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Verse, Translation and
Purport



11.16.17 ||
tasyalvam vartamanasya
purvesam vrttim anvaham
natidare kilascaryam
yad asit tan nibodha me

Now you may hear from me of what happened while Maharaja
Pariksit was passing his days hearing of the good occupations ot his
toretathers and being absorbed in thought of them.



11.16.18 ||
dharmah padaikena caran
vicchayam upalabhya gam
prcchati smasru-vadanam

vivatsam iva mataram

The personality of religious principles, Dharma, was wandering about
in the form of a bull. And he met the personality of earth in the form
of a cow who appeared to grieve like a mother who had lost her child.
She had tears in her eyes, and the beauty of her body was lost. Thus
Dharma questioned the earth as follows.



Srila Prabhupada’s
Purport



The bull is the emblem of the moral principle, and the cow is the representative
of the earth.

When the bull and the cow are in a joytul mood, it is to be understood that the
people of the world are also in a joytul mood.

The reason is that the bull helps production ot grains in the agricultural field,
and the cow delivers milk, the miracle of aggregate food values.

The human society, therefore, maintains these two important animals very
carefully so that they can wander everywhere in cheerfulness.



But at the present moment in this age of Kali both the bull and the cow are now
being slaughtered and eaten up as toodstutt by a class of men who do not know
the brahminical culture.

The bull and the cow can be protected for the good of all human society simply
by the spreading of brahminical culture as the topmost perfection ot all cultural
attairs.

By advancement of such culture, the morale of society is properly maintained,
and so peace and prosperity are also attained without extraneous etfort.

When brahminical culture deteriorates, the cow and bull are mistreated, and the
resultant actions are prominent by the following symptoms.



Discussion



Theme - 1

Chapter recap till now



11.16.1 |
suta uvaca
tatah pariksid dvija-varya-siksaya
mahim maha-bhagavatah Sasasa ha
yatha hi siityam abhijata-kovidah
samadisan vipra mahad-gunas tatha

Suta said: O brahmana! Just as those who knew about his birth had
described him, Pariksit, the great devotee, possessing qualities of a
great person, ruled the earth under the guidance of the best

brahmanas.



11.16.2 |
sa uttarasya tanayam
upayema iravatim
janamejayadims$ caturas
tasyam utpadayat sutan

He married Iravati, the daughter of King Uttara, and bore four sons
starting with Janamejaya.



11.16.3 |
ajaharasva-medhams trin
gangayam bhuri-daksinan
Saradvatam gurum krtva

deva yatraksi-gocarah

Accepting Krpa as his guru and giving profuse donations, he
performed three horse sacrifices on the banks of the Ganga, in
which the devatas became visible.



11.16.4 |
nijagrahaujasa virah
kalim digvijaye kvacit
nrpa-linga-dharam Stdram
ghnantam go-mithunam pada

One time, while touring his kingdom, the hero valiantly punished
Kali, a stidra dressed as a king, who was kicking a cow and bull.



11.16.5 ||
Saunaka uvaca
kasya hetor nijagraha
kalim digvijaye nrpah
nrdeva-cihna-dhrk sadra-
ko 'sau garnh yah padahanat

Saunaka said: Why did the king while touring punish Kali but not
kill him? The person dressed as a king who was kicking the cow was
a very low studra.



11.16.6 ||
tat kathyatarn maha-bhaga
yadi krsna-kathasrayam
athavasya padambhoja-
makaranda-liham satam

O great soul! Please tell us if it concerns Krsna, or concerns his
devotees who lick the honey from his lotus feet.



11.16.7 ||
kim anyair asad-alapair
ayuso yad asad-vyayah
ksudrayusam nrnam anga
martyanam rtam icchatam

O Suata! For those men who desire Krsna, what is use of material
talks which are a waste of life for short-lived humanity?



11.16.8 |
ihopahuto bhagavan
mrtyuh samitra-karmani
na kascin mriyate tavad
yavad asta ihantakah

The Lord as death has been called here to this sacrifice of animals. As long as
he is here, no one will die.

