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Bhagavatam Class

1.11.16-17

Lord Krsna's Entrance into
Dvaraka



1. Radha Madhava

2. Om namo bhagavata, narayanam namaskrtya
3. Verse, purport

4. Om ajnana

5. Sri caitanya

6. Vande ‘ham

7. He krsna

8. Tapta kancana

9. Vanca kalpa

10. Sri Krsna.... Hare Krsna



Verse, Translation and
Purport



11.11.16-17 ||
nisamya prestham ayantam vasudevo maha-manah
akriiras cograsenas ca ramas cadbhuta-vikramah

pradyumnas carudesnas ca sambo jambavati-sutah
praharsa-vegocchasita-sayanasana-bhojanah

On hearing that the most dear Krsna was approaching
Dvarakadhama, magnanimous Vasudeva, Akriira, Ugrasena, Balarama
(the superhumanly powertul), Pradyumna, Carudesna and Samba the
son of Jambavati, all extremely happy, abandoned resting, sitting and
dining.



Srila Prabhupada’s
Purport



Section-I

Appreciating the Exalted Nature of
Viraha Bhava



11.11.3 |
tam upasrutya ninadam
jagad-bhaya-bhayavaham
pratyudyayuh prajah sarva
bhartr-darsana-lalasah

Hearing that sound of the conch, which gives fear to the
dangers of material existence, all the citizens, desiring to see
their master, went out to meet him,



All were very anxious to have an audience with the Lord, although
because of spiritual contact they were never separated from the Lord.

Just as the gopis at Vrndavana used to think of Krsna while He was
away from the village for cowherding engagements, the citizens of
Dvaraka were all immersed in thought of the Lord while He was away
from Dvaraka to attend the Battle of Kuruksetra.

The citizens ot Dvaraka were thus in a state of melancholy due to the
Lord's absence from the transcendental city, as much as we are put in
a state of melancholy at night because of the absence of the sun.



The sound heralded by Lord Krsna was something like the heralding
of the sunrise in the morning.

So all the citizens of Dvaraka awoke from a state of slumber because
of the sunrise of Krsna, and they all hastened towards Him just to
have an audience.

The devotees ot the Lord know no one else as protector.



1 1.11.9 ||
yarhy ambujaksapasasara bho bhavan
kuriin madhun vatha suhrd-didrksaya
tatrabda-koti-pratimah ksano bhaved
ravim vinaksnor iva nas tavacyuta

O lotus-eyed Lord! When you go to Hastinapura or Vraja to
see your friends, one moment becomes like a trillion years for
us, who belong to you, and who become like eyes without the

Surl.



They are expressing their Viraha Bhava.

Interestingly, Srila Prabhupada does not much elaborate about
this...

Read 1.11.9-11 purports.



[lluminations on the Secret Nature of
Viraha Bhava from Sri Brhad
Bhagavatamrita



Narrate a brief Preview of
Narada Muni’s Journey



Part-3

Uddhava praises the Vraja-
vasis (19-27)



1.6.19-21
sri-pariksid uvaca
havo ’tyanta-sambhranto drutam utthaya tat-padau
‘nidhayanke samalingya tasyabhipretya hrd- -gatam

hrt-prapta-bhagavat-tat-tat-prasada-bhara-bhag-janah
tadiya-prema-sampatti-vibhava-smrti-yantritah

rodanair vivaso dino yatnad dhairyam srito munim
avadhapyaha matsaryat sattvikat pramudam gatah
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idanim yad vraje gatva
kim apy anvabhavarm tatah
maha-saubhagya-mano me
sa sadyas ciirnatarn gatah

What 1 saw (kim apy anvabhavam) on my recent trip to Vraja
(idanimh yad vraje gatva) took my pride in my special good fortune
(tatah maha-saubhagya-mano me) and suddenly crushed it to dust
(sadyas carnatam gatah).
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4""3;;9 w \‘: ol &:\é‘" tata eva hi krsnasya

A wa &S :»7:“” ™ tat-prasadasya cadbhuta
xa;y e tat-premno ’pi maya jhata

madhuri tadvatam tatha

Since then (tata eva hi) I have understood (maya jnata) the
amazing sweetness of Krsna’s mercy (krsnasya ca adbhuta tat-
prasadasya madhuri), of Tove for Him (tat-premno ’pi), and of
those who possess that love (tadvatarm tatha).

E———
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= ot tad-darsanenaiva gato ’ti-dhanyatam
o P tarhy eva samyak prabhunanukampitam

tasya prasadatisSayaspadam tatha
matva svam ananda-bharapluto ’bhavam

Just by what I saw in Vraja (tad-darsanenaiva), I came to be most
blessed (ati-dhanyatarh gatah). I was swept away in an ocean of
ecstasy (tarhy eva ananda-bharapluto abhavam), thinking myself
(m&tva svam) completely favored by the Lord (samyak
prabhunanukampitam), a recipient of His most extreme mercy
(tasya prasada atisayaspadam).
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Everyone here knows very well (sarvesam su-viditam) what I then
sang (gayam gayarm) in my ecstasy, what desires 1 had (yad-
abhilasata), and what I did (yat tato anutisthitam). Better for now
not to speak on those matters further (itah anyan na vaktum
Sakyate). O best of sages (muni-vara), I bow down to you again and
again (natva natva), and I beseech you (maya prarthyase kakubhis
tvam): Please curb;‘ (viramam samsrayetha) your eagerness to relish
those various attairs (taf=tad-vrtta-Sravana-rasatah).




asam aho carana-renu-jusam aharh syam

vindavane kim api gulma-latausadhinam
ya dustyajam sva-janam arya-patham ca hitva
bhejur mukunda-padavim srutibhir vimrgyam

“The gopis of Vrndavana (asam) have given up (hitva) the association of
their husbands, sons, and other family members (sva-janam), who are very
ditficult to give up (ya dustyajam), and have forsaken the path of chastity
(arya-patham ca hitva), to take shelter of the lotus feet of Mukunda, Krsna
(bhejur mukunda-padavimm), which one should search for by Vedic
knowledge (srutibhir vimrgyam). Oh (aho), let me be fortunate enough
(aham syam) to be one ol the bushes, creepers, or herbs in Vrndavana
(vindavane kim api gulma-latausadhinam), because the gopis trample them
and bless them with the dust of their lotus feet (carana-renu-]usam)

(Bhagavatam 10.47.61)




Part-4

Rohini blames Krsna for the
condition of Vraja (28-48)



1.6.28

Sri-pariksid uvaca
tad-vakya-tattvar vijhaya
rohini sasram abravit
cira-gokula-vasena
tatratya-jana-sammata

Sri Pariksit said: Because Rohini (rohini) had long lived in Gokula
(cira-gokula-vasena), its residents held her in high regard (tatratya-
jana-sammata). She knew the inner meaning of Uddhava’s words
(tad-vakya-tattvam vijiaya). So with tears in her eyes (sasram),
she decided to speak (abravit).




XL 1.6.29-30
> sri-rohiny uvaca
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é"ﬂv 8 as tan sri-hari-dasa tvam maha-durdaiva-maritan
u;,,?/ saubhagya-gandha-rahitan nimagnan dainya-sagare

tat-tad-vadava-vahny-arcis-tapyamanan visakulan
ksanacinta-sukhinya me ma smrteh padavim naya

Sri Rohini said: Alas (ah) dear servant of Sri Hari (sri-hari-dasa), the residents of Vraja
(tan) have by evil fate been all but slain (maha—durdawa—mantan) They have lost the last
trace of good fortune (saubhagya-gandha-rarﬁtaﬁ) and are drowning in an ocean of
‘gloom (nimagnan dainya-sagare). There they sutfer (tat-tad), poisoned (visakulan) and
scorched (tapyamanan), in the flames of an underwater fire (vadava-vahny-arcih). So
please do not (ma_tvam) destroy my moment of happiness (me ksanacinta-s Thmya) by
reminding me of them (smrteh padavim naya).




Only a person who is dear to Sri Krsna and has received His favor
should be considered fortunate.

Vraja-vasis feel most unfortunate because they view themselves as
totally neglected by Krsna.

The pain of being deprived of Krsna’s attention and personal
company is like the inextinguishable vadava fire, which is said to
burn within the ocean.

