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Verse,Translation and 
Purport



|| 1.11.16-17 ||
niçamya preñöham äyäntaà vasudevo mahä-manäù
akrüraç cograsenaç ca rämaç cädbhuta-vikramaù

pradyumnaç cärudeñëaç ca sämbo jämbavaté-sutaù
praharña-vegocchaçita-çayanäsana-bhojanäù

On hearing that the most dear Kåñëa was approaching
Dvärakädhäma, magnanimous Vasudeva, Akrüra, Ugrasena, Balaräma
(the superhumanly powerful), Pradyumna, Cärudeñëa and Sämba the
son of Jämbavaté, all extremely happy, abandoned resting, sitting and
dining.



Srila Prabhupada’s
Purport



Section-I

Appreciating the Exalted Nature of 
Viraha Bhava



|| 1.11.3 ||
tam upaçrutya ninadaà
jagad-bhaya-bhayävaham

pratyudyayuù prajäù sarvä
bhartå-darçana-lälasäù

Hearing that sound of the conch, which gives fear to the
dangers of material existence, all the citizens, desiring to see
their master, went out to meet him,



All were very anxious to have an audience with the Lord, although
because of spiritual contact they were never separated from the Lord.

Just as the gopés at Våndävana used to think of Kåñëa while He was
away from the village for cowherding engagements, the citizens of
Dvärakä were all immersed in thought of the Lord while He was away
from Dvärakä to attend the Battle of Kurukñetra.

The citizens of Dvärakä were thus in a state of melancholy due to the
Lord's absence from the transcendental city, as much as we are put in
a state of melancholy at night because of the absence of the sun.



The sound heralded by Lord Kåñëa was something like the heralding
of the sunrise in the morning.

So all the citizens of Dvärakä awoke from a state of slumber because
of the sunrise of Kåñëa, and they all hastened towards Him just to
have an audience.

The devotees of the Lord know no one else as protector.



|| 1.11.9 ||
yarhy ambujäkñäpasasära bho bhavän
kurün madhün vätha suhåd-didåkñayä
taträbda-koöi-pratimaù kñaëo bhaved

ravià vinäkñëor iva nas taväcyuta

O lotus-eyed Lord! When you go to Hastinäpura or Vraja to
see your friends, one moment becomes like a trillion years for
us, who belong to you, and who become like eyes without the
sun.



They are expressing their Viraha Bhava.

Interestingly, Srila Prabhupada does not much elaborate about
this…

Read 1.11.9-11 purports.



Illuminations on the Secret Nature of 
Viraha Bhava from Sri Brhad

Bhagavatamrita



Narrate a brief Preview of 
Narada Muni’s Journey



Part-3

Uddhava praises the Vraja-
väsés (19-27)



1.6.19-21
çré-parékñid uväca

uddhavo ’tyanta-sambhränto drutam utthäya tat-padau
nidhäyäìke samäliìgya tasyäbhipretya håd-gatam

håt-präpta-bhagavat-tat-tat-prasäda-bhara-bhäg-janaù
tadéya-prema-sampatti-vibhava-småti-yantritaù

rodanair vivaço déno yatnäd dhairyaà çrito munim
avadhäpyäha mätsaryät sättvikät pramudaà gataù



1.6.24
idänéà yad vraje gatvä

kim apy anvabhavaà tataù
mahä-saubhägya-mäno me
sa sadyaç cürëatäà gataù

What I saw (kim apy anvabhavaà) on my recent trip to Vraja
(idänéà yad vraje gatvä) took my pride in my special good fortune
(tataù mahä-saubhägya-mäno me) and suddenly crushed it to dust
(sadyaç cürëatäà gataù).



1.16.25
tata eva hi kåñëasya

tat-prasädasya cädbhutä
tat-premëo ’pi mayä jïätä
mädhuré tadvatäà tathä

Since then (tata eva hi) I have understood (mayä jïätä) the
amazing sweetness of Kåñëa’s mercy (kåñëasya ca adbhutä tat-
prasädasya mädhuré), of love for Him (tat-premëo ’pi), and of
those who possess that love (tadvatäà tathä).



1.6.26
tad-darçanenaiva gato ’ti-dhanyatäà

tarhy eva samyak prabhuëänukampitam
tasya prasädätiçayäspadaà tathä

matvä svam änanda-bharäpluto ’bhavam

Just by what I saw in Vraja (tad-darçanenaiva), I came to be most
blessed (ati-dhanyatäà gatah). I was swept away in an ocean of
ecstasy (tarhy eva änanda-bharäpluto abhavam), thinking myself
(matvä svam) completely favored by the Lord (samyak
prabhuëänukampitam), a recipient of His most extreme mercy
(tasya prasäda atiçayäspadaà).



1.6.27
gäyaà gäyaà yad-abhilañatä yat tato ’nutiñöhitaà yat
tat sarveñäà su-viditam itaù çakyate ’nyan na vaktum

natvä natvä muni-vara mayä prärthyase käkubhis tvaà
tat-tad-våtta-çravaëa-rasataù saàçrayethä virämam

Everyone here knows very well (sarveñäà su-viditam) what I then
sang (gäyaà gäyaà) in my ecstasy, what desires I had (yad-
abhilañatä), and what I did (yat tato anutiñöhitaà). Better for now
not to speak on those matters further (itaù anyan na vaktum
çakyate). O best of sages (muni-vara), I bow down to you again and
again (natvä natvä), and I beseech you (mayä prärthyase käkubhis
tvaà): Please curb (virämam saàçrayethä) your eagerness to relish
those various affairs (tat-tad-våtta-çravaëa-rasataù).



äsäm aho caraëa-reëu-juñäm ahaà syäà
våndävane kim api gulma-latauñadhénäm

yä dustyajaà sva-janam ärya-pathaà ca hitvä
bhejur mukunda-padavéà çrutibhir vimågyäm

“The gopés of Våndävana (äsäm) have given up (hitvä) the association of
their husbands, sons, and other family members (sva-janam), who are very
difficult to give up (yä dustyajaà), and have forsaken the path of chastity
(ärya-pathaà ca hitvä), to take shelter of the lotus feet of Mukunda, Kåñëa
(bhejur mukunda-padavéà), which one should search for by Vedic
knowledge (çrutibhir vimågyäm). Oh (aho), let me be fortunate enough
(ahaà syäà) to be one of the bushes, creepers, or herbs in Våndävana
(våndävane kim api gulma-latauñadhénäm), because the gopés trample them
and bless them with the dust of their lotus feet (caraëa-reëu-juñäm).”
(Bhägavatam 10.47.61)



Part-4

Rohiëé blames Kåñëa for the 
condition of Vraja (28-48)



1.6.28

çré-parékñid uväca
tad-väkya-tattvaà vijïäya

rohiëé säsram abravét
cira-gokula-väsena

tatratya-jana-sammatä

Çré Parékñit said: Because Rohiëé (rohiëé) had long lived in Gokula
(cira-gokula-väsena), its residents held her in high regard (tatratya-
jana-sammatä). She knew the inner meaning of Uddhava’s words
(tad-väkya-tattvaà vijïäya). So with tears in her eyes (säsram),
she decided to speak (abravét).



1.6.29-30
çré-rohiëy uväca

äs tän çré-hari-däsa tvaà mahä-durdaiva-märitän
saubhägya-gandha-rahitän nimagnän dainya-sägare

tat-tad-väòava-vahny-arcis-täpyamänän viñäkulän
kñaëäcintä-sukhinyä me mä småteù padavéà naya

Çré Rohiëé said: Alas (äh), dear servant of Çré Hari (çré-hari-däsa), the residents of Vraja
(tän) have by evil fate been all but slain (mahä-durdaiva-märitän). They have lost the last
trace of good fortune (saubhägya-gandha-rahitän) and are drowning in an ocean of
gloom (nimagnän dainya-sägare). There they suffer (tat-tad), poisoned (viñäkulän) and
scorched (täpyamänän), in the flames of an underwater fire (väòava-vahny-arcih). So
please do not (mä tvaà) destroy my moment of happiness (me kñaëäcintä-sukhinyä) by
reminding me of them (småteù padavéà naya).



Only a person who is dear to Çré Kåñëa and has received His favor
should be considered fortunate.

Vraja-väsés feel most unfortunate because they view themselves as
totally neglected by Kåñëa.

The pain of being deprived of Kåñëa’s attention and personal
company is like the inextinguishable väòava fire, which is said to
burn within the ocean.

Absence from Kåñëa brings the Vraja-väsés’ love for Him to a fever
pitch, which feels to them like the agony of being poisoned.



Living in Dvärakä, Rohiëé has been able to forget to some extent
the misery of the Vraja-väsés, but now Uddhava is stirring her
memories.