How can we hear auspicious talks about Krsna if we are perishable?
In this place (iha) there is animal sacrifice with death as the executioner.
Death has been called for that.

Then what happens? No one dies.



11.16.9 ||
etad-artham hi bhagavan
ahtitah paramarsibhih
aho nr-loke piyeta
hari-lilamrtarm vacah

The sages have called death here so that no one dies. Therefore,
men should drink the words containing sweet pastimes of the Lord.



[ 1.16.10 ||
mandasya manda-prajiasya
vayo mandayusas ca vai
nidraya hriyate naktam
diva ca vyartha-karmabhih

The lives of those who are lazy, toolish and short lived, are wasted
at night in sleeping and in the day by useless actions.



[ 1.16.11 ||
suta uvaca
yada pariksit kuru-jangale 'vasat
kalim pravistarm nija-cakravartite
niSamya vartam anatipriyam tatah
Sarasanarh samyuga-saundir adade

Suta said: When Pariksit, expert in battle, was staying in Kuru-
jangala inspecting his kingdom, hearing the rather unpleasant news
that Kali had entered, he took up his bow.



11.16.12 ||
svalankrtarh Syama-turanga-yojitam
ratham mrgendra-dhvajam asritah purat
vrto rathasva-dvipa-patti-yuktaya
sva-senaya digvijayaya nirgatah

He had gone out from his city to gather tribute with his troops
along with chariots, horses, and elephants on a chariot with lion flag,
pulled by black horses and well decorated.



11.16.13 ||
bhadrasvam ketumalam ca
bharatam cottaran kuran
kimpurusadini varsani
vijitya jagrhe balim

Conquering Bhadrasva, Ketumala, Bharata, the northern Kuru
provinces, and other countries such as Kimpurusa, he received taxes.



| 1.16.14-16 ||
tatra tatropasrnvanah sva-pirvesam mahatmanam
pragiyamanar ca yasah krsna-mahatmya-siicakam

atmanam ca paritratam asvatthamno 'stra-tejasah
sneham ca vrsni-parthanam tesam bhaktim ca kesave

tebhyah parama-santustah prity-ujjrmbhita-locanah
maha-dhanani vasarisi dadau haran maha-manah

In those places, hearing the glories of his ancestors being sung which
indicated glory to Krsna, his deliverance from the brahmastra of Asvatthama,
and the great devotion and affection of the Pandavas and Vrsnis for Krsna,
highly satistied and very generous, his eyes filled with atfection, he gave those
glorifiers great wealth and cloth.



11.16.17 ||
sarathya-parasada-sevana-sakhya-dautya-
virasananugamana-stavana-pranaman
snigdhesu pandusu jagat-pranatim ca visnor
bhaktim karoti nr-pati$ caranaravinde

Hearing through their praises that Krsna acted as charioteer, follower,
servant, friend and messenger of the dear Pandavas and that Visnu
was respected by the whole world, he expressed devotion to the
lotus feet of the Lord.



11.16.18 ||
tasyalvam vartamanasya
purvesam vrttim anvaham
natidare kilascaryam
yad asit tan nibodha me

Hear from me the most astonishing event that suddenly occurred
while he was following this procedure of the previous kings daily.



1 1.16.19 ||
dharmah padaikena caran
vicchayam upalabhya gam
prcchati smasru-vadanam

vivatsam iva mataram

Dharma, moving about on one leg, seeing a cow with no effulgence,
with tears in her eyes as if she had lost her calf, inquired from her.



Theme — 11

Srimad Bhagavatam’s Uniqueness



11.16.6 ||
tat kathyatarn maha-bhaga
yadi krsna-kathasrayam
athavasya padambhoja-
makaranda-liham satam

O great soul! Please tell us it it concerns Krsna, or concerns his
devotees who lick the honey from his lotus feet.



1. Purpose of the other 9 Topics



12.10.1 ||
Sri-Suka uvaca—
atra sargo visargas ca
sthanarm posanam titayah |
manvantaresanukatha
nirodho muktir asrayah ||

Sukadeva said: In this Purana there are ten topics (atra): creation,
secondary creation (sargo visargas ca), protection, mercy of the Lord,
material activities (sthanam posanam utayah), the conduct of the
Manus, stories of the Lord (manvantara isanukatha), destruction of
the universe, liberation and the ultimate shelter (nirodho muktir
asrayah).