Absence from Krsna brings the Vraja-vasis’ love for Him to a fever
pitch, which teels to them like the agony of being poisoned.



Living in Dvaraka, Rohini has been able to forget to some extent
the misery of the Vraja-vasis, but now Uddhava is stirring her
memories.
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—eetaham Sri-vasudevena samanita tato yada

S e~ yasodaya mahartayas tadanintana-rodanaih
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gravo 'pi rodity asaner apy antar dalati dhruvam
jivan-mrtanam anyasam vartar ko ’pi mukharh nayet

When Sri Vasudeva brought me back from Gokula (yada aham s$ri-
vasudevena samanita), the cries (tadanintana-rodanaih) of the greatly
dig&aught Yasoda (maha artayah yasodaya) made even stones shed tears
(gravo ’pi rodity), and lightning bolts shatter (asaner apy antar dalati).
And who can let the mouth speak about (vartam ko 'pi mukharh nayet) the
other women of Vraja (anyasam), who after Krsna Teftbecame like HVing
corpses (jivan-mrtanam)?




1.6.33
athagatam guru-grhat
tvat-prabhurn prati kificana
sanksepenaiva tad-vrttam

duhkhad akathayam ku-dhih

But I am not very intelligent (ku-dhih). After your Lord (atha tvat-
prabhum) returned from the house ot His spiritual master (agatarn
guru-grhat), my sadness (duhkhad) drove me to tell Him
(akathayam) briefly (sanksepenaiva) how the Vraja-vasis were
faring (kificana tad-vrttam).




1.6.34

na hi komalitam cittam
tenapy asya yato bhavan
sandesa-caturi-vidya-

pragalbhah presitah param

This, though (tenapy), did not soften (na_hi komalitarh) His heart
(asya cittamh), since (yato) all He did in response was send you

(presitah param), an expert in the clever art of delivering messages
(sande3a-caturi-vidya-pragalbhah).
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o> ayam_eva hi Kkirn tesu
tvat-prabhoh paramo mahan

— anugraha-prasado yas

tatparyenocyate tvaya

Is this (kim ayam eva hi) your Lord’s (tvat-prabhoh) greatest favor
and mercy (paramo mahan anugraha-prasado) on them (tesu), as
your words imply (yas tvaya tatparyena ucyate)?




1.6.36-38
&F mama pratyaksam evedam yada krsno vraje ’vrajat
tato hi putanadibhyah keSy-antebhyo muhur muhuh

daityebhyo varunendradi-devebhyo ’jagaraditah
tatha cirantana-sviya-Sakatarjuna-bhangatah

ko va nopadravas tatra jato vraja-vinasakah
tatratyas tu janah kincit te 'nusandadhate na tat




1.6.39
mohita iva krsnasya
mangalam tatra tatra hi
icchanti sarvada sviyam
napeksante ca karhicit

As il entranced (mohita iva), in each event (tatra tatra sarvada)
they wanted only to assure Krsna’s welfare (krsnasya mangalam hi

icchanti). They never thought about themselves (sviyam na
apeksante ca karhicit).
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yat kificit sarvam atmanah
asyopakalpayante sma
nanda-sunoh sukhaya tat

In natural fondness (svabhava-sauhrdena eva) for the son of
Nanda (nanda-sinoh), they fully dedicated (upakalpayante
sma) everything they owned (yat kificit sarvam atmanah) to His
pleasure (tat sukhaya).




1.6.41
tadanim api namisarm
kificit tvat-prabhuna krtam
“idanim sadhita-svartho
yac cakre 'yam kva vacmi tat

Even then (tadanim api) your Lord (tvat-prabhuna) did nothing to
help them (na kificit amisarh krtam). And who could bear to hear
me say (kva vacmi) what He has been dom&now (idanim yat ayam
cakre) to accomplish the goals of His other devotees (sadhita-
svartho)?




For the Yadus this was pleasing to hear about, but for the Vraja-
vasis and their sympathizers it could be intolerable.



1.6.47
Sri-rohiny uvaca
rajadhanim yadainam ca
praptah Sri-mathuram ayam
hatari-vargo visranto
raja-rajesvaro ’bhavat

Sri Rohini said: Then He went to Sri Mathura (ayam praptah $ri-
mathuram), the capital of the Yadus (rajadhanim yadtnam ca). He
killed many enemies (hata ari-vargah), relaxed for a while
(visrantah), and became king of the rulers of kings (raja-rajesvaro
abhavat).
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‘e &\'i\;;f%‘ nirjitopakrtasesa-
"“/ devata-vrnda-vanditah

aho smarati citte 'pi
na tesam bhavad-iSvarah

Now, honored by countless demigods (asesa-devata-vrnda-
vanditah), whom He has sometimes defeated (nirjita) and
sometimes helped (upakrta), this Lord of yours (bhavad-isvarah)
no longer even thinks (aho na smarati citte ’pi) about the residents
of Vraja (tesar). —~




Part-5

Rukmini detfends Krsna
(49-54)



1.6.49
sri-pariksid uvaca
tad-vaco ’'sahamanaha
devi krsnasya vallabha

sada krta-nivasasya
hrdaye bhisma-nandini

Sri Pariksit said: Krsna’s dear queen Rukmini (devi krsnasya
vallabha), Bhismaka’s daughter (bhisma-nandini), who alwaysjiv\ed
in Krsna’s heart (sada asya hrdaye krta-nivasa), found these words
unbearable (tad-vacah asahamana). And so she spoke up (aha).




1.6.50
Sri-rukminy uvaca
bho matar nava-nitati-
mrdu-svantasya tasya hi
avijidyantaram kificit
katham evari tvayocyate
yuayarm Srnuta vrttani
tarhi tarhi Srutani me

g

Sri Rukmini said: My dear mother (bho matar), you don’t understand
(avijnaya) the inner feelings of Krsna at all (tasya hi antaram kincit). His
heart (z?_sia_ svantah) is softer than newly churned butter (nava-nita ati-
mrdu). Why are you saying these things (katham evarh tvaya ucyate)? Just

\

hear from me (tarhi tarhi yuyarm Srnuta) what I have heard (Srutani me
vrttani).




S 5K

Even if Rohini did understand Krsna’s true feelings, she was not

revealing what she knew.
-
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im api kim api briite ratrau svapann api namabhir
madhura-madhuram pritya dhenar ivahvayati kvacit
uta sakhi-ganan kamscid gopan ivatha mano-haram
samabhinayate vamsi-vaktram tri-bhangi-parakrtim

Sometimes at night (kvacit ratrau) He says this and that (kim api kim api
brute) in His sleep (svapann api). Sometimes, in a most sweet voice (kva(:lt
m_g(_lll_m:a._mz.dhnram pritya), He utters names (namabhir) as 1rca111ng His
cows (dhenur ahvayati iva). Sometimes He calls His girlfriends (kvacit uta
sakhl-ganan) or some of the cowherd boys (kamscid é@__n) And sometimes
while asleep He acts as if He were placing His flute to His mouth (vamsi-
Vaktram) and assumes (samabhinayate) His enchanting (mano-haram)
threefold-bending form (tri-bhangi-parakrtim).
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Mymcimﬂtara nava-nitam tv iti vadet
kadacic chri-radhe lalita iti sambodhayati mam
kadapidam candravali kim iti me karsati patam
kadapy asrasarair mrdulayati tialim Sayanatah

While asleep (implied) He sometimes says (kadacit vadet), “Mother
(matar), give Me (me vitara) some fresh butter (nava-nitam iti).” Sometimes
He calls out to me (kadacit sambodhayati mam), “O Sri Radha!” or “O Lalita
(sri-radhe lalita iti)!” Sometimes (kadapi) He pulls on my garment (me
patarn karsati) and asks me (iti), “Candravali, what are you doing
(candravali kim idam)?” And sometimes (kadapy) He drenches

(mrdulayati) the pillow on His bed ($ayanatah talim) with floods of tears
(asrasarair).