1.6.31-32
ahaà çré-vasudevena samänétä tato yadä

yaçodäyä mahärtäyäs tadänéntana-rodanaiù

grävo ’pi rodity açaner apy antar dalati dhruvam
jévan-måtänäm anyäsäà värtäà ko ’pi mukhaà nayet

When Çré Vasudeva brought me back from Gokula (yadä ahaà çré-
vasudevena samänétä), the cries (tadänéntana-rodanaiù) of the greatly
distraught Yaçodä (mahä ärtäyäh yaçodäyä) made even stones shed tears
(grävo ’pi rodity), and lightning bolts shatter (açaner apy antar dalati).
And who can let the mouth speak about (värtäà ko ’pi mukhaà nayet) the
other women of Vraja (anyäsäà), who after Kåñëa left became like living
corpses (jévan-måtänäm)?



1.6.33
athägataà guru-gåhät

tvat-prabhuà prati kiïcana
saìkñepeëaiva tad-våttaà

duùkhäd akathayaà ku-dhéù

But I am not very intelligent (ku-dhéù). After your Lord (atha tvat-
prabhuà) returned from the house of His spiritual master (ägataà
guru-gåhät), my sadness (duùkhäd) drove me to tell Him
(akathayaà) briefly (saìkñepeëaiva) how the Vraja-väsés were
faring (kiïcana tad-våttaà).



1.6.34
na hi komalitaà cittaà
tenäpy asya yato bhavän

sandeça-cäturé-vidyä-
pragalbhaù preñitaù param

This, though (tenäpy), did not soften (na hi komalitaà) His heart
(asya cittaà), since (yato) all He did in response was send you
(preñitaù param), an expert in the clever art of delivering messages
(sandeça-cäturé-vidyä-pragalbhaù).



1.6.35
ayam eva hi kià teñu

tvat-prabhoù paramo mahän
anugraha-prasädo yas
tätparyeëocyate tvayä

Is this (kià ayam eva hi) your Lord’s (tvat-prabhoù) greatest favor
and mercy (paramo mahän anugraha-prasädo) on them (teñu), as
your words imply (yas tvayä tätparyeëa ucyate)?



1.6.36-38
mama pratyakñam evedaà yadä kåñëo vraje ’vrajat

tato hi pütanädibhyaù keçy-antebhyo muhur muhuù

daityebhyo varuëendrädi-devebhyo ’jagaräditaù
tathä cirantana-svéya-çakaöärjuna-bhaìgataù

ko vä nopadravas tatra jäto vraja-vinäçakaù
tatratyäs tu janäù kiïcit te ’nusandadhate na tat



1.6.39
mohitä iva kåñëasya

maìgalaà tatra tatra hi
icchanti sarvadä svéyaà
näpekñante ca karhicit

As if entranced (mohitä iva), in each event (tatra tatra sarvadä)
they wanted only to assure Kåñëa’s welfare (kåñëasya maìgalaà hi
icchanti). They never thought about themselves (svéyaà na
apekñante ca karhicit).



1.6.40
svabhäva-sauhådenaiva

yat kiïcit sarvam ätmanaù
asyopakalpayante sma

nanda-sünoù sukhäya tat

In natural fondness (svabhäva-sauhådena eva) for the son of
Nanda (nanda-sünoù), they fully dedicated (upakalpayante
sma) everything they owned (yat kiïcit sarvam ätmanaù) to His
pleasure (tat sukhäya).



1.6.41
tadäném api näméñäà

kiïcit tvat-prabhuëä kåtam
idänéà sädhita-svärtho

yac cakre ’yaà kva vacmi tat

Even then (tadäném api) your Lord (tvat-prabhuëä) did nothing to
help them (na kiïcit améñäà kåtam). And who could bear to hear
me say (kva vacmi) what He has been doing now (idänéà yat ayaà
cakre) to accomplish the goals of His other devotees (sädhita-
svärtho)?



For the Yadus this was pleasing to hear about, but for the Vraja-
väsés and their sympathizers it could be intolerable.



1.6.47
çré-rohiëy uväca

räjadhänéà yadünäà ca
präptaù çré-mathuräm ayam

hatäri-vargo viçränto
räja-räjeçvaro ’bhavat

Çré Rohiëé said: Then He went to Çré Mathurä (ayam präptaù çré-
mathuräm), the capital of the Yadus (räjadhänéà yadünäà ca). He
killed many enemies (hata ari-vargah), relaxed for a while
(viçräntah), and became king of the rulers of kings (räja-räjeçvaro
abhavat).



1.6.48
nirjitopakåtäçeña-

devatä-vånda-vanditaù
aho smarati citte ’pi

na teñäà bhavad-éçvaraù

Now, honored by countless demigods (açeña-devatä-vånda-
vanditaù), whom He has sometimes defeated (nirjita) and
sometimes helped (upakåta), this Lord of yours (bhavad-éçvaraù)
no longer even thinks (aho na smarati citte ’pi) about the residents
of Vraja (teñäà).



Part-5

Rukmiëé defends Kåñëa
(49-54)



1.6.49
çré-parékñid uväca

tad-vaco ’sahamänäha
devé kåñëasya vallabhä

sadä kåta-niväsäsya
hådaye bhéñma-nandiné

Çré Parékñit said: Kåñëa’s dear queen Rukmiëé (devé kåñëasya
vallabhä), Bhéñmaka’s daughter (bhéñma-nandiné), who always lived
in Kåñëa’s heart (sadä asya hådaye kåta-niväsä), found these words
unbearable (tad-vacah asahamänä). And so she spoke up (äha).



1.6.50
çré-rukmiëy uväca

bho mätar nava-nétäti-
mådu-sväntasya tasya hi
avijïäyäntaraà kiïcit

katham evaà tvayocyate
yüyaà çåëuta våttäni
tarhi tarhi çrutäni me

Çré Rukmiëé said: My dear mother (bho mätar), you don’t understand
(avijïäya) the inner feelings of Kåñëa at all (tasya hi äntaraà kiïcit). His
heart (asya sväntah) is softer than newly churned butter (nava-néta ati-
mådu). Why are you saying these things (katham evaà tvayä ucyate)? Just
hear from me (tarhi tarhi yüyaà çåëuta) what I have heard (çrutäni me
våttäni).



Even if Rohiëé did understand Kåñëa’s true feelings, she was not
revealing what she knew.



1.6.51
kim api kim api brüte rätrau svapann api nämabhir
madhura-madhuraà prétyä dhenür ivähvayati kvacit
uta sakhi-gaëän käàçcid gopän ivätha mano-haräà
samabhinayate vaàçé-vakträà tri-bhaìgi-paräkåtim

Sometimes at night (kvacit rätrau) He says this and that (kim api kim api
brüte) in His sleep (svapann api). Sometimes, in a most sweet voice (kvacit
madhura-madhuraà prétyä), He utters names (nämabhir) as if calling His
cows (dhenür ähvayati iva). Sometimes He calls His girlfriends (kvacit uta
sakhi-gaëän) or some of the cowherd boys (käàçcid gopän). And sometimes
while asleep He acts as if He were placing His flute to His mouth (vaàçé-
vakträà) and assumes (samabhinayate) His enchanting (mano-haräà)
threefold-bending form (tri-bhaìgi-paräkåtim).



1.6.52
kadäcin mätar me vitara nava-nétaà tv iti vadet
kadäcic chré-rädhe lalita iti sambodhayati mäm
kadäpédaà candrävali kim iti me karñati paöaà
kadäpy asräsärair mådulayati tüléà çayanataù

While asleep (implied) He sometimes says (kadäcit vadet), “Mother
(mätar), give Me (me vitara) some fresh butter (nava-nétaà iti).” Sometimes
He calls out to me (kadäcit sambodhayati mäm), “O Çré Rädhä!” or “O Lalitä
(çré-rädhe lalita iti)!” Sometimes (kadäpi) He pulls on my garment (me
paöaà karñati) and asks me (iti), “Candrävalé, what are you doing
(candrävali kim idaà)?” And sometimes (kadäpy) He drenches
(mådulayati) the pillow on His bed (çayanataù tüléà) with floods of tears
(asräsärair).



1.6.53
svapnäd utthäya sadyo ’tha

rodity ärta-svarais tathä
vayaà yena nimajjämo

duùkha-çoka-mahärëave

Then at times He suddenly wakes up, rises from bed (atha svapnäd
sadyo utthäya), and cries in a pitiful voice (rodity ärta-svarais
tathä), drowning us (vayaà nimajjämo) in an ocean of pain and
grief (yena duùkha-çoka-mahärëave).



