its perceivable objects
and their unseen causes.

——




The most subtle of these causes of material existence are the five tan—
matras, the abstract forms of raw perception.

Though these are not explicitly mentioned here, we can assume that
during Gopa-kumara’s fravelsin the covering region of prakrti, he
passed through the sub-regions of each tan-matra, for without having
crossed them he could not have become fully eligible for liberation.




2.3.32
athesvarecchayatitya
durantam tad ghanarh tamah
tejah-pufijam apasyantam
drm-nimilana-karakam

By the desire of the Lord w, I then crossed beyond (atha

atitya) that vast region of dense ignorance (tad durantam ghanar tamah)
and came to a place flooded with a light so brilliant (tejah-pufijam), so

unbearably beyond seeing (apasyantarh), that it forced me to close my eyes
(drm-nimilana-karakam). -

“

o’
7

Attracted by the beauty of the covering formed of prakrti, Gopa-kumara had
no o desire to leave, but the Personality of Godhead, wanting him to reach the

aboﬂe - of liberation  inspired Gopa-kumara to journey on.




2.3.33
bhaktya paramaya yatnad
agre drst1 prasarayan B
siirya-koti-pratikasam
apasyam paramesvaram

With utmost devotion @haktyﬁ parama\yi?l)) [ struggled to look

ahead @tnﬁTagre drsti prasarayan). And then I saw (apaéyaﬁl)

tbe Supreme Lord (paramesvaram), effulgent like millions of suns
(stirya-koti-pratikasam).




N SRV o _ o . . .
;\:W £ mano-drg-ananda-vivardhanam vibhurh
s vicitra-madhurya-vibhaisanacitam
samagra-sat-purusa-laksananvitam
sphurat-para-brahma-mayam mahadbhutam

I— L ——  oo——

Ever increasing (vivardhanarn) the ecstasy of my mind and eyes
(mano-drg-ananda), that all-powertul Lord (vibhum), adorned with
many ornaments and sweet featurgs (vicitra-madhurya-
vibhiisanacitam) and bearing all the signs of an exalted person
(samagra-sat-purusa-laksananvitam), revealed Himself (sphurat) as
the most wondrous form (mahadbhutam) of the Supreme Truth
(para-brahma-mavyam).




Even though the Supreme Lord’s effulgence shone brighter than
millions of suns, this appearance of the Lord was delightiul to Gopa-
kumara’s mind and eyes.

A most exalted person should have thirty-two special marks of
perfectlon on his body—red palms, red soles, and so on—and GOJQa-
kumara could see all of these in the body of the Lord.

Now that Gopa-kumara had left behind the covering darkness of
prakrti, the Supreme Lord revealed Himself in all His glory. more

completely and vivic - had ever seen.
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Q““(; 4ot nirakrtim loka-manoramakrtim

Vo prakrtyadhisthatrtaya vilasinam
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B tadiya-sambandha-vihinam acyutam

Though always beyond material qualities (sada gunatitam), in
spiritual qualities He is full (asesa-sad-gunarh); though formless
(qirékrtin’g), in Torm attractive to all (Ioka-Manorama akrtim).
Though never directly connected with Prakrti (tadiya-sambandha-
vihinam), that infallible Lord (acyutam) appears resplendent in her
company (prakrtya) as_she performs her pastimes (vilasinam)
under His shelter (adhisthatrtaya).




In the paradoxical ways mentioned here, the Personality of Godhead
1S unique.

Untouched by the qualities of matter, He has His own countless
transcendental qualities. beginning with His allectionate concerm for
His devotees.

He is said to have no form because He never assumes material forms;
all material torms, after all, derive trom dualities (“this and not
that”), with which the Absolute Truth never has any connection.




In the previous chapter I.ord Mahapurusa was described as Prakrti’s

ruler, but the form of the Lord whom Gopa-kumara is seeing now is
not her ruler but only the shelter in which she acts out her playlul
pastimes. -

He is the Supreme Brahman, the presiding Deity of the abode of

11berat10n and has no contact with material nature
/\

Thus He is called Acyuta, the Lord whose spiritual glory is never
diminished.. =




o 2.3.36

Ny maha-sambhrama-santrasa-
P2 pramoda-bhara-vihvalah
v tada kirh karavaniti

jiaturih neSe kathaficana

A flood of reverence (maha-sambhrama), fear (santrasa), and jo joy
(pramoda—bhara) overwhelmed me (VthalaLh) At that moment
(tada) 1 simply didn’t know (jiaturh na 1se kathancana) what to do
(klm karavani iti).




2.3.37
yady api sva-prakaso ’sav
atitendriya-vrttikah
tat-karunya-prabhavena
param saksat samiksyate

That seli-manifest Lord (yady api asau sva-prakasah) is beyond the
scope of the senses (atita indriya-vrttikah), but one can see Him
(samiksyate) directly (saksat) by the power of His mercy (tat-
karunya-prabhavena). There is no other way (paragl).

Only the Lord’s grace can empower one to perceive His beauty and
the features of His personality.




2.3.38
naitan niscetum ise ‘yam
drgbhyam cittena veksyate
kim vatikramya tat sarvam
atma-bhavena kenacit

I was unable to understand (na etad niscetum ise) whether 1 was
seeing Him (ki va ayam iksyate) with my eyes (drgbhyam), with
my _mind (cittena), or with a power of the soul (va kenacit atma-
bhavena) that transcended both (tat sarvam atikramya). -




4“ 2.3.39

ksanan nirakaram ivavalokayan
smarami niladriﬂater anugraham
ksanac ca sakaram udiksya purva-van

Z maha-mahah-pufjam amum labhe mudam

Although at one moment (ksanan) I saw Him (avalokayan) as
fgrmless (nirakaram iva), I remembered (smarami) the mercy
(anugraham) of the Lord of Niladri (niladri-pateh), and at the next
moment (ksanat ca) I saw Him (amur udiksya) agam (pirva-vat)
in His personal form (Sakaram), vastly effulgent (maha-mahah-
punjam), and 1 was full of joy (labhe mudam).




The Supreme lord whom Gopa-kumara was perceiving did not

actually become impersonal, but when His effulgence intensified,

Gopa-kumara could see nothing but that etfulgence.

This is one characteristic of the (abode ol hberatlog that individual

distinctions (fenc @A@. by the all- pervadmg,,dmm

light from the transcendental body of the Lord.




In this instance, however, Gopa-kumara remembered Lord
Jagannatha, who was similarly effulgent, like a brilliant dark-blue
mountain. |

——

Remembering Lord Jagannatha’s compassion, Gopa-kumara thought
that no one else could be as merciful as He.

—

Then, when the Lord’s personal form again became visible past His
ettulgence, Gopa-kumara’s ecstasy increased even more.




The verbs_ in the Sanskrit text of this ve llow

are in the present tense even though the verse describes a past event.

This is to indicate that Gopa-kumara spent a long time in Mahakala-
pura, the abode of liberation.




2.3.40
kadapi tasminn evaham
liyamano 'nukampaya
rakseya nija-padabja-
nakhamsu-sparsato ‘'muna

Sometimes (kadapi) 1 would begin to merge (aham liyamanah)
into the Lord’s effulgence (tasminn eva), but He mercifully saved
Me (amuna anukampaya rakseya) with the touch (sparsato) of the
rays (a_lgé_l_l) from the nails (nakha) of His lotus feet (nija-padabja).




The reddish nails of Lord Visnu’s toes are like brilliant gems.

They are so attractive to His devotees that the devotees never think of
giving up their personal relationships with Him to dissolve
themselves into oneness.

Qf course, everything about the Lord is supremely attractive, not only

His toes, but Vaisnavas generally honor the Lord by beginning their
worship from His feet.




2.3.41
bhinnabhinnair maha-siddhaih
sitksmaih stiryam ivamsubhih
~ vrtarh bhaktair ivalokya
“kadapi priyate manah

Sometimes (kadapi) my mind felt special pleasure (priyate manah)
in beholding Him (alokya) surrounded (vrtam) by the great
pe\rfécteﬂ beings (mahﬁ-siddhaih) who were His devotees
(bhaktaih), at once different and nonditferent from Him (bhinna
abhinnaih). They surrounded Him (vrtam) in subtle spiritual forms
(suksmaih), like beams of light around the sun (siryam _iva
gméubhil;)




The Supreme Personality of Goc

head always invites His part-and-

parcel jivas to share loving reci

orocations with Him, even in the

abode of liberation. -/ 5&% %X A ><
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tally they are hardly interested In personal service.

The only bhakti they offer the Lord is to decorate Him as particles of

His effulgence.




Although they are eternal, indissolvable individuals, their separate
personalities are now dormant and invisible.

Like all other jivas, they are both ditferent and nonditferent from the
Supreme, like the rays of light shining from the sun.

In spiritual substance they are one with the Lord, but they have
autonomous identities, with their own consciousness, their own
bodies, and their own small capacity to control.




2.3.42
ittham ananda-sandoham
anuvindan nimagna-dhih
‘atmarama ivabhaivam
purna-kama ivatha va

The huge treasure of ecstasy (ananda-sandoham) 1 in this way
obtained (ittham anuvindan) inundated my mind (nimagna-dhih).
I became like a self-contented sage (atmarama iva abhivan) or

(atha va) like a man whose ambitions have all been fulfilled

(purna-kama iva).




Gopa-kumara became “like” a seli-contented sage or a materialist, not
one in fact.

Had he actually been contented with himsell and his situation, he
would no_ longer have been driven by the urge to seek his

worshipable Lord.




2.3.43
tarkarcita-vicaraughair
idam eva param padam
paramn kastham gatam caitad
amarnsi paramarh phalam

A flood of thoughts (vicara oghaih), upheld by logic (tarka arcita),
made me conclude (amarisi) I had reached the supreme

destination (gatam ca etad paramam phalam), the highest
perfection of life (idam eva param kastham param Padam)‘.




2.3.44
pada-svabhavikananda-
@allga-ksobha-vihvale

citte tad-anya-sva-prapya-
jianam antardadhav iva

Tossed by the waves of ecstasy (ananda-taranga-ksobha) intrinsic
to that abode (pada-svabhavika), my mind was overwhelmed
(vihvale citte), as if the awareness of my goal (tad-anya-sva-prapya-
Jnanam) had vanished (antardadhav iva).




Having worshiped Sri Madana-gopala for a long time, in all sorts of
places, Gopa-kumara was familiar with Lord Madana-gopala’s unique
beauty.

Why did Gopa-kumara now think that Mahakala-pura and its Lord
were the final goal of his life? )

——

As explained here, the powerful influence of that realm confused
him, temporarily diverting to another form of the Lord his
determination to worship Madana-gopala.




2.3.45

lina kadacin nija-pijya-devata-
padabja-saksad-avaloka-lalasa

Yet because of following the divine instructions of the great saintly
devotee (Sriman-maha-bhagavata upadesatah), and_because of the
strength of my service to the transcendental mantra (sad-mantra-
seva-balato), my hankering to see with my own eves (saksad-

avaloka-lalasa) the_lotus feet of my worshipable Deity (nija-piijva-

devata-padabja) never fully disappeared (kadacid na kevalam lina).




By the mercy of his divine spiritual master, Gopa-kumara never lost
his eagerness to see with his own eyes the lotus feet of Sri Madana-
gopala. -

And this eagerness was what impelled him to travel higher and
higher in search of hisTord, never wanting to stay in any place where
Madana-gopala was absent.




2.3.46
utasya tejo-maya-purusasya
ciravalokena vivardhito ’bhut
nijesta-sandarsana-dirgha-lobhah
smrteh srtirh nita iva prakarsat

Rather (uta), the more I looked (cira avalokena) at_the effulgent
Lord Mahakala (asya tejo-maya-purusasya), the stronger rose
(vivardhito abhut) my long-standing greed (dirgha-lobhah) to see
the object of my worship (nija_ista-sandarsana). The Deity I
worshlped seemed pulled by force (nita iva prakarsat) onto the
path of my remembrance (smrteh srtiri).




If Gopa-kumara were truly interested only in Sri Madana-gopala,

what was the value of being in a place more exalted than
Brahmaloka?

The answer given here is that his vivid and extended darsana of Lord
Mahikala intensified his remembrance of Madana-gopala and his
hankering to see the Lord in person, not just in his heart.

In other words, Gopa-kumara was not satistied to worship his Lord
only by passive meditation.




2.3.47

tena tam prakatam pasyann
api priye na purva-vat
sidamy atha layarnh svasya

Sankamanah svayam-bhavam

-)U”‘)’ WADeve
Because ﬁ that greed (tena), even though I beheld (pasyann api)
the Supreme Lord (tam) right before me (prakatam), I could not
teel as satistied as belore (priye na purva-vat). I_was disturbed
(atha sidamy) by the fear (sankamanah) that 1 might merge into

Him (svasya la}_@_ﬂ, as was likely to happen in that abode
(svayam-bhavam). B




Even though the presence of I ord Mahakala greatly intensified Gopa-
kumara’s greed to see Lord Madana-gopala, Gopa-kumara did not feel
as happy here as on the other planets he had visited.

The various forms of the-Supreme-lord he had seen elsewhere had

not inspired a remembrance of Madana-gopala as intense as in
Mahakala-pura, but at least on those other planets Gopa-kumara had
been in no danger of merging into the object of his meditation.

If he were to merge and forget his separate exi ould also
forget his desire to join Sr1 Madana-gopala’s pastimes.

e




2.3.48
vraja-bhtimav ihagatya
sadhaye ’ham sva-vanchitam

vimrsann evam asrausain B
gita-vadyadbhuta-dhvanim

[ was thinking (evam vimrsann) that if I returned (ahar agatya) to
this Vraja-bhumi (iha vraja-bhumav) 1 would tulfill (sadhaye
aham) my desires (sva-vanchitam). And then I heard (asrausarin)
some wonderful singing and music (gita-vadya adbhuta-dhvanim).

/,  e—
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,;;:M 2.3.49

NP ‘9\:,/ hrsto ’harh paritah pasyan
vrsaradham Vyalokaya;ﬁ

kam apy ardhva-padat tatra-

yantam sarva-vilaksanam

Enlivened (hrstah), looking all around (paritah pasyan), I saw
(ahamm vyalokayam) someone (kam apy) riding on a bull
(vrsarudham)—a unique person (sarva-vilaksanam), arriving
(tatra ayantam) from a higher regian (ardhva-padat).

[ —




2> 5 2.3.50

W karpura-gauram tri-drsam dig-ambararm
“ candrardha-maulir lalitam tri-Sialinam

ganga-jalamlana-j atavali-dharam
bhasmanga-ragam rucirasthi-malinam

Three-eyed (tri-drsam), white like camphor (karpura-gaurar), dressed only
by the sky (di—_g;ambaram), that exquisitely beautiful person (lalitar) carried
a trident (tri-sulinam) and bore the half moon on his head (candra ardha-
maulirh), his matted locks (jatavali) brilliantly (amlana) adqrned (dharar)

by the Ganga (ganga-jala). His body was smeared with ashes (bhasmanga-

ragam) and graced by a charming garland of bones (rucira asthi-malinam).

Lord Siva’s garla?r%d of l;/gneﬁvazk'i%aﬁuspicious and beautiful because it
was made from the bones of departed Vaisnavas.

SN




S oS 2.3.51
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£ 28 gaurya nijankasritayanuranjitam
"/( divyati-divyaih kalitamh paricchadaih

atmanuriapaih parivara-sancayaih
samsevyamanam rucirakrtihitaih

Sitting on his lap (nija anka asritaya), a woman ot fair complexion
(gaurya) affectionately served him (anurafjitam kalitam). Divine
régalia surrounded him (paricchadaih), more heavenly than the
riches of heaven (divya ati-divyaih). And many followers (parivara-
saficayaih) attended him (sarhsevyamanam), their attractive
(rucira) forms (akrti) and behavior (ihitaih) just fitting for his
service (atmanurupaih).




Upon first seeing him, Gopa-kumara was unaware ot who Lord Siva
was and so describes him as kam api, “someone.”

—

And although Gopa-kumara knew nothing about Lord Siva’s
transcendental relationship with his wife, he describes her as gauri,
since he could see with his own eyes her beautiful golden
complexion. o

—

At first sight Gopa-kumara could recognize that the royal umbrella,
camara fans, and other personal accoutrements of Lord Siva were
more excellent than those of the demigods.




And suitably exalted attendants, with great devotion, carried that
umbrella, fanned Lord Siva with the camaras, and performed other
services for him and his consort.

gu——

The associates of Lord Siva appeared very handsome, including Sri

Ganesa, with his large abdomen and elephant’s head.

And they all conducted themselves in an attractive manner.




By worship of Ganes$a or other demigods one may attain a form with,

for example, a protuberant belly and an elephant’s head.
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But those who Worshm Lord Siva understanding that he is
nondifferent from Sri Krsna attain beautiful bodily forms on Lord
Siva's planet. @4\»&« Slo W\ Wi o3 o Vallny,

This is affirmed in the narration of Lord Siva’s battle with Andhaka in
Sri Vamana Purana, ChaEter Fifty-nine.
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o paramam vismayam prapto
W . . .
7 harsam caitad acintayam

ko nv ayam parivaradhyo
bhati mukti-padopari

Feeling (praptah) the greatest surprise (paramam vismayam) and
delight (harsam ca), I thought (etad acintayam), “Who is this (kah
nu ayam), accompanied by such an entourage (parivara adhyah),
and appearing (bhati) from above the abode of liberation (mukti-
pada upari)? - T
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PR ) jagad-vilaksanaisvaryo
o }»%\"’ mukta-vargadhiko ’pi san
e < laksyate ’ti-sad-acaro
C

maha-visayavan iva

“He looks (laksyate) more powerful than anyone in the material
world (jz;gad-vilak_s_a_na aisvaryo), more excellent than all liberated
souls (mul?glzvarga adhikah api san), yet he seems to violate fhe
rules of civilized behavior (ati-sad-acaro), like a great sense-
gratifier (maha-visayavan iva).” -




It struck Gopa-kumara as strange that even though this unique

person _appeared to be the supreme ruler of the material world, the
defender of religious principles, he was ignoring the rules of proper

behavior—by traveling naked, embracing his wife in puhlic, and so
on—enjoying all kinds of sense gratification even though he seemed

a fully liberated transcedentalist.




2.3.54
parananda-bharakranta-
cetas tad-darsanad aham
naman sa-parivaram tam

krpayalokito 'muna

My mind (cetah) was overcome by the weightof the supreme
ecstasy 1 felt ( @krant®) from seeing him (tad-

darsanad). I bowed down to him (aham tarm naman) and those
who stay with him (sa-parivaram), and he gave me a
compassionate glance (amuna krpaya alokitah).




v
RS 2.3.55
P\,J‘é ) o harsa-vegad upavrajya
o5 Sriman-nandi$varahvayam
aprccham tad-ganadhyaksarn

tad-vrttantam visesatah

Impelled by joy (harsa-vegad), I approached (upavrajya) the leader of his
companions (tad-ganadhyaksam), named Sri Nandisvara (Sriman-
nandisvarahvayam), and asked him in detail about this person (visesatah
aprccham) and what he was doing (tad-vrttantar).

Altogether unfamiliar with Tord Siva, Gopa-kumara asked Sri Nandisvara,

“Wis? Where is his residence? Where is he going now?”




2.3.56
sa sa-hasam avocan mam

gopalopasana-para
gopa-bala na janise
Sri-Sivarh jagad-iSvaram

Nandisvara laughed and said to me @@ @1 Qan),

“O cowherd boy (gopa-bala), devoted worshiper ot Gopala (gopala
upasana-para), don’t you recognize (na_ janise) Lord Swa (Sr1-
sivam), the lord of the universe (jagad-isvaram)?




Nandisvara found it amusing that a devotee of Lord Gopala could be
ignorant of the identity of Lord Siva.

But since Gopa-kumara was a simple cowherd boy, Nandisvara
thought, “He might be so poorly informed.”

By calling Lord Siva the lord of the universe, Nandisvara tactfully told
Gopa-kumara that since Lord Siva is independent he can apparently
violate the laws of civilized behavior without blame.




2.3.57
bhukter muktes ca datayam
bhagavad-bhakti-vardhanah
muktanam api sampujyo

vaisnavanam ca vallabhah

“He is the giver (ayarm data) of material enjoyment and liberation
(bhukter muktes ca), and he expands devotion to the Personality
of ‘Godhead (bhagavad-bhakti-vardhanah). He_is worshiped even
by the liberated (muktanam api _sampiyyah) and is dear to the

Vaisnavas (vaisnavanam ca vallabhah).




Lord Siva is bhagavad-bhakti-vardhana in more than one sense.

By showing a loving attitude toward the Supreme Lord, Sri Krsna,
Lord Siva increases the Supreme Lord’s reciprocal love for him.