12.10.2 |
dasamasya visuddhy-artham
navanam iha laksanam |
varnayanti mahatmanah
Srutenarthena canjasa ||

The great devotees such as Vidura and Maitreya describe properly
(mahatmanah varnayanti afjasa) the nine topics (navanam iha
laksanam) in order to impart the highest knowledge of the tenth
topic (dasamasya visuddhy-artham), through the words of the
scripture and stories to illustrate their meaning (Srutena ca arthena).
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2. Other 9 Topics illuminate to

help relish the 10 topic



Bhagavatam is compared to a lamp in the following two verses:

yah svanubhavam akhila-Sruti-saram ekam

adhyatma-dipam atititirsatarn tamo 'ndham
sarnsarinam karunayaha purana-guhyam

tam vyasa-sinum upayami gurum muninam

[ surrender (upayami) to the son of Vyasa (tam vyasa-siinum), the incomparable
guru of all the sages (gururn muninam), who mercitully spoke (yah karunaya
aha) the Purana full of hidden meanings (purana-guhyarm), the essence ot all the
scriptures, the essence of hearing (akhila-sruti-saram ekam), for all the people ot
this world, even in the future (samsarinam); who spoke the Bhagavatam, which
revealed the excellence of rasa to Sukadeva (yah svanubhavam), and which is
the revealer of atma (adhyatma-dipam) for those desiring to cross dense
ignorance with ease (atititirsatarh tamo andham). (SB 1.2.3)




Bhagavatam is compared to the sun:

krsne sva-dhamopagate dharma-jianadibhih saha
kalau nasta-drsam esa puranarko 'dhunoditah

——

Though Krsna (krsne), departing Dvaraka, arrived at
Prabhasa, and then disappeared (sva-dhama upagate) along
with his six opulences (dharma-jianadibhih saha), this
Purana (esa puranah), another form of the sun (arkah), has
now risen (adhuna uditah) in Kali-yuga (kalau) for those who

have lost their knowledge (nasta-drsam). (SB 1.3.43)




Bhagavatam is described as giving a tasty fruit in the third
verse ol this chapter with

nigama-kalpa-taror galitamh phalam rasam

EEEE——

It is the matured fruit (of rasa) (galitam phalam rasam) of the
desire tree of the Vedas (nigama-kalpa-taroh). (SB 1.1.3)

Bhagavatam is compared to Mohini avatira because it gives
different results to different people:




The devotees, being the righttul recipients, are considered to be like
the devatas, since they receive the nectar in the form of relishing the
rarest taste of these five meanings.

The Bhagavatam is considered to be like Mohini, serving out these

dlfferent meanings of Bhagavatam to the devotees.
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Though all twelve cantos of the Bhagavatam are like the tasty fruit, the
sun and the lamp, the topics of creation and destruction (sarga and
mrodha) and various verses describing this are considered to be the
lamp, since those topics reveal only the general aspect of the Lord
(adhyatma).




Secondary creation (visarga), maintenance (sthana), protection
(posana) and other topics (uti, manvantara, 1sanukatha, and
mukti) are considered to be the sun since they reveal, in
addition, the results of forbidden practices for enjoyment and
renunciation available in dharma, artha, kama, moksa and

——
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Topics dealing 6 th the appearance and pastimes of the Lord
(asraya) and his devotees, and with bhakti and prema, are
considered to be the tasty fruit of rasa.