1.6.54
adyäpi dåñövä kim api svapan niçi

krandan çucäsau vimanaskatäturaù
dattvämbaraà mürdhani supta-vat sthito

nityäni kåtyäny api näcarad bata

Just last night (niçi) He must have seen something (dåñövä kim api)
in a dream (svapan), because today (adyäpi) He has been weeping
sorrowfully (asau krandan çucä) and is beside Himself with
agitation (vimanaskatä äturaù). Now He is lying in bed as if asleep
(supta-vat sthitah), His cloth pulled over His head (dattvä
ambaraà mürdhani). He has not even performed His morning
duties (nityäni kåtyäny api näcarad bata).



Part-6

Satyabhämä confirms 
Kåñëa’s anxiety (55-56)



1.6.55
çré-parékñid uväca

sa-sapatné-gaëä serñyaà
satyabhämäha bhäminé

he çré-rukmiëi nidräyäm
iti kià tvaà prajalpasi

Çré Parékñit said: Then temperamental Satyabhämä (satyabhämä
bhäminé), surrounded by other wives (sa-sapatné-gaëä), answered
back in jealous anger (serñyaà äha). She said, “Dear Çré Rukmiëé
(he çré-rukmiëi), why are you prattling on like this (kià tvaà
prajalpasi)? Why talk only about what He does while asleep (kià
nidräyäm iti)?



1.6.56
kim api kim api kurvan jägrad apy ätma-citte

çayita iva vidhatte tädåçaà tädåçaà ca
vayam iha kila bhäryä nämato vastutaù syuù

paçupa-yuvati-däsyo ’py asmad asya priyäs täù

“Even while active and awake (jägrad apy), He seems to have His
mind (ätma-cite kurvan) on something else (kim api kim api
tädåçaà tädåçaà ca), as if dreaming (çayita iva vidhatte). Indeed
(kila vastutaù), we are His wives (vayam iha bhäryä) only in name
(nämato syuù); His young cowherd maidservants (paçupa-yuvati-
däsyo ’py) are in fact more dear to Him than we are (asmad asya
priyäs täù).”



Part-7

Balaräma blames Kåñëa for 
not returning to Vraja

(57-63)



1.6.57
çré-parékñid uväca

açaktas tad-vacaù soòhuà
gokula-präëa-bändhavaù
rohiëé-nandanaù çrémän

baladevo ruñäbravét

Çré Parékñit said: Blessed Baladeva (çrémän baladevah), the darling son of
Rohiëé (rohiëé-nandanaù) and intimate friend of all Gokula (gokula-präëa-
bändhavaù), couldn’t tolerate hearing these words (tad-vacaù soòhuà
açaktah). Angrily, He spoke in reply (ruñä abravét).

Lord Baladeva, siding with His mother, was dissatisfied with the way the
other queens had interpreted Kåñëa’s behavior.



1.6.58
çré-baladeva uväca

vadhvaù sahaja-tatratya-
dainya-värtä-kathä-parän
asmän vaïcayato bhrätur

idaà kapaöa-päöavam

Çré Baladeva said: Dear ladies (vadhvaù), all this is nothing but My
brother’s clever deception (idaà bhrätur kapaöa-päöavam). We are
intent upon speaking (kathä-parän) about the misery of the
residents of Vraja (sahaja-tatratya-dainya-värtä)—misery all too
real—and He is simply cheating us (asmän vaïcayato).



Lord Baladeva called the Vraja-väsés’ unhappiness sahaja (“natural”
or “real”).

According to Lord Baladeva, the devotees in Kåñëa’s Dvärakä
entourage had every reason to be concerned about the plight of their
counterparts in Vraja.

Kåñëa’s apparent distress, however, should not be taken seriously,
because He obtains pleasure only from deceiving others and will
therefore go to any extremes to create an illusion.



He has put on a show of being distracted by memories of Vraja just
to please His Dvärakä devotees and give them a taste of the ecstasy
of separation even while present with them.

Everything Kåñëa has said about the Vraja-väsés’ distress in
separation from Him has some basis in reality, but He has
manipulated the facts to create a false appearance that He feels
similarly about the Vraja-väsés.



1.6.59
tatra mäsa-dvayaà sthitvä
teñäà svästhyaà cikérñatä

tan na çaktaà mayä kartuà
vägbhir äcaritair api

I stayed there in Vraja for two months (tatra mäsa-dvayaà sthitvä)
and tried to restore the Vraja-väsés to normal (teñäà svästhyaà
cikérñatä), but nothing (na) I said or did (mayä kartuà vägbhir
äcaritair api) was of any avail (çaktaà).



1.6.60
ananya-sädhyaà tad vékñya
vividhaiù çapathaiù çataiù

tän yatnäd éñad äçväsya
tvarayäträgataà balät

Seeing no other way to achieve My purpose (ananya-sädhyaà tad
vékñya), I made hundreds of promises to them (vividhaiù
çapathaiù çataiù) and with great effort (yatnäd) finally consoled
them to some extent (tän éñad äçväsya). Then I managed to pull
Myself away and hurried back here (tvarayä atra ägataà balät).



1.6.61
kätaryäd gaditaà kåñëa

sakåd goñöhaà kayäpi tat
gatvä prasaìga-saìgatyä
rakña tatratya-jévanam

I anxiously requested (kätaryäd gaditaà), “Kåñëa (kåñëa), please
find some excuse (kayäpi prasaìga-saìgatyä) to go to Your
cowherd village (gatvä tat goñöhaà) just once (sakåd) and save the
lives of the people there (rakña tatratya-jévanam).”



1.6.62
gantäsméti mukhe brüte
hådayaà ca na tädåçam
mänasasya ca bhävasya

bhavet säkñi prayojanam

From His mouth He said (mukhe brüte), “Certainly I shall go
(gantäsmi iti),” but in His heart He thought otherwise (hådayaà ca
na tädåçam). Indeed, the truth about a person’s mind (mänasasya
ca bhävasya säkñi) can be known from how he acts (prayojanam
bhavet).

Speaking one way while acting in another is proof that one intends
to deceive.



1.6.63
çré-parékñid uväca

idam äkarëya bhagavän
utthäya çayanäd drutam
priya-prema-parädhéno

rudann uccair bahir gataù

Çré Parékñit said: Hearing this (idam äkarëya), the Personality of
Godhead (bhagavän), who is ruled by the love of those dear to Him
(priya-prema-parädhéno), suddenly got up from His bed (utthäya
çayanäd drutam) and came outside (bahir gataù), loudly weeping
(rudann uccair).



Part-8

Kåñëa appears and asks 
Uddhava’s advice 

(64-68)



1.6.64
praphulla-padma-neträbhyäà

varñann açrüëi dhärayä
sa-gadgadaà jagädedaà

paränugraha-kätaraù

From His fully blossoming lotus eyes (praphulla-padma-
neträbhyäà) rained a flood of tears (varñann açrüëi dhärayä). With
a choking voice (sa-gadgadaà), tormented by compassion for others
(paränugraha-kätaraù), He spoke as follows (jagäda idaà).



1.6.65
çré-bhagavän uväca

satyam eva mahä-vajra-
säreëa ghaöitaà mama
idaà hådayam adyäpi

dvidhä yan na vidéryati

The Supreme Lord said: Yes, it is true (satyam eva). My heart
(mama idaà hådayam) is made of solid diamond (mahä-vajra-
säreëa ghaöitaà). It must be so, because (yad) it has not yet split in
half (na dvidhä vidéryati).



1.6.66
bälyäd ärabhya tair yat tat

pälanaà vihitaà ciraà
apy asädhäraëaà prema

sarvaà tad vismåtaà mayä

Those devotees took care of Me (tair yat tat pälanaà vihitaà) for
so long (ciraà), from the very beginning of My childhood (bälyäd
ärabhya), and still I have forgotten (tad vismåtaà mayä) all
(sarvaà) about their exceptional love (asädhäraëaà prema).



1.6.67
astu tävad dhitaà teñäà
käryaà kiïcit kathaïcana

utätyantaà kåtaà duùkhaà
krüreëa mådulätmanäm

Be that as it may (astu tävad), I must somehow do something
(käryaà kiïcit kathaïcana) to help them (teñäà hitaà). I have
indeed been cruel (krüreëa) to have caused those gentle souls
(mådula ätmanäm) such extreme grief (atyantaà duùkhaà).



1.6.68
bhrätar uddhava sarva-jïa

preñöha-çreñöha vada drutam
karaväëi kim ity asmäc

chokäbdher mäà samuddhara

O brother Uddhava (bhrätar uddhava), you know everything
(sarva-jïa), and you are the best of My dear friends (preñöha-
çreñöha). Please tell Me at once (vada drutam) what I should do
(karaväëi kim ity). Please lift Me (mäà samuddhara) from this
ocean of distress (asmät çokäbdher).