.-

And apart from this, Lord Siva is himself a great lord (bhagavan) who
promotes the process of devotional service to Visnu.

He teaches his own devotees that bhagavad-bhakti is the supreme
goal of life, greater than all others.




The essential meaning of Lord Siva’s being bhagavad-bhakti-vardhana
is that by his very words and behavior he increases for the inhabitants
of the universe their devotion for the Supreme Personality of

Godhead.

—

And so he is very dear to the devotees of Lord Visnu, who aspire for
his association. -

am—
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", svanurupat kuverasya sakhyur bhakti-vasi-krtah

ailasadrim alankartur parvatya priyayanaya

W —
> mam parimitair vati privaih parivrtair vrtah
2 samar pa tair vati priyaih parivrtair vrtal
- Al 1

“Drawn by the devotion (bhakti-vasi-krtah) of his friend Kuvera (sakhyuh
kuverasya), he is traveling (yati) with his beloved Parvati (anaya priyaya
parvatya samari) and dear ﬁe@ companions (parimitair priyaih parivrtair
vrtah) to grace Mount Kailasa with his presence (kailasadrim alankartum).

—

———8

He came Irom his own planet (sva-lokatah), as transcendental as he
(svanurupat), an abode reached through devotion (bhakti-labhyat) by those
who see him and Lord Krsna as nonditferent (siva-krsna aprthag-drsti).”




Here Nandisvara explains where Lord Siva comes from and where is he is
gomg

Lord Siva’s own planet, beyond the coverings of the material universe _is
attainable by those who worship him and Lord Visnu on the same level.

That transcenden orld is suitable for Lord Siva’s pleasure, equipped as it is
with all kinds ot eternal and unlimited opulence.

cp—

Yet Lord Siva gracefully accepts the friendship of the demigod Kuvera, the
original proprietor of Mount Kailisa, and submits himself to Kuvera’s
devotion.




And so Lord Siva is on his way to visit Kailasa in the company of Parvati, his
CONsort.

Since Parvati, the mother of the universe, Ls,lmd_é'isza’ﬁ_sup&mﬁ_@gy,

Gopa-kumara should not be shocked to see her sitting on his lap in public.

But why is Lord Siva traveling with such a small entourage?

Although on his own planet he has many more devotees, for this trip he has
chosen only his dearmost associates because the Kailasa within the material
world can accommodate only some of his opulence and entourage.




2.3.60
- Sri-gopa-kumara uvaca
o, tad akarnya prahrsto ’ham
aiccham tasman mahesvarat
prasadam kam api praptum
atmano hrdayan-gamma

Sri Gopa-kumara said: Delighted to hear this (tad akarnya
prahrstah), I was eager (aham aiccham) to obtain (praptum) Lord
Siva’s grace (tasmad mahesvarat kam api prasadar) and fulfill a
long-cherished desire (atmano hrdayan-gamma).



Gopa-kumara was eager to understand how Lord Siva is nondifferent
from Sri Madana-gopala-deva.

Although Gopa-kumara’s natural inclination was toward the lotus
leet of Madana-gopala, he also found himself unavoidably attracted to
this amazing person Lord Siva, whom he was seeing for the first time.

Gopa-kumara would be grateful if Lord Siva were to enlighten him
about how Lord Siva and Lord Krsna are nondifferent.




2.3.61
jhatva bhagavata tena
drstyadistasya nandinah
/ upadesena suddhena

svayam me ’sphurad anjasa

Lord Siva (bhagavata), reading my thoughts (tena jaatva), ordered
Nandi$vara with a knowing glance (drstya nandinah adistasya),
and through Nandisvara’s pure guidance (Suddhena upadesena)
the facts easily revealed themselves to me (svayarn me afjasa
asphurad).



Lord Siva, the best of mystics, knew at once what Gopa-kumara was
thinking and simply by glancing at Nandisvara conveyed his desire
that Nandi$vara explain the matter.

Srila Sandtana Gosvami says in his commentary to this verse that
nandinah can refer to Nandisvara, the principal attendant of Lord
Siva, or else to the bull Nandi, Lord Siva’s carrier, who was born from
a partial expansion of the Supreme Lord.



2.3.62
Sriman-madana-gopalan
nija-pranesta-daivatat
abhinnah $ri-maheso 'yam
uta tad-bhava-vardhanah

This Lord Siva (ayam sri-mahesah), I realized, is nondifferent (uta
abhinnah) from Madana-gopila (Srimad-madana-gopalat), the
Deity I worship, the Lord more dear to me than life itselt (nija-
prana ista-daivatat). Lord Siva serves the cause of love for my Lord
by promoting it everywhere (tad-bhava-vardhanah).



There is nothing wrong with being attracted to 1 ord Siva.

Since he is nonditterent trom Lord Krsna, devotion ottered to him is
also devotion to Krsna.

More precisely, when one satisfies Lord Siva by pure devotion to him,
Lord Siva helps one become more devoted to Krsna.




2.3.63
tad-gana-madhye "ham
pravistah prinito Khilaih
Saivaih sri-nandino ’Srausam
vrttam etad vilaksanam

I happily entered (aham sukharh pravistah) among Lord Siva’s
companions (tad-gana-madhye) and was treated with atfection
(prinitah) by all his devotees (akhilaih $aivaih). From Sri
Nandi$vara (Sri-nandino) I heard (asrausarn) these unique facts
(etad vilaksanam vrttam):



2.3.64
sadaika-rapo bhagavan Sivo 'yam
‘vasan sva-loke prakatah sadaiva
vilokyate tatra nivasa-tustais
tad-eka-nisthaih satatam nijestaih

The great Lord Siva (ayam bhagavan sSivah) has one eternal
transcendental form (sada eka-ripah). Dwelling in his own abode
(vasan sva-loke), he is always visible (sadaiva prakatah vilokyate)
to his exclusive worshipers (satatarn nija istaih tad-eka-nisthaih),
who are pleased to live there (tatra nivasa-tustaih).



According to Sri Nandiévara, Lord Siva remains always in one form, meaning
that he is not like T ord Mahakala, sometimes formless and sometimes having
a—personal form, nor.does he expand himself as Lord Visnu does, into the
different forms of a fish, a tortoise, and so on.

—

In_the pastimes Tord Siva performs for the pleasure of his devotees, he
sometimes appears disguised as a hunter or a fisherman, but he does not
transtorm into different species of life. o

—

Because Lord Siva’s followers can rest assured he is not going to change his

appearance, they are always satistied.

)

E—



He is always visible on his planet, not like T.ord Visnu, who often leaves His

abodes to visit other places.

Lord Siva’s dear devotees can always see their lord, unlike the devotees of Sri
Visnu, Sri Yajfiesvara, and the other incarnations of the Personality of
Godhead on Svargaloka, Maharloka, Tapoloka, and Satyaloka.

SR A

his is the explanatlon given by SII Nandisvarg, but more precisely Lord Siva
is always in the same form in the sense that his body is always purely spmtual
sac-cid-ananda, and never subject to change.

He is always present in his own abode bevond the material creation, and so is

‘always visible in that abode for the pleasure of his devotees.




2.3.65
svabhinna-bhagavad-bhakti-
lampatyam grahayann iva
sada ramayati sviyan
nrtya-gitadi-kautukaih

With festivals of singing, dancing, and so_on (nrtya-gitadi-
kautukaih), he always gives pleasure to his companions (sada
ramayati sviyan), as il to make them greedy (lampatyam
grahayann iva) for the Supreme Lord’s devotional service
(bhagavad-bhakti), in which they see that he and Lord Visnu are
nondifferent (sva abhinna).




Lord Siva’s festivals resound with congregational chanting of Lord
Visnu’s names, and his devotees can be heard crying out in great
reverence and love for Lord Visnu. o

[ ——

It appears that Lord Siva holds such festivals for the benefit of others,
to induce them to take up worship of Lord Visnu as nondifferent
from himself, but in fact Lord Siva is himsell Tully absorbed in visnu-
bhakti because like Narada Muni he is a bhaktavatara, an empowered
incarnation of the Lord in the role of the Lord’s devotee. . B




2.3.66
bhagavantarh sahasrasyam
Sesa-murtim nija-priyam
nityam arcayati premna

dasa-vaj jagad-iSvarah

Although he is the lord ot the universe (jagad-isSvarah), he always
lovingly worships (nityam premna arcayati) his favorite form af
the Supreme Lord, Sesa (nija-priyam bhagavantam _Sesa-murtirm),
He of a thousand faces (sahasra asyarn), as it a humble servant

(dasa-vad).




Lord Siva feels a special affinity with the Ananta Sesa expansion of
Lord Sankarsana because both Lord Siva and Sesa are presiding lords
of the mode of ignorance.

.

—

This is depicted in the Fifth Canto of Srimad-Bhagavatam (5.17.16),
in the account of how Lord Visnu is worshiped on Ilavrta-varsa:




bhavani-nathaih stri-ganarbuda-sahasrair avarudhyamano bhagavatas catur-
mirter maha-purusasya turiyarh tamasirh murtim prakrtim atmanah
sankarsana-samjnam atma-samadhi-rapena sannidhapyaitad abhigrnan
bhava upadhavati.

In Ilavrta-varsa, Lord Siva is always encircled (avarudhyamanah) by ten
billion maidservants of goddess Durga (bhavani-nathaih stri-gana arbuda-
sahasrair). Uttering the following mantra (etad abhigrnan) in meditation
(atma-samadhi-ripena sannidhapya), Siva worships (bhava upadhavati)
Sankarsana (sankarsana-samjnam), his source (prakrtim atmanah), the
spiritual form in charge of ignorance (turiyarn tamasim murtim), among the
four forms of the Lord (bhagavatah maha-purusasya catur-murteh).



As stated by Lord Siva in his prayers in the Fifth Canto, the
manifestation of Lord Sankarsana as Ananta Sesa has thousands of

hoods.

And so this form is dilferent in appearance from the form of Lord
Sankarsana worshiped in the covering shell of ahankara, false ego.

In Lord Siva’s abode, the region of ahankara, Lord Sankarsana has
four arms, like Sri Pradyumna and Aniruddha. Lord Siva’s abode is
thus a very special place.




2.3.67
jhatvemam Siva-lokasya
visesam sarvato 'dhikam

pramodam paramari prapto
py apurnar hrd alaksayam

Learning about (jiiatva) this unique excellence of Sivaloka (imam
siva-lokasya sarvato adhikam visesam), 1 felt exceedingly happy
(paramam pramodarm praptah). Yet my heart (hrd apy), I knew

(alaksayam), was not full (apfimam).

Hearing all this made Gopa-kumara eager to see Sivaloka, but his
persistent desire to find S11 Madana-gopala constrained him.




2.3.68
tan-nidanam anasadya
sadyo ’jiasisam amrsan

Sriman-guru-prasadapta-

vastu-seva-prabhavatah

[ couldn’t discern (anasadya) the cause of that feeling (tan-nidanam), but by
the mercy of my divine spiritual master (Sriman-guru-prasada) 1 had
received the transcendental mantra (apta), and by the power of my service to
the mantra (vastu-seva-prabhavatah), after some reflection (amrsan) I
quickly understood (sadyo ajniasisam).

By virtue of constantly meditating with full sincerity on the ten-syllable

gopala-mantra, Gopa-kumara could understand in a moment the essence of
his predicament.




2.3.69
Sriman-madana-gopala-
deva-pada-sarojayoh
lilady-anubhavabhavo
mam ayarn badhate kila

[ was disturbed (mam kila badhate) because of forgettmg (abhavo)
the lotus feet of Sriman Madana- -gopala (sriman-madana-gopala
deva-pada-sarojayoh), and His pastimes and other attractive
features-(lilad-y’-:?mubhava) .

—

In this ¢j a - ra nable to focus his mind on
Sr1 Madana-gopala’s pastimes, beauty, sweetness, and compassion.
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Gy abodhayam mano 'nena
mahesSenaiva sa khalu
lila-viSesa-vaicitri
krta murti-viSesatah

[_told my mind (manah abodhayarm) that it is Lord Siva himself
(anena mahesena eva) who performs (sa_khalu krta) these
wonderfully varied pastimes (lila-visesa-vaicitr1) in the special
form of Lord Gopala (murti-visesatah).

g




s 2.3.71
tathapy asvastham alaksya
sva-cittam idam abruvam
yady asmin nanubhuyeta
sa tad-rapadi-madhuri

But seeing ( my mind still unsettled (sva-cittam
@svastham), I told it (1dam abruvam) “I you fail to perceive
something in Lord Siva (y&iy asmin na anubhuyeta), it must t be
the rare sweetness of Gopala’s beauty and His other such qualities
(sa_tad-rupadi-madhurl).
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- B B tathapi dirgha-vancha te
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oS nugrahad asya setsyati_

acirad iti manyasva

sva-prasada-visesatah

—

“Nonetheless (tathapi), by Lord Siva’s merey (asya anugrahad)
your long-held desire (te dirgha-vancha) will soon be fulfilled

(acirad setsyati). By his special favor teward—yeu (sva-prasada-

visesatah), be assured, this will be so (iti manyasva).”




2.3.73

(\W o3 evam tusta-manas tasya
J)— “.5 6\9} & . .
"\fﬁc — 92 tatra kenapi hetuna
'5 —r
> visrantasya mahesasya
S . : . .
o X parsve ’tisthar ksanam sukham

My mind was thus appeased (evam tusta-manah), and L was happy
to stay a while (ksanarn sukham atistham) hy the s Yiva
(maheéagya parsve), who for some reason (kenapi hetuna) chose to
take rest (visrantasya) before going on with his journey (tasya
tatra).

Why Lord Siva rested in Mahakala-pura before proceeding to
Kailasa is disclosed in the next verses.




2.3.74
tarhy eva bhagavan diire
kesam api mahatmanam
sangita-dhvanir atyanta-
madhurah kascid udgatah
,PHM'\UY& Y AT LN
Just then (tarhy eva), [my lord (bh'agavan)x [ heard from a distance (dure
udgatah) the extremely sweet melodies of the singing (aLa-madhurah
sanglta-dh@h) of great souls (kesam api mahatmanam).

Gopa-kumara calls his disciple bhagavan, showing deep respect, because the
disciple is a Mathura brahmana and is now blessed with the supreme good
fortune of being engaged in the worship of Lord Madana-gopala.




2.3.75
tam Srutva paramananda-
sindhau magno mahesvarah
- maha-prema-vikarattah

pravrtto nartitur svayam

Hearing that sound (tam srutva), Lord Siva (mahesvarah) was
swept away (magnah) in an ocean of great ecstasy (paramananda-
sindhau). Under the spell of intense love of God (niahéj)relna-
vikara attah), he began to dance, alone (svayam mnartitum
pravrttah). B - o




Whatever this sound was, it at once caused transcendental symptoms
in the body of Lord Siva, symptoms_of profound transformations in
his mind—trembling, perspiration, choking of the voice, standing of
the bodily hair on end, falling to the ground, and more. o

J

e\ ¥

These appeared spontaneously, beyond his conscious control.

il
He then started to dance, though no one around him was dancing.

C—,
pe—




2.3.76
pati-vratottama sa tu

: / devi nandy-adibhih saha

prabhum utsahayam asa
vadya-sankirtanadibhih

His most faithtul wife (sa tu pati-vrata uttama), Devi (devi), and
his companions headed by Nandisvara (nandy-adibhih saha) added
to the enthusiasm of their lord (prabhum utsahayam asa) by
playing music, chanting the Supreme Lord’s names, and so on
(vadya-sankirtana adibhih).




Far from resenting her husband’s losing his composure, the goddess

Parvati, the most faithtul ot chaste wives, encouraged him, following

his lead.

Even while still sitting on his lap, before he stood up to dance, she
began to accompany him with music.




2.3.77
sadya evagatarhs tatra-
draksam caru-catur-bhujan
Srimat-kaiSora-saundarya-
madhurya-vibhavacitan

Then suddenly I saw (sadya eva adraksam) a group ol attractive four-armed
persons (caru- Catur-bhu]an) arrive (agatarhs tatra), adorned with all the
opulences (vibhava acitan) of youth, charm, beauty, and good fortune
(srlmat-kalsora-saundarya-madhurya)

Some of the attendants who sang at Lord Siva’s side as he danced had four
arms also, but the newly arrived four-armed persons were exceptionally
beautiful.




2.3.78
bhiisa-bhiisana-gatramsu-
cchatacchadita-Saivakan
nijesvara-maha-kirti-
ganananda-rasaplutan

Tbeir limbs (gatra) so effulgent (amsu-cchata) as to decorate their
very ornaments (bhiisa-bhiisana) and make the Saivites seem
iﬂvisib_le (acchadita-saivakan). those four-armed persons were
imrgersed in the blissful rasa (ananda-rasa aplutan) of singing
(gana) the sublime glories of their Lord (nija i$vara-maha-kirti).




2.3.79

oA O
s o L
q g M < anirvacya-tamams ceto-
TS B hari-sarva-paricchadan
o sangatan purva-drstais tais
X caturbhih sanakadibhih
All their ornaments and accoutrements (sarva-paricchadan) were beautiful
(ceto-hari) beyond words (anirvacya-tamar). And in the company-ei thase

pe/_rs_gns_(talh sangatan) were the four brothers 1 had seen betore, led by
Sanaka (purva-drstalh caturbhlh sanzﬂ? cllbh—H)

Although Sanaka and his brothers reside on Tapoloka, where Gopa-kumara
had met them belore, they are as exalted as residents of Brahmaloka and
regions even higher, because they are empowered incarnations of the
Supreme Lord. _




2.3.80
t_gd—daréana—svabhﬁvottha—
praharsakrsta-manasah

najnasisarn kim apy antar
bahis$ canyan nija-priyam

So attracted was my mind (akrsta-manasah) by the spontaneous
joy of seeing them (tad-darsana-svabhava uttha-praharsa) that 1
was aware of nothing but them (najfiasisam kim apy), internally or
externally (antar bahis ca), not even things most dear to me (anyat

nija-priyam).




T S 2.3.81
RIS o

} . ¥ o ksanat svastho 'py aho tesam
Y - - _ B
Loy @ dasatvam api cetasa
N e T _
v . o nasakam yacitum bhitya
e lajjaya ca su-durghatam

After a moment (ksanat) I came back to normal consciousness
(svasthah). But, oh (apy aho), I couldn’t bring myselt (cetasa
nasakam) to ask them (yacitum) to make me their servant
(dasatvam api). I felt too afraid and embarrassed (bhitya lajjaya

ca) to ask such an unlikely blessing, even silently within my mind
(su-durghatam).




Gopa-kumara thought it would be offensive for such an insignificant
person_as he to ask for the exalted position of a servant of the
Vaikuntha messengers.

So he couldn’t summon the courage to submit his request.




2.3.82-83

« esa hi lalasa ninam krpanam mam abadhata
© « sambhaserann ime kim mam Sivasya krpaya sakrt
v‘,}

K‘m«” 13 kutratyah katame vaite krpapangena pantu mam
c

/ yan alingya bhrsam rudrah prema-mirccham ayam vrajet

Simply by embracing them (yan alingya) Lord Siva (ayari rudrah) could
suddenly go into a swoon of prema (bhrsam prema-miurccham vrajet). And
in my wretchedness (krpanar) a certain longing (esa hi lalasa) troubled me
(mam abadhata)—a longing that just once (a_k_rt), by the mercy of Lord Siva
(sivasya krpaya), these persons (ime) might somehow talk to me (kim marh
sambhaserann), or on some pretext (katame va) might save me (pantu
mam) by the mercy of their sidelong glance (ete krpa apangena).

——0




Gopa-kumara thought that only the mercy of rhese wonderiul
persons would save him from dying untimely out of frustration.

Without even knowing who they were and from where they had
come, he was convinced they were great souls.

i




w2k 2.3.84
ity-adi-man-mano-vrttam
jihatva devyomayeritah
Siva-cittanuvartinya
ganeso 'kathayac chanaih

The goddess Uma (devya umavya), who always acts in accord with
Lord Siva’s heart ($iva-citta anuvartinya), understood (jhatva)
what I was thinking (ity-adi-mad-mano-vritamh). She then had

Ganesa gently address me (ganesah akathayat sanaih).




/ Qe e
spoke to Gopa-kumara in a quiet voice because what he was

about to say was too confidential for all the companions of Lord Siva
to hear.

Lord Siva’s consort Parvati, or Uma, always present in her husband’s
heart, acts only with his sanction.




2.3.85
Sri-ganesa uvaca
ete vaikuntha-nathasya
Sri-krsnasya maha-prabhoh
parsadah prapta-sarupya
vaikunthad agatah kila

Sri Ganesa said: These are associates (ete parsadah) of the ruler of
Vaikuntha (vaikuntha-nathasya), the Supreme Lord (mahé—ﬁrabhoh) Sri
Krsna (Sri-krsnasya). They have attained bodily forms similar to His (prapta-
sarupya) and have come here from Vaikuntha itself (vaikunthad agatah

kila).