1.6.53
svapnad utthaya sadyo ’tha
rodity arta-svarais tatha
vayam yena nimajjamo
duhkha-éoka-mahjamave

Then at times He suddenly wakes up, rises from bed (atha svapnad
sadyo utthaya), and cries in a pittut voice (rodity arta-svarais
tatha), drowning us (vayam nimajjamo) in an ocean of pain and
grief (yella duhkha-soka-maharnave).
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lqandan Sucasau V1manaskataturah
dattvambararm murdhani supta-vat sthito
nityani krtyany api nacarad bata

Just last night (nisj)) He must have seen something (drstva kim api)
in a dream (svapan), because today (adyapi) He has been weeping
sorrowfully (asau krandan $uca) and is beside Himself with
agitation (vimanaskata aturah). Now He is lying in bed as if asleep
(supta-vat _sthitah), His cloth pulled over His head (dattva
ambaram murdhani). He has not even performed His morning
Jduties (nityani krtyany api nacarad bata).




Part-6

Satyabhama confirms
Krsna’s anxiety (55-56)



L ANy 1.6.55

satyabhamaha bhamini
he sri-rukmini nidrayam
iti ki tvam prajalpasi _

Sri Pariksit said: Then temperamental Satyabhama (satyabhama
lEl_]aminﬂ surrounded by other wives (sa-sz_l_Pa_tI_n-g_zEl_a) answered
back in jealous anger (sersyam aha). She said, “Dear Sri Rukmini
(he sri-rukmini), why are you prattling on like this (kim_tvam
prajalpasi)? Why talk only about what He does while asleep (kim
nidrayam iti)?
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Y, im api ki k d atma-ci
Fee pi kim api kurvan jagrad apy atma-citte
Sayita iva vidhatte tadrsam tadrsam ca

vayam iha kila bharya namato vastutah syuh
pasupa-yuvati-dasyo ’py asmad asya priyas tah

“Even while active and awake (jagrad apy), He seems to have His
mind (atma-cite kurvan) on something else (kim api kim api
tadrsarh_tadrsam ca), as if dreaming (saylta iva vidhatte). Indeed
(kila vastutah), we are His wives (vayam iha bharya) only in name
(namato syuh); His young cowherd maidservants (pasupa-yuvati-
dasyo ’py) are in fact more dear to Him than we are (asmad asya
priyas tah).”




Part-7

Balarama blames Krsna for

not returning to Vraja
(57-63)
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e sri-pariksid uvaca
\ asaktas tad-vacah sodhum

W\ °~"°P‘ : .
\/ gokula-prana-bandhavah

rohini-nandanah sriman
baladevo rusabravit

Sri Pariksit said: Blessed Baladeva (sriman_baladevah), the darling son of
Rohini (rohini-nandanah) and intimate friend of all Gokula (gokula-prana-
bandhavah), couldn’t tolerate hearmg these words (tad-vacah sodhum
asaktah). Angrily, He spoke in reply (rusa abravit). “

Lord Baladeva, siding with His mother, was dissatistied with the way the
_other queens had interpreted Krsna’s behavior.

_—




sib $v9 1.6.58
Sri-baladeva uvaca
vadhvah sahaja-tatratya-
dainya-varta-katha-paran
4'/5 asman vancayato bhratur

idam kapata-patavam

Sr1 Baladeva said: Dear ladies (vadhvah), all this is nothing but My
brother’s clever deception (idam bhratur kapata-patavam). We are
mtent upon spezﬂ'ﬁng (katha—paran) about the mlsery of the




Lord Baladeva called the Vraja-vasis’ unhappiness sahaja (“natural”

or “real”).

According to Lord Baladeva, the devotees in Krsna’s Dvaraka
entourage had every reason to be concerned about the plight of their
counterparts in vraja.

\

Krsna’s_appar stress, however, should not be taken seriously,

because He obtains pleasure only from deceiving others and will
therefore go to any extremes to create an illusion.




He has put on a show of being distracted by memories of Vraja just
to please His Dvaraka devotees and give them a taste of the ecstasy
of separation even while present with them.

Everything Krsna has said about the Vraja-vasis’ distress in
separation from Him has some basis in reality, but He has
manipulated the facts to create a false appearance that He feels
similarly about the Vraja-vasis.
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5 tesam svasthyam cikirsata
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tan na saktarh maya kartum
vagbhir acaritair api

[ stayed there in Vraja for two months (tatra masa-dvayam sthitva)
and tried to restore the Vraja-vasis to normal (tesam svasthyam
cikirsata), but nothing (ma) I said or did (maya karturh v ibhll’
acaritair api) was ol any mavail (saktam).
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e «Wnanya—sadhyam tad viksya

e W vividhaih Sapathaih sataih
-y, tan vatnad isad asvasya

tvarayatragatar balat

Seeing no other way to achieve My purpose (ananya-sadhyarm tad
viksya), 1 made hundreds of promises to them (vividhaih
Sapathaih sataih) and with great effort (yatnad) finally consoled
them to some extent (tan isad asvasya). Then I managed to pull
Myself away and hurried back here (tvaraya atra agatam balat).
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wvy kataryad gaditam krsna
x° sakrd gostham kayapi tat
gatva prasanga-sangatya
raksa tatratya-jivanam

I anxiously requested (kataryad gaditarn), “Krsna (krsna), please
lind some excuse (kayapi prasanga-sangatya) to go to Your
cowherd village (gatva tat gostham) just once (sakrd) and save the
lives of the people there (raksa tatratya-jivanam).”
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A&wby, manasasya ca bhavasya

bhavet saksi prayojanam

From His mouth He said (mukhe brute), “Certainly I shall go
(gantasmi iti),” but in His heart He thought otherwise (hrdayarm ca
na tadréam). Indeed, the truth about a person’s mind (manasasya
ca bhavasya siksi) can be known from how he acts (prayojanam

bhavet).

Speaking one way while acting in another is proof that one intends
to deceive.




1.6.63
sri-pariksid uvaca
idam akarnya bhagavan
utthaya sayanad drutam

(priya-prema-paradhino )7@
rudann uccair bahir gatah

Sri Pariksit said: Hearing this his (idam akarnya), the Personality of
Godhead (bhagavan), meﬁ@d@
(priya-prema-paradhino), suddenly got up from His bed (utthaya
Sayanad drutam) and came outside (bahir gatah), loudly weeping

(rudann uccair).




Part-8

Krsna appears and asks
Uddhava’s advice
(64-68)
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From His full_}; blossoming lotus eyes (praphulla-padma-
netrabhyam) rained a flood of tears (varsann asrini dharaya). With
a choking voice (sa-gadgadam), tormented by compassion for others

(ie"arzﬁlugrm, He spoke as follows (jagada idam).




1.6.65
Sri-bhagavan uvaca
satyam eva maha-vajra-
sarena ghatitarn mama
idarh hrdayam adyapi
dvidha yan na vidiryati

The Supreme Lord said: Yes, it is true (satyam eva). My heart
(mama_idam hrdayam) is made of solid diamond (maha-vajra-

sarena ghatitarh). It must be so, because (yad) it has not yet split in

halt (na dvidha vidiryati).




1.6.66
balyad arabhya tair yat tat
palanam vihitarm cirar
apy asadharanam prema
sarvam tad vismrtam maya

C———

Those devotees took care of Me (tair yat tat palanarh vihitarp) for
so long (cirarh), from the very beginning of My childhood (balyad
arabhya), and still T have forgotten (tad vismrtarn maya) all
(sarvam) about their exceptional love (asadharanam prema).




1.6.67
astu tavad dhitam tesam
karyari kincit kathancana
utatyantam krtarmn duhkham
~ kriarena mrdulatmanam

Be that as it may (astu tavad), I must somehow do something
(karyam kincit kathaficana) to help them (tesarn hitarn). T have
indeed been cruel (kriirena) to have caused those gentle souls
(mrdula atmanam) such extreme griet (atyantarn duhkham).




1.6.68
bhratar uddhava sarva-jna
prestha-Srestha vada drutam
karavani kim ity asmac
chokabdher mam samuddhara

O brother Uddhava (bhratar uddhava), you know everything
(sarva-jnia), and you are the best of My dear friends (prestha-
srestha). Please tell Me at once (vada drutam) what I should do
(karavani kim ity). Please lift Me (marm samuddhara) from this
ocean of distress (asmat sokabdher).