Part-9

Devaké and Padmävaté advise 
Kåñëa (69-75) – Briefly touch



Part-10

Uddhava advises Kåñëa to 
return to Vraja (76-98)



1.6.77
çré-bhagavän uväca

bho vidvad-vara tatratyä-
khiläbhipräya-vid bhavän

teñäm abhéñöaà kià tan me
kathayatv avilambitam

The Supreme Lord said: O best of learned scholars (bho vidvad-
vara), you (bhavan) know all the thoughts (akhila abhipräya-vid) of
the residents of Vraja (tatratya). Please tell Me (me kathayatu)
without delay (avilambitam) what it is they desire (teñäm abhéñöaà
kià).



This inquiry stems from Mother Devaké’s proposal to offer the
Vraja-väsés whatever they want.

Kåñëa understands that no presentation of gifts will placate the
devotees in Vraja, since all they want from Him is that He grace
them with His presence.

By approaching Uddhava for counsel, however, Kåñëa is able to free
Himself of the responsibility for the decision.



If Uddhava advises Him to go to Våndävana, no one will be able to
stop Him.

What first drove Kåñëa to inquire from Uddhava was anxiety, but
now a second reason for taking his opinion has come to Kåñëa’s
mind.



1.6.78
çré-parékñid uväca

tac chrutvä bhagavad-väkyam
uddhavo hådi duùkhitaù

kñaëaà niçvasya vismeraù
sänutäpaà jagäda tam

Çré Parékñit said: Having heard these words from the Lord (tat
çrutvä bhagavad-väkyam), the despondent Uddhava (uddhavo hådi
duùkhitaù) was taken aback (vismeraù). He sighed briefly
(kñaëaà niçvasya) and then answered (jagäda tam), full of
remorse (sänutäpaà).



1.6.79
çrémad-uddhava uväca

na räja-räjeçvaratä-vibhütér
na divya-vastüni ca te bhavattaù
na kämayante ’nyad apéha kiïcid

amutra ca präpyam åte bhavantam

Çrémän Uddhava said: The people of Vraja (te) don’t want (na
kämayante) from You (bhavattaù) the power and wealth of
emperors (räja-räjeçvaratä-vibhütér), nor the enjoyments found in
heaven (na divya-vastüni), nor anything else (’nyad api iha kiïcid)
obtainable in this world or the next (iha amutra ca präpyam). They
desire nothing else but You (åte bhavantam).



1.6.80
avadhäna-prasädo ’tra

kriyatäà jïäpayämi yat
paçcäd vicärya kartavyaà

svayam eva yathocitam

Kindly favor me with Your attention (avadhäna-prasädo atra
kriyatäà). Think over (vicärya) what I am about to say (yat
jïäpayämi) and then act (paçcäd kartavyaà) as You see fit
(svayam eva yathocitam).



1.6.81
pürvaà nandasya saìgatyä

bhavatä preñitäni te
bhüñaëädéni dåñövocur

mitho magnäù çug-ambudhau

Before (pürvaà), when the cowherds met Nanda (nandasya
saìgatyä) and saw (dåñövä) the jewels and other gifts (bhüñaëädéni)
You had sent with him (bhavatä preñitäni te), they spoke with one
another (mitho ücuh), all of them immersed (magnäù) in an ocean
of grief (çug-ambudhau):



1.6.82
aho bata mahat kañöaà
vayam etad-abhépsavaù
etat-prasäda-yogyäç ca

jïätäù kåñëena samprati

“Oh, how very painful (aho bata mahat kañöaà)! Kåñëa now thinks
(jïätäù kåñëena) we want such presents from Him (vayam etad-
abhépsavaù) and deserve this kind of mercy (etat-prasäda-yogyäç
ca).



1.6.83
tad asmaj-jévanaà dhig dhik
tiñöhet kaëöhe ’dhunäpi yat

nanda-gopäàç ca dhig dhig ye
taà tyaktvaitäny upänayan

“Therefore (tad), damn our lives and the breath (asmaj-jévanaà
dhig dhik) that still moves in our throats (yat adhunäpi kaëöhe
tiñöhet)! And damn Nanda and the cowherd men (nanda-gopäàç
ca dhig dhig)! They (ye) should have left these things behind
(etäny tyaktvä) and instead brought Kåñëa Himself (taà
upänayan).”



1.6.84
tatas tvad-gamanäçäà ca

hitvä saha yaçodayä
måta-präyä bhavan-mäträ-
rebhire ’naçanaà mahat

Thus (tatah) the residents of Vraja, including Your Mother Yaçodä
(saha yaçodayä), gave up (hitvä) all hope of Your return (tvad-
gamana äçäà). Already dead (måta-präyä), they (bhavan-mäträ-
ärebhire) now refused to eat at all (mahat anaçanaà).

Along with Yaçodä, the Vraja-väsés have begun to fast to death,
refusing to touch even water.



1.6.85-86
kåtäparädha-van nando vaktuà kiïcid dina-trayam

açakto ’tyanta-çokärto vraja-präëän avan gatän

bhavatas tatra yänoktià grähayan çapathotkaraiù
darçayan yukti-cäturyam amün evam asäntvayat

Nanda (nandah) felt like someone who has committed a great offense (kata-
aparädha-vat), and for three days (dina-trayam) he was so utterly miserable
(atyanta-çoka ärtah) he couldn’t say a thing (kiïcid vaktuà açaktah). But
then, to save (avan) the lives of the residents of Vraja (vraja-präëän), he
induced those people to believe (grähayan) Your (bhavatah) departing
words (gatän yäna uktià). With many ardent promises (çapatha utkaraiù),
Nanda skillfully used logic to prove Your words true (darçayan yukti-
cäturyam). In this way he placated the Vraja-väsés (amün evam asäntvayat).



1.6.87
çré-nanda uväca

dravyäëy ädau prema-cihnäni putra
etäny atra prähiëot satya-väkyaù

çéghraà paçcäd ägamiñyaty avaçyaà
tatratyaà sva-prastutärthaà samäpya

Çré Nanda said: Our son (putra) is an honest person who always
speaks the truth (satya-väkyaù). He has first sent us (ädau atra
prähiëot) these things (etäny dravyäëy), as tokens of His love
(prema-cihnäni). He is sure to come back to us (paçcäd ägamiñyaty
avaçyaà) quickly (çéghraà), as soon as He finishes (samäpya) what
He has to do in Mathurä (tatratyaà sva-prastutärthaà).



1.6.88
çrutvä te tatra viçvasya
sarve sarala-mänasäù

bhavat-prétià samälocyä-
laìkärän dadhur ätmasu

The residents of Vraja, all simple-hearted people (sarve sarala-
mänasäù), trusted Nanda’s words (çrutvä te tatra viçvasya).
Thinking about Your loving affection (bhavat-prétià samälocya),
they accepted the jewelry and put it on their bodies (alaìkärän
dadhur ätmasu).



The Vraja-väsés felt no special pleasure in adorning their bodies
with this jewelry, but they did it anyway to satisfy Kåñëa.

It was not in their nature to doubt other people’s motives, and
they found it especially hard to distrust Kåñëa.



1.6.89
çré-kåñëo ’tra samägatya

prasäda-dravya-saìgrahät
vékñyäjïä-pälakän asmän

nitaräà kåpayiñyati

They thought, “When Çré Kåñëa returns (çré-kåñëah atra
samägatya), He will see (vékñya) how we have followed His order
(äjïä-pälakän asmän) by accepting these remnants of His
enjoyment (prasäda-dravya-saìgrahät). Then He will show us
special mercy (nitaräà kåpayiñyati).”



1.6.90
bhavän svayam agatvä tu

yaà sandeçaà samarpya mäm
prähiëot tena te sarve
babhüvur nihatä iva

But You never came (bhavän tu svayam agatvä). You sent me
instead (mäm prähiëot). And when they heard the message You had
sent with me (yaà sandeçaà mäm samarpya), they (te sarve)
almost died from disappointment (nihatä iva babhüvuh).



Uddhava complains that although the Vraja devotees acted with
simple honesty, Kåñëa reciprocated in a completely contrary way.

To send through Uddhava a message telling the Vraja-väsés to be
satisfied with meditating on Him as the all-pervading Supersoul
was nothing less than a cruel deception.

This message from Kåñëa shattered the Vraja-väsés’ hope of His
returning.



1.6.91
tathä dåñöyä mayä tatra

bhavato gamanaà dhruvam
pratijïäya prayatnät tän

jévayitvä samägatam

Seeing them so despondent (tathä dåñöyä), I made every effort
(mayä prayatnät) to keep them alive (tän jévayitvä) by promising
(pratijïäya) You would surely come back (bhavato tatra gamanaà
dhruvam). Then I returned here (samägatam).