Here the word @ means “Certainly this is true. You should not doubt that
they have come from the spiritual world.”

—




. 2.3.86-87

< o S{}SSS, y,pasyeme py apare yanti brahmano ’dhikrte 'lpake

rahmande catur-asyasya tathami daratah pare

mi casta-mukhasyaitad-dvi-gune yanti vegatah
ami tu sodasasyasya brahmande dvi-gune tatah

apare) traVng (yantl) in this smalTumverse (a _&lieﬂ)frzﬂimande) ruled by
(adhikrte) four- headed Brahma (catur-asyasya brahmanah). And further
away (tatha duaratah) those others (ami_ pare), moving swiftly (yanti
vegatah) in the universe of an eight-headed Brahma (ami ca asta-mukhasya)
a world twice as large (etad-dvi-gune). And those others in the world of a
Brahma with sixteen heads (ami tu sodasasyasya brahmande), a world

twice as large again (dvi-gometatah).




To show that these visitors from Vaikuntha were indeed extraordinary, Sri
Gane$a pointed out more of them entering the other side of the universe, a
great distance away, on some other mission.

And beyond this relatively small universe of four-headed Brahma, still other
Vaikuntha messengers were visiting the world of an eight-headed Brahma,
which was twice as big as this one, or one billion yojanas in diameter.

They were traveling swiftly (vegatah) because that universe is so large.

Gane3a further showed the same thing happening in universes still larger.



ey 2.3.88-89
v"" © ity evam koti-kotinamh brahmanam mahatarh kramat

@*: S 4&’” koti-koti-mukhabjanam tadrg-brahmanda-kotisu
v N o)’

v"t\(.)) *‘0.3
XZX J @ gacchato lilaya tat-tad-anurapa-paricchadan
% ganeso ’darsayat tan mam bahuso drm-manoharan

AR

In this way (ity evam) GanesSa (ganesah) showed me (mam adarsayat) many
Vaikuntha companions of the Lord () traveling with ease
(@acchatollilaya) in the millions and billions of universes @a‘dxg-brahménda—
kotisw) of multitudes of huge Brahmas (brahmanarih mahatarh kramat), who
had millions and billions of lotus faces (kgti-kati-mukhﬁbjaném). The
Vaikuntha devotees, attractive to the eyes and mind (drm-manoharan), all
had suitable bodies and were suitably equipped for the universes they were
visiting (tat-tad-anurupa-paricchadan).




One alter another, Ganesa pointed out messengers from Vaikuntha in

the universes of a Brahm3 with 32 heads. 64 heads, 128 heads. and so

on. Gopa-kumara could perceive no end to these countless universes.

That there are in fact material universes beyond counting is stated in
scriptures such as Srimad-Bhagavatam:




kvaharh tamo-mahad-aham-kha-caragni-var-bhu-
samvestitanda-ghata-sapta-vitasti-kayah
kvedrg-vidhaviganitanda-paranu-carya-
vatadhva-roma-vivarasya ca te mahitvam

“What am [ (kvahar), a small creature measuring seven spans of my own
hand jsg_pta—vi?asti—kéyah)? I am enclosed in a pot-like universe (samvestf{a
anda-ghata) composed of material nature (tamo), the total material energy
(mahad), false ego (aham), ether (kha), air (cara), tire (agni), water (var),
and earth (bhu). And what is Your glory (kva te mahltvam)? Linlimited
universes (1drg—v1dha aviganita anda) pass through the pores “of Your body
(roma-vivarasya) just as particles of dust ~pass_through the openings of a
screened window (paranu-carya-vata-adhva).” (Bhagavatam 10.14.11) -




dyu-pataya eva te na yayur antam anantaaya
tvam api yad-antaranda-nicaya nanu savaranah
kha iva rajamsi vanti vayasa saha yac chrutayas
tvayi hi phalanty atan-nirasanena bhavan-nidhanah

“Because You are unlimited (anantaaya), neither the lords of heaven (na dyu-
pataya eva) nor even You Yourself (tvam api) can ever reach the end of Your
glories (te yayuh antam). The countless universes (yad-antara anda-Qicava),
each enveloped in its shell (sa avaranah), are compelled by the wheel of time
to wander within You (vayasa saha), like particles of dust blowing about in
the sky (kha iva rajarnsi). And the Srutis (yad srutayah), [ol owing_their
method of eliminating everything separate from the Supreme (atad-
nirasanena), become successtul by revealing You (tvayi hi phalanty) as their
final conclusion (bhavan-nidhanah).” (Bhagavatam 10.87.41)




ksity-adibhir esa kilavrtah
saptabhir dasa-gunottarair anda-kosah
~ yatra pataty anu-kalpah
sahanda-koti-kotibhis tad anantah

The universe (anda-kosah) covered (avrtah) by seven layers (ksity-
adibhir saptabhir) each ten times thicker than the previous layer
(dasa-guna uttarair), wanders about like an atom (pataty anﬁ-
kalpah) along with billions of other universes (saha anda-koti-
kotibhih) inside of you (yatra). Therefore you are unlimited (tad
anantah). (Bhagavatam 6. 16.31)




Gopa-kumara could easlly see mmto all the material universes 1rom
where he stood in the abode of liberation because that realm is free
from any covering of material energy.

In _each universe, he saw, the Vaikuntha messengers had assumed

—

forms with a different size and showed potencies just suitable for that
universe.

Had the Vlsmmwmwmmselvwr

in size and form to the ir ats of the nniverse they were visiting,
those inhabitants would not receive them with the respect deserved

by Tepresentatives ot ford INarayana.



2.3.90-91
W]W

athancit sakrd-aptena namabhasena ca prabhoh

service to the Lord (bhakty—eka—vallab hah). They travel as they please
(Vlcaranty atma_icchaya), spreading (tanvanto) pure devotion (ujjvalam
bhaktim) everywhere (sarvatra). They save the Lord’s devotees (bhaktan
pantah) from all fears (krtsna-bhayat), even at the time of death (mrtyu-
kale pl) if those devotees have but once had (kathancit sakrd-aptena) even
a retlection of the Lord’s name (prabhoh namabhasena ca) on the tip of

f

their tongues (jihvagre) or the path to their ears (sSrotra-vartma va).




Here Sri1 Ganesa
universes.

isit all t}le

Acting on_their own initiative, they travel everywhere to spread devotional
service to the Supreme Lord, eager to distribute fearlessness to the Lord’s
devotees.
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ven though Vaisnavas have nothing to tear from anything material, they still
ear obstructions to their bhakti. -/
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The Vaikuntha-vasis always endeavor to help Vaisnavas everywhere overcome
impediments to devotional progress.




They protect anyone who has at least once chanted or heard the holy

name of Lord Visnu, or _even a shadow of His name uttered
neglecttully or in jest, contempt, or pain.




2.3.92
bhaktavataras tasyaite
catvaro naisthikottamah
paribhramanti lokanam
hitartham parsada iva

And these four brothers (ete catvarah), the best of lifelong celibates
(naisthika uttamah), are the Supreme lord’s incarnations .as
devotees (bhakta avatarah). They wander (paribhramanti) for the
benetit of all the worlds (lokanam hitarthar), just like the Lord’s

Vaikuntha associates (parsada iva).




2.3.93
vasanti ca tapo-loke
prabhuri narayanar vina
anathanam iva ksemam
vahantas tan-nivasinam

They live on Tapoloka (vasanti ca tapo-loke), where they give
reassurance and security (ksemarh vahantah) to the residents (tad-
Ilivﬁsiném), who at times feel as it helpless (anathanam iva) in the
absence of their Lord Narayana (prabhurm narayanam vina).




Gopa-kKumara might wonder why the sell-contented Kumara sages
had accompanied the benevolent visitors from Vaikuntha.

To answer this doubt, Sr1 Ganesa speaks texts 92 through 95.

The messengers of Vaikuntha are servants of Lord Vaikuntha-natha,
and the four Kumaras are empowered Sakty-avesa avataras of the
same Lord.

By personal example, therelore, the Kumaras promote the cause of
Lord Narayana’s devotional service ey 20.




They spend most of their fime on Tapoloka because the celibate
masters of yoga who reside there depend on their guidance.

The Kumaras teach them the paths of yoga and also create for them
the highest good fortune by speaking about the Supreme Lord and
engaging them in congregational chanting ot His glories.

-

As expressed in this verse by the word iva, when Lord Visnu is absent
from Tapoloka the residents suffer as if they lose contact with Him,
but in their meditation they always see Him.
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These brothers have just gone to Vaikuntha (gatva samprati vaikunthe) and

o V pibanto bhakta—sangat).fa harer bhaktya maha-rasam
w

seen (alokya) the Supreme Lord (tam bhagavantgm), whose_transcendental

qualities are all-attractive (sarva _akarsaka-sad-gunam). They filled

themselves (samyojya atmanam) with a limitless flood of ecstasy (nirbhara

ananda-purena) that ridicules the bliss of

re

liberation (moksananda-

vidambina), and they drank (pibantah) the subli

ime nectar of pure devotion

to Lord Hari (harer bhaktya maha-rasam) in ¢

ne company of His devotees

(bhakta-sangatya).



Sanaka-kumaira and his brothers were traveling with the messengers of
Vaikuntha because the four brothers had just been there themselves and were
returning from their visit.

They are atmaramas, self-satisfied sages but the transcendental qualities of
Lord Visnu attract everyone, even the atmaramas.

In Vaikuntha the Kumaras had seen the Supreme-Lord in person and felt
ecstasy that belittled the happiness ot impersonal liberation.

They had chanted the Lord’s glories along with the Vaikuntha devotees and
enjoyed the wonderful nectar of bhakti-rasa.




ok O Qe 2.3.96-97
« Dityaparicchinna-maha-sukhantya- kasthavatas tadrsa-vaibhavasya
;a'l‘“” saksad-rama-natha-padaravinda- krlda-bhara] asra-vibhusitasya
S
tat-prema-bhaktalh su-labhasya vaktum vaikuntha-lokasya param kim ise
@ o advaita-durvasanaya mumuksa-viddhatmanam hrdy api durlabhasya
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What more can | say (kim vvakturh ise) about Vaikuntha-loka (vaikuntha-lokasya)?
With its opulence (tadrsa-vaibhavasya) it displays the final limit (antya- kasthavatah)
of eternal unlimited joy (nitya-aparicchinna-maha-sukha). It is blessed abundantly
(bhara-vibhiisitasya) by the ever-visible (ajasra) pastimes (krida) of the lotus feet of
the Lord, the husband of the goddess of fortune (sﬁkséd-ramﬁ-lﬁ-;_ml-padaravinda). The
Lord’s loving devotees (tat—ﬁfema—bhaktaih) easily gain that Vaikuntha (su-labhasya),
buuaersons with minds (atmanam) tarnished by the blunder of complete oneness
(acbf_aj_t_gl-duryésanavﬁ) and the yearning for liberation (mumuksa-viddha) can hardly
hope to achieve it even in their dreams (hrdy api durlabhasya).




Returning from his digression about why the four Kumaras are present, Sri
Ganes$a here summarizes his glorification of Vaikuntha.

He feels he has now said enough, since his words are not capable of
adequately describing the greatness of Lord Narayana’s abode.

Vaisnavas who have pure love for the Lord can easily enter Vaikuntha, but the
impersonalists who prefer the oneness of mukti to the reciprocations of
devotional service have little hope of being admitted.

g

Many $Sastras confirm this. For example the Yoga-vasistha-ramayana states:




ajiasyardha-prabuddhasya

sarvarh brahmeti yo vadet
maha-naraka-jalesu
tenaiva viniyojitah

—
“An ignorant (ajI’ias/sLa), halt-awake person («ﬁ_rabugl_clhas}a)
who likes to sayTyah vadet) 'Everything is Brahman (sarvam brahma
iti)’ earns, by this (tena eva), entanglement (Vinf)folitah) in a
network of terrible hells (maha-naraka-jalesu).” T




The Brahma-vaivarta Purana also says:

visaya-sneha-samyukto

brahmaham iti yo vadet
kalpa-kotl-sahasram*
narake sa tu pacyate

“A person full of attachment for sense gratification (visaya-sneha-

samyukto) who likes to say '] am Brahman’ (brahmaham iti yah
vadet) will burn in hell (nargke sa tu pacyaLe) fokr billions of kalpas

(kalpa-koti-sahasrani).”

And in another Purana:



samhsara-sukha-samyuktarm
brahmaham iti vadinam
karma-brahma-paribhrastam
tamh tyajed antyajam yatha

“A person stuck in worldly enjoyment (samsara-sukha-sarayuktarm) who says
'l am Brahman (brahmaham iti vadinam)’ has fallen both from Vedic duties
and from Brahman realization (karma-brahma-paribhrastarn). He should be
rejected (tar tyajed) like an outcaste (antyajarh yatha).”

Since materialists who identity themselves with Brahman are said to fall into

hell, surely those who imagine themselves identical with Para-brahman, the
Personality of Godhead -are-even more condemned.




2.3.98

yady asya mat-pituh samyak
karuna syan tada tvaya
Srosyate mahima tasya
‘gatva canubhavisyate

If you receive (yady syat) the_tull mercy of my father (mat-pituh
samyak karupa), you will hear (tada tvaya Srosyate) the glories of
Vaikuntha (tasya mahima) and go there to see them for yourselt
(gatva ca anubhavisyate).




Rather than try to present more of the glories of Vaikuntha in his
own words, Ganesa here directs Gopa-kumara to see them ior
himsell.

Since Gopa-kumara has already been granted lord Siva’s personal
audience, Lord Siva’s complete mercy should not be difficult for him
to obtain.

Receiving the full mercy of T ord Siva results not in attaining Sivaloka
but in reaching Vaikuntha to serve Lord Visnu in pure devotional
service.




2.3.99
Sri-gopa-kumara uvaca
brahmarhs tat-praptaye jata-
maha-lalasaya bhrsam
aham cintarnavapara-
bhanga-range pranartitah

Sri Gopa-kumara said: O brahmana (brahman), I_quickly became ardent
(Jata-maha-lalasaya) to_reach that place (tat-prapiaye). And that feeling
made me dance wildly (ahar pranartitah) on_a stage made ol waves
(bhanga-range) of a vast ocean of anxiety (apara cintarnava).

Gopa-kumara’s eagerness made him anxious about whether he would reach
Vaikuntha.




44 o
SS 2.3.100

& >V vicara-jatatah svasya
5% sambhavya tad-ayogyatam
prarudan Soka-vegena
moharh prapyapatarh ksanat

From the many thoughts flashing (vicara-jatatah) through my
mind (svasya) I concluded (sambhavya) 1 was untit to go (tﬁ_d—
ayogyatam). I cried profusely (prarudan), and the force of my
sorrow (Soka-vegena) made me faint (moham prapya) and
suddenly fall to the ground (apatar ksanat).




From the many thoughts flashing through my mind I concluded ]

was unfit to go.

[ cried protusely, and the force of my sorrow made me faint and
suddenly tall to the ground.
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utthapyasvasya bhasitah

That most merciful of great souls (anena maha-dayaluna), the one
best friend of the Vaisnavas (vaisnava eka-priyena), Lord Siva, who
cannot tolerate the distress of others (para-duhkha asahlsnuna)

picked me up (ahg utthapya) and spoke to console me (asvasya
bhasitah). T

Lord Siva Mahadeva was ready to give his full mercy to Gopa-
kumara.
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M e Y Sri-mahadeva uvaca
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& o he sri-vaisnava parvatya

sahaham api kamaye
tasmin vaikuntha-loke tu
sada vasarm bhavan iva

Sri Mahadeva said: My dear Vaisnava (he Sri-vaisnava), both
Parvati and I (parvatya saha aham api), juyst like you (bhavan iva),
want to live forever (sada vasam kamaye) in that Vaikuntha-loka
(vaikuntha-loke).




Lord Siva notes that the same desire harbored by him and his wife
has developed in Gopa-kumara.

Because Lord Siva and Gopa-kumara share the same interest, it is
implied, perhaps Gopa-kumara should come to Lord Siva’s planet and
stay happily with him there for some time.
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"; A prarthyo muktair api dhruvam

sadhyo brahma-sutanam hi_
brahmanas ca mamapi sah

But that world (sah lgkah) is exceedingly ditficult to attain (ativa-
durlabhah). Indeed (dhruvam), even liberated souls (muktair api)
pray to achieve it (prarthxah). Brahma’s sons (brahma-sutanam hi)
and yet again Brahma himself (brahmanas ca ) strive for it (sah
sé_dhlah), and so even do I (mama api). B




For the liberated impersonalists and for demigods such as Siva,
Brahma, and sons of Brahma like Bhrgu, the spiritual world
Vaikuntha is sadhya, the goal to be attained, but not yet sadhita,

actually obtained.
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QVO‘/ niskamesu visSuddhesu

sva-dharmesu hi yah puman
param nistham gatas tasmin
ya krpa $ri-harer bhavet

Only one (yah puman) who has completely perfected (param
nistham gatah) his religious duties (sva-dharmesu), who is pure
(visuddhesu), who is done with selfish motives (niskamesu), can
achieve (tasmin bhavet) the mercy of Sri Hari (éri-harer ya krpa).



2.3.105
tasyah Sata-guna cet syad

brahmatvam labhate tada
tasyah Sata-gunayam ca
satyam mad-bhavam rcchati

If that mercy is multiplied a hundred times (tasyah sata-guna cet
syad), one attains the post of Brahma (brahmatvar labhate tada).
And if a hundred times again (tasyah sata-gunayarm ca), one can
become like me (satyarn mad-bhavam rcchati).



2.3.106
Srimad-bhagavatas tasya
mayi yavan anugrahah

tasmac chata-gunottane

jate vaikuntham eti tam

And it (yavad) one obtains from the divine Personality of Godhead
(tasya srimad-bhagavatah) more mercy than I (mayi anugrahah)—
a hundred times more (tasmad Sata-gunottane jate)—one can go to
Vaikuntha (vaikuntham eti tam).



T'his is how ditficult it is to achieve entrance into Vaikuntha.

Lord Siva also described this in his instructions to the Pracetas in the
Fourth Canto of Srimad-Bhagavatam (4.24.29):



sva-dharma-nisthah Sata-janmabhih puman
virincatam eti tatah param hi mam
avyakrtarmh bhagavato ’tha vaisnavam
padam yathaham vibudhah kalatyaye

A person fixed in dharma (sva-dharma-nisthah puman) attains the
post of Brahma (virificatam eti) after a hundred births (Sata-
janmabhih), and by more pious acts than that a person attains me,
Siva (tatah param hi mam). But the devotee (bhagavatah) attains the
abode of Vaikuntha (vaisnavam padam) beyond the material world
(avyakrtam) after leaving the body (kalatyaye). Similarly I in another
form reside there (yatha aharm), and the devatas who are qualified go
there (vibudhah) atter destroying their subtle bodies (kalatyaye).




Some demigods, including Lord Siva, are qualified for promotion to
Vaikuntha, but only after they complete their long appointments as
universal rulers and after their subtle bodies are dissolved by the
attainment of liberation.

But pure devotees graced with a sufficient portion of Lord Visnu’s
mercy need not serve such long terms as demigods; they can achieve
Vaikuntha much more quickly.

We read in the Itihasa-sammucaya, in the narration about Mudgala:



brahmanah sadanad ardhvam tad visnoh paramarn padam

suddharm sanatanam Jyotin para-bratmetyad-vidwr—
nirmama nirahankara nirdvandva ve jitendriyvah

dhyana-yoga-paras caiva tatra gacchanti sadhavah

ye 'rcayanti harim visnurm krsnam jisnum sanatanam

———l

narayanam ajam krsnam visvaksenam catur-bhujam
—— _—

dhyayanti purusam divyam acyutarn ca smaranti ye
“Tabhante te ’cyutam sthanam Srutir esa sanatani

“Above the domain of impersonal Brahman (brahmanah sadanad ardhvar) is that supreme abode of Lord Visnu (tad visnoh
paramam padam). It is the pure, eternal sky (Suddharh sanatanarm jyotih) known as Para-brahma (para-brahmeti yad
viduh). Saintly persons (ye sadhavah) who are free from possessiveness and ego (nirmama nirahankara), who are beyond
dualities, who have controlled their senses (nirdvandva ye jitendriyah), and who are fixed in meditational yoga (dhyana-
yoga-paras caiva) go to that abode (tatra gacchanti). The eternal unborn Lord Hari (sanatanam ajam harim), or Krsna
(krsnam), is variously known as Visnu, Krsna, Jisnu, Visvaksena (visnum krsnam jisnum visvaksenarm), and the four-armed
Lord Narayana (narayanam catur-bhujam). Those who worship that Supreme Lord (ye ’'rcayanti), meditating on Him as the
supreme transcendental person (dhyayanti purusam divyam), remembering Him as the infallible Lord (acyutam ca smaranti
ye), achieve His infallible abode (labhante te acyutarm sthanarm). Such is the eternal proclamation of revealed scripture
($rutir esa sanatani).”