Part-9

Devaki and Padmavati advise
Krsna (69-75) — Brietly touch



Part-10

Uddhava advises Krsna to
return to Vraja (76-98)



1.6.77
sri-bhagavan uvaca
bho vidvad-vara tatratya-
khilabhipraya-vid bhavan
tesam abhistam ki tan me

kathayatv avilambitam

The Supreme Lord said: O best of learned scholars (bho vidvad-
vara), you (bhavan) know all the thoughts (akhila abhipraya-vid) of
the residents of Vraja (tatratya). Please tell Meg (me kathayatu)
without delay (avilambitam) what it is they desire (tesam abhistar

kirh). o




This inquiry stems from Mother Devaki’s proposal to offer the
Vraja-vasis whatever they want.

Krsna understands that no presentation of gifts will placate the
devotees in Vraja, since all they want from Him is that He grace
them with His presence.

By approaching Uddhava for counsel, however, Krsna is able to free
Himself of the responsibility for the decision.




If Uddhava advises Him to go to Vrndavana, no one will be able to
stop Him.

What first drove Krsna to inquire from Uddhava was anxiety, but
now a second reason for taking his opinion has come to Krsna’s
mind.




1.6.78
Sri-pariksid uvaca
tac chrutva bhagavad-vakyam
uddhavo hrdi duhkhitah
ksanarn ni$vasya vismerah
sanutapar jagada tam

Sri Pariksit said: Having heard these words from the Lord (tat
Srutva bhagavad-vakyam), the despondent Uddhava (uddhavo hrdi
duhkhitah) was taken aback (vismerah). He sighed briefly
(ksanam_nisvasya) and then answered (jagada tam), full of
remorse (sanutaparm). B
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na divya-vastini ca te bhavattah
na kamayante 'nyad apiha kificid
amutra ca prapyam rte bhavantam

Sriman Uddhava said: The people of Vraja (te) don’t want (na
kamayante) from You (bhavattah) the power and wealth of
emperors (raja-rajesvarata-vibhiitir), nor the enjoyments found in
heaven (na divya-vastiini), nor anything else ('nyad api iha kincid)
obtainable in this world or the next (iha amutra ca prapyam). They
desire nothing else but You (rte bhavantam).



1.6.80

7 yx avadhana-prasado ’tra
Ny kriyatam jhiapayami yat
pascad vicarya kartavyam
svayam eva yathocitam

Kindly favor me with Your attention (avadhana-prasado atra
kriyatarm). Think over (vicarya) what I am about to say (yat
jiapayami) and then act (pascad kartavyam) as You see fit
(svayam eva yathocitam).



1.6.81
purvarh nandasya sangatya
bhavata presitani te
bhiisanadini drstvocur
mitho magnah Sug-ambudhau

-

Betore (purvarn), when the cowherds met Nanda (nandasya
sangatya) and saw (drstva) the jewels and other gifts (bhtisanadini)
You had sent with him (bhavata presitani te), they spoke with one
another (mitho ticuh), all of them immersed (magnah) in an ocean
of griet (Sug-ambudhau):



1.6.82
aho bata mahat kastam
vayam etad-abhipsavah
etat-prasada-yogyas ca
jhatah krsnena samprati

“Oh, how very painful (aho bata mahat kastarn)! Krsna now thinks
(jnatah krsnena) we want such presents from Him (vayam etad-
abhipsavah) and deserve this kind of mercy (etat-prasada-yogyas

ca).



1.6.83
tad asmaj-jivanam dhig dhik
tisthet kanthe ’"dhunapi yat
nanda-gopams ca dhig dhig ye
tarh tyaktvaitany upanayan

W&

>*

“Theretore (tad), damn our lives and the breath (asmaj-jivanam
dhig dhik) that still moves in our throats (yat adhunapi kanthe
tisthet)! And damn Nanda and the cowherd men (nanda-gopams
ca dhig dhig)! They (ye) should have left these things behind
(etany tyaktva) and instead brought Krsna Himself (tam

upanayan).”



1.6.84

ety
M& tatas tvad-gamanasar ca
9‘% hitva saha yasodaya
> / mrta-praya bhavan-matra-

rebhire 'nasanam mahat

Thus (tatah) the residents of Vraja, including Your Mother Yasoda
(saha yasodaya), gave up (hitva) all hope ot Your return_ (tvad-
gamana asam). Already dead (mrta-praya), they (bhavan-matra-
arebhire) now refused to eat at all (mahat anasanam).

Along with Yasoda, the Vraja-vasis have begun to fast to death,
refusing to touch even water. )
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anda (nandah) felt like someone who has committed a great otfense (kata-
aparadha-vat), and for three days (dina-trayam) he was so utterly miserable
(atyanta-soka artah) he couldn’t say a thing (kificid vaktum asaktah). But
then, to save (avan) the lives of the residents of Vraja (vraja-pranan). fic
induced those people to believe (grahayan) Your (bhavatah) departing
words (gatan yana uktirm). With many ardent promises (sapatha utkaraih),
Nanda skilltully used logic to prove Your words true (darsayan yukti-
caturyam). In this way he placated the Vraja-vasis (amun evam asantvayat).




ravyany adau prema-cihnani putra
etany atra prahinot satya-vakyah
sighram pascad agamisyaty avasyam
tatratyam sva-prastutartham samapya

Sri Nanda said: Our son (puira) is an honest person who always
speaks the truth (satya-vakyah). He has first sent nus (adau atra
prahinot) these things (etany dravyany), as tokens of His love
(prema-cihnani). He is sure to come back to us (pascad agamisyaty
avasyam) quickly (sighram), as soon as He finishes (samapya) what
He has to do in Mathura (tatratyam sva-prastutartharm).




1.6.88
Srutva te tatra visvasya
sarve sarala-manasah
bhavat-pritirh samalocya-
lankaran dadhur atmasu

The residents of Vraja, all simple-hearted people (sarve sarala-
manasah), trusted Nanda’s words (Srutva te. tatra visvasva).
Thinking about Your loving alfection (bhavat-pritim samalocya),
they accepted the jewelry and put it on their bodies (alankaran
dadhur atmasu).

’




The Vraja-vasis felt no special pleasure in adorning their bodies
with this jewelry, but they did it anyway to satisty Krsna.

It was not in their nature to doubt other people’s motives, and

they found it especially hard to distrust Krsna.




1.6.89
Sri-krsno ’'tra samagatya
prasada-dravya-sangrahat
viksyajfiia-palakan asman

nitaram krpayisyati

They thought, “When Sri Krsna returns (Sri-krsnah atra
samégatya)j He will see (@) how we have tollowed His order
(@jna-pafakan asman) by accepting these remnants of His
enjoyment (Tasada-dravyadGangrahad). Then He will show us
special mercy (nitaram krpayisyati).”




1.6.90
bhavan svayam agatva tu
yam sandesam samarpya mam
prahinot tena te sarve
babhtivur nihata iva

But You never came (bhavan tu svayam agatvda). You sent me
instead (mam prahinot). And when they heard the message You had
sent with me (yam sandeSamm mam samarpva), they (te sarve)
almost died from disappointment (nihata iva babhuvuh).




Uddhava complains that although the Vraja devotees acted with
simple honesty, Krsna reciprocated in a completely contrary way.

To send through Uddhava a message telling the Vraja-vasis to be
satistied with meditating on Him as the all-pervading Supersoul
was nothing less than a cruel deception.

This message from Krsna shattered the Vraja-vasis’ hope ot His
returning.



1.6.91
tatha drstya maya tatra
bhavato gamanam dhruvam
pratijiaya prayatnat tan
jivayltva samagatam

Seeing them so despondent (tatha drstya), I made every eftort
(maya prayatnat) to Keep them alive (tan jivayitvi) by promising
(pratijiaya) You would surely come back (bhavato tatra gamanam
dhruvam). Then I returned here (samagatam).




1.6.92
tvat-praptaye 'tha sannyasta-
samasta-visayasrayah
prapur yadrg-avastham te
tarh prcchaitam nijagrajam

To attain You (tvat-praptaye), these devotees then (atha) renounced
(sannyasta) all enjoyment of the senses and all material shelter
(samasta-visayasrayah). Please ask (prccha) Your elder brother
(nijagrajam) here (etamm) what state (yadrg—avastham) they are in

(te prapuh).
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£ masi-karpara-patrani vyagro ’yacata sarnjhaya

.devaki-bhismajadinamm mukhany avanatany adhah

Sri Pariksit continued: From dread of the great pain of separation from
Krsna (tad-viccheda—m_g@-duhkhﬁ-éankayﬁ), the faces of the ladies (sah
mukhany) like Devaki and Rukmini (d@i-bhismalﬁdinam) were pale
(mlapitani), downcast (avanatany adhah), and full of tears (ksarad-asrani).
Looking at those women affectionately (sa-snehar vilokya), gentle-hearted

Krsna (mrdulasayah) quickly gestured (vyagro samjfaya ayacata) for an
inkpot and paper (masi-karpara-patrani).