1.6.92
tvat-präptaye ’tha sannyasta-

samasta-viñayäçrayäù
präpur yädåg-avasthäà te
täà påcchaitaà nijägrajam

To attain You (tvat-präptaye), these devotees then (atha) renounced
(sannyasta) all enjoyment of the senses and all material shelter
(samasta-viñayäçrayäù). Please ask (påccha) Your elder brother
(nijägrajam) here (etaà) what state (yädåg-avasthäà) they are in
(te präpuh).



1.6.93-94
çré-parékñid uväca

tad-viccheda-mahä-duùkhä-çaìkayä mläpitäni saù
devaké-bhéñmajädénäà mukhäny avanatäny adhaù

kñarad-asräëi sa-snehaà vilokya måduläçayaù
masé-karpara-paträëi vyagro ’yäcata saàjïayä

Çré Parékñit continued: From dread of the great pain of separation from
Kåñëa (tad-viccheda-mahä-duùkhä-çaìkayä), the faces of the ladies (saù
mukhäny) like Devaké and Rukmiëé (devaké-bhéñmajädénäà) were pale
(mläpitäni), downcast (avanatäny adhaù), and full of tears (kñarad-asräëi).
Looking at those women affectionately (sa-snehaà vilokya), gentle-hearted
Kåñëa (måduläçayaù) quickly gestured (vyagro saàjïayä ayäcata) for an
inkpot and paper (masé-karpara-paträëi).



Kåñëa was so shaken by Uddhava’s statements that He was unable to
speak.

He could make known His desire for pen and paper only by
gesturing.

But if Kåñëa was so anxious about the Vraja-väsés, why did He not go
to Våndävana at once?

Because Kåñëa is soft-hearted. Incapable of making His devotees
suffer, He was reluctant to leave Mother Devaké and His other
beloved devotees who were in Dvärakä.



1.6.95-96
prastutärthaà samädhäyä-tratyän äçväsya bändhavän

eño ’ham ägata-präya iti jänéta mat-priyäù

evam äçväsanaà prema-patraà preñayituà vraje
sva-hastenaiva likhitaà tac ca gäòha-pratétaye

Kåñëa meant to strengthen the faith of His Vraja devotees (vraje tat ca
gäòha-pratétaye) by sending them (preñayituà) a letter filled with loving
sentiments (evam äçväsanaà prema-patraà) and written by His own hand
(sva-hastena eva likhitaà): “My dear friends (mat-priyäù), please know (iti
jänéta) that as soon as I settle (samädhäya) the duties before Me (prastuta
arthaà) and satisfy (äçväsya) My relatives here (atratyän bändhavän), I
(eñah aham) will return in no time. I will be there (ägata-präya).”



1.6.97
tasyehitam abhipretya

präpto ’tyantärtim uddhavaù
vraja-väsi-mano-’bhijïo

’bravét sa-çapathaà rudan

Uddhava (uddhavaù) surmised what Kåñëa was about to do (tasya
éhitam abhipretya) and was therefore greatly distressed (atyanta
ärtim präptah). Knowing the inner hearts of the Vraja-väsés (vraja-
väsi-mano-abhijïah), he cried (rudan) and begged Kåñëa to
reconsider His plans (sa-çapathaà abravét).



1.6.98
çrémad-uddhava uväca

prabho su-nirëétam idaà pratéhi
tvadéya-pädäbja-yugasya tatra

çubha-prayäëaà na vinäsya jéved
vrajaù kathaïcin na ca kiïcid icchet

Çrémän Uddhava said: O master (prabho), please turn Your
attention to this (su-nirëétam idaà pratéhi): Unless (vinä) Your two
lotus feet (tvadéya-pädäbja-yugasya) make a blessed journey to
Vraja (tatra çubha-prayäëaà), there is no way to assure that Your
people of Vraja will survive (na vrajaù kathaïcid jéved). Those
people want nothing but Your lotus feet (na ca kiïcid icchet).



Part-12

Balaräma appeals to Kåñëa to 
save Vraja (113-125)



1.6.114
prathamäpara-käléna-
vraja-våttänta-vedinaù
mukham älokayäm äsa
baladevasya säçrukam

He glanced at the face (mukham älokayäm äsa) of Baladeva
(baladevasya), who knew all the tidings of Vraja (vraja-våttänta-
vedinaù), both past and present (prathama-apara-käléna), and
saw that it was covered with tears (säçrukam).



1.6.115
rohiëé-nandano bhrätur

bhävaà buddhvä smaran vrajam
sva-dhairya-rakñaëäçaktaù
prarudann abravét sphuöam

Baladeva, the son of Rohiëé (rohiëé-nandanah), was unable to keep
His composure (sva-dhairya-rakñaëa-açaktaù). Remembering Vraja
(smaran vrajam) and understanding His brother’s mood (bhrätur
bhävaà buddhvä), He began crying without control (prarudann).
But then He managed to speak distinctly (abravét sphuöam).



1.6.116
çré-baladeva uväca

gaväà keva kathä kåñëa
te te ’pi bhavataù priyäù
mågä vihaìgä bhäëòéra-

kadambädyäç ca pädapäù

Çré Baladeva said: Why speak only about the cows, dear Kåñëa
(gaväà keva kathä kåñëa)? All the animals in Vraja are Your
beloved friends (te te ’pi mågä bhavataù priyäù), and so also are
the birds (vihaìgä), and the trees (ca pädapäù) like the bhäëòéra
and the kadamba (bhäëòéra-kadambädyäç).



1.6.117
latäni kuïja-puïjäni

çädvaläny api jévanam
bhavaty evärpayäm äsuù
kñéëäç ca sarito ’drayaù

The grass (çädvaläny), the creepers (latäni), the lush bushes (kuïja-
puïjäni) have all dedicated their lives to You (jévanam bhavaty
evärpayäm äsuù). Now they are all wasting away (kñéëäç ca), and
so too are the rivers and mountains (sarito adrayaù).



In the agony of vipralambha-bhäva, the forest deer and the other
wild animals in Vraja had all become emaciated, and so had the
birds like the peacocks and even the “inanimate” rivers like the
Yamunä and mountains like Govardhana.

If these residents of Vraja were on the verge of death, then what to
speak of the cows, bulls, and calves Lord Kåñëa used to herd?



1.6.118
manuñyäù katicid bhrätaù
paraà te satya-väkyataù

jätäçayaiva jévanti
neccha çrotum ataù param

Some of the people (katicid manuñyäù), dear brother (bhrätaù),
live (jévanti) only on the hope (paraà jäta äçayaiva) that Your
promises were true (te satya-väkyataù). Better You not ask to hear
more news than this (na iccha çrotum ataù param).
.



This statement has a sober implication—that many residents of
Vraja, no longer able to tolerate separation from Kåñëa, had already
left their bodies.

In their own svarüpas they had gone to join Kåñëa in His pastimes,
in Dvärakä or elsewhere.

Others kept themselves alive in Vraja, sustaining themselves by
remembering Kåñëa and transcendentally perceiving His eternal
unmanifest pastimes.



More than once, Kåñëa had promised the Vraja-väsés He would
return to them soon.

Therefore some of them continued to expect Him, even after others
had lost all hope.

Lord Balaräma asked Kåñëa not to inquire further into news of
Vraja; it would be too painful for the devotees present to hear.



1.6.119
kintv idäném api bhavän
yadi tän nänukampate
yama eva tadä sarvän
vegenänugrahéñyati

I can only tell You (kintv) that if You (yadi bhavän) don’t show
Your kindness to them (tän nänukampate) soon (idäném api),
Yamaräja (yama eva tadä) will soon (vegena) show them his
(sarvän anugrahéñyati).



1.6.120
yat tatra ca tvayäkäri

nirviñaù käliyo hradaù
çoko ’yaà vipulas teñäà
çoke ’nyat käraëaà çåëu

That You rid Käliya’s lake of its poison (yat tatra ca tvayäkäri
nirviñaù käliyo hradaù) has only greatened their misery (ayaà
teñäà çoko vipulah). And please hear (çåëu) of still other reasons
for their sorrow (anyat çoke käraëaà).



1.6.121
tatratya-yamunä svalpa-

jalä çuñkeva säjani
govardhano ’bhün néco ’sau
svaù-präpto yo dhåtas tvayä

In Vraja (tatratya) the river Yamunä (yamunä) has turned so dry
(çuñkä iva ajani) she has hardly any water (svalpa-jalä). And
Govardhana (govardhanah), who when You held him up (yo
dhåtas) touched heaven (svaù-präptah), has now become short
(asau nécah abhüt).