In the context of this verse of the Itihdsa-sammucaya, the words
brahmanah sadanad trdhvam should be understood to refer not to
Lord Brahma’s planet but to Mahakala-pura, the abode of liberation.

In that mukti-pada—tiberated——sotls—merse into savujva in intense
meditation on Brahman.

Vaikuntha is superior both to this mukti-pada and to Mahesa-dhama,
the abode of Lord Siva.




Because Lord Siva, though an incarnation of the Supreme Lord, plays the role of a

devotee, he humbly compares himself untavorably with the residents of Vaikuntha, but in

reality even the personal associates of Lord Narayana worship Lord Siva as an incarnation
of Narayana.

Those associates have similar respect for all of Lord Narayana’s incarnations, even the
jivas who are $akty-avesa avataras.

The apparent hierarchy among these expansions of Godhead rests not on their actual

relative superiority but merely on how each avatara shows himsell, either as a ﬁTtmTrU'P
God or as God’s devotee.

—

This will be explained more clearly later on, in the instructions given by Narada Muni.

/
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But (athapi) you deserve to go to Vaikuntha t tam arhasi), OQ_son of
a Govardhana cowher OV ‘na-g__p_a-pu_g*z_lll), for you are a
devotee of the Lord of Mathura (tvam mathuresa-bhaktah): a
disciple of a brahmana (vipra-Sisyah) attached only to the Lerds-
dexotional service (tad—eka—bh:a’kti-}ll_'i_ya); a soul dedicated to the
Lord’s mantra given you by your guru (tad-mantra-parah); and
faithful in your service to the Lord (tadiya anuraktah).




Although Sr1 Vaikuntha-loka is extremely difficult to achieve, Gopa-
kumara is fit to go there. Lord Siva merely mentions the ten-ﬂllaglg
gopala-mantra, with great respect, as_tadiya-tan-mantra (“that mantra
of His”) because further words could not adequately express the
glories of the mantra and the extent of its potency.

For Gopa-kumara, chanting this mantra is not a mechanical exercise
but the means for awakening his intimate loving reciprocation with
Lord Madana-gopala.
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Here is the abode of sayujya (sayujyasya padam tv idam), one of the four kinds of liberation (catur-
vidhesu moksesu). Here indeed is the goal (prapyam) of renunciants (yatinam) whose minds
(atmanam) are fixed on the thought of absolute oneness (advaita-bhayvana-bhavita), whose hearts

have dried up (samsuska-cetasam) in the blazing fire of material miseries (mahé-sar'ngara-duhkhagni-

]Vala) who_pursue the worthless as if it were real (asara- grahinam), unable within themselves to

dlscrlmmate between what has value and what does not (antah-sara-asara avivekinam). I make them

fall (mayalva patitanam) into the ocean of bewilderment (bhramarnave) by the order of Krsna
(krsnasya adesat), who wants to hide from them (sangopakasya hi) the secret of prema-bhakt

(prema-bhakii) to His lotus feet (nija-padambuja).




= 2.3.111

"y y bhagavad-bhajanananda-
rasaikapeksakair janaih
upeksitam idarm viddhi

padar vighna-samam tyaja

Devotees (janaih) who care only (eka apeksakaih) for the ecstasy
of worshiping the Supreme Lord (bhagavad-bhajana-ananda-rasa)
neglect this impersonal abode (idam upeksitam). Knowing this
(viddhi), you too should reject it (padarh tyaja) as an obstacle to
your progress (vighna-samam). o




The abode of liberation is a fitting place for impersonalists keen on
sayujya-mukti but not for a cowherd worshiper of Madana-gopala.

In Sri Hari-vamséa (Visnu-parva 114.9-12), Lord Krsna describes

Mahakala-pura to Arjuna as follows: .
4 .

=)




brahma-tejo-mayarn divyam mahad yad drstavan asi
aharm sa bharata-Srestha mat-tejas tat sanatanam

prakrtih sa mama para vyaktavyakta sanatani
tarh praviSya bhavantiha mukta yoga-vid-uttamah

sa sankhyanam gatih partha yoginam ca tapasvinam
tat pararh paramam brahma sarvar vibhajate jagat

mamaiva tad ghanam tejo jiatum arhasi bharata

—

“This vast expanse (mahad) of divine (divyarn) Brahman effulgence (brahma-tejo-mayar) you see
(yad drstavan asi), O_best of the Bharatas (bharata-srestha)—I Myself am that (aham sah). This
infinite light is eternal (mat-tejas tat sanatanam). It is (sa) My superior (mama para), eternal nature
(sanatani prakrtih), both manifest and unmanifest (vyakta avyakta). The most expert knowers of yoga
(yoga-vid-uttamah) enter it (tarh pravisya) and become liberated (mukta bhavanti iha). O_Partha
(partha), it_is the goal (sa gatih) of the Sankhya philosophers (sankhyanam) and austere yogis
(yoginarh ca tapasvinam), the supreme transcendental Brahman (tat pararh paramam brahma),

pervading the entire universe (sarvar vibhajate jagat). Descendant of Bharata (bharata), know this

(jiiatum arhasi) to be My concentrated effulgence (mama eva tad ghanam tejah).”




The Mahakala-pura described in this passage of Sri Hari-vamsa is the same
region Gopa-kumara saw outside the coverings ot the universe.

Both Srimad-Bhagavatam and Hari-vamsa mention that Krsna and Arjuna,
while traveling to Mahakala-pura, passed Lokaloka.

——

Some take this to mean that the Mahakala-pura they visited was a place inside
the egg of the universe, in the outer region where sunlight does not reach.

Crossing Lokaloka can also be understood, however to mean passing beyond

the fourteen worlds that exist in the realm of light (loka) and also beyond the
rest ol the outer universe-which lies in complete darkness (aloka).




Mahakala-pura is a sui destination for impersonalist sannyasis for the
reasons Lord Siva mentions in texts 108 through 111.

Nondevotee sannyasis lack real spiritual knowledge and are incapable of
discerning the spiritual essence of things.

As Lord Brahma states in Srimad-Bhelgavatam (10.14.4), sthila-

ill‘l‘sél/vaghé.[.iném;they are just beating the empty husks of grains already
threshed.

They are in this pitiful condition because Lord Siva has cast them into the
ocean of material bewilderment, as he himsell explains in the Uttara-khanda
(236.7, 10) of Sri Padma Purana:




maya-vadam asac-chastram
pracchannam bauddham ucyate
mayaiva vaksyate devi

kalau brahmana-rtipina

“The Mayavada philosophy (maya-vadam) is a false interpretation of

the revealed scriptures (asat-Sastram). It ,1_s_g)n51dered no more than
a covered Torm of Buddhism (pracchannam bauddham ucyate). O

Devi (ggzl) [ shall appear as a brahmana (ma 1aya eva_ brahmana-
ripina) in the Age of Kali (kalau) to teach this philosophy

(vaksyate).”




brahmanas caparam raparm

mrgunam vaksyate maya_
“sarvasya jagato 'py asya
mohanartham kalau yuge

“1 shall describe (vaksyate maya) the Absolute Truth (brahmanah) in
a contrary way (aparam ruparm) as s devoid of qualities (mrgunam)
just _to hewilder (mohanartham) the entire universe (Sarvasya
jagatah apy) in the Age of Kali (kalau yuge).”

S ——




Lord Siva performs this thankless task on the direct order of Lord

Krsna, as recorded in the Brhat-sahasra-nama-stotra (Padma Purana,
Uttara 42.105): -

svagamaih kalpitais tvai ca
janan mad-vimukhan kuru

“By concocting your own doctrines (sva agamaih kalpitaih), turn the
general populace against Me (tvarh janan mad-vimukhan kuru).”

/ - w




Because Sri Krsna wanted to keep His pure devotional service
confidential, He requested Lord Siva to create this confusion.

But Vaisnavas whose only serious ambition in life is to achieve the

blisstul rasa of worshiping Krsna reject impersonal liberation.

_——

Gopa-kumara_lord Siva advises, should reject it also, like any
obstacle to his practice of bhagavad-bhakti.




2.3.112
dvaraka-vasi-viprena
krsna-bhakti-rasarthina
ito nitah sutas tatra
sa-caturya-viSesatah

Very cleverly (sa-caturya-visesatah), the brahmana r@g;él_ﬁg—m' ; :

Dvaraka (dvaraka-vasi-viprena) who wanted to taste of

krglla bhakti (krsna-bhakti-rasa arthina) @ hlS. (sutah
nitah) from here (1tah) to@aral@(tatra)




Besides scripture, the behavior of respectable persons also proves that sayujya-
mukti is undesirable for Vaisnavas.

B

The motive of the Dvaraka brahmana who came to Krsna complaining about

the untimely death of his newborn sons was actually to bring his sons back
from the abode of liberation. —¢&yfva-

The residents of Dvaraka during Krsna’s appearance all had spiritual sac-cid-
ananda bodies, and on the strength of their loving service to the lotus feet of
Sri Devaki-nandana they felt contempt for the happiness of impersonal
liberation.




Some persons, in their attempt to explainthe Puranic histories, say that the

residents of Dvaraka were only human beings with bodies made of the five
material elements, because the historical accounts describe their births and

deaths.

Even in material bodles these Puranic scholars say _the residents of Dvarak3

obtained intimate relauonshlps with Krsna because of their unique devotion
to Him in pure love.

Some persons, in their attempt to explain the Puranic histories, say that the
residents of Dvaraka were only human beings with bodies made of the five
material elements, because the historical accounts describe their births and

deaths.




Even in material bodies, these Puranic scholars say, the residents ot Dvaraka

obtained intimate relationships with Krsna because ot their unique devotion

to Him in pure love. (1) Mereatsrs— Jode oy Vi
® FiraeS  — T wede HEn
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These commentators, however, have to concede that the Dvaraki-vasis only

pretended to act like ordinary materially embodied human beings.

If that is what they actually were they would have been unfit to join in the
various pleasure pastimes of the Personality of Godhead, whose bodily form is
pure sac-cid-ananda. _




Moreover, it is an established fact that by the power of bhagavad-bhakti one’s
body becomes completely spiritual, and this principle should certainly apply
to the pure devotees of Dvaraka.

? 6@0\*?“\‘&'9\‘_
The scholars may retort that if the devotees of Dvaraka only pretended to have

material bodies, then the Lord’s having assumed a human form and behaved
like a human being must also have been only a pretense.

But this, they say, cannot be so, because after the narration of the brahmana’s
complaint the Srimad-Bhi agavatam says that every one of the Supreme Lord’s
personal forms is eternally real and all-pervading.




Now, what the scholars say should on 1ts suriace be granted true.

Certainly the Personality of Godhead’s appearances are never false imitations
of material life, since all of them are eternal and He reveals Himselt
perpetually in those very forms to His various worshipers.

Furthermore, again supporting the scholars’ view, 6uthor1ta \tive scriptures
describe that the residents of the Lord’s abodes like Dvaraka sometimes
abandon their imitation human appearance and assume their purely spiritual

sac-cid-ananda forms;\_.

Srimad-Bhagavatam (10.29.9-11) describes, for example, that some of the
gopis who could not join the rdsa dance gave up their human bodies and at
-nce obtained their cac-cid-ananda bodies:




antar-grha-gatah kascid gopyo ’labdha-vinirgamah
krsnam tad-bhavana-yukta dadhyur milita-locanah

duhsaha-prestha-viraha-tivra-tapa-dhutasubhah
dhyana-praptacyutaslesa-nirvrtya ksina-mangalah

e

tam eva paramatmanam jara-buddhyapi sangatah
‘Euna-mayam deha@sadyah praksina-bandhanah_

“Some of the gopis (kascid gopyah), unable to get out of their honses (alabdha-vinirgamah), instead
remained home (antar-grha-gatah) with_eyes closed (milita-locanah), meditating upon Lord Krsna
(krsnamm dadhyuh) in pure love (tad-bhavana-yukta). For those gopis, intolerable separation from their
beloved (duhsaha-prestha-viraha) caused an intense agony (tivra-tapa) that burned away all impious
karma (dhuta asubhah). By meditating upon Him (acyuta dhyana) they realized His embrace (prapta
acyuta aslesa), and their ecstasy (nirvrtya) exhausted their material piety (ksina-mangalah). Although
Lord Krsna is the Supreme Soul (tam eva paramatmanam), these girls simply thought of Him as their
male lover (jara-buddhyapi) and associated with Him in that intimate mood (sangatah). Thus their
karmic bondage was nullified (sadyah praksina-bandhanah) and they abandoned their gross material
bodies (jahur guna-mayam deham).”




By giving up their human bodies, these gopis were able to join the Personality
of Godhead in their original torms and enjoy with Him the pleasure pastimes
that most attracted them. -

Here it seems that that the gopis regained their spiritual bodies, bodies eternal,
blissful, and full of knowledge, bodies just like that oI the Lord.

[t was in this way that the gopis were able to be sangatah—more intimately
associated with Krsna.

In Srimad-Bhagavatam (10.47.37), in the message Uddhava carried to
Vrndavana, the Lord told of the same incident in a similar way: N




ya maya kridata ratryam
vane ’smin vraja asthitah
alabdha-rasah kalyanyo

mapur mad-virya-cintaya

“Although some gopis had to stay in the cowherd village (ya vraja
asthitah) and were unable to join the rasa dance (alabdha-rasah) to
sport with Me at night (maya kridata ratryam) in the forest (asmin
vane), they were fortunate nonetheless (l?alyalgfah), for they attained
Me (foam éﬁﬁh) by thinking of My potent pastimes (mad-virya-

cintaya).”




Similar to this regaining of spiritual identity by the gopis was the liberation of
Sisupala and Dantavakra.

L

When these former gatekeepers of Lord Narayana’s kingdom were killed by
S_ri Krsna, the curse against them by Sanaka and his brothers ended, and the
souls of the former gatekeepers were seen to merge into Krsna’s effulgence.

This apparent merging, however, was not actually sayujya-mukti, because for
these two persons, who were devotees of the Supreme Lord, and even
residents of Vaikuntha, impersonal liberation would have been the worst
misfortune.




In the Bhagavatam (7.1.47), Narada Muni describes what really
happened to Sisupala and Dantavakra:

vairanubandha-tivrena
dhiyénenﬁcyuta-satmaﬁng
nitau punar hareh parsvam
jagmatur visnu-parsadau

These two associates ol Lord Visnu — Jaya and Vijaya (visnu-
parsadau) — by meditation with intense, continuous hatred of the
Lord (@rend Gairanubandb2» @hvanenl), entered Krsna (acyuta-sa
atmatam nitau), and then went to the side of the T.ord as his two
associates in Vaikuntha (jagmatuh punar hareh parsvam).




This fulfilled the word of Lord Visnu. When Jaya and Vijaya, cursed by the
four Kumaras, were about to fall from their home in Vaikuntha, Lord Visnu
assured them they would return to His abode alter only three lifetimes.

And so Jaya and Vijaya gave up their material bodies to resume their posts, in
their spiritual bodies, as eternal servants of the Lord.

~/’ ﬁ ) ’
Srila Sanatan?&svam1 hs?t%us entertained the(theoretlcél p0551b111ty that

devotees who live in the Lord’s abode during His ap Cefsometimenyhave
material bodies.




His own opinion, however, is different.

He firmly holds that just as the Lord’s appearance, even as a human being
within the world of mortals, is always purely transcendental, so also are the
“human” bodies of the devotees who take part in His pastimes.

When those devotee?%gﬂear or dlsappear they alé;ther responding to the
needs of the pastimes of their beloved Lo@or expi*essmg the ecstasies of their

tully blossomed prema\ .
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This is the way we should understand such phrases as “putting aside their
bodies,” which are used in the Puranas to describe the disappearance ot

devotees from this world. ‘e -
| L st efde®hn & Nie FRR

The three verses cited above about the gopis who could not join the rasa
dance (Bhagavatam 10.29.9-11) can thus be elucidated as follows: Those
gopis at once gave up their bodies, although those bodies were @na-ma@

full of all excellent spiritual qualities, and this means that as a pastime those
gopis disappeared from the sight of this world.

As stated, those particular gopis were especially qualified, for they had fully
achieved the Supreme Soul, having gained His association in _the mood of His
paramours.




This, indeed, is in all instances the prime cause of the gopis’ perfection.

— A apw 66 Sfle GaTions (e S

Therefore, when the Bhagavatam (10.29.11) uses the word praksina-
bandhanah, this indicates not that the gopis confined to their homes were
released from karma and freed from material bodies but that they achieved the

special mercy of the Personality of Godhead _(thereby gaining release from
bondage to the duties and prohibitions ot the Veafj

In the same line of thought, Sri Narada states in the Fourth Canto of Srlmad-
Bhagavatam (4.29. 46)




yada yasyanugrhnati
bhagavan atma-bhavitah

sa jahati matim loke

vede ca parinisthitam

When the Lord (yada bhagavan) shows mercy to the devotee (atma-
bhavitah yasya anugrhnati), the devotee gives up (sah jahati)
thinking (parinisthitam matim) of karma-kanda and material affairs

(loke vede ca).




In speaking of the gopis locked up in their homes during the rasa dance, the

Bhagavatam says, hirvrtya ksina-mangalah, ngalah, Iwhich in its most obvious sense

means “By their joy their pious karma was destroyed.”

AVALLT c\\‘&.T“‘“’"’”ﬂ“\“\’

But Srila Sanatana Gosvami, dividing the words differently, says that Krsna’s
embrace within their meditation gave them such exceptional joy that their
auspiciousness, symbolized by their marks ofltilakd, never faded (aksina-
mangalah). o

Or else, Srila Sanatana suggests, taking a different meaning of aksig_a—
mangalah, their pious credits and their all-auspicious practice of devotional
service were made unshakeable.




And the phrase dhutasubhah, meaning that their impious karma was removed,
may also be taken to mean, instead, that even in such a fortunate condition
the intolerable agony of separation irom their beloved destroyed quickly (asu)

their effuleence (bha). ]
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Or, alternatively, they were spared the future misfortune (asubha) of sutfering

separation from Krsna upon His departure from Vrndavana for Mathura. -

In speaking of the gopis locked up in their homes during the rasa dance, thf:
Bhagavatam says, nirvrtya ksina-mangalah, which in its most obvious sense
— o 3 ° ° = ’, )

means “By their joy their pious karma was destroyed.




But Srila Sanatana Gosvami, dividing the words differently, says that Krsna’s
embrace within their meditation gave them such exceptional joy that their
auspiciousness, symbolized by their marks of tilaka, never taded (aksina-
mangalah).

Or else, Srila Sanatana suggests, taking a different meaning of aksina-
mangalah, their pious credits and their all-auspicious practice of devotional
service were made unshakeable.

And the phrase dhutasubhah, meaning that their impious karma was removed,
may also be taken to mean, instead, that even in such a fortunate condition
the intolerable agony of separation from their beloved destroyed quickly (asu)

their etfulgence (bha).



Or, alternatively, they were spared the future mistortune (asubha) of suttering
separation from Krsna upon His departure from Vrndavana for Mathura.

——

g

These gopis had earned Krsna’s intimate association by considering Him their
p_aramour. (J&ea-bostye Congedh )

Sukadeva Gosvami does not further elaborate on that subject in these verses,
because the topic is too contidential to discuss in an open assembly. )

The parakiya mood of the gopis is told of in detail in various verses of Sri
Gita-govinda, such as the one beginning nibhrta-nikufija-grham gataya (2.11-
12).




Sukadeva Gosvami mentions that these gopis meditated on Krsna milita-
locanah—that is, with their eyes half-closed like those ol yogis practicing
dhyana.

Or, understanding this figuratively, they had closed the two eyes of sruti and

smrti.

According to the statement Sruti-smrtl ubhe netre, the Vedic scriptures in the
forms of sruti and smrti are the eyes of knowledge for conditioned souls. —

The tully realized gopis had no more use for scriptural directions.



Thus they closed their eyes to everything external and simply focused their
hearts on Krsna. B

Then, because they were not allowed to leave their homes to join Him in the
rasa dance, they gave up their bodies.




5w R 2.3.113
¥y > o
o ¥ e aurapi bhagavantam yad

N ¢y drstavan asi tadrsam
o , i a« sad-guroh krpaya krsna-
> Cal didrksa-bhara-karitam

Yet even (herg (atrapi) you have seen the Supreme Lard
(bhagavantam drstavan asi) in_this form (tadrsam) because your
divine guru gave you his mercy (yad_sad-guroh krpaya). That
mercy created in you the strong desire to see Krsna (krsna-didrksa-
bhara), which impelled Krsna to reveal Himself (karitam).