Krsna was so shaken by Uddhava’s statements that He was unable to
speak. B

He could make known His desire for pen and paper only by
gesturing.

But it Krsna was so anx1ous about ?<V?aJ<a -vasis, why did He not go

to Vrndavana at once?

Because Krsna is soft-hearted. Incapable of making His devotees
suffer, He was reluctant to leave Mother Devaki and His other

‘b%vea devotees who were 1n Dvaraka.
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evam asvasanar prema-patram presayitum vraje
Y5 sva-hastenaiva likhitam tac ca gadha-pratitaye

Krsna meant to strengthen the faith of His Vraja devotees (vraje tat ca
gadha-pratitaye) by sending them (presayiturh) a letter Iilled with 10V1ng
sentiments (evam asvasanam prema-patrar) and written by His own hand
(sva—hastena eva hkhltam) “My dear friends (mat-priyah), please know (iti
janita) that as soon as I settle (samadhaya) the duties before Me (prastuta
artham) and satisty (asvasya) My relatives here (atratyan bandhavan), I
(egah ahaIE) will return in no time. I will be there (agw@a).”
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Uddhava (uddhavah) surmised what Krsna was about to do (tasya
ithitam abhipretya) and was therefore greatly distressed (atyanta
artim_praptah). Knowing the inner hearts of the Vraja-vasis (vraja-
vasi-mano-abhijiiah), he cried (rudan) and begged Krsna to
reconsider His plans (sa-sapatharm abravit).




1.6.98
Srimad-
prabho su-nirnitam idam pratihi
tvadiya-padabja-yugasya tatra
subha-prayanarm na vinasya jived
vrajah kathaficin na ca kificid icchet

Sriman Uddhava said: O master (prabho)., please turn Your
attention to this (su-nirnitam idam pratihi): Unless (vina) Your two

P ———

lotus feet (tvadlya-padab]a-yugasxa) make a blessed journey to
Vraja (tatra Subha-prayanam), there is no way to assure that Your

people of Vraja will survive (na_vrajah kathancid legg) Those
people want nothing but Your lotus feet (na ca kincid icchet).

P




Part-12

Balarama appeals to Krsna to
save Vraja (113-125)



1.6.114
prathamapara-kalina-
vraja-vrttanta-vedinah
mukham alokayam asa
baladevasya sasrukam

He glanced at the face (mukham alokayam asa) of Baladeva
(baladevasya), who knew all the tidings of Vraja (vraja-vritanta-
vedinah), both past and present (prathama-apara-kalina), and
saw that it was covered with tears (sasrukam).




1.6.115
rohini-nandano bhratur
bhavam buddhva smaran vrajam
sva-dhairya-raksanasaktah
prarudann abravit sphutam

Baladeva, the son of Rohini (rohini-nandanah), was unable to keep
His composure (sva-dhairya-raksana-asaktah). Remembering Vraja
(smaran vrajam) and understanding His brother’s mood (bhratur

bhavam buddhva), He began crying without control (prarudann).
Buf then He managed to speak distinctly (abravit sphutam).
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@t\%// gavam keva katha krsna
Q‘Ly te te 'pi bhavatah priyah
Y mrga vihanga bhandira-
kadambadyas ca padapah
Sri Baladeva said: Why speak only about the ¢ r_Krsna

(gavam keva katha krsna)? All the animals in Vraja are Your
beloved friends (te te ’pi mrga bhavatah priyah), and so also are
the birds (vihanga), and the trees (ca padapah) like the bhandira
and the kadamba (bhandira-kadambadyas).




1.6.117
latani kunja-punjani
sadvalany api jivanam
bhavaty evarpayam asuh
ksinas ca sarito ’drayah

The grass (sadvalany), the creepers (latani), the lush bushes (kuiija-
puiijjani) have all dedicated their lives to You (jivanam bhavaty
evarpayam asuh). Now they are all wasting away (ksinas ca), and
so too are the rivers and mountains (sarito adrayah).




In the agony of vipralambha-bhava, the forest deer and the other,
wild animals in Vraja had all become emaciated, and so had the
birds like the peacocks and even the “inanimate” rivers like the
Yamuna and mountains like Govardhana._

If these residents of Vraja were on the verge of death, then what to

speak of the cows, bulls, and calves Lord Krsna used to herd?
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Some of the people (katicid manusyah), dear brother (bhratah),
live (jivanti) only on the hope (param jata asayaiva) that Your
promises were true (te satya-vakyatah). Better You not ask to hear
more news than this (na iccha srotum atghfpara@).




This statement has a sober implication—that many residents of
Vraja, no longer able to tolerate separation from Krsna, had already
left their bodies. AR

akew -1

In their own svartipas they had gone to join Krsna in His pastimes,
in Dvaraka or elsewhere.

Others kept themselves alive in Vraja, sustaining themselves by
remembering Krsna and transcendentally perceiving His eternal
unmanifest pastimes.




More than once, Krsna had promised the Vraja-vasis He would
return to them soon.

Theretore some of them continued to expect Him, even after others

had lost alﬂ{(‘)l)_e.

Lord Balarama asked Krsna not to inquire further into news ot
Vraja; it would be too paintul for the devotees present to hear.
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S y yadi tan nanukampate
< yama eva tada sarvan
vegenanugrahisyati

[ can only tell You (kintv) that it You (yadi bhavan) don’t show
Your kindness to them (tan nanukampate) soon (idanim api),
Yamaradja (yama eva tada) will soon (vegena) show them his
(sarvan anugrahisyati).
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That You @Kéliya’s lake of its poison (yat tatra ca_tvayakari
nirvisah kaliyo hradah) has only greatened their misery (ayam
tesam Soko vipulah). And please hear (Srnu) of still other reasons
for their sorrow (anyat soke karanam).

gu—




1.6.121
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svah-prapto yo dhrtas tvaya

In Vraja (tatratya) the river Yamuna (yamuna) has turned so dry

(Suska iva ajani) she has hardly any water (svalpa-jala). And
Govardhana (govardhanah), who when You held him up (yo
dhrtas) touched heaven (svah-praptah), has now become short

(asau nicah abhat).




1.6.122

na yanty anasanat pranas
tvan-namamrta-sevinam
param suska-maharanya-
davagnir bhavita gatih

The devotees who relish the nectar of Your names (tvad-namamrta-
sevinam) cannot die (na pranah yanty) of starvation (anasanit);
instead their end will come (bhavita gatih)*firl a fire (dﬁvéggir) in a
great dry forest (param suska-maharanya). o




Balarama is conjecturing how the Vraja-vasis are likely to leave
their bodies.

Because of vipralambha-bhava, the great forests of Vraja like
Bhandiravana have become parched.

So at any time a lorest fire is likely, in which the Vraja-vasis will
take the opportunity for suicide.
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960'-‘") ~ ¢ Srnvann asau tat para-aunkha-katarah
re % kanthe grhitva mrdula-svabhavakah

ramarh maha-dina-vad asru-dharaya
—
dhautanga-rago 'rudad ucca-susvaram
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Sri Pariksit said: Having heard this (§rmvann), Krsna (asau), who is gentle
by nature (mrdula-svabhavakah) and tormented by the suffering ot others
(para-duhkha-katarah), grasped Balarama (ramar grhitva) by the neck
(kanthe) and shed a flood of tears (asru-dharaya), like a person whose life is
in ruin (maha-dina-vad). As_He cried with loud sobs in His beautitul voice
(arudad ucca-susvaram), the tears washed away the cosmetics from His

body (dhautanga-rago).
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R tadrg-rodana-duhsthatanubhavatas capurva-vrttat tayoh
rohiny-uddhava-devaki-madanasu-sri-satyabhamadayah

sarve 'ntah-pura-vasino vikalatam bhejt rudanto muhuh

Dear mother (m&ar), He and Balarama (sa-balo) then rolled on the ground
(pascad bhiuimi-tale lulotha) and for a moment lost consciousness (mumoha
ksanat). Seeing (anubhavatah) the two Lords crying (tayoh rodana) in this
unprecedented, lamentable state (tadrg ca duhsthata apurva-vrttat), all the
residents of the inner palace lost control of themselves. Rohini, Uddhava,
Devaki, Rukmini, Satyabhama, and all the rest (rohiny-uddhava-devaki-
madanasii-Sri-satyabhamadayah sarve antah-pura-vasinah)—they all lost
control (vikalatam bheji) and sobbegl again and again (rudanto muhuh).