1.6.122
na yänty anaçanät präëäs
tvan-nämämåta-sevinäm
paraà çuñka-mahäraëya-

dävägnir bhavitä gatiù

The devotees who relish the nectar of Your names (tvad-nämämåta-
sevinäm) cannot die (na präëäh yänty) of starvation (anaçanät);
instead their end will come (bhavitä gatiù) in a fire (dävägnir) in a
great dry forest (paraà çuñka-mahäraëya).



Balaräma is conjecturing how the Vraja-väsés are likely to leave
their bodies.

Because of vipralambha-bhäva, the great forests of Vraja like
Bhäëòéravana have become parched.

So at any time a forest fire is likely, in which the Vraja-väsés will
take the opportunity for suicide.



1.6.123
çré-parékñid uväca

çåëvann asau tat para-duùkha-kätaraù
kaëöhe gåhétvä mådula-svabhävakaù
rämaà mahä-déna-vad açru-dhärayä

dhautäìga-rägo ’rudad ucca-susvaram

Çré Parékñit said: Having heard this (çåëvann), Kåñëa (asau), who is gentle
by nature (mådula-svabhävakaù) and tormented by the suffering of others
(para-duùkha-kätaraù), grasped Balaräma (rämaà gåhétvä) by the neck
(kaëöhe) and shed a flood of tears (açru-dhärayä), like a person whose life is
in ruin (mahä-déna-vad). As He cried with loud sobs in His beautiful voice
(arudad ucca-susvaram), the tears washed away the cosmetics from His
body (dhautäìga-rägo).



1.6.124
paçcäd bhümi-tale luloöha sa-balo mätar mumoha kñaëät
tädåg-rodana-duùsthatänubhavataç cäpürva-våttät tayoù
rohiëy-uddhava-devaké-madanasü-çré-satyabhämädayaù
sarve ’ntaù-pura-väsino vikalatäà bhejü rudanto muhuù

Dear mother (mätar), He and Balaräma (sa-balo) then rolled on the ground
(paçcäd bhümi-tale luloöha) and for a moment lost consciousness (mumoha
kñaëät). Seeing (anubhavatah) the two Lords crying (tayoù rodana) in this
unprecedented, lamentable state (tädåg ca duùsthatä apürva-våttät), all the
residents of the inner palace lost control of themselves. Rohiëé, Uddhava,
Devaké, Rukmiëé, Satyabhämä, and all the rest (rohiëy-uddhava-devaké-
madanasü-çré-satyabhämädayaù sarve antaù-pura-väsinah)—they all lost
control (vikalatäà bhejü) and sobbed again and again (rudanto muhuù).



1.6.125
çrutväntaù-purato ’purä-kalitam äkrandaà mahärta-svarair

dhävanto yadavo javena vasudevenograsenädayaù
taträgatya tathä-vidhaà prabhu-varaà dåñövärudan vihvalä

viprä garga-mukhäs tathä pura-janäç cäpürva-dåñöekñayä

When the Yadus (yadavo) heard (çrutvä) the sound of distressed crying
(äkrandaà mahärta-svarair) coming from the inner palace (antaù-purato)—
a sound never heard there before (apurä-kalitam)—they quickly came
running (javena dhävanto), headed by Vasudeva and Ugrasena (vasudevena
ugrasena ädayaù). The brähmaëas arrived, led by Garga (viprä garga-
mukhäs tathä tatra ägatya), along with all the other people of the city (pura-
janäh). And when they saw (dåñövä) their beloved master (prabhu-varaà) in
this extraordinary state (tathä-vidhaà), as they never had before (apürva-
dåñöekñayä), they too began to cry, overwhelmed (rudan vihvalä).



Part-1

Brahmä arranges for Kåñëa’s 
relief (1-6)



Part-2

Kåñëa is brought to Nava-
våndävana (7-21)



Part-3

Kåñëa talks to Nanda and 
Yaçodä (22-28)



Part-4

Kåñëa goes to the forest to 
play (29-35)



Part-5

Kåñëa talks to Rädhä (36-42)



Part-6

The ladies are overwhelmed 
in love (43-46)



Part-7

Kåñëa sees the ocean and 
Dvärakä City (47-50)



Part-8

Balaräma explains the 
situation (51-65)



Part-9

Garuòa brings the two brothers 
back to Dvärakä (66-70)



1.7.69
sarva-jïenoddhavenätha
devaké-rukmiëé-mukhäù

prabodhyäntaù-pure devyo
bhagavat-pärçvam äpitäù

The all-knowing Uddhava (atha sarva-jïena uddhavena) informed Devaké,
Rukmiëé, and the others what was happening (devaké-rukmiëé-mukhäù
prabodhya). He brought (äpitäù) all the queens (devyah) back to the palace
(antaù-pure), to Lord Kåñëa’s side (bhagavat-pärçvam).

Uddhava arranged for the gossip-monger Padmävaté to attend to some
business elsewhere, because she would be out of place in the confidential
discussions about to begin.



Part-12

Kåñëa describes the love of 
the Vraja-väsés (89-96)



1.7.92
kåte sarva-parityäge

tair bhadraà yadi manyate
çape te ’smin kñaëe satyaà

tathaiva kriyate mayä

If the people of Vraja thought it good (tair bhadraà yadi manyate)
that I renounce everything (kåte sarva-parityäge), I promise You
(çape te satyaà) that in a moment (asmin kñaëe) I would do just
that (tathaiva kriyate mayä).



1.7.93

stuvatä brahmaëoktaà yad
våddha-väkyaà na tan måñä
teñäà pratyupakäre ’ham

açakto ’to mahä-åëé

The praise offered by the venerable Brahmä (stuvatä brahmaëoktaà
yad våddha-väkyaà) was not spoken in vain (na tad måñä): I can
never fully repay these devotees (teñäà pratyupakäre aham
açaktah), and so I am utterly indebted to them (atah mahä-åëé).



As Brahmä stated while praising Kåñëa’s superexcellence:

eñäà ghoña-niväsinäm uta bhavän kià deva räteti naç
ceto viçva-phalät phalaà tvad aparaà kuträpy ayan muhyati

sad-veñäd iva pütanäpi sa-kulä tväm eva deväpitä
yad-dhämärtha-suhåt-priyätma-tanaya-präëäçayäs tvat-kåte

O Lord (deva)! What can you give (bhavän kià räta) to the people of Vraja (eñäà
ghoña-niväsinäm) whose houses, possessions, friends (yad-dhämärtha-suhåt), dear ones,
bodies, sons (priya-ätma-tanaya), life airs and hearts (präëa äçayäh) are dedicated only
to you (tvat-kåte), since there is nothing superior to you or Vraja (which you have
already given) (tvad-aparaà kuträpy)? Thinking of this, my mind becomes bewildered
(iti nah cetah muhyati). You awarded yourself (tväm eva äpitä) even to Pütanä
(pütanäpi) and her family members (sa-kulä) because she wore the disguise of a nurse
(sad-veñäd). (SB 10.14.35)



1.7.94
yadi ca prétaye teñäà
tatra yämi vasämi ca

tathäpi kim api svästhyaà
bhävyaà nälocayämy aham

But even if for their pleasure (yadi ca teñäà prétaye) I were to return
to live with them (tatra yämi vasämi ca), I don’t see (tathäpi na
älocayämy aham) how that would help (kim api svästhyaà
bhävyaà).



1.7.95
mad-ékñaëäd eva vigäòha-bhävo-
dayena labdhä vikalä vimoham

na daihikaà kiïcana te na dehaà
vidur na cätmänam aho kim anyat

Just by seeing Me (mad-ékñaëäd eva) they become so dazed and
bewildered (labdhä vikalä vimoham) by ecstasies from deep within
(vigäòha-bhava udayena) that they fail to recognize their own bodies
(te na ätmänam dehaà viduh) and everything that has to do with
their bodies (na daihikaà kiïcana), what to speak of the rest of the
world (aho kim anyat).



When the Vraja-väsés see Him they forget their own bodies and everything
connected with them—family, social position, responsibilities, and so on.

They forget whatever plans they may have had for success in this life and the
next.

Therefore, since the Vraja-väsés, upon seeing Kåñëa again, would lose all
contact with reality, Kåñëa sees no hope of restoring them to health by
returning.

His going back to them would only make their condition worse.



1.7.96
dåñöe ’pi çämyen mayi tan na duùkhaà

viccheda-cintäkulitätmanäà vai
harñäya teñäà kriyate vidhir yo

duùkhaà sa sadyo dvé-guëé-karoti

So their pain won’t be relieved (tad na duùkhaà çämyet) even if
they see Me (mayi dåñöe api). Their hearts will be so disturbed by
thoughts of separation from Me (viccheda-cintä äkulita ätmanäà
vai) that whatever measures I take for their happiness (teñäà
harñäya kriyate vidhir yo) will only double their grief (duùkhaà sa
sadyo dvé-guëé-karoti).