/




In Mahakala-pura, the same place where many come to experience
impersonal liberation, Gopa-kumara had darsana of the beauty of

Lord Mahakala Visnu.

If by the mercy of guru and the Vaisnavas one is eager to see the
Supreme Person, nothing can stand in the way of success.




2.3.114
Sri-gopa-kumara uvaca
tac-chankara-prasadena
parananda-bharam gatah

kificid icchann api brahman
nasakarh vaditurh hriya

Sri Gopa-kumara said: O_brahmana (brahman), Lord Siva’s mercy (tat-
Sankara-prasadena) filled me with the greatest ecstasy (parananda-bharam
gatah). I wanted to say something (kificid vaditurh _icchann api), but was
unable (nasakam) because T'Telt too shy (hriya). —

Gopa-kumara wanted to inquire from the Vajkuntha messengers but he
couldn’t say anything.




\_&,35"\ OB o ,\\’\kﬂ 2.3.115
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\,4%\: 25 bhagavat-parsadah srutva
e W e -

o e tarh tarh vacam uma-pateh

pranamya sadarar pritya
tam Ticur vinayanvitah

Upon hearing (srutva) Lord Siva’s words (uma-pateh tam tam
vacam), the associates of the Supreme Lord (bhagavat-parsadah)
bowed respectiully betore him (sadararm Pranamja), and addressed
him (tam tucuh) with great pleasure and humility (pritya
vinayanvitah). -




Betore explaining their reason for having come, the visitors from
Vaikuntha first wanted to say something to ease Gopa-kumara’s
SOITOW.

This accomplished, they could then awaken Gopa-kumara’s love of
God, by which he would automatically forget his anxiety.




P 2.3.116
Sri-bhagavat-parsada ticuh
tena vaikuntha-nathena
samarn ko ’pi na vidyate
bhagavan bhavato bhedo

gauryas ca ramaya saha

The associates of the Supreme Lord said: O Lord Siva (hhagavan), there is
no ditlerence (kah api bhedah na vidyate) begween (samarh) you (bhavato)
and the Supreme Lord, the master of Vaikuntha (tena vaikuntha-nathena),
nor between Gaurl and Rama (gauryas ca ramaya saha). -

S—

”

Just as Lord Siva is an incarnation of Lord Vaikuntha-natha, the goddess
Gaurl is a parallel incarnation of Rama (Laksmi). B
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N PO o tal-loke bhavato vaso
R devyas ca kila yujyat
S vyas ca kila yujyate
A\oﬁo »° khyatah priya-tamas tasya-
®@-\o vataras ca bhavan mahan

Indeed, it is fitting () for you and the goddess Gauri

(bhavato devyas ca) to reside in Lord Visnu’s abode (tad-loke
vasah), for you are renowned (bhavan khyatah) as His dearest
friend (priya-tamah) and His exalted incarnation (tasyah-avataras

ca mahan).




2.3.118
tathapi yad idam kificid
bhasitarh bhavatadhuna
svabhavo bhagavat-prestha-
tamataupayiko hy ayam

Yet (tathapi) what you have just spoken (yad ayam bhavata
adhuna idam kincid bhasitatin)suits perfectly (aupayikah hy) the
mood (svabhavah) of a dearmost devotee of the Lord (bhagavat-
prestha-tamatah).




Glorifying Vaikuntha, Lord Siva had said that Brahma, Brahma’s sons,
and he himself all strive to attain it.

This sentiment is fitting for a humble Vaisnava, even if not exactly
true. Lord Siva and his wife can enter Vaikuntha any time they want.

—
,,




2.3.119
tad-bhakti-rasa-kallola-
grahako vaisnaveditah

atah sarvavatarebhyo
bhavato mahimadhikah

You are praised by the Vaisnavas (vaisnava iditah), for your mood
inspires others to take to (grahako) His devotional service (tad-
bhakti), with its waves of rasas (rasa-kallola). Among all His
incarnations (sarva avatarebhyo), therefore (atah), you are the
greatest (bhavato mahima adhikah).




2.3.120
Sri-gopa-kumara uvaca
nija-stutya taya tasmin

hriya tisnim sthite prabhau
bhagavat-parsadas te mam
aslisyocuh suhrd-varah

Sri Gopa-kumara said: (Abashed)(hriya) at hearing himself praised
(@ija-stutya \taya tasmin), Lord Siva (prabhau) remained silent
(tiisnim sthite). Then the associates of Lord Visnu (te bhagavat-
parsadah), who were Lord Siva’s dearmost friends (suhrd-varah),
embraced me (mam aslisya) and spoke (iicuh).




Saintly persons do not like to hear themselves praised, and Lord Siva
is the most saintly and cultured person.

g—

Another quality of saintly persons is unconditional compassion,
which the Vaikuntha messengers showed toward Gopa-kumara.




2.3.121
sri-bhagavat-parsada ticuh
asmad-iSvara-san-mantro-

pasakoma-pati-priya
gopa-nandana bhaktesu
bhavantarh ganayema hi

The associates of the Supreme Lord said: O worshiper of the
transcendental mantra (san—mantra—qgasaka) ot our Lord (asmad—
isvara), O beloved of the husband of Uma (uma-pati-priya), O son
of a cowherd (gopa-nandana), indeed we count you (bhavantarh
ganayema hi) amongst the Lord’s devotees (bhaktesu).




With these kind words the Vaikuntha-diitas assured Gopa-kumara

that he too was fit to enter Vaikuntha.

In general, those who properly worship the authentic visnu-mantras
become pure Vaisnavas, and pure Vaisnavas can reside in Vaikuntha.




2.3.122
gaude ganga-tate jato
mathura-brahmanottamah
jayanta-nama krsnasya-
vataras te mahan guruh

Born (jatah) in the country of Gauda (gaude) on the banks ot the
Ganga (ganga—tate) was a first-class Mathura brahmana (mathura-
brahmana uttamah) named Jayanta (jayanta-nama). He is an
incarnation ot Krsna (krsnasya avatarah) and is your exalted
spiritual master (te mahan guruh).




2.3.123

" S ysatyar pratihi vayam atra bhavan-nimittam
~ ., evagatah srmu hltam nija-krtyam etat
vaikuntham icchasi ya yadi pravihaya sarvar
sa-prema bhaktim anutistha nava-prakaram

Accept as true (satyam pratihi) that we have come here (vayam
atra agatah) only for your sake (bhavan-nimittam eva). And please
hear (Srnu) what is beneficial for you to do (etat hitarh _nija-
krtyam). If you want to reach Vaikuntha (yadi vaikuntham
icchasi), then give up everything (pravihaya sarvam) and with

pure love (sa-prema) practice (anutistha) the nine forms (nava-

prakaram) of devotional service (bhaktim). o




When the messengers told Gopa-kumara to “give up everything,”
they meant that he should be ready to leave Mahakala-pura and that
he should give up attachment to his formal mantra chanting.

g—

His chanting out of duty should transform into ecstatic nama-
sankirtana, in which the enthusiasm of his love for Madana-gopala-
deva would be directed into the nine methods of pure bhakti.




O %\f o taj-jiapakam ca bhala bhagavatadi-sastram

@vV;> lila-katha bhagavatah srnu tatra nityam

o S7e$" 1a eva karna-vivaram pranayat pravistah
‘:;»*‘Vsadyah padam bhagavatah prabhavanti datum

3

Honor (bhaja) the Bhagavatam and other scriptures (bhagavatadi-
sastram) that tell of this devotional service (tgjiﬁagakam). Hear
trom them (Srnu tatra) regularly (nityam) about the Lord’s
pastimes (bhagavatah llla-katha) For when those narrations (ta
eva) enter (pravistah) the holes of your ears (karna-vivarar) and
you relish them with love (pranayat), they will swiltly award you
(sadyah datum prabhavanti) the Lord’s abode (bhagavatah

padam).




Because Gopa-kumara is not familiar with the nine methods af
devotional service, the Vaikuntha messengers inform him first about
the method of Sravana, hearing.

Of all the authorized forms of Sravana, hearing the pastimes of the
Supreme Lord, especially from Srimad-Bhigavatam, is recommended
as the most effective.

Srimad-Bhagavatam often reiterates this recommendation:




samsara-sindhum ati-dustaram uttitirsor
nanyah plavo bhagavatah purusottamasya
lila-katha-rasa-nisevanam antarena
puriso bhaved vividha-duhkha-davarditasya

“For a person (pumsah) who is suffering (arditasya) in the fire ot
countless miseries (vividha-duhkha-dava) and who desires to cross
(uttitirsoh) the insurmountable (ati-dustaram) ocean of material
existence (samsara-sindhum), there is no suitable boat (na_anyah
plavah) except that of cultivating devotion (hisevanam)antarena) to
the transcendental taste (@ for the narrations of the Supreme
Personality of Godhead’s (bhagavatah purusottamasya) pastimes
(lila-katha).” (Bhagavatam 12.4.40) -




pibanti ye bhagavata atmanah satam_
kathamrtarh Sravana-putesu sambhrtam
punanti te Vigaya-vkl_Ti_sitééayam
vrajanti tac-carana-saroruhantikam

Those who drink (pibanti ye) the sweet pastimes (kathamrtam) of
the Lord and his devotees (bhagavata atmanah satarm) held in the
cups of their ears (Srajana-pute_su sambhrtam) clean their hearts ot
all Contaminationﬁpunantj te visaya-vidusita asayarn) and attain
the lotus feet of the Lord for service (vrajanti tac-carana-saroruha
antikap). (Bhagavatam 2.2.37) ® )




2.3.125
tesarh nava-prakaranam
ekenaiva su-sidhvyati
sarva-sadhana-varyena
vaikunthah sadhya-sattamah

Devotional service (tesarn), in any one (ekena eva) of its nine
forms (nava-prakaranam), is the best possible spiritual discipline
(sarva-sadhana-varyena) and can easily award you (su-sidhyati)
the ultimate goal (sadhya-sattamah), Vaikuntha (vaikunthah).




Pure devotional service is superior to all other spiritual disciplines—
jiana, karma, and so on—and therefore the goal achieved by bhakti
isflgetter than liberation, material enjoyment, and the results of any
other method.
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The fruit matches the quality of the tree. LS Sy e

As stated in the scriptures:




diksa-matrena krsnasya
nara moksam vrajanti vai
kirh punar ye sada bhaktya
plijayanty acyutarm narah

L

“Persons (nara) simply initiated into the chanting of Krsna’s names
(krsnasya diksa-matrena) certainly attain liberation (moksam
Vrgianti vai), what to speak of (kim punar) those (ye narah) who
constantly worship (sada pajayanty) Lord Acyuta (acyutarn) with
pure devotion (bhaktya).” (Brahma Purana 119.6)




sathyenapi nara nityam

ye smaranti janardanam
te ’pi yanti tantim tyaktva
visnu-lokam anamayam

“People (ye nara) who always remember (nityarnh smaranti) Lord
Janardana (janardanam), even  with dishonest intentions
(sathyenapi), upon leaving their bodies (te api tanur tyaktva) will
go (yanti) to the faultless (anamayam) world of Visnu (visnu-
lokam).” o

e ———




2.3.126
mahat-tamataya Sruya-
mana api pare ’khilah
phala-vratavicarena
tuccha mahad-anadrtah

All other benelits (pa__r_e_gkhil_ﬁl_;__phala—vrﬁta), even_those praised in
scripture _as supremely great (mahat-tamataya Sruyamana api),
advanced souls (mahad) disregard (anadrtah) as trifling (tuccha),
thinking nothing of them (avicarena). -




The desire tree of Vedic scripture can grant whatever benefits people
aspire for.

Thus those who are less fortunate, who do not appreciate the value of
Vaikuntha-loka, approach the Vedas for lesser rewards and are
granted them.

But because the great wise souls know how to discriminate between
what is essential and what is useless, they are not enticed by inferior
achievements offered in the Vedas:; rather, those great souls are
attracted to bhakti-rasa, the transcendental tastes of Lord Visnu’s
devotional service.




2.3.127
tathapi tad-rasa-jiaih sa
bhaktir nava-vidhanjasa
sampadyate vicitraitad-
rasa-madhurya-labdhaye

Yet (tathapi) devotees who understand the rasas (tad-rasa-jnaih) ot
devotional service (bhaktih) may practice (sampadyate) all nine
forms of bhakti (nava-vidha bhaktir) to easily obtain (afijasa

labdhaye) the sweetness of its diverse tastes (etad vicitra rasa-
madhurya). R




Although devotees can attain Vaikuntha by any one of the nine
practices of bhakti, they often like to engage in all nine to enjoy the
supreme, indescribably blisstul taste of those transcendental
ag—fivities.

Each of the practices, beginning with sravana and kirtana, gives a
sweet satistaction of its own.




2.3.128
tesam kasmimscid ekasmin
sraddhayanusthite sati
svayam avirbhavet prema
Srimat-krsna-padabjayoh

When one engages (anusthite sati) with faith (sraddhaya) in even
one (kasmimscid ekasmin) of these forms of bhakti (tesam), pure
love (prema) for the lotus feet of Sri Krsna (Srimat-krsna-

padabjayoh) automatically arises (svayam avirbhavet).
R Y




As explained by Sri Caitanya Mahaprabhu to Srila Sanatana Gosvami
iﬁ Sr1_Caitanya-caritamrta (Madhya 22.62), sraddha, or faith, is
properly understood in terms of “trust” (visvasa) in the eflicacy ot
the devotional process: o

-—

'sraddha’-sabde visvasa kahe sudrdha nisScaya
krsne bhakti kaile sarva-karma krta haya

“ By rendering transcendental loving service to Krsna (krsne bhakti
kaile), one automatically performs all subsidiary activities (s_z_lg:a-
karma krta haya).’ This confident, firm faith, favorable to the
discharge of devotional service (sudrdha niscaya visvasa), is called

Sraddha (kahe ’sraddha’-sabde).”




2.3.129
tathapi karya premnaiva
pariharaya hrd-rujah
phalantaresu kamasya
Vaikunthépti-virodhinﬁh

_ow&a QW‘\SS(&'
Even so (tathapi), thh) of aspiring (kamasya) for

other goals (phalaﬂtaresu) may hinder devotees from attaining
Vaikuntha (vaikuntha apti-virodhinah). To keep their hearts free
of this (pariharaya), devotees should with pure love (premna eva)
contmue practicing devotional service (karya) ;




Prema, pure love of God, is never tainted by desires for selfish
benetits.

Such ambitions cause all sorts ot anxieties, which burn the diseased

heart.
leart.

A devotee who wants to experience the higher reality of prema must
cure himself of this heart disease; otherwise, entanglements will
hamper his progress toward Vaikuntha as he fullills his ulterior
desires.




Selfish desires cause misfortune in this world and obstruct one’s
endeavors to attain the spiritual world beyond.

But when one’s prema is finally awakened these harmful desires
Vamsh and the sanctified devotee knows only perfect happmess in
this life and the next.
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\f;x,;:: <" #'tathapi sarvada saksad anyatra bhagavams tatha
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B  na drsyeteti vaikuntho ’vasyarn bhaktair apeksyate
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Although (vady apy) wherever (yatra yatra) there is such devotional
service the Supreme Lord (etadrsi bhaktir) surely appears (upapadj__te)
and indeed that place is Vaikuntha (tat tat sthanar hi vaikunthah),
devotees (bhaktajh) must still have special regard (avasyam apeksyate) for
the Vaikuntha world (vaikunthah) because nowhere else (na anyatra) is the
Personality of Godhead (sah prabhuh bhagavan) always (sarvada) directly

to be seen (saksad drsyeteti).




A_question may arise: Since prema-bhakti ridicules the happiness ot
Brahman realization, includes all sweet varieties of supreme ecstasy,

and is available here in this world, what need is there to go to
elsewhere? —

—

In the Padma Purana the Lord Himself says that He can be found
wherever His devotees remember Him:




naham vasami vaikunthe
yoginam hrdaye na ca

mad-bhakta yatra gayanti
tatra tisthami narada

——

“1 do not live in Vaikuntha (naham vasami vaikunthe), nor in the hearts ot
the yogis (yoginarmh hrdaye na ca). I stay instead (tatra tisthami), O Narada
(narada), in that place where (yatra) My_devotees sing My glories (mad-
bhakta gayanti).”

The Vaikuntha-dutas point out that there is one reason why Vaikuntha-loka

is a more desirable place for devotees than the material universe: Only in the
transcendental world, Vaikuntha, is the Supreme Lord always visible with all

Hisvariegated charm, beauty, pastimes, and personal qualities.




2.3.132
sarva-prakarika bhaktis
tadrsi ca sadanyatah
na sampadyeta nirvighna
tan-nisthair bahubhih saha

Nowhere else (na anyatah) can such bhakti to Him (tadrsi
bhaktih), in all its forms (sarva-prakarika), be realized
(sampadyeta) forever (sada) Wlthout dlsturbaIlL.(mrwgbna) and
in the company of (saha) SO many (bahubhih) surrendered
devotees (tan—msthalh)




The devotional service in Vaikuntha is unmixed with materi_al
tendencies; it is motivated solely by pure prema.

Because in Vaikuntha there are none of the frustrations imposed by
time and physical limitations, the Vaisnavas who live there in thelr
spiritual bodies can enjoy the rasas ol prema-bhakti with full
freedom available nowhere else. 4

All Vaisnavas, therefore, should give Sri Vaikuntha-loka the honor it
deserves.
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You should not censider (na viddhi) devotional service (tam)
m'érely an_activity (cesta) of the body, senses, and mind (nija
indriya-manah-kaya). It is in fact the eternal absolute reality (sa hi
nitya-satya), mag\if—e-sting itsell as the most intense ecstasy (ghana-
ananda-rupa), beyond the material modes (guga atiga).




In Text 123, where the Vaikuntha messengers advised Gopa-kumara to
practice devotional service (bhaktim anutistha), this might be mistaken to
mean that bhakti is a ritualistic practice, something to be accomplished by
human endeavor.

To correct this potential misunderstanding, they here explain that pure
bhakti is never approached by material senses.

Even though hearing is done with the ears, chanting with the tongue,

remembering with the mind, and praying and other activities with the limbs
of the body, these activities are not material; they are spiritual activities that
can be performed only by a devotee’s awakened spiritual senses.




2.3.134
nirgune sac-cid-anandat-
mani krsna-prasadatah
sphuranti vilasaty atma-
bhaktanam bahudha mude

By vy @
By Lord Krsna’s mercy (krsna-prasadatah), His devotees (atma-
bhaktanarm) happily realize (mude vilasaty) this devotional service
in many varieties (bahudhjl). It reveals itselt to them (sEhuranti) in
their hearts (atmani), which are free from the material modes

(nirgune) and immersed in eternity, knowledge, and bliss (sac-cid-
é}nandﬁt).




If devotional service can be performed only with spiritual senses,
how can conditioned souls ever quality to engage in it?
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As devotees Imature in their practic;) their individual tastes gradually
appeaar,iand bn the higher levels of advancement their reciprocations)

fif_ith Krsna become increasingly precise, diverse, and ecstatic.)




2.3.135
visuddhe tu vivekena
saty atmani hareh padam
gate 'py aprakrtarn bhakti-
vidhayo vilasanti hi

When by spiritial discrimination (vivekena) a devotee becomes
le pute in hear} (atmani visuddhe saty) “and attains (gate

py) the transcendental abode of the Lord (aprakrtam hareh
pa_/), he realizes (vilasanti hi) thg wondertul Varletles) ol
devotional service (bhakti-vidhayo).




The argument for how an aspiring Vaisnava becomes spiritualized is
presented positively in this verse and negatively in the next.

S kla v D euvRdbLal 4+
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By learning to @iscem spirit from matteQ a devotee gradually frees
his consciousness from entanglement with the material body, its
senses, and the things of this world. -

L

In Bhagavad-gita (5.9 Sri Krspa describes this kind of

discrimination to Arjuna.

\




Indriyanyindriyarthesu vartanta iti dharayan: “One becomes aware
that the senses are simply interacting with their objects.”

When one is finally free from all material contact. one can enter
Vaikuntha, the realm of Lord Hari, where there is also no
connection with matter.

There one can enjoy the real varieties of life.



2.3.136
anyathetara-karmani-
vaite ’pi syur na sangatah
kayendriyatma-cestato
jianenatmani sodhite

@herw@ (anyatha), for one whose heagt (atmani) has by

transcendental knowledge (jianena) Qeen freed (sodhite) from the
material endeavors (cestatah) ot the body, senses, and mind (kaya-
indriya;atnizg,@ activities of devotional sexvice (ete) would be no
more suitable (na sanﬂgatm Ghan ordinary af@ (itil;a-

karmani-iva).




It devotional service consisted of actions of the material senses upon material
objects, it would be no more spiritual than any other activity.

No purified person who has given up material activities would want to
engage 1n 1it.