~




padau yadiyau prathama-dvitiyau
trtiya-turyau kathitau yad-uru
nabhis tatha pancama eva sastho
bhujantaram dor-yugalam tathanyau
kanthas tu rajan navamo yadiyo
mukharavindam dasamah praphullam
ekadaso yasya lalata-pattam
siro’pi tu dvadasa eva bhati
tam adidevam karuna-nidhanam
tamala-varnam suhitavataram
apara-samsara-samudra-setum
bhajamahe bhagavata-svarupam



3. Characteristics unique to
Srimad Bhagavatam and no other

literatures



s Il 1.1.2 |
*,\W dharmah projjhita-kaitavo 'tra paramo nirmatsaranar satari
O vedyam vastavam atra vastu Sivadam tapa-trayonmillanam
Srimad-bhagavate maha-muni-krte ki va parair iSvarah

sgdyo hrdy avarudhyate 'tra m; t-ksanat
AV

A Ce- Dkl geor SireEs
e Supreme Lord (isvarah) becomes immediately captured in the heart (sadvo hrdy

ayarudhyate) ot the accomplished devotees ) by_hearing Bhagavatam (atra) and
even by those who have suddenly developed a desire to hear it (guérﬁsubhis@_-_ls_al_l@). This
do\@s not happened with other works (kim_va aparaih). In the Bhagavatam alone ($rimad-
bhagavate), created by the Lord himselfrgmahé-muni-krte), is presented the real, permanent
objed¢ (vasfavaly vastu) which—ean—be understood (vedyarn) by those without selfish
intentions (nirmatsaranarn satarn), and which bestows auspiciousness (Sivadam) and release
from the material world of miseries (tapa-trayonmulanam). In the Bhagavatam alone({aird) is
presented the process for attaining that highest object (paramo), devoid of all material goals
and liberation (projjhita-kaitava dharmah).




Through the hearing process, the Bhagavatam (atra) which is
most auspicious (srimat), the Lord (isvarah), the shelter of all
else, Sri-krsna, is immediately brought under control and
captured (avarudhyate) in the heart by the accomplished
persons (krtibhih), the persons devoid of selfishness
(nirmatsaranam), who are mentioned in the verse as being
qualified for this scripture.

This indicates that prema arises in the devotees, since the Lord
is brought under control only by prema.



Krsna enters the hearts of even those who have suddenly

e .

developed the desire to hear from the moment they begin
listening.

Since they develop the desire to hear from that moment, even
before having faith, it means that they develop prema simply
by hearing Bhagavatam.

Then how much more quickly they would develop prema it
they begin hearing with faith!




clgrﬁhﬁdbhuta—virve ’smin sraddha dure ’stu paficake |
yatra svalpo 'pi sambandhah sad-dhiyam bhava-janmane ||

The last five items (pancake) have inconceivable and astonishing
power (durttha adbhuta-virye). What to speak ot having faith in these
items (asmin Sraddha duare astu), if there is just a little relationship
with these items (yatra svalpah api sambandhah), persons who are
devoid of offenses (ad-dhiyam)) can attain the level of bhava (bhava-
janmane).( BRS 1.2.238 ) T

The verse from Bhakti-rasamrta-sindhu shows that the mind becomes
fixed in the Lord.




Tat-ksanat can also mean because of Krsna’s (tat) merriment
or festival (ksanat) he becomes caught in the devotee’s heart.

-

Since Krsna becomes supremely blissful by being trapped in
the heart filled with prema, this also indicates that Krsna is
happy and filled with prema when the devotees hear
Bhagavatam.

This result is not achieved by any other scripture or other
practices (kim vaeparaih).




In this work what is recommended action to be undertaken?

[t vehemently rejects (projjhita) that path which cheats, Wthh
deceives a person from the real goal.

In other words sakama-karma is rejected.

The prefix pra (completely) indicates that path promising
liberation is also rejected.




Niskama-karma-yoga, jiana-yoga with its limbs of sense and
mind control, and astanga-yoga are also rejected.

But parama-dharma, pure bhakti-yoga, is to be performed.

It is called parama or supreme, because bhakti is the best
process, because it gives all types ol happiness (material
happiness, liberation and prema) and because even though it
bestows the lesser benedictions, it remains uncontaminated.




Repetition of atra (in this work) is employed for emphasis.

In this scripture and not in any other work, the Lord becomes
controlled by the devotees. *

In this scripture and not in any other work, the substantial object
is presented.