In their trance of separation, the devotees of Vraja are aware of nothing but
Kåñëa.

Their ecstasy is so deep that as a natural effect of remembering Kåñëa they see
Him physically before them.

Other pure devotees, whose love for Kåñëa is not on the same level of
perfection, have separate experiences of Him internally and externally.

Dhruva, for example, concentrated His mind on Lord Viñëu in deep
meditation, but his internal vision of the Lord did not expand into a vision
outside like that of the gopés.



The full vision of Kåñëa’s beauty relished by the Vraja-väsés is the ultimate
fruit of spiritual perfection.

One might suggest, therefore, that if Kåñëa were to present Himself once
more before the Vraja-väsés their condition would certainly improve.

This might be true, but to recover from the intense pain of separation would
take time.

And the Vraja-väsés, thinking Kåñëa might leave them again, might relapse
into their trance of separation.



Therefore Kåñëa thinks that returning to them would only cast them
deeper into suffering.

The painful anxiety of separation from Kåñëa puts the ätmäs of the
Vraja-väsés—meaning their hearts, their bodies, and the very essence
of their being—into turmoil.

When a person has not eaten for a long time, the vital elements of his
body are depleted, so that even after obtaining food he takes time to
recover.

He does not recover simply by having food placed before him.



He has to eat, and in a manner that does not make him sicker.

Then he has to wait for the nourishment to be distributed in his
body.

“Similarly,” Kåñëa thinks, “the Vraja-väsés will not recover just by
seeing Me.

They will have to enjoy pastimes with Me, and not only for a short
time but as long as needed to fulfill their desires.



I fear that this will prove impossible, since I have too many other
things to take care of elsewhere.

I am incapable of curing them.”

Even if Kåñëa’s concern were unfounded, if He were to treat their
disease of separation by returning to them they would remain
susceptible to agitation, thinking He might leave them again.

Their anxiety, being an essential part of their very existence, cannot
be cured even by His personal darçana.



Thus Kåñëa faces a dilemma.

On one hand, the Vraja-väsés do not know how they can survive in
separation from Kåñëa, and on the other hand even if He stays with
them a long time they will inevitably worry that at any moment He
might leave them again.

As this most exquisite agony of viraha-bhäva rises in their hearts, it
will only worsen their grief.



Kåñëa reasons that just as there is no way to remove the
natural quality of heat that He imparted to the element fire at
the time of creation, there is no way that anyone, even He
Himself, could withdraw the ecstatic nature of the Vraja-väsés,
imparted to them by His unique mercy.

As this most exquisite agony of viraha-bhäva rises in their
hearts, it will only worsen their grief.



This state of affairs is the greatest glory of the residents of Vraja.

Of course, the devotees of Kåñëa in Vraja feel special ecstasy when they join
with Him directly in the spontaneous pastimes found nowhere else.

Nonetheless, the special pure love born of separation from Him rises within
them most of the time.

The Vraja-väsés are the special recipients of superexcellent viraha-bhäva,
which is His greatest mercy (parama-mahattva) because it is filled with the
highest special happiness, carried to its ultimate extreme.



Although everyone in this world lives in separation from Kåñëa, only
the Vraja-väsés fully experience viraha-bhäva.

Their special ecstasy of separation from Kåñëa is obtained only by
His special mercy, and only after very intimate association with Him.

Kåñëa feels very grateful for the transcendental love of His gopés and
His other beloved devotees in Våndävana, so He cannot bear to see
the disastrous effects of their viraha-bhäva.

He therefore cannot return to live in Våndävana again, or even pay a
short visit.



Part-13

Kåñëa tells why He married 
His queens (97-102)



1.7.97
adåçyamäne ca mayi pradépta-
viyoga-vahner vikaläù kadäcit
måtä ivonmäda-hatäù kadäcid

vicitra-bhävaà madhuraà bhajante

And when they cannot see Me (adåçyamäne ca mayi) they become
so torn (vikaläù) that the fire of separation (pradépta-viyoga-vahner)
leaves them sometimes as though dead (kadäcit måtä iva) and
sometimes as though insane (kadäcid unmäda-hatäù). Thus they
partake of the nectar of wonderful ecstasies (kadäcid vicitra-bhävaà
madhuraà bhajante).



In this verse Kåñëa defends Himself against the accusation that He is
ungrateful to have abandoned the residents of Vraja.

What the Vraja-väsés feel because of Kåñëa’s absence is a concentrated agony
similar to the burning heat of fire.

They lose control of their wits and sometimes seem on the verge of death,
showing no external signs of life.

At other times they seem afflicted by madness.

But Kåñëa explains that these are all signs of the highest devotional ecstasy.



1.7.98
tamisra-puïjädi yad eva kiïcin

madéya-varëopamam ékñyate taiù
sa-cumbanaà tat parirabhyate mad-
dhiyä paraà tat kva nu varëanéyam

If they see (taiù ékñyate) a patch of darkness (yad eva kiïcin
tamisra-puïjädi) resembling My complexion (madéya-varëa
upamam), they embrace and kiss it (sa-cumbanaà tat parirabhyate),
mistaking it for Me (mad-dhiyä). What more can I describe (paraà
tat kva nu varëanéyam)?



1.7.99
ata eva mayä svasya

sthitim apy asthiteù samäm
dåñövä na gamyate tatra

çåëv arthaà yuñmad-udvahe

Therefore (ata eva) My staying with them (mayä svasya sthitim apy)
would be equal to My absence (asthiteù samäm). Realizing this
(dåñövä), I have not returned there (na gamyate tatra). Now hear the
real reason (çåëu arthaà) I married you (yuñmad-udvahe).



Whether Kåñëa shows Himself to His dearmost devotees or remains unseen to
them, they will be torn by the ecstasies of separation, and He will suffer the
frustration of being unable to help them.

Such is the apparent misery of Kåñëa and His devotees.



Part-16

Kåñëa greets Närada and 
thanks him (120-127)



1.7.122
sarväntar-ätma-dåk präha

sa-smitaà nanda-nandanaù
adya kena niruddho ’sau
yan näyäty atra pürva-vat

Kåñëa (nanda-nandanaù) is the all-knowing seer of everyone’s heart
(sarva antar-ätma-dåk), but He asked with a smile (sa-smitaà
präha), “Why is he being kept standing there (adya kena niruddhah
asau)? Why doesn’t he come in (yad na äyäty atra) as usual (pürva-
vat)?”



1.7.123
pratyuväcoddhavaù smitvä

prabho bhétyäpi lajjayä
tato brahmaëya-devena

svayam uktaù praveçya saù

Uddhava (uddhavaù) smiled and answered (smitvä pratyuväca),
“My Lord (prabho), because he is afraid and embarrassed (bhétyäpi
lajjayä).” Then the Lord, who always favors the brähmaëas (tato
brahmaëya-devena), Himself brought Närada inside (svayam
praveçya) and spoke to him (saù uktaù).



1.7.124
çré-bhagavän uväca

mat-préty-utpädana-vyagra
çré-närada suhåt-tama
hitam eväkåtätyantaà

bhavän me rasikottama

The Supreme Lord said: Närada (çré-närada), My dearest friend
(suhåt-tama), you are always eager to please Me (mat-préty-
utpädana-vyagra), and you are the best of those who relish
transcendental emotions (bhavän rasika uttama). You have now
done Me a great favor (ätyantaà hitam eva akåta).



1.7.125
präg yady api prema-kåtät priyäëäà

viccheda-dävänala-vegato ’ntaù
santäpa-jätena duranta-çokä-

veçena gäòhaà bhavatéva duùkham

It is true that, when one is parted from those one loves (yady api
priyäëäà viccheda), pure love makes one (prema-kåtät) suffer
within, as if from a blazing fire (antaù dävänala-vegato). The
burning pain (santäpa-jätena) creates a remorse (duranta-çoka-
äveçena) that further deepens into irrepressible sorrow (gäòhaà
duùkham iva bhavati). Thus one at first seems wretched (präg).



Närada may agree that he need not be embarrassed for unavoidably
losing control amidst the ecstasies of bhagavad-bhakti.

Yet he had caused Kåñëa great distress by sending the Lord into a
bewildered trance of remembering His devotees in Våndävana.

In this verse and the next, Kåñëa therefore tries to convince Närada
that he need not blame himself.



The misery of transcendental separation is only apparent; even while
outwardly showing many symptoms of mental pain, a person feeling
viraha-bhäva is absorbed in incomparable bliss.

Thus the apparently wretched devotee is actually most fortunate.

Whatever momentary distress he may feel will soon give way to
complete happiness.