<¢/_ srutvantah-purato pura—kahtam akrandam maharta-svarair

3259 % dhavanto yadavo javena vasudevenograsenadayah
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Mragatya tatha-vidham prabhu-varam drstvarudan vihvala
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When the Yadus (yadavo) heard (srutva) the sound of distressed crying
(akrandam maharta-svarair) coming from the inner palace (antah—pura?(;)-—
a sound never heard there before (apura-kalitam)—they quickly came
running (avena dhavanto), headed by Vasudeva and Ugrasena (vasudevena
ugrasena adayah). The brahmanas arrived, led by Garga (vipra garga-
mukhas tatha tatra agatya), along with all the other people of the city (pura-
janah). And when they saw (drstva) their beloved master (prabhu-varam) in
this_extraordinary state (tatha-vidham), as they never had before (aptrva-
drsteksaya), they too began to cry, overwhelmed (rudan vihvala).




Part-1

Brahma arranges for Krsna’s
relief (1-6)



Part-2

Krsna is brought to Nava-
vrndavana (7-21)



Part-3

Krsna talks to Nanda and
Yasoda (22-28)



Part-4

Krsna goes to the forest to
play (29-35)



Part-5

Krsna talks to Radha (36-42)



Part-6

The ladies are overwhelmed
in love (43-46)



Part-7

Krsna sees the ocean and
Dvaraka City (47-50)



Part-8

Balarama explains the
situation (51-65)



Part-9

Garuda brings the two brothers
back to Dvaraka (66-70)



1.7.69
sarva-jienoddhavenatha
devaki-rukmini-mukhah

prabodhyantah-pure devyo
bhagavat-parsvam apitah

The all-knowing Uddhava (atha sarva-jiena uddhavena) Lfornﬁ Devaki,
Rukmini, and the others what was happening (devaki-rukmini-mukhah
prabodhya). He brought (apitah) all the queens (devyah) back to the palace
(antah—pgure), to Lord Krsna’s side (bhagavat-parsvam).

/(W&N

Uddhava arranged for the gossip-monger Padmavatli to attend to some
business elsewhere, because she would be out of place in the confidential
discussions about to begin.




Part-12

Krsna describes the love of
the Vraja-vasis (89-96)



1.7.92
krte sarva-parityage
tair bhadram yadi manyate
Sape te ’smin ksane satyam
tathaiva kriyate maya

/7.“” :--s& ~ g L4
If the people of Vraja thought it good (tair bhadram yadi manyate)

that I renounce everything (krte sarva-parityage), I promise You
(sape te satyarn) that in a moment (asmin ksane) I would do just
that (tathaiva kriyate maya).




2 25 1.7.93

Aok
"j;: y stuvatd brahmanoktam yad
vrddha-vakyam na tan mrsa
tesam pratyupakare ’ham
asakto 'to maha-rni

The praise offered by the venerable Brahma (stuvata brahmanoktarh
yaa vrddha-vakyam) was not spoken in vain (na_tad mrsa): I can
never fully repay these devotees (tesam pratyupakare aham
asaktah), and so I am utterly indebted to them (atah maha-rni).




As Brahma stated while praising Krsna’s superexcellence:

esam ghosa-nivasinam uta bhavan kim deva rateti nas
ceto visva-phalat phalam tvad aparam kutrapy ayan muhyati
sad-vesad iva putanapi sa-kula tvam eva devapita
yad-dhamartha-suhrt-priyatma-tanaya-pranasayas tvat-krte

Qoo ulex HVe
O Lord (deva)' What can you give (bhavan ki rata) to the people of Vraja (€san)

whose houses, possessions, friends (yad dhamartha-suhrt), dear ones,

bodles sons (priya-atma-tanaya), life airs and hearts (prana asayah) are dedicated only
to you (tvat-krte), since there is nothing superior to you or Vraja (which you have
already given) (tvad-aparam kutrapy)? Thinkjing of this, my mind becomes bewildered
(1t1f nah cetah muhvati). You awarded yourselt (tvam eva apita) even to Putana

(putanapl) and her family members (sa-kula) because she wore the disguise of a nurse
(sad-vesad). (SB 10.14.35)




1.7.94
yadi ca pritaye tesam
tatra yami vasami ca
tathapi kim api svasthyam
bhavyam nalocayamy aham

But even if for their pleasure (yadi ca tesam pritaye) I were to return
to live with them (tatra yami vasami ca), I don’t see (tathapi na
alocayamy aham) how that would help (kim api svasthyam
bhavyam). ] o
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e mad-iksanad eva vigadha-bhavo-
‘\l‘% &;\\ ko Qlo_bw\ — .
&

na daihikar kificana te na deham
vidur na catmanam aho kim anyat

Just by seeing Me (mad-iksanad eva) they become so dazed and
bewildered (labdha jikala ViHth@) by ecstasies from deep within
(Vigadha-bhava udayena) that they fail to recognize their own bodies
(te na atmanam_deham viduh) and everything that has to do with
their bodies (na daihikarm kificana), what to speak of the rest of the
world (aho kim anyat).




When the Vraja-vasis see Him they forget their own bodies and everything
connected with them—tamily, social position, responsibilities, and so on.

They torget whatever plans they may have had for success in this life and the
next.

Therefore, since the Vraja-vasis, upon seeing Krsna again, would lose all
contact with reality, Krsna sees no hope of restoring them to health by
returning.

His going back to them would only make their condition worse.
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P = FSte 'pi Samyen mayi tan na duhkham

>
& 2 viccheda-cintakulitatmanam vai
i o - O *’S&k — E— . . .
XS~ harsaya tesam kriyate vidhir yo
- \o\g l y
P~ duhkham sa sadyo dvi-guni-karoti

So their pain won’t be relieved (tad na duhkham samyet) even if
they see Me (mayi drste api). Their hearts will be so _disturbed by
thoughts of separation from Me (viccheda-cinta akulita atmanam
vai) that whatever measures I take for their happiness (tesam
harsaya kriyate vidhir yo) will only double their grief (duhkharm sa
sadyo dvi-guni-karoti). -




In their trance of Geparatiom, the devotees of Vraja are aware of nothing but

Krsna.
' S [remembering Krsna they see

Their ecstasy is so deep that as a natural effect of
Him physically before them.

¢ ) . . * .\ ~ . >< ><‘
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Other puréev%tele;%v ose love Ior Krsna is not on the same level)of

perfection, have separatg experiences of Him internally and externally.

Dhruva, for example, concentrated His mind on Lord Visnu in deep
meditation, but his [ffernal vision of the Lord did not expand into a vision]

outside like that of the gopis.




The tull vision of Krsna’s beauty relished by the Vraja-vasis is the ultimate

fruit of spiritual perfection. % ><
\ s
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One might suggest, theretore, tl‘ati(rsnawere to present Himself once

more before the Vraja-vasis their condition would certainly improve.

RS D=
This might be true, but to recover from the intense pain of separation would
take time.

And the Vraja-vasis, thinking Krsna might leave them again, might relapse
into their trance of separation.




Therefore Krsna thinks that returning to them would only cast them

deeper into suftering.
H LK

The painiul anxi€ty of separation from Krsna puts the atmas of the
Vraja-vasis—meaning their hearts, their bodies. and the very essence
of their being—into turmoil.

When a person has not eaten for a long time, the vital elements of his
body are depleted, so that even aiter obtaining food he takes time to
recover.

He does not recover simplv bv havine food nlaced betore him.



He has to eat, and in a manner that does not make him sicker.

Then he has to wait for the nourishment to be distributed in his
body.