In this work and no other work, the highest dharma which rejects
all cheating is presented.




All other yogas are excluded in this work alone.

And it should be understood that in describing what is
presented only in the Bhagavatam, all things which are not
yoga at all are also rejected. -




4. This is confirmed in the 12th

Canto also



112.12.66 ||
kali-mala-samhati-kalano "khileso
harir itaratra na giyate hy abhiksnam
iha tu punar bhagavan asesa-murtih
paripathito 'nu-padam katha-prasangaih

Narayana, the soul of the universal form (harih akhila isah), who
annihilates the accumulated sins of the Kali age (kali-mala-samhati-
kalanah), is not gloritied much in other works (itaratra na giyate hy
abhiksnam). But Bhagavan (tu bhagavan), with unlimited forms
(asesa-murtih), is abundantly and constantly (punah) described
throughout (paripathito anu-padarm) the various narrations of this
Srimad-Bhagavatam (katha-prasangaih).



5. That is why Vidura came to

Maitreya



13.5.10 ||
paravaresam bhagavan vratani
Srutani me vyasa-mukhad abhiksnam
atrpnuma ksulla-sukhavahanam
tesam rte krsna-kathamrtaughat

Great person (bhagavan)! I have heard repeatedly (Srutani me
abhiksnam) of various natures of high and low persons (para
avaresam vratani) from the mouth of Vyasadeva (vyasa-mukhat). 1
have been satiated with hearing about those natures (tesam
atrpnuma)  which give insignificant happiness (ksulla sukha-
avahanam), being devoid of (rte) the great sweetness of Krsna’s
pastimes (krsna-katha amrta-oghat).



Srila Prabhupada about this verse

Vidura explained to Maitreya his position of being tully satiated with
the knowledge of mundane social and political topics and having no
more interest in them.

He was anxious to hear transcendental topics regarding Lord Sri
Krsna.

Because there were insufficient topics directly concerning Krsna in the
Puranas, Mahabharata, etc., he was not satistied and wanted to know
more about Krsna.



Vidura wanted to hear of everything from Maitreya, and so he inquired from
him, but he desired that all the topics be in relationship with Krsna.

As fire is never satisfied in its consumption of tirewood, so a pure devotee of the
Lord never hears enough about Krsna.

Historical events and other narrations concerning social and political incidents
all become transcendental as soon as they are in relationship with Krsna.

That is the way to transtorm mundane things into spiritual identity.

The whole world can be transtormed into Vaikuntha if all worldly activities are
dovetailed with krsna-katha.



6. Narada confirms the same

through his teachings to Vyasa



1 1.5.8]l
Sri-narada uvaca
bhavatanudita-prayam
yaso bhagavato 'malam
yenaivasau na tusyeta
manye tad darsanam khilam

Narada said: You have not sufficiently described (bhavata anudita-
prayam) the glories of the spotless Lord Krsna (amalam bhagavato
yasah). Because your mind could never be satistied with Vedanta
(yena eva asau na tusyeta), I think that writing the Vedanta-sutras is
insufficient (manye tad darsanar khilam).



“But I have produced the brahma-mimarsa scripture, the vedanta-
darsana.”

“I consider that darsana scripture to be deficient (khilam).

You are the writer of Vedanta and if your mind is dissatistied with
this, then how will those who continually study this darSana be
satistied?

You are the proof that this darsana is insutficient.”



11.5.9 |
yatha dharmadayas cartha
muni-varyanukirtitah
na tatha vasudevasya
mahima hy anuvarnitah

O venerable sage (muni-varya)! You have not repeatedly
described (na tatha anuvarnitah) the glories of Vasudeva
Krsna (vasudevasya mahima) to the extent that you have
glorified dharma, artha, kama and moksa (yatha dharmadayas
ca artha anukirtitah).



“But I have described the wonderful qualities and pastimes of Krsna
in the Padma Purana and others as well.”

You have not described the glories of Vasudeva as much as you have
described artha, dharma, kama and moksa as the goals of human life
(artha) even though they are much inferior to the glories of Vasudeva.

Though Vasudeva is the crest