1.7.126
tathäpi sambhoga-sukhäd api stutaù

sa ko ’py anirväcya-tamo mano-ramaù
pramoda-räçiù pariëämato dhruvaà
tatra sphuret tad-rasikaika-vedyaù

But (tathäpi) this anguish of separation is praised (stutaù) as greater
than the happiness of enjoying with those one loves (sambhoga-
sukhäd api). Separation (sah) is so pleasing to the mind (mano-
ramaù) that it cannot be described (kah apy anirväcya-tamah). It
always transforms at last (pariëämato dhruvaà) into an abundance
of pleasure (pramoda-räçiù). Only experts in tasting these moods
(rasika eka) can understand how this happens (tad tatra sphuret
vedyaù).



The so-called bliss of merging into the impersonal aspect of the Absolute
Truth is often said to be indescribable, but the bliss of pure prema is even
harder to describe.

And most hard to describe is the inconceivable ecstasy of transcendental love
in separation, which is born in pain but grows into the greatest possible
pleasure.

The ecstasy of separation is not the miserable experience it seems to
outsiders; it is mano-rama, the cause of full satisfaction for the heart.

If someone still asks how one can feel happy within misery, he should know
that only the rasikas, those who have spontaneous eagerness to taste this
prema, can understand it.



1.7.127
tac-choka-duùkhoparamasya paçcäc
cittaà yataù pürëatayä prasannam

sampräpta-sambhoga-mahä-sukhena
sampanna-vat tiñöhati sarvadaiva

After the pain of despair is relieved (tat-çoka-duùkha-uparamasya
paçcät), one’s heart feels fully satisfied (yataù cittaà pürëatayä
prasannam), delighting constantly (sarvadä eva sampanna-vat
tiñöhati) as one enjoys the great pleasure of meeting with one’s
beloved (sampräpta-sambhoga-mahä-sukhena).



Those who have not yet realized their natural attraction toward
Kåñëa cannot understand the ecstasy of separation.

They should not vainly pretend to be expert in things to which they
have no real access, but should instead take guidance from the
authentic rasikas in the line of Vaiñëava paramparä on how to
gradually become fit for understanding the subtleties of devotion.

Faithful hearing and service are required.



Still, the material mind is demanding, so neophytes may ask,
“Doesn’t excessive misery normally result in either delusion or
death? Why should unlimited joy arise from misery? Granted, the
laws of nature dictate that pleasure is generally followed by pain, and
pain by pleasure. But this doesn’t mean that pain literally becomes
pleasure and vice versa; it means that circumstances in this world are
always changing, so that neither pleasure nor pain can long continue
without being replaced by the other. To say that some kind of
suffering matures into the highest ecstasy is unreasonable.”



In answer to such demands to justify viraha-bhäva by logic, what
pure devotees personally experience may be offered as definite
evidence.

Pure devotees do indeed enjoy ecstasy in separation.

And since no other cause for this ecstasy can be ascertained, the
cause must be their intense experience of what appears from the
outside to be suffering.



To help newcomers to the devotional process understand viraha-bhäva, Kåñëa
speaks the current verse, comparing the ecstasy of viraha-bhäva to the
pleasurable sensation of relief from pain, a relief with which everyone is
familiar.

A person may struggle to achieve some object of satisfaction, and though his
struggle may be painful, when he achieves his object the pain turns into joy.

The ecstatic distress of viraha-bhäva may appear similar to the pleasure that
follows pain, but as expressed here by the phrase sampanna-vat (“as if
experiencing”), this is only the external appearance.



In reality the ecstasy of separation comes not from the eventual meeting and
enjoying with one’s beloved but from the “pain” of separation itself.

That ecstasy is complete satisfaction, in which one never feels any
insufficiency.

That ecstasy may be compared to the pleasure of gratification after
deprivation, but actually it is much more sublime.

The mind of an ordinary person is relieved when he can rejoin those he loves
and again gratify his senses, but a pure devotee’s greatest ecstasy arises from
serving and remembering Kåñëa in separation.



1.7.128
icchet punas tädåçam eva bhävaà

kliñöaà kathaïcit tad-abhävataù syät
yeñäà na bhätéti mate ’pi teñäà
gäòhopakäré småti-daù priyäëäm

One may want to feel that separation again (icchet punah tädåçam
eva bhävaà), and may indeed feel distressed (kliñöaà kathaïcit) if
one cannot (tad-abhävataù syät). Thus a person who can remind one
of a beloved (priyäëäm småti-daù) not present (yeñäà na bhäti) is
considered (iti mate) the most sincere and helpful friend (teñäà
gäòha upakäré).



The neophyte mind may still be confused.

That mind may think, “According to the axiom that pleasure leads to
pain, and pain to pleasure, the abundant joy felt by an elevated
devotee in prema-bhakti is bound to give way to disappointment
when circumstances change, as in this world they always do.

The more one is elated now, the more one will suffer depression
later.



Premänanda is greater than the ecstasy of worshiping God in mere
reverence, and certainly much greater than the ecstasy of impersonal
identification with the Supreme.

Therefore when the bliss of prema is interrupted by the pain of
separation, one is plunged into the worst distress.”

To dispel this confusion, Kåñëa now conclusively proves that the
apparent pain of viraha-bhäva is in fact pleasure.



The hearts of devotees absorbed in viraha-bhäva are unavoidably
compelled to seek more of it.

They cannot tolerate losing this ecstasy. Kåñëa’s proof, therefore, is
simple: How can anyone’s heart feel the urge to suffer more and
more pain unless that pain is really pleasure?

Outsiders may perceive a devotee’s ecstasy as suffering, and the
devotee may speak and act as if it were, but the truth must be just
the opposite.



Judging from the strength of the devotee’s urge to continue suffering
viraha-bhäva, that bhäva must in fact be the ultimate happiness.

A material example may help clarify this point: Although the
coldness of ice is the opposite of the heat of fire, ice placed on one’s
body may feel as hot as burning coal.

In this example, the burning sensation from the ice is illusory, the
numbing coldness real.

Similarly, the pain of viraha-bhäva is a false appearance, disguising
the reality of indescribable joy.



The difference between the ecstasy of separation from Kåñëa and the
common sensation of being touched by ice is that the deep feeling of
viraha-bhäva is known only to a few—to Kåñëa and some of His
most intimate devotees.

Kåñëa in this verse is referring specially to His own ecstasy in
separation from the residents of Vraja, but His description equally
applies to their ecstatic remembrance of Him.

Or, to be more correct, it applies to the Vraja-väsés with the
exception of the young gopés.



These gopés are never relieved for a moment from the tension of
viraha-bhäva, since even when together with Kåñëa they are in
anxiety about losing Him.

They never lose touch with this ecstasy, and so have no reason to
think about regaining it.

Yet they do not consider their pain of separation a goal for anyone to
strive for, because it burns them more sharply than a million forest
fires. In the gopés’ own words,



As this statement implies, the gopés do not worry about the pain of
forgetting Kåñëa, because forgetting Kåñëa is something they cannot
do even if they want to.

They sometimes would like to forget Kåñëa to avoid the ever-
increasing agony of remembering Him, and certainly they do not
need to ask to be put into a fire of separation.

The gopés feel the pain of separation from Kåñëa constantly and in a
unique way.



Therefore the happiness they enjoy is actually greater than that of
anyone else.

They are superior to all other servants of God and to all His other
intimate devotees.



1.7.129
kathaïcana smäraëam eva teñäm

avehi taj-jévana-dänam eva
teñäà yato vismaraëaà kadäcit

präëädhikänäà maraëäc ca nindyam

Please understand (avehi): When somehow made mindful
(kathaïcana smäraëam eva) of those one loves (teñäm), one is given
back one’s life (taj-jévana-dänam eva). Forgetting those (yato
vismaraëaà kadäcit) more dear than one’s own breath (teñäà
präëädhikänäà) is more painful than dying (maraëät ca nindyam).



1.7.130
na sambhaved asmaraëaà kadäpi
sva-jévanänäà yad api priyäëäm

tathäpi kenäpi viçeñaëena
småtiù praharñäya yathä su-jévitam

Those dear as life (yad api sva-jévanänäà priyäëäm) one can never
forget (na kadäpi asmaraëaà sambhaved), but when reminded of
them in a special way (tathäpi kenäpi viçeñaëena småtiù) one feels
happy (praharñäya), like one who has lived a life of good fortune
(yathä su-jévitam).



1.7.131
ity evam upakäro ’dya
bhavatäkäri me mahän
tat te ’smi parama-préto
nijäbhéñöän varän våëu

So today (adya) you have favored Me greatly (ity evam bhavatä me
mahän upakäro akäri), and therefore I am delighted with you (tat te
parama-préto asmi). Please choose whatever benedictions you would
like (nijäbhéñöän varän våëu).

Närada reminded Lord Kåñëa of the gopés’ absolute attachment to
Him, and for this Lord Kåñëa is thankful.