After having struggled to put aside the obligations of Vedic duties, nitya and
najimittika (regular and occasional), why would one accept new karmic
entanglement? -

The advanced soul would judge the activities of Vaisnavas (unfavorably,

applying to them the principle that “only the senses are involved with their

objects:”




2.3.137
anyebhya iva karmabhyo
bhagavad-bhakti-karmatah
viviktah san katham yatu
vaikuntharh muktim arhati

Why should one (kgthalil) who renounces (viviktah san) the acts
of devotion to the Supreme Lord (bhagavad-bhakti-karmatah), as if
these were like other activities (anyebhya karmabhyah iva), go to

Vaikuntha (vaikuntham yatu)? He should obtain only liberation
(muktim arhati). T




Impersonalists who consider devotional activity to be material have failed to
receive even a touch of mercy from devotional service.

If they have actually attained naiskarmya, relief from attachment to the
results of material work, they can have liberation, but without bhakti they
can never enter Vaikuntha.

To attain Vaikuntha one must be favored with the blessings of bhaki.

—

Thus the spiritual nature of devotional service is proven by both positive and
negative logic. B




B NG v 2.3.138
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Even if persons whose vision is limited and materialistic (bahir-
drstya eva) think (manyatam) devotional service (bhaktir) just
another kind of karma (karma iti), it is not at all (na hy anya-
karma-vad). Let them think that way and let them talk on in that
way (jalpye_l;a)j as they do when they dismiss as material the bodies
and personal qualities of the Lord’s devotees (bh_gkla-dg_liac_li-_[at
kvacit).




Technically speaking, active devotional service is also a kind of
disciplined work, Tike the duties of persons following the
varnasrama system.

In this sense bhakti may also be called a variety of karma.

The Vaikuntha-datas themselves used the word bhakti-karma in the
previous verse.

But even though this concession may be granted to appease those
not devoted to the Lord, bhakti should still not be regarded as karma
in the sense of being a tunction of the material body.




Some schools of thought, for example Jaimini’s Karma-mimarnsa

philosophy, regard bhagavad-bhakii as the best of the various kinds
of good karma that can purity the mind.

But they think like this only because their point of view is mundane.

The same word body may be applied both to material bodies made

of the five elements and to the sac-cid-ananda forms of the residents
of Vaikuntha.




Or the word jewel may be used to refer to glass ornaments or to the
Vaikuntha cintamani gems.

Or the Sanskrit word sattva may be used to indicate either one of the
three modes of material nature or the f the
Supreme Truth, the source of all existence and all goodness.

It is in this second sense that the word is used in scriptural texts like
this one from Srimad-Bhagavatam (10.2.35):

\




sattvam na ced dhatar idam nijar bhaved
vijianam ajiiana-bhidapamarjanam

O Lord, cause of all causes (dhatar), it this form of Yours (idam)
were not bevond the modes of material nature (na ced nijam
ttvaidbhaved), then how can the devotees understand Your form
(vijianam apamarjanam), which destroys material bondage (ajiana-

bhida).

Only those whose vision is external can identity matter with spirit or

use the one word karma to equate worldly duties with pure

devotional service.




2.3.139
bhaktanam sac-cid-ananda-
ripesv angendriyatmasu
ghatate svanuripesu
vaikunthe 'nyatra ca svatah

In Vaikuntha (vaikunthe) and elsewhere (anyatra ca), the
transcendental nature of devotional activity spontaneously shows
itself (svatah ghatate) in the suitably formed (svanurupesu) sac-
cid-ananda bodies (sac-cid-ananda-riipesu) of the Lord’s devotees
(bhaktanam), bodies composed of limbs and senses (anga indriya
atmasu).




In Vaikuntha and elsewhere, the transcendental nature of devotional
activity spontaneously shows itself in the suitably formed sac-cid-
ananda bodies of the Lord’s devotees, bodies composed of limbs and
senses.

Devotional service is thus established as transcendental activity that

naturally manitests itself in the purified hearts of the devotees; it is
not material.

Still, someone might question how self-manifesting bhakti could
appear in devotees as such activities as hearing and chanting, which
involve the body and 1ts senses.




To clear this doubt, we need to understand that devotees of the
Supreme Lord, both in Vaikuntha and elsewhere, perform bhakti
with spiritual bodies and senses. -

qu—

There is no discrepancy in this conceptlon,i)iause the limbs and

senses ol thefpure Vaisnava} are (equa!jin Epiritual quallyy with @ure)
d:eiotional SerVicey —
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Even devotees Whd still live in this world in bodies made of material

energy can engage in pure bhakti because the @ppearance ol bhakph
transtorms their bodies.
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2.3.140
vayam atra pramanam smo
nisam vaikuntha-parsadah
tanvanto bahudha bhaktim
asprstah prakrtair gunaih

We ourselves (vayam) are evidence (pramanam smah) of this truth
(atra). As associates of the lord of Vaikuntha (vaikuntha-
paTgadéh), we constantly spread (anisam tanvantah) devotional
service (bhaktim) in many ways (bahudha) and yet are untouched
(asprstah) by the material modes (prakrtair gunaih).




Even devotees who still live in this world in bodies made of material energy
can engage in pure bhakti because the appearance of bhakti transforms their

bodies.

Either their bodies become literally sac-cid-ananda, or bhakti enters their
material bodies by the potency of the Supreme Lord’s special mercy, or else
their bodies and senses become suitable for performing bhakti by some God—

given potency inherent in the jivas themselves.

The Vaikuntha messengers themselves are proof that devotional service is

completely nonmaterial and that those who have attained a spiritual body in
Vaikuntha engage in the various activities ol devotional service, beginning

with hearing and chanting.

pre—




The bodies of the Vaikuntha residents are untouched by the twenty-
three elements of matter.

As King Yudhisthira confirms in Srimad-Bhagavatam (7.1.35),
dehendriyasu-hinanam/ vaikuntha-pura-vasinam: “The bodies of the
inhabitants of Vaikuntha are completely spiritual, having nothing to
do with the material body, senses, or life air.”

ou—




141
“navina-sevakana
pritya samyak-pravrttaye
njj endrlyadl-vyapara-

ayaiva (DR
Devotional service (sa) s (pratibhati) to_new servants of the

Lord (navina-sevakanam @ to be a function of their own senses,
body, and mind (nija-indriyadi-vyaparataya eva) so that neophytes
can engage in devotional service with relish (s they should (pritya

samyaR—pravrttaye ).
/




When one undertakes devotional service, one perceives one’s
devotional activities to be external functions ot the material body.

@’ryﬁheﬂ-}dauchfﬁrect perception be deniedﬁ

It should be denied because such perception is only the experience
of beginners in devotional practice.
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Bhakti encourages those who are new to the Lord’s service to think

“Oh, my own tongue is vibrating the names of God, and my own
ears are hearing them!”

In this way the faith of the neophytes is evoked, since otherwise they
would have ditficulty making the effort required to surrender their
independence.




2.3.142
mahadbhir bhakti-nisthais ca
na svadhineti manyate
maha-prasada-riipeyam
prabhor ity anubhuiyate

But great devotees (mahadbhih) fixed in devotional service
(bhakti-nisthais ca) do not think (na manyate) the services they do
to be actions under their own contr()l)(svg adhina iti) hf_lt
expressions of the Lord’s supreme mercy (iyarh prabhoh maha-
prasada-rapah ity anubhiayate). o




2.3.143
tvara ced vidyate Srimad-
vaikunthalokane tava
sarvabhista-prada-srestham
tamh Sri-vraja-bhuvam vraja

If you are in a hurry (tvara ced vidyate) to see the divine world of
Vaikuntha (srimad-vaikuntha alokane), then go to Sri Vraja-bhﬁami
(Sri-vraja-bhuvam vraja), the place (tarh) that _can best award
(prada-srestham) the tulfillment of all your ambitions (tava sarva-
abhista). ] \




Havi i mercy of Tord Mahesvara, Gopa-kumara is sure to

achieve Vaikuntha.

Meanwhile he can proceed to Sivaloka, from which he will be able to
approach Vaikuntha in due time.

But as the Vaikuntha messengers—tnow Gapa-kumara is anxious to reach

Vaikuntha as quickly as possible.

So_after describing various related topics, the messengers now give the
essence of their instruction; Gopa-kumara should return to Vraja on earth
and there practice pure bhakti to tulfill his ambitions.

—




2.3.144
param Srimat-padambhoja-
sadasangaty-apeksaya
nama-sankirtana-prayarm
visSuddham bhaktim acara

Simply practice pure devotional service (visSuddharm bhaktim a),
mainly in the form of nama-sankirtana (nama-sankirtana-prayar),
with_the hope (apeksaya) of gaining the eternal contact (sada
sangaty) of the Lord’s divine lotus feet (param Srimat-

padambhoja).




Bhagavan-ndma-sankirtana, loud chanting ot the holy name of the
Lord, is the most effective way to achieve Vaikuntha, or whatever
else one may desire.

But the chanting must be practiced in pure devotion, unmixed with
motives of karma and jiana.




2.3.145
tayasu tadrsi prema-
sampad utpadayisyate
yaya sukham te bhavita
vaikunthe krsna-darsanam

By that devotional service (taya) you will soon realize (asu
utpadayisyate) the treasure of prema (tadrsi prema-sampad), and
you will easily (yaya sukham te) see Krsna (krsna-darsanam
bhavita) in Vaikuntha (vaikunthe).




Pure love of God is the most sublime wealth. As Lord Brahma says in Srimad-
Bhg‘l_gavatam (3.15.25) while describing his own vision of Vaikuntha:

yac ca vrajanty animisam rsabhanuvrttya
diire yama hy upari nah sprhaniya-silah
bhartur mithah su-yasasah kathananuraga-
vaiklavya-baspa-kalaya pulaki-krtangah

Those who are far above rules (dire yama) by following the Lord of the
demigods (iimisanyFsabhy@nuvrityd) with dedication, who are superior to
us (upari_nak alities are desirable by us (sprhaniya-silah),
and whose bodies develop goose bumps (pulakl-krtangah) and uncontrolled
tears of ecstasy (vaiklavya-baspa-kalaya) through attraction to discussions of
the Lord (bhartuh kathana anuraga) possessing most excellent qualities
(nmithah suyasasah), enter Vaikuntha (yat ca vrajanty).




e @,ps“( 2.3.146
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S\E)me thmk (kaiScit manyeta) that remembering (smaranam),

rather than chanting (na kirtanam), is the essential means—of

devotional practice (kila sadhana uttamam), the means that most

effectively leads to prema (premno antar-angam), for bhakt
(bhaktih) in the form of chanting (kirtanatmika) appears

(sphuraty) quickly @ and easily - and in only one
f

sense (eka indriye), that of speech (vaci), which is not itselt alive
and conscious (vicetane).




This was the opinion expressed by the masters of yoga on Tapoloka, that of
all the forms of devotional service the best is smarana, remembering.

Pippalayana and others insisted that remembering the Lord. rather than
chanting His names, is the most essential means of achieving prema.

They reasoned that kirtana involves only one sense, that of speech, which is

one of the karmendriyas, an unconcious material entity.

S

And since the kirtana process is perfected very quickly, its result must be less
than that of smarana.




o 2.3.147
" bhaktih prakrsta smaranatmikasmin
sarvendriyanam adhipe vilole
ghore balisthe manasi prayasair
nite vasar bhati viSodhite ya

Superior bhakti (prakrsta bhaktih) in_the form of remembering
(smaranatmika), they think, appears (bhati) within the mind
(manasi)—that turbulent (vilole), frighttul (ghore), and mighty
(balisthe) chief of all the senses (sarva indriyanam adhipe)—when
by serious efforts (@Tala(sa@) the mind has been brought under

control (vasam ni;e) and fully purified (visodhite).




Everyone has experience that the mind is difficult to control.

To subdue and purity it is a great achievement.

Because the mind is the ruler of the senses, when the mind js
controlled the functions of the senses, including kirtana, are also
controlled.

In the words of the mendicant from Avantl in Srimad-Bhégavatam
(11.23.47,45):




mano-vase ‘nye hy abhavan sma deva
manas ca nanyasya vasam sameti
bhismo hi devah sahasah sahiyan
yuiijyad vase tarh sa hi deva-devah

The senses (anye are under the control of the mind (mano-
vase hy abhavan sma). The mind is not under the control of

anything else (manas ca na anyasya vasam sameti). The mind is

tearsome (bhismo hi devah), stronger than rongest (sahasah

sahiyan). One who controls the mind is the controller of all the

—

senses (yunjyad vase tam sa hi deva-devah).

—




danam sva-dharmo niyamo yamas ca
Srutam ca karmani ca sad-vratani
sarve mano-nigraha-laksanantah
paro hi yogo manasah samadhih

Charity, prescribed duties, niyama and yama (danarm sva-dharmo niyamo
yamas ca), hearing from scripture, pious works and purilying vows (Srutam
ca karmani ca sad-vratani) all have as their final aim the subduing of the

mind (sarve mano-nigraha-laksana antah), since control of the mind is the

b_egt—yoga (paro hi yogo manasah samadhih).

Therefgm, in the opinion of _the re&dents of Tapoloka, one achieves the

hi he encaging it in remembrance
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But we consider (manyamahe) chanting to be alone (kirtanam eva) the most
excellent form of bhakti (sgt-tan;am), FWrememberigg (smrteh),
which appears (sphurat) only in one’s own turbulent heart (lolﬁtmakaika—
sva-hrdi). For chanting harnesses not only the faculty of speech (&
wh1ch it engages directly (sva-yukte), but also the mind (manasi).and sense
of hearing (Srutau tatha) And chanting helps (u_p_akurvad) not only the
person practicing it (atmya-vat divyat) but others as well (paran apy).

—



This is _the Vaikuntha-diitas’ own opinion. Smarana is purely an
internal function, but kirtana, which actively employs one’s power of
speech, attects both one’s internal and external environments.

Kirtana fplso acts on the minm it subconsciously into
contact wi T y tunctions.

N

If this subtle contact were not established, the spirit soul could not
awaken to his real lite .




The transcendental sound of kirtana enters the ears on its own strength,
without any effort by the hearer and thus it benefits not only the chanter but
everyone who hears it, treating them all as its subservient dependents.

The process of remembrance does not have such power.

In fact, as long as the mind’s fickle character has not changed, smarana

cannot manifest itselt tully.

When we realistically consider the relative value of smarana and kirtana, we
find, theretore, that the difficulty of pertorming smarana does not make

smarana more important. —




In the Visnu Purana (6.8.57) the sage Parasara has said:

——

yasmin nyasta-matir na yati narakarh svargo ’pi yac-cintane
vighno yatra nivesitatma-manaso brahmo ’pi loko ’lpakah
muktirh cetasi yah sthito 'mala-dhiyam pumsam dadaty avyayah
kim citram yad aghah prayati vilayam tatracyute kirtite

“One who fixes his mind on Lord Acyuta (yasmin nyasta-matir) will never go to hell
(na yati narakarh). Indeed, by thinking about Him (yac-cintane) one will attain heaven
(svargah api). For one whose mind is fully ahsorbed in thought of Him (yatra nivesita
atma-manaso), even the world of Brahma (brahmo lokah api) is_but an insignificant
obstruction on the path (alpakah vighnah). The infallible Lord (avyayah) bestows
liberation (dadaty muktir) on those pure souls (yah amala-dhiyam pumsam) in whose
hearts He is > present (cetasi sthitah). Is it any wonder (kim citram), then, that when
Lord Acyuta’s glories are chanted Gatra acyute Kirtite) all sins are destroyed (yawj_aghah
prayati vilayam)?”




By the kirtana of Lord Visnu’s names even the sinful Ajamila, who could not remember
the Lord at all, attained liberation. -

The beneficial results of meditation, sacrifice, and worship are all automatically obtained
in the process of kirtana, especially in the present age:

dhyayan krte yajan yajnais
tretayam dvapare ‘rcayan
yad apnoti tad apnoti
kalau sankirtya keSavam

“What was accomplished (yad apnoti) in the Krta Age (lkrte) by meditation (dhyayan),
in Treta (tretavam) by ritual sacrifices (yajan yajiais), and in Dvapara by worship of the
Deity of the Lord (dvapare arcayan), in this Kali Age (kalau) is accomplished (tad
Elpnoti) by loud Chantinﬁ of the names of Kesava (sankirtya kesavam).” (Visnu Purana
6.2.17)




The claim made in this statement and others about the potency of
hari-nama-sankirtana is not merely@hetoric)it is proven by the lite
histories of many successful Vaisnavas.
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bahyantarasesa-hrsika-calakam
vag-indriyam syad yadi samyatarh sada
cittarh sthiram sad-bhagavat-smrtau tada
samyak pravarteta tatah smrtih phalam

If the sense of speech (vag-indriyam), which sets in motion
(calakam) all the external and internal senses (bahya antara asesa-
hrsika), is brought under constant control (yadi sada samyatarh
syad), then the mind becomes stable (tada cittam sthiram) and can
properly engage in transcendental remembrance of the T.ord (sad-
bhagavat-smrtau). Remembrance (smrtih) thus (tatah) develops
(samyak pravarteta) as the fruit of chanting (phatam).




23150

If (Ced) those attached to meditation on the Lord (prabhor dhyana-
ratair) still insist that remembering is ol greater importance
(matah), with their intelligence (buddhya) they should make the
following distinction (idrsam tatra vivecanivam): In_ meditation
(dhyanam) the Lord reveals Himself fully (parisphurti) with His
particular qualities (viSesamistha), but in remembrance (smrtir)
the mind (manasa) merely comes in contact with the Lord
(sambandha-matram hi).




ome sincere and intelligen isnavasyare firmlj convinced that meditation
on the Lord is the best form of devotional service.

Since they perceive an authentic spiritual taste from their meditation, their
opinion _must be honored; but as the Vaikuntha-datas here suggest, this
opinion should be adjusted to make it exactly correct.

The advocates of the meditational process think as follows: The faculty ot
speech has the power to mobilize all the senses, both external (like the ears)
and internal (like the mind).




If a person steadies his mind by controlling his speech, either

pe—

through silence or through bhagavat-kirtana, he can begin the
practice of remembering the Supreme Lord.

S—

So kirtana is the means to the goal of smarana.

Scriptures may say that in Kali-yuga the perfection of kirtana is in
itself the goal and automatically includes the results of smarana—
but that is only in reference to the special situation of the modern
age.

cm—




It may also be said that the exceptional faults of Kali-yuga can be
counteracted only by the very powertul process of kirtana, not by meditation
alone or any other means. gaut_gctuallz there is Mat
mWe Lord is less than enough to wash away the contamination
of the modern age.

~—

B

Rather, hundreds of convincing statements of scripture confirm that simply

remembering the Personality of Godhead destroys one’s sinful reactions.

Thus meditation is the best form of devotional service.




The Vaikuntha-datas accept this opinion, as long as it is qualitied by
the understanding that true meditation on the Supreme Lord is a

very mature stage ot devotional deve{opment.

$J
ST

In meditation the devotee realizes the Lord in the heart and directly
perceives many details of the Lord’s exquisite beauty and charm,
from His feet to the hair on His head. -

But in the more usual smrti, or remembrance, the mind only comes
in contact with the Lord, as when one thinks “God exists” or “I am
the Supreme Lord’s servant.”_
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M7 e ;S‘;f?"@ ced dhyana-vegat khalu citta-vrttav
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' sankirtana-sparsana-darsanadya
\,;y dhyanam tada kirtanato ’stu varyam

It by the force of one’s meditation (ced dhyana-vegat) all the
functions of the senses (ipdriya—ifrttayas tah)—including
sankirtana of the Lord (sankirtana), physical contact with Him,
seeing Him, and_so on (sparsana-darsana adya)—become absorbed
into_the function of the mind (citta-vrttav antar-bhavanti), that
meditation (tzgd_afl__ dhyanam) may be accepted as better than
chanting out loud (kirtanato varyam astu).




If a devotee becomes so proficient in dhyana (meditation on_the
Lord) that the devotional practices he earlier performed with his

speech, touch, eves, and other senses become spontaneous activities

of his mind, then of course for that devot [tat] e
the most suitable practice.

He can inwardly continue his §ravana, kirtana. and so on, with or
without the participation of his external senses.
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Whatever the devotional method (yasya) by which (yena) a man
with true spiritual taste (tad Easik@ feels (bhavet) satistaction
(pritir) and complete joy (samyag sukharh), that is the method (tat
@hana@ saintly authorities deem (sadbhir matam) most
excellent (Srestha-tamam) and etfective for him (tasya su-sevyar).

It is not only the best of methods but the very aim of his endeavor
(praty uta sadhya-rapam).




FHow should we regard the meditation In which a Vaisnava does not
experience the sensory functions of sankirtana, touching the Lord, and so on,
but merely contemplates the Lord’s form?