“Similarly,” Krsna thinks, “the Vraja-vasis will not recover just by
seeing Me.

——

They will have to enjoy pastimes with Me, and not only for a short
time but as long as needed to tulfill their desires.

-




[ _fear that this will prove impossible, since I have too many other
things to take care of elsewhere.

I am incapable of curing them.”

Even if [Krsna’s concern were unfoundea it He were to treat their
disease ol separation by returning to them they would remain
susceptible to agitation, thinking He might leave them again.

Their anxiety, @g an essential part of their very existence) cannot
be cured even bv His personal darsana.




Thus Krsna faces a dilemma.

On one hand, the Vraja-vasis do not know how they can survive in
separation from Krsna, and on the other hand even if He stays with
them a long time they will inevitably worry that at any moment He
might leave them again.

-

As this most exquisite agony of viraha-bhava rises in their hearts, it
will only worsen their griefl.




Krsna reasons that just as there is no way to remove the
natural quality of heat that He imparted to the element fire at
the time of creation, there is no way that anyone, even He
Himself, could withdraw the ecstatic nature of the Vraja-vasis,
imparted to them by His unique mercy.

As this most exquisite agony of viraha-bhava rises in their
hearts, it will only worsen their grief.



This state of atfairs is the greatest glory of the residents of Vraja.
\/74
Ot course, the devotees of Krsna in Vraja feel special ecstasy when they join

with Him directly in the spontaneous pastimes found nowhere else.
sWnethelesa the special pure love born of separation from Him rises within
them most of the time.

P
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The Vraja-vasis %Lhﬁ_s_&i_re_cm& s@nt viraha-bhava,
which is His greateSt mercy (fparama-mahagtva) because it is filled with the

high@ s[@ial happiness, carried to its ultﬁate extreme.




Although everyone in this world lives in separation from Krsna, only

the Vraja-vasis ftully experience viraha-bhava. . /. X S

Their v@cial ecstasy of separaticmfrom Krsna is pbtained|only by
@special mercy, and only afterfvery intimate associatio?l‘ with Him.

N
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Krsna feels very grateful for the transcendental love of His gopis and

His other beloved devotees in Vrndavana, so He fannot]bear to see

the disastrous effects of their Vlraha bhava %%\X ><

He therefore cannot return to hve in Vrndavana again, Oor even pay a
short visit.




Part-13

Krsna tells why He married
His queens (97-102)



1.7.97

adrSyamane ca mayi pradipta-
viyoga-vahner vikalah kadacit
mrta ivonmada-hatah kadacid

And when they cannot see Me (adrSyamane ca mayi)
so torn (vikalah) that the fire of separation (

leaves them sometimes as though dead (kacit mrta _iva) and
sometimes as though insane (kadacid unmada-hatah). Thus they

partake of the nectar of wonderful ecstasies (kadacid vicitra-bhavam

fnadhuram)bhajante). D




In this verse Krsna defends Himsell against the accusation that He is
ungratetul to have abandoned the residents of Vraja.

What the Vraja-vasis feel because of Krsna’s absence is a concentrated agony
similar to the burning heat of fire.

o= L

They lose control of their wits and sometimes seem on the verge of death,
showing no external signs of life.

At other times they seem aftlicted by madness.

But Krsnaexptains that these are all signs ot the highest devotional ecstasy.



sa-cumbanarh tat parirabhyate mad-
dhiya param tat kva nu varnaniyam

It they see (taih iksyate) a patch of darkness (yad eva kificin
tamisra-puiijadi) resembling My complexion (madlya-vama
upamam), they embrace and Kiss it (sa-cumbanari tat parirabhyate),
mistaking it for Me (mad- dhlya) What more can I describe (param

tat kva nu varnaniyam)?

. ——




1.7.99
ata eva maya svasya
sthitim apy asthiteh samam
drstva na gamyate tatra
srnv artham yusmad-udvahe

Therefore (ata eva) My staying with them (maya svasya sthitim apy)
would be equal to My absence (asthiteh samam). Realizing this
(drstva), I have not returned there (na gamyate tatra). Now hear the
real reason (Srnu artham) I married you (yusmad-udvahe).




Whether Krsna shows Himselt to His dearmost devotees or remains unseen to

them, they will be torn by the ecstasies of separation, and He will suffer the
frustration of being unable to help them.

Such is the apparent misery of Krsna and His devotees.



Part-16

Krsna greets Narada and
thanks him (120-127)



AR,
%,‘ ! 1.7.122
e o sarvantar-atma-drk praha
o sa’ﬁmitam)ﬁanda-nandanah S

adla kena niruddho ’sau

yan nayaty atra purva-vat

Krsna (nanda-nandanah) is the all-knowing seer of everyone’s heart
(sarva antar-atma-drk), but He asked with a smile (sa-smitam
praha), “Why is he being kept standing there (adya kena niruddhah
asau)? Why doesn’t he come in (yad na ayaty atra) as usual (parva-
vat)?” - B o




1.7.123
pratyuvacoddhavah smitva
prabho bhityapi lajjaya
tato brahmanya-devena
svayam uktah pravesya sah

Uddhava (uddhavah) smiled and answered (smitva pratyuvaca),
“My Lord (prabho), because he is afraid and embarrassed (bhityapi
lajjaya).” Then the Lord, who always favors the brahmanas (tato
brahmanya-devena), Himselt brought Narada inside (svayam
pravesya) and spoke to him (sah uktah). o




W =TT L K e 1.7.124

sri-bhagavan uvaca

mat-prity-utpadana-vyagra
Sr1-narada suhrt-tama

/ hitam evakrtatyantam

bhavan me rasikottama

The Supreme Lord said: Narada (Srinarada), My dearest friend
(suhrt-tama), you are always eager to please Me (mat-prity-
utpadana{yagra), and you are the best of those who relish
transcendental emotions (bhavan rasika uttama). YOu have now
done Me a great favor (atyantam hitam eva akrta).

—— —




1.7.125
dYyyvady api prema-krtat priyanam
, viccheda-davanala-vegato 'ntah
@ tapa-jatena duranta-soka-
N c santapa-jate !
A4 of veSena gadham bhavativa duhkham

[t is true that, when one is parted from those one loves (yady api
priyanam viccheda), pure love makes one (prema-krtat) suffer
within, as if from a blazing fire (antah davanala-vegato). The
burning pain (santapa-jatena) creates a remorse (duranta-Soka-
avesena) that further deepens into irrepressible sorrow (gadhari
duhkham iva bhavati). Thus one at first seems wretched (prag.




Narada may agree that he need not be embarrassed for unavoidably
losing control amidst the ecstasies of bhagavad-bhakti.

Yet he had caused Krsna great distress by sending the Lord into a
bewildered trance of remembering His devotees in Vrndavana.

In this verse and the next, Krsna therefore tries to convince Narada
that he need not blame himself.




The mis gr;z 0 Lranscendental S J;aratlon is only apparent eve
outwardly showing many symptoms of mental pain, a person feelm_g
viraha-bhava is absorbed in incomparable bliss.

Thus the apparently wretched devotee is actually most fortunate.

Whatever momentary distress he may feel will soon give way to

complete happiness. (@) pin o Sewwio —les fo oorne
P
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sa ko ’py anirvacya-tamo mano-ramabh | x*

NP .- pramoda-rasih parinamato dhruvam /
, %‘ tatra sphuret tad-rasikaika-vedyah e -
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But (tathaEi! this anguish of separation is praised (slutal‘;) as greater
than the happiness of enjoying with those one loves (sambhoga-
sukhad api). Separation (sah) is_so pleasing to the mind (mano-
ramah) that it cannot be described (kah apy anirvacya-tamah). It
zﬁzvays transtorms at last (parinamato dhruvzm) into an abundance
of_pleasure (pramoda-rasih). Only experts in tasting these moods

(rasika_eka) can_understand how this happens (tad tatra sphuret
vedyah).




The so-called bliss of merging into the impersonal aspect of the Absolure
Truth is often said to be indescribable but the bliss of pure prema is even

harder to describe. %X ><>< >< >< >< ><

And moéth scribe is the inconceivable ecstasy of transcendental love
in separation, which is born in pain but grows into the greatest possible
pleasure.

The ecstasy of separation is not the miserable experience it seems to
outsiders: it is fnano-rama,|the cause of full satistaction for the heart.

——

[

If someone still asks how one C&l?Lf el h py Wl?\%l misery, he should know
that only the rasikas, those who have spontaneous eagerness to taste this
prema. can understand it B




dc-choka-duhkhoparamasya pascac

ittamh yatah purnataya prasannam

samprapta-sambhoga-maha-sukhena
sz?fnpanna-vat tisthati sarvadaiva

2 :"‘
Aftelél pam of despair is relieved (tat-Soka-duhkha-uparamasya

pascatf ones heart feels fully satisfied (yatah cittamh purnataya
prasannam), delighting constantly (sarvada eva samnanna—vat
tlsthatl) as one enjoys the great pleasure ol meeting with one’s
beloved (samprapta-sambhoga-maha-sukhena)




Those who have ngtgz?f(rezl;ed helr natural attraction toward
Krsna cannot understand the ecstasy ot separation.

LSRN K

They should Vamly pretend to be expert in things to which they
have no real access, but should instead take guidance from the
authentlc rasikas in the line of Vaisnava parampara on how to
gradually become fit for understanding the subtleties of devotion.

AN

Falthful hearing and service are required.




Still, the material mind is demanding, so neophytes may ask,
“Doesn’t_excessive misery normally result in either delusion or
death? Why should unlimited joy arise from misery? Granted the
laws of nature dictate that pleasure is generally followed by pain, and
pain by pleasure But this doesn’t mean that pain literally becomes
pleasure and vice versa; it means that circumstances in this world are
always changing, so that neither pleasure nor pain can long continue
without being replaced by the other. To say that some kind of
sutfering matures into the highest ecstasy is unreasonable.”

1




In answer to such demands to justily viraha-bhava by logic, what
pure devotees personally experience may be oftered as definite
evidence. -

Pure devotees do indeed enjoy ecstasy in separation.

And since no other cause for this ecstasy can be ascertained, the

cause must be their intense experience of what appears from the
outside to be sullering.

—




To help newcomers tﬁ% ional process understand viraha-bhava, Krsna

speaks the current verse, comparing the ecstasy of viraha-bhava to the
pleasurable sensation of relief from pain, a reliet with which everyone is

familiar.
. _ ) ' ) )
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A person may struggle to achieve some object of satistaction, and though his

struggle may be painful, when he achieves his object the pain turns into joy.

| S—
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The ecstatic dfstre

s$ of viraha-bhava may appear similar to the pleasure that
follows pain, but as expressed here by the phrase sampanna-vat T"as—it
experiencing’ ), this is only the external appearance.




In reality the ecstasy of separation comes not from the eventual meeting and
enjoying with one’s beloved but from the “pain” of separation itself.

NS SLAL AL YK
That ecstasy is complete satistaction, in which one never feels any

insufficiency. 7( %ﬁ%ﬁ%% ><\>< ><
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That ecstasy may be compared to the pleasure of gratification after
{eprivation, T%ut actually{it is much more sublime.

The mmnfhhwlso’n is?e%red'when he Can rejoin those he loves

and again gratity his senses, but a pure devotee’s greatest ecstasy arises irom
serving and remembering Krsna in separation.

B
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klistam katharicit tad-abhavatah syat
yesarh na bhatiti mate ’pi tesam
gadhopakar1 smrti-dah priyanam

One may want to feel that separation again (icchet punah tadrsam
eva bhavam), and may indeed feel distressed (klistarh kathaficit) it
one cannot (tad-abhavatah syat). TthLhe—ﬁaﬁ-remﬂld_Q

of a beloved (priyanam smrti-dah) not present (yesam na bhati) is

considered (iti mate) the most sincere and helpful friend (tesam
gadha upakari). o




The neophyte mind may still be confused.

U

That mind may think, “According to the axiom that pleasure leads to
p@l_and pain_to_pleasure, the abundant joy felt by an elevated
devotee in prema-bhakti is bound to give way to disappointment
when circumstances change, as in this world they always do.

Materal  gwitllieudiveg  OF Vivehe bldue

The more one is elated now, the more one will sulfer depression
later.

———




Premananda is greater than the ecstasy of worshiping God in mere
reverence, and certainly much greater than the ecstasy of impersonal
identification with the Supreme.

Theretore when the bliss of prema is interrupted by the pain of
separation, one is plunged into the worst distress.”

To dispel this confusion, Krsna now conclusively proves that the
ppparent pain of viraha-bhava is in fact pleasure.




The hearts of devotees absorbed in

viraha-bhava

are unavoidably

compelled to seek more of it. >< >< ><>< x
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They cannot tolerate losing this ecsta—s\y. Krsna’s proof, therefore, is

simple: How can anyone’s heart feel the urge to sulfer more and

more pain unless that pain is really pleasure?

putside{\‘s may_ perceive_a_devotee’s ecstasy as suffering_,ﬁ and the

(devotee may speak and act as if it were) but the truth must be just

the opposite. '?"Q %\ S X\x ><\ )



Judging iromthe strength of the devotee’s urge to continue suifering

viraha-bhava, that bhava must in fact be the ultimate happiness.

A materid exa?%may help clarity this point: Although the

[ —

coldness of ice is the opposite of the heat of fire, ice placed on one’s
body may feel as hot as burning coal.

In this example, the burning sensation from the ice is illusory, the
numbing coldness real.

Similarly, the pain of Vlw_false_aw disguising

the reall 1naes




The ditference between the ecstasy of separation from Krsna and the
common sensation of being touched by [ice]is that the Heep feeling) of
iraha-bhava ]s known only to a evif—tﬂsna and some o

@ost intimate devotees. |

Krsna in this verse is referring specially to His own ecstasy in
separation from the residents of Vraja, but His description equally
applies to their ecstatic remembrance of Him.

< | / / /
Or, to be more correct, it applies to the Vraja-vasis with the
éxception ol the young gopis.




These gopis are never relieved for a moment from the tension ot

—

viraha-bhava since even when together with Krsna E-Hey are 1n

anxiety about losing H1m % >< % ><

v

They never lose touch with this ecstasy, and so have no reason to
think about regaining it. % X% >’<

Yet they do not consider their pain of separation a goal for anyone to
strive for, because it burns them more sharply than a million forest

fires. In the gopis’ own words,




As this statement implies, the gopis do not worry about the pain of
forgetting Krsna, because forgetting Krsna is something they cannot

do even if they want to. %% >< >"<

They sometimes would like to fOrget 'Krsna to avoid the ever-
increasing agony of remembering Him, and certainly they do not

need to ask to be put into a tire of separation.

The gopls eel ?451111 of separation from Krsna constantly and in a

unique way.




Therefore the happiness they enjoy is actually greater than that of
anyone else.

They are superior to all other servants of God and to all His other
intimate devotees. B
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24 1.7.129

% kathar - -
N athaficana smaranam eva tesam

W avehi taj-jivana-danam eya
tesam yato vismaranarh kadacit

pranadhikanam maranac ca nindyam

Please understand (avehi): When somehow made mindtul
(kathancana smaranam eva) of those one loves (tesam), one is given
back one’s life (taj -jlvana-danam eva). Forgéﬁq—g those (yato
vismaranar _kadacit) more dear than one’s own breath (tesam
pranadhikanar) is more painful than dying (maranat ca nmdyam).




a sambhaved asmaranam kadapi

sva-jivananar yad api priyanam

% tathapi kenapi visesanena
smrtih praharsaya yatha su-jivitam

Those dear as life (yad api sva-jivananar priyanam) one can never
forget (na kadapi asmaranam sambhaved), but when reminded of
them in a special way (tathapi kenapi visesanena smrtih) one feels

happy (praharsaya), like one who has lived a life of good fortune
(yatha su-jivitam). -




1.7.131
ity evam upakaro 'dya
bhavatakari me mahan
tat te 'smi parama-prito
Hij abhistan varan vrnu

So today (adya) you have favored Me greatly (ity evam _bhavata me
mahan upakaro akari), and therefore I am delighted with you (tat te
parama-prito asmi). Please choose whatever benedictions you would
like (nijabhistan varan vrnu).

’

Narada reminded Lord Krsna ol the gopis’ absolute attachment to

P, and for this Lord Krsna is thanktal.