. . /
That style of devotional service éhould also be accepted as perfecNfor the
B . - )
devotee whederivespleasure [rom D

When a devotee feels eager attraction to any of the nine kinds of service, that
devotional method becomes the means for him to quickly fulfill all his
desires.

Moreover, his practice will gradually evolve into prema, the final goal of
devotional life
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2> > dhyanac ca sankirtana-madhuri-sukham
anyonya-samvardhakatanubhuyate

’smabhis tayos tad dvayam ekam eva tat

By sankirtana (sankirtanad) ghe joy of meditation (dhyana-
sukharh) grows (vivardhate), and by meditation (dhyanad ca) the
sweet joy of sankirtana (sankirtana-madhuri-sukham). In our awn
experience (asmabhih anubhuyate), the two methods (tayos tad
dvayam) fortity one amother (anyonya-samvardhakata) and are
therefore actually one (ekam eva tat).




The Vaikuntha messengers’ own opinion is that both meditation and
sankirtana are advantageous. 7<

7

The two methods support ofl€ another, dnd bécause one or the other may be

more suitable in different times, places, and circumstances, their mutual
dependence should not be a cause of confusion.

~

S
\

Either may be@)n_e seﬁg@ely

5 %
‘ )

Regardless of which serves as the cause and which the effect, the two are

essentially nonditferent.

neither, in th@ is complete without
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Meditation (dhyanam) bestows the same joy as sankirtana

(sankirtana-vat sukha-pradam) when a meditating devotee.
(kasyacit) directly sees (citte anubhuityapi) the object of his heart’s
desire (y@ (abhista-tarasy@Vastunah). Such a devotee,
intent only on reaching that one desired object he worships (tad-
ekapti-visakta-cetasam), is sure to find spiritual peace (udbhavet

santih).
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\ yatha jvara-rujartanarn Sitalamrta-pathasah
manah-panad api trutyet trd-vaikalyam sukharm bhavet
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As by drinking” cool, nectarean water (yatha sitala amrta-pathasah), even if
only within the mind (manah-panad api), a diseased person stricken by
fever (jvara-rujartanarn) enjoys happiness (sukharh bhavet) as the distress
of his thirst is quenched (trd-vaikalyam trutyet), so (tatha) 51mply by
chanting the glories of the object one worships (yadi tat-tat-sankirtanenapi
sakyate) one can attain peace (tatha syad). Yet when saintly persons (atha
satam) chant without inhibition (svaira-kirtane) they may feel embarrassed
(lajja’syat), even in a secluded place (vivikte api).




In general, the(fongup cannot fully describe everything going on in the mind.

This is especially so in the ecstasy ot Qlari-néma-sankirtana

Py

aisnavas_engaged in sankirtana may sometimes feel the urge to describg
hat is happening within their hearts and, although these matters arg
onfidential, may sometimes, by their words and bodily expressions, disclos

hat should remain private. j

And this may leave them embarrassed, even when there are no witnesses.




2.3.157
ekakitvena tu dhyanam
vivikte khalu sidhyati
sankirtanam vivikte ’pi
bahunarh sangato 'pi ca

Meditation (dhyanam) one can successfully perform (khalu
sidhyati) alone (ekakitvena) in a secluded place (vivikte) but
sankirtana (sankirtanarm tu) either in seclusion (vivikte ’pi) or in
the company of many others (bahunar sangato ’pi ca).




The Vaikuntha-diitas have great respect for the process of devotional
meditation, yet their own favorite process is sankirtana.

Meditation is limited because to perform it one must be in isolation,
so as not to be distracted.
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W ‘,:,,, rsnasya nana-vidha-kirtanesn
tan-nama-sankirtanam eva mukhyam
tat-prema-sampaj-janane svayar drak
Saktam tatah Srestha-tamarh matam tat

Of the many ways to chant Krsna’s glories (krsnasya nana-vidha-
kirtanesu), {foremost is His nama-sankirtana (tad-nama-
sankirtanam eva mukhyam). It is deemed the best (tat_él"g§_tha-
tamarn matarn) because it can evoke (Svayant janane @) at
once (drak) the treasure of pure love for Kysna (tat-prema-

smad) .




Besides nama-sankirtana, chanting of the Lord’s names, there are
other ways of performing kirtana, such as reciting the Vedas and
Puranas, speaking one’s own narrations of pastimes of the Lord,
singing devotional songs, and otffering prayers.

Nama-sankirtana, however, is the best of all, because it can at once
independently awaken love of God in the heart.

Lord Visnu’s messengers are personally convinced of this, and as
implied by the unspecific expression matam (“it is considered”), this
is also the opinion of many other spiritual authorities.




2.3.159

premna samasvadana-bhangi-pturvam
yat sevyate jihvikayaviramam
tasyatulam jalpatu ko mahattvam

When relished (samasvadana) with love (premna) in countless
ways (bhangi-purvam) through service rendered (yat sevyate)
constantly (aviramarm) by the tongue (jihvikaya), the nectar of Sri
Krsna’s name (S$ri-krsna-namamrtam) delights the heart (atma-
hrdyar). Who can describe (kah jalpatu) the unequaled excellence
(atularh mahattvam) of that nectar of Sri Krsna’s holy name
(tasya)?




2.3.160

sarvesam bhagavan-namnar
samano mahimapi cet

~ tathapi sva-priyenasu

y svartha-siddhih sukhar bhavet

Though all names of the Lord (sarvesamn bhagavan-namnam) are
equally great (@I_l_lano mahimapi D), a devotee (fa thap@\most
quickly (asu), most easily (sukham) achieves his goals (svartha-
siddhih bhavet) by chanting the name he himself holds most dear
(sva-priyena).




Since the Supreme Lord’s names are all infinite in their glories, one name
cannot be greater than another.

Cintamani_stones may appear in different forms, but they all have the same
power; any cintamani can produce whatever a person wants.

paariom — 1ot & 360
ﬁ « . .

@netheless, if a devotee is especially httracted| to a particular name, that
name will most quickly and easily carry him to perfection.

Thus the devotees who favor the name Rama like to cite the declaration hy
Lord Siva sahasra-namabhis tulyar/ rama-nama varanane: “My dear beautiful
wite, the name Rama is equal to one thousand names of Visnu.” (Padma

Purana, Uttara 72.335)




2.3.161
vicitra-ruci-lokanam
kramat sarvesu namasu
priyata-sambhavat tani
sarvani syuh priyani hi

Since people ditter in their likings (vicitra-ruci-lokanam), each
name of the Lord (sarvesu namasu) is dear (priyaté-sambhavat) to
one person or another (kramat) A1~L1;h.e_names of the Lord (tam
sa‘aﬁi‘) are therefore dear (prlyam hi syuh).




A doubting person might ask whether only some of the L.ord’s names
are worshiped and others neglected.

In fact, however, every name of the Lord has its devotees.

The word § in this verse indicates that this is certainly true.

Some Vaisnavas preler one particular name of the Personality of
Godhead and some are attracted to two names, three, or several.




2.3.162
ekasminn indriye pradur-
bhutam namamrtar rasaih

aplavayati sarvanin-
driyani madhurair nijaih

When the nectar of the lord’s name (mamamrtarm) appears
(pradurbhuitarmn) in just one sense (ekasminn indriye), all the
senses (sarvani indriyani) are flooded (aplavayati) with their own
sweet tastes (nijaih madhuraih rasaih). B

In this way, every enjoyment possible is derived from nama-
sankirtana.
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Appearing (udayall) mainly (mukhyo) in the sense of speech (vag-
indriye), the Lord’s name (gassa) gives pleasure (harsa-dah) to the
chanter("’”ﬁ%d to others (sva-para). So (tat) even greater than
meditation on the Lord (prabhor dhyanatah api varam) is His
nama-sankirtana (nama-sankirtanar syad). -




2.3.164
nama-sankirtanarm proktarm
krsnasya prema-sampadi
balistharmh sadhanarh sresthar
paramakarsa-mantra-vat

The sankirtana of Krsna’s names (krsnasya nama-sankirtanarm) is
praised (proktam) as the best (Srestham) and most powerful means
to attain (balistharn sadhanarn) the treasure of krsna-prema
(prema-sampadi). It is like a potent mantra that can_attract
precious objects from a distance (parama akarsa-mantra—vat)




If one wants the ultimate success in spiritual life, one must take
shelter of nama-sankirtana, as the Vaikuntha-datas proclaim
exuberantly in this verse. B

Srimad-Bhégavatam (11.2.39—40) describes how nama-sankirtana
nourishes the devotee: —




Srnvan su-bhadrani rathanga-paner
janmani karmani ca yani loke
gitani namani tad-arthakani
gayan vilajjo vicared asangah

Hearing (Srmvan) the most auspicious birth and activities (su-bhadrani
janmani karmani ca) of Krsna (rathanga-paneh) which are sung by all
people (yani_loke gitani) and singing (gayan) his_names which describe
those activities (tad-arthakani namani) while having no attachment to
anything else (asangah), a person should without shame wander in the world
(vilajjo vicared). -




evarh-vratah sva-priya-nama-kirtya
jatanurago druta-citta uccaih
hasaty atho roditi rauti gayaty
unmada-van nrtyati loka-bahyah

Regulated with such devetion (evam-vratah), chanting the name of
his dear Krsna (sva-priya-nama-kirtya), he develops prema
(Jatanurago). His heart melts (druta-citta) and he laughs loudly
(uccaih hasaty), weeps, wails and sings (atho roditi rauti gayaty).
He dances like a madman (unmada-van nrtyati) without regard for
the public (loka-bahyah). B




s A2
NS VR
s DSBS 3.3.165

< S Whs aQ:" ‘
VEL V tad eva manyate bhakteh
Co‘)’ 3 g

phalam tad-rasikair janaih
bhagavat-prema-sampattau
sadaivavyabhicaratah

Because  nama-sankirtana __invariably leads  (sada _ eva
avyabhicaratah) to the treasure of pure love for the Lord
(bhagavat-prema-sampattau), true connoisseurs of devotional
service (tad-rasikair janaih) consider (manyate) nama-sankirtana

(tad eva) the very fruit of bhakti (bhakteh phalam).




According to many pure devotees, nama-sankirtana is not only the
best means of devotional service but the final perfection itself.

Of course, prema is the final goal of bhakti, but nama-sankirtana so
quickly and infallibly leads to prema that the two are considered

Virtualll identical.

Shgakevon— — Chavevon— —+ WAL Dtvew,
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Wherever prema is seen to have developed, one can presume that

nama-sankirtana must have been pertormed.

Nama-sankirtana is the necessary and sullicient cause of prema.
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kaiscid rasa-jnair kath
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%\p" sankirtanam hi sphurati sphutartya

—

According to some knowers of rasa (kaiscid rasa-jiiair), the real
sign (sad-Taksanar) of a person fall—et—prema (krsne prema-
bharasya) is_this (uta kathyate tat): As he performs sankirtana
(sankirtanam) of the name he worships (nijesta-nama), the full
force of spiritual agony (sphuta artya) erupts in him (hi_sphurati)
by the weight of his own love (premno bharena eva).




Other expert Vaisnavas consider sankirtana and prema to be
altogether the same.

They are mutually the cause of one another and therefore
nondifferent.
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megham vina pravrsi catakanam

ratrau viyogat sva-pate rathangi-

Like the distressed crying (akrosana-vat) of_the cataka birds
(catakanam) on a cloudless day (megham vina) of the rainy season
(pravrsi), or the lamenting (akrosana-vat) of a flock of cakravaki
hirds (rathangi-vargasya) when parted from their husbands
(viyogat) at night (ratrau), the sankirtana of the Lord’s names
(namnam tu sankirtanam) arises (pratihi) when one is burdened
by too much pain (arti-bharan). B -




(Nama-sankirtand in fact appears only when prema has been
enhanced in a special way.

. - . c - N " N .
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Prema enriched with’transcendent nkerintcigsults in sankirta@

To help us understand, the Vaikuntha-datas mention, by way of
analogy, the cataka and cakravaki birds.

The plaintive call of the catakas, sounding like priya priya (“my dear
ofie; Ty dear one!”), resounds on cloudless days of the rainy season.




And the lament of the cakravaKkis 11lls the sky when thelr husbands are absent
at night. )

In such a way, nama-sankirtana arises when one feels separation from the
Lord in pure love ot God.

T
The true way of do?r& agavan- “nama- sanklrtana is to call out to omels

beloved Lord in agony, expressing one’s feelings in various sweet songs to
attract Him.

As the philosophical-maxim srates, siddhasya laksanar yat syat/ sadhanam
sadhakasya tat: “The practitioner and the means of practice shoul in

Tccard Wwith their ocoal ™




2.3.168
vicitra-lila-rasa-sagarasya
prabhor vicitrat sphuritat prasadat

vicitra-sanki 2 1sa
na tu sva-yatnad iti sadhu sidhyet

The wondertully varied sweetness of sankirtana (vicitra-sankirtana-
madhuri) emerges (sphuritat) only by the mercy (prasadat) shown
in various wonderful ways (vicitrat) by the Lord (prabhoh), the
wonderful ocean of the varied rasas ol pastimes (Vi_gi—t__r_a-li_@-rgia-
sagarasya). This sweetness (sa) one can never truly achieve (na tu
sadhu sidhyef) by one’s own endeavor (sza-yatnad).




The devotees who prefer meditation to sankirtana might argue that
chanting in full view of the public is risky in several ways: envious
people may try to interiere, one may succumb to the allurement of
popularity, one may not have the required physical strength, or one
may be too sick to chant properly.

These dangers do not arise when a devotee simply concentrates on
the Supreme Lord in a secluded place.

In answer to this objection, the Vaikuntha messengers say that

nama-sankirtana cannot be disrupted by obstacles for it develops by
fhe erov-oFtheord—ot-hv oS oW endeavor.




No one can take away that which a deveteehasgained-as a gift from

the Lord.

This is true not only for sankirtana but for all the nine methods of
hhakti -




2.3.169

»:a;kgrmavaéistam tad avasya-bhogyam ~

As the worshipers of the Lord (upasakanam) desire (iccha-vasat),
by the chanting of His holy names (amusmat) they see their sintul
reactions (papam) dwindle to nothing (k_sg_;a) even the reactions
they are about to suffer (bhogonmukham apy). And when other
people somehow chant His names (itaresam), they need suffer
(avasya—bhqgkam bhavati) only that part ot their karma
(karmavasistam) already manifest (prarabdha-matrarm).




This explains why devotees engaged in the all-powerful process—ofnama—

sankirtana may sometimes still feel unhappy.
1

In theY beginning of their practice, they may carry some remnants of their past

sinfu (Rarmax \e,sw-o- ,j

But the Lord’s names very soon clean those remnants away, including the
reactions about to be suffered and even those already manifest (prarabdha) in

the body and mind.

Only it devotees(@e re@%@ to keep their k@ is that karma not

‘removed./




As the Lord says in Sri Hari-bhakti-sudhodhaya:

karma-cakram tu yat proktam
avilanghyam surasuraih

mad-bhakti-prabalair martyair
viddhi langhitam eva tat

—

“The cycle of karma (karma-cakramm tu) 1 have described (yat
proktam) is insurmountable (avilanghyam) for the demigods and
the demons (sura asuraih). But know (.1) that mortals
(martyair) empowered by My devotional service (mad-bhakti-
prabalair) have already escaped it (langhitam eva tat).”

—




Sometimes nondevotees chant the Iord’s holy names in
namabhasa—that is, casually or unintentionally. ]

HIEIER psmas S

If they lsomehow avoid offenses)in their chanting, they too are.
absolved of their sinful reactions, except for their prarabdha- karry_a,
the reactions already manifest.

These they must sulfer, and by that suffering their prarabdha-karma
also is depleted.
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The great sotils (mahasaya) who spontaneously serve the names ot
Lord Hari (svayam ye hari-nama-sevakah) fear to reveal (prakasa-
bhitya) the “yast treasure (Ea{ha—nid—_hgh) ol His confidential
devotional service (su-&)pya-tad-bhakti). So they behave in
peculiar ways (te vyavahara-bhangibhih) @s\how (anudarsayanti)
their own taults and unhappiness (sva-dosa-duhkhany).

g




What about advanced worshipers like Bharata Maharaja whose impending
sinful reactions apparently kept going on?

We should understand that when saintly devotees like Bharata, deeply
absorbed in the moods of loving service to the Lord, seem to exhibit material
attachment (as when Bharata became obsessed with the care of an infant
deer) and when they seem to fall into bad association and miserable
conditions (as when Bharata took his next birth as an animal), they are only
pretending to be materially affected, in order to keep the confidential moods
of devotional service hidden from public view.

Such devotees would rather be treated with undeserved contempt than
honored and worshiped.




e 2.3.171
, tan-nama-sankirtana-matrato ’khila
\é@%&\ bhakta hareh syur hata-duhkha-diisanah
&% kecit tathapi prabhu-vat krpakula
pi prabhu-vat krpakula

\

> . — ) ) - :
e &7 lokan sad-acaram imam prasasati
All the devotees of the Lord (akhila hareh bhakta) are freed (hata

syuh) from contamination and misery (dl}hkhz;dlilsanah) simply
by the sankirtana of His names (tan-nama-sankirtana-matrato). Yet
(tathapi) some devotees (ke_gi_t), as disturbed by compassion as the
Lord Himself (prabhu-vat krpakula), act in these ways (imam) to
teach people (prasasati lokan) civilized behavior (sad-acaram).




Shouldn’t advanced devotees, in order to deliver the world from
ignorance, let everyone see their greatness?

Yes. but the so-called anomalous behavior of Vaisnvas like Bharata
Maharaja is in fact their way of teaching sad-acara, civilized human

behavior. -

By the examples of their own lives they show the consequences of
violating the laws of God and material nature, for if people fail to
learn_how to act according to civilized standards their hearts will

remain contaminated by sinful desires and they will never Become

inclined toward the T ord’s devotional service.
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durdyuita-dosam ca yudhisthiradayah

\3
%@*Ps Y o brahma-sva-bhitim ca nrgadayo 'malah
A pradarsayan sva-vyavaharato janan
o

As Bharata and others (yatha bharata adayah) showed
(pradarsayan) the fault of bad association (duhsanga-dosam),
Yudhisthira and others (yudhisthiradayah) the fault of gambling
(durdyuita-dosam), and Nrga and others (ca nrgidayo) the fear
caused by taking a brahmana’s property (brahma-sva-bhitim), pure
souls (amalah) generally use their own behavior;(sy_a_—yyaxiaharatg)
to teach the people (pradarsayan janan).




Bharata Maharaja showed by his own life the danger of wrong association.

Although almost perfectly devoted and renounced, he was distracted into
caring for a newborn deer and therefore had to sutfer birth as a deer.

A similar case is that ot Eaubhari Rsﬁ who was deviated from meditation by
seeing two fish engaged in sex.

In the opinion of the Vaikuntha-datas, however, in reality these elevated
souls were faultless.

—




2.3.173
bhakti-prabhavena vicara-jataih
safijayamanena sadedrsais tvam
vighnati-vighnan kila jesyasiha
sarvatra te hanta vayarh sahayah

By the power of bhakti (bhakti-prabhavena) you will have
(safjjayamanena) many realizations (idrsaih vicara-jataih), time
and again (sada). and for certain ( you will conquer (tvam
jesyasi) your most formidable obstacles (vighnati-vighnan). In all
circumstances (iha sarvatra), be assured (hanta), we are your
helpers (vayam te sahayah). T




Since devotees may have to endure formidable tests while practicing nama-
sankirtana, Gopa-kumara may doubt his own fitness to take up the process.

The visitors from Vaikuntha assure him, therefore, that he should not be

doubtful and hesitant, but should begin nama-sankirtana with all confidence.

I he is worried that he cannot expect to succeed without the blessings of
pure devotees, he should rest assured that the Vaikuntha-datas will always be
there to help him wherever he goes.

If he needs to understand anything philosophically or has any difficulties to

overcome, they will give him the support he needs.
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g%f(v $ri-krsna-candrasya mahanukampa-
o\ M smabhih sthira tvayy avadharitasti
‘%{ lina na saksad-bhagavad-didrksa

0" —
X2 tvattas tapo-loka-nivasi-vakyaih

The greatest mercy (maha anukampa) of Sri Krsna-candra (Sri-
krsna-candrasya), we have found (asmabhih avadharita), is tirmly
established in you (tvayy sthira asti), because even the arguments
of the residents of T@oka (ta]io-lo_ka-nivési-vakyaih) could not
dissolve (na lina) your (tvattah) eagerness to see in person the
Supreme Lord (saksad-bhagavad-didrksa).
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The form of the Personality of Godhead (bhagavatah ruparh), absolutely
real (khalu satyar), is the concentrated essence of eternity, knowledge, and
bliss (sac-cid-ananda-sandram). Only with senses that are Tit Q@
karanaih) can one perceive (@rahyam bhavaii) that sac-cid-ananda torm
(sac-cid-ananda-riipam). Yet by the power of the Lord’s mercy (tasya
karunya-saktya), even with the present eyes (tad mamsa aksibhyam api),
quickly one can see it (sadyo labdhya). Thus one beholds the object most
suitable for one’s vision (tad-ucita-gater). One achieves this (ghatate) by the

Lord’s mercy, or even by one’s own endeavor (sva thaya va).

N




This verse and the next summarize the opinions of Pippalayana Rsi, who on Tapoloka

had recommended meditation to Gopa-kiimara as the best method of realizing the
Supreme Lord.

Only with senses that are fit can one perceive the Lord, he had said, but the Lord’s
mercy can transtorm the timited senses of a conditioned soul, making them fit to
perceive the unlimited. -

By the Lord’s mercy potency (karunya-sakti), His personal form is r a

fortunate soul, or that soul may be @mpowered)to discover the Lord even with his own
senses.

No materiat conditions can limit the influence of the Supreme Lord’s karunya-sakti.



F e
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tad-darSane jiana-drsaiva jaya-

> » mane ’pi pasyamy aham esa drgbhyam
47 mano bhavet krsna-krpa-prabhava-
vijiapako harsa-visesa-vrddhyai

Even though one’s vision of the Lord (tad-darsane) has its origin
(jayamane) in the eye of knowledge (jiiana-drsa eva), one may
think (manah bhavet), “I am seeing Him (pasyamy aham) with my
own two eyes (esa drgbhyam).” This simply indicates (vijiapakah)
the power of Krsna’s mercy (krsna-krpa-prabhava), by which the
devotee feels his own special joy _(harsa-visesa) uniurl (Vrddhyal).




Some less devotional thinkers would argue to Pippalayana that one
can behold the Supreme Lord only with the eye of knowledge, not
with external senses.

It the Supreme were an object of material vision, they would say, He
could not be transcendentally seltf-manitest.

Pippalayana would respond that even if this is true, a special ecstasy
is_available only to one who presumes that he sees the Lord with his
OWN eyes.




And even il devotees only imagine themselves to be seeing the
Personality of Godhead with their eyes, the ecstasy they experience
is real.

That ecstasy itself is proof that the potency of the Tord’s special
mercy has descended upon them, making them rejoice with wonder:

“The Supreme is impossible to see, but now I am seeing Him right
betore me!”
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By the force (balena) of the vast mercy of the Lord (prabhoh krpa-
pira) or (Va) by the natural influence of devotional service
(bhakteh prabhavato), one can see Him (khalu darsanam syat). So
(atah) even with the limited eyes (parlcchmna-drsgpl) one can
achieve (sidhyet) the constant vision (tad nirantaram) one may
have with the mind in meditation (samyak manasa eva).




Now the Vaikuntha-diitas, willing to go along no further with
Pippalayana’s thinking, refute one of his ideas.

Pippalayana might say, “Seeing the Supreme Lord with one’s own
eyes is imperfect because by nature external perception is imperfect.
Interruptions and—ebstacles will inevitably impede one’s external
vision of the Lord. The mind, however, is extremely subtle; it can
reach everywhere and enjoy undisturbed darsana of the Lord in all
clrcumstances.”




Although this is not one of the things Pippalayana told Gopa-
kumara on Tapoloka, the Vaikuntha-diitas refute it in this verse.

By the Supreme lLord’s infinite mercy, even external eyes can see
Him in all His splendor.

This is turther evidence of the great efficacy of devotional service.




'S 2.3.178

na cet kathaficin na manasy api syat
svayam-prabhasyeksanam ISvarasya
ghanam sukham safjanayet kathancid
upasitah sandra-sukhatmako ’sau

I this were not so (na cet), by no means (na kathancin) would one
be able to see (iksanam syat) the self—effulg;:nt supreme controller
(svayam-prabhasya iSvarasya), even within the mind (manasy
api). When the Lord is worshiped in any manner (kathancid

@%@D, He bestows (asau _safjamayet) intense happiness
(ghanam sukham), for He is the very embodiment of such

happiness (aSausandra-sukhatmakah).




If the Lord’s special mercy and the potency of devotional service
were not the true causes of realizing Him, even a mental vision of
Him would be impossible, for He is selt-manifesting, never an objgct
ol sensory or mental perception.

Because He is the completely independent controller of everyone, no
one can force Hi eal Himself.

&
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A proponent of inner meditation may argue that by perceiving the
Lord internally the mind with its unlimited scope enjoys unlimited

bliss. whereas the limited eyes can perceive only a small fraction of

such pleasure.




But the Vaikuntha-dutas reply that when devotees worship the
Personality of Godhead by any of the methods of devotional
S€EV1C€—Wh€th€I‘ by mental meditation or by the direct perceptioﬁ_
and activity of the external senses—the Ilord bestows intense
happiness.

In fact, according to the Taittiritya Upanisad (2.7), boundless
pleasure is the very nature of the Supreme.

Raso vai sah, rasarh hy evayarh labdhvanandi bhavati: “The Supreme
is rasa itsell. When a living being obtains this rasa, he becomes

blisstul.”
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drgbhyam prabhor darsanato hi sarvatas
Y Ar s ,3\ tat-tat-prasadavali-labdhir iksyate

o A 25, % sarvadhikam sandra-sukham ca jayate

sadhyam tad eva sravanadi-bhaktitah
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We_everywhere find (sarvatah iksyate) that by seeing the Lord
(prabhor _darsanatg) with the eyes (drgbhyam) one achieves His
mercy in all its forms (tat-tat-Erasadévali-labdhih), and the most
intense and excellent joy (sarvadhikarh sandra-sukharh ca jayate).
Indeed, to see Him (tad eva) is the goal (sadhyarm) of hearing and
ol allﬁe other ways of devotional practice (éravanadi-bhaktitah).




Superior to the fruits of realizing the Lord inwardly are the fruits of
seeing the Lord with one’s own eyes.

Srimad-Bhagavatam and other Purdnas record how Vaisnavas like

Kardama and Prahlada received abundant mercy from the Supreme
Lord when they met Him in person.

On Tapoloka, the sage Pippalayana told Gopa-kumara about Sri

Brahma’s attaining similar mercy from the Lord through meditation,
but that kind of success from meditation occurs in only a few
instances, for a rare, fortunate person like Brahma.




And the Vaikuntha messengers declare, besides, that the joy felt
from directly perceiving the Personality of Godhead with one’s
senses is unequaled.

This complete vision, gained by devotional service in the forms of

hearing, chanting, remembering, and so on, is also the ultimate fruit
of the devotional service performed by inward meditation.




2.3.180
sarvesam sadhananam tat-
saksat-karo hi sat phalam
tadaiva-miulato maya
nasyet premapi vardhate

By all methods of spiritual discipline (sarvesarn sadhananam)
seeing the Lord in person (tat-saksat-karo hi) is the true reward to
be attained (sat phalam). That alone (tadaiva) destroys illusion

(maya nasyet) dgwn to the root (a-milato), so that pure love of
God may flourish (premapi vardhate).




The direct vision of Lord Visnu, being the supreme fruit of all
endeavors, is preferable even to realization of the Lord by
meditation.

In fact, when one sees the Lord directly one’s forgetfulness of Him,
which is the root of all illusion, is destroyed.

This is described in the First Canto of Srimad-Bhagavatam (1.2.21):




bhidyate hrdaya-granthis

chidyante sarva-samsayah

‘ksiyante casya karmani
drsta evatmaniSvare

@

“Thus the knot in the heart is PiPIFﬂi (bll_i_d_y_ate h@a-grg_lﬂhjh),
and all misgivings are cut to pieces (chidyante sarva-samsayah).
The chain of fruitive actions is terminated (ksiyzlnte Ea’sla karmani)
when one sees (drsta eva) the Lord (atmani) as master (iSvare).”




The entanglements of material work, the doubts and confusions of
material consciousness, and the knots of material desire all
encumber the conditioned soul, but when he again [inds his
dearmost {riend, the Supreme Soul, he transcends all these
anomalies. -

When one perceives the beauty and charm of prema for Lord Visnu,
the natural urge of pure love spontaneously arises in one’s heart.




P 2.3.181
kayadhavader hrdi pasyato 'pi
prabhurh sadaksna kila tad-didrksa
tatra pramanarn hi tathavalokanad
anantaram bhava-viSesa-labhah

Although devotees like Prahlada, the son of Kayadhu (kayadhava
adeh), saw the Lord in their hearts (prabhur hrdi pasyatah api),
they always yearned to see Him (sada tad-didrksa) with their eyes
(aksna). For this the proof is (tatra pramanari hi) that when they
finally saw Him (tatha avalokanad anantaram) they felt special
ecstasies (bhava-viéga-lalghah). - l




et eve Yova Sebty te Parkts

The experiences of Prahlada and other great devotees should be
taken seriously because sad-acara, the behavior of elevated persons,
is important evidence for judging what is of true value.

AN

According to Sri Hari-bhakti- sudhodga it was after Prahlada first
saw Lord Nrsimha that Prahlada’s pure love fully blossomed.
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When some devotees (kesancid), even while se@é Krsna in

person (yat krsnasya saksad api jg}gie), Clcw,s_:_?‘.ei.;ey‘es (aksi-
dvaya-milanadi) and appear to withdraw info their minds
(dhyanam), this may seem to be meditation, but in\ fact it is not (na
tat). Rather (kintu), it is a transformation (esah viRara) brought on
B§_exce§§ive joy (mudam bharena), like the trembling and o}_hé.r

signs (kgmpadi-vat)( of ecstasy in devotees in pure love (prema-
vikara).




This verse answers the possible objection that when Sanaka-kumara
and his brothers met the Lord of Vaikuntha they went into a trance
of meditation.

—

As described by Maitreya Muni in the Third Canto of Srimad-
Bhagavatam (3.15.44): — -




te va amusya vadanasita-padma-kosam
udviksya sundarataradhara-kunda-hasam
lgbahaéisah | punar aveksya tadiyam anghri-
dvandvam nakharuna-mani-srayanam nidadhyuh
731»7. LS
Gazing i«pﬁn the face of the Lord (amusya vadana udviksya)
resembling a blue lotus bud (a51ta-padma-kosam) with even more

beautlful lips (sundara tara adhara), and a smile like a Jasmme
ﬂowej (kunda-hasam), the Kumaras, having attained the mercy of
the devotees (te labdhééisaTl) then Tooked at his lotus feet (aveksya
tadiyam anghn—dvandvam) with ruby-like toe nails (nakharuna-
mam-srmam) and agam looked at his face (punar mdadhyuh)

’




In this verse the word nidadhyuh, from the verb nidhyai, “to
meditate deeply,” seems to indicate that when the Kumaras saw the
Lord they passively withdrew into meditative contemplation.

But as the Vaikuntha-datas point out, we should not judge simply

rom the outward appearance of these symptoms.

-




Closing of the eyes and ceasing from bodily movements need not be
signs ol meditative trance; they may instead be physical expressions
of bhaV@Wes similar_to other physical signs of
ecstasy like trembling, perspiration, and standing up of the bgdlly
hair.

Maitreya Muni described the ecstasy of the Kumaras as “meditation”

only because it §eemed so externally™

Therelore the superiority of directly seeing the Lord with one’s own
eyes stands undefeated:




2.3.183
dhyanar parokse yujyeta
na tu saksan maha-prabhoh
aparokse parokse 'pi
yuktarh sankirtanam sada

Meditation (dhyanam) makes sense (yujyeta) when the Supreme
Lord cannot be seen (maha-prabhoh parokse), not when He is
directly present (na tu saksad); but sankirtana (sankirtanam) is
always befitting (sada yuktam), whether the Lord is visible or not
(aparokse parokse api).




Drawing the argument to a close on an especially sweet note (madnhurena
samapayet), the messengers of Vaikuntha reiterate the importance of nama-
sankirtana.

Seeing the Supreme Lord with one’s own eyes is more desirable than merely
seeing Him in meditation, and the best means of achieving direct vision of
Him is to chant His holy names.
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The behavior of all kinds of devotees of the Lord gives ample evidence that in
every situation sankirtana is appropriate.

For example, as described in Srimad-Bhagavatam (10.33.7), the gopis of

Vindavana chanted Hic names while dancine with Him in their raca-1ila:




pada-nyasair bhuja-vidhutibhih sa-smitair bhrii-vilasair.
bhajyan madhyais cala-kuca-pataih kundalair ganda-lolaih
svidvan-mukhyah kavara-rasanagranthayah krsna-vadhvo
gayantyas tam tadita iva ta megha-cakre virejuh

“As the gopis (ta) sang in praise of Krsna (tarh gayantyah), their feet danced
(pada-nyasair), their hands gestured (bhuja-vidhutibhih), and their

eyebrows moved (bhru-vilasair) with playful smiles (sa-smitair). With their
braﬁs_alcl_bd_ts_umglt (kavara-rasana agranthayah), their waists bending
(bhajyan madhyaih), their faces perspiring (svidyan-mukhyah), the
garments on their breasts moving this way and that (cala-kuca-pataih), and
their earrings swinging on their cheeks (kundalair ganda-lolaih), Lord
Krsna’s young consorts (krsna-vadhvah) shone (virejuh) like streaks of
lightning (tadita iva) in a mass of clouds (imegha-cakre).”




This is also described in Sri Visnu Purana (5.13.52, 56):

krsnah sarac-candramasarm
kaumudi-kumudakaram
jagau gopi-janas tv ekam
krsna-nama punah punah

“Krsna sang (krsnah jagau) ahout the glories of the autumn moon
(Sarac-candramasam), whose beams awaken the night-blooming
lotuses (kaumudi-kumudikaram). Meanwhile, the gopis (gopi-janas
tv) simply chanted Krsna’s name (ekam krsna-nama) over and over
again (punah punah).” )




rasa-geyam jagau krsno
yavat tarayata-dhvanih
sadhu krsneti krsneti

tavat ta dvi-gunam jaguh

“Krsna (krsnah) sang (jagau) a rasa-lila song (rasa-geyam), His
voice becoming louder and louder (yavat tarayata-dhvanih)._In
response (tavat), the_gopis (ta) sang twice as loud (dvi-gunar
jaguh), "Wondertul, O Krsna! O Krsna (sadhu krsneti krsneti)!”




The Tenth Canto of Srimad-Bhagavatam tells of several instances in
which devotees chant Krsna’s glories in His absence, as in the
prayers sung by the gopis before the 1asa dance, and alter Krsna
disappeared from the dance, and later during Uddhava’s visit to

Vrndavana.




2.3.184
Sriman-nama prabhos tasya
Sri-murter apy ati-priyam
jagad-dhitam sukhopasyam
sa-rasam tat-samam na hi

Dearer to the Lord (Eabhoh ati—Eriié@) than even His own
beautitul form (sri-murter apy), His easily worshiped (tafza sukha
upasyam) holy name (Sriman-nama) benelits the entire world
(jagad-dhitam). Indeed, nothing is (na_hi) as full of nectar as the

holy name of the Lord (sa-rasarh tat-samarn).




In _conclusion, the Vaikuntha-dutas say that they seize every

opportunity to glority sri-bhagavan-nama-sankirtana.

Sankirtana is all-attractive, full with all power, beauty, and opulence.

[t exerts its powerful influence over anyone who takes part in it,
anywhere and anytime.

The Lord of Vaikuntha Himself is more attracted to His holy name
than to His own supreme beauty.




The Supreme Lord may indeed regard something as more dear than His own
transcendental form.

g—

For example, in Srimad-Bhagavatam (11.14.15) Krsna told Uddhava:

na tatha me priyva-tama
atma-yonir na Sankarah
na ca sankarsano na Srir

Cn@a yatha bhavan

“Neither Lord Brahma (na atma-yonih), Lord Siva (na s$ankarah), Lord
Sankarsana (na ca sankarsanah), the goddess of fortune (na srir) nor indeed

y own_sefb{naivatma ca)) is as dear to Me (tatha me priya-tama) as you
(yatha bhavan).”




The holy name of the Lord is incomparable; nothing else can equal or surpass
1t.

—

The holy name is the Lord’s supreme blessing for the world’s wellare,
benefiting everyone—properly qualified or not—who serves it with any of
the senses.

[t is easily worshiped, requiring only some movement of the tip of the
tongue. e

—_—

e

T

And it is sa-rasa, “tull of rasa,” a term that can be understood in several ways.



OX 4
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Sa-rasa can mean “very gentle,” since the holy names consist of sweet-

soundmg syllables. -

e 1 Ley
- o« o . —
[t can also mean “composed of pure spiritual substance, sac-cid-ananda.”

.3"6‘ ‘}ou:\
Or it can mean that the holy names are accompanied by all the various
devotional relationships, the nine rasas, headed by srngara (madhurya-rasa).

In the pure chanting of the holy names, all these varieties of prema-rasa are

manifest, in the moods of both separatien(viraha) and meeting (sanga).




Rasa _also means affraction to krsna  (@3ga), which devotees periorming
sankirtana unavoidably experience as their krsna-prema is rapidly evoked by

the holy names.
X/q:\"'\ 2a'8

In other words, the Lord’s s?cﬁ?tgna?gzg lzgservants and everyone else

to become attracted to the Lord.

g)f\\ N PO

Rasa also means “special potenc Virya—vié% the chanting ot the holy
names is extremely powerful. )

(,% ~,
And rasa can mean “exceptional quality” \(guna-visesga), indicating in the
present context that nama-sankirtana has the power to deliver the most fallen

persons in the world.




ot
Rasa also means “exceptional happiness” (sukha-viSesa); hari-nama
is the most concentrated essence of happiness.

@\M\,Q;\l\‘ﬁ
And it also means “exceptional sweetness” (madhurya-visesa).

Nama-sankirtana is often glorified for its sweetness, as in this

famous verse from the Prabhasa-khanda of the Skanda Purana:

—




madhura-madhuram etan mangalam mangalanam
“sakala-nigama-valli-sat-phalarm cit-svaripam
sakrd api parigitarn sraddhaya helayava
bhrgu-vara nara-matrar tarayet krsna-nama

“O best of the Bhrgu dynasty (bhrgu-vara), the holy name of Krsna
(etad krsna-nama) is the sweetest of the sweet (madhura-
madhuram), the most auspicious of the auspicious (mangalam
mangalanam). This transcendental fruit of all the Vedas (sakala—
nigama-valli-sat-phalam) is  purely spiritual (Clt—SVﬂl‘llji)am)
Whoever chants it but once (sakrd api parigitam), Whether with
taith or with contempt (sSraddhaya helaya va), is liberated (nara-

maTtrant tarayet).”




Even more meanings of the word rasa could be applied to
interpreting this verse, but the above examples give at Ieast some

understanding of the greatness of sankirtana,




2.3.185
tan manayan chivasyajham
" ito nihsara satvaram
krsna-priya tamam Sriman-
mathuram tvarh namama tam

Therefore (tad), honoring the order of Lord Siva (swasla ajham
manayan) you should leave this place (ito nihsara) at once
(satvaram) Go to divine Mathura (Sriman-mathuram tyam), the
place most dear to Krsna (krsna-prlya tamam). O Mathura we bow
down to you (namama tam)!




Lord Siva has already advised Gopa-kumara to leave Mahakala-pura and go
to Mathura on the earth.

Now the Vaikuntha messengers encourage him to do this at once.

The very reason they came down from Vaikuntha was to make Gopa-kumara
return to Bhauma-vrndavana.

—

In case Gopa-kumara, having traveled so far to reach the aboade of liberation,
questions why he should go back to where he started from, the Vaikuntha-

datas assure him that Sri Mathura, Krsna’s favorite place, will shower him

with the fulfillment of all his ambitions without-detay—




L@‘R 2., ”"j\'\,b\x:\,gj&s 23186
N zar Sri-gopa-kumara uvaca

nipiya hrt-karna-rasayanar tat
4 pramoda-bharena bhrto namams tan
'4/ sivau ca sadyo vraja-bhimim etam
Jﬂ,

Sri Gopa-kumara said: Upon drinking (@ipiyd) this invigorating
tonic for the ears and heart (tat hrt-karna-rasayanar), 1 was filled
with delight (pramoda-bharena bhrtah). I bowed down to the
messengers from Vaikuntha (tan naman) and to Lord Siva and his
wife ¢Sivad) ca), and by their grace (taih) 1 was swept (prapitah) at
once (sadyah) to this Vraja-bhtimi (etam vraja-bhiimim). Oh, how
my mind was stunned (bata mugdha-buddhih)!




A moment before, Gopa-kumara had been offering prostrate
obeisances, and now when he looked up he suddenly found himself
in Vraja-bhumi. B

This left him bewildered.

Thus ends the Third Chapter of Part Two of Srila Sanatana
Gosvami’s Brhad-bhagavatamrta, entitled “Bhajana: Worship.”
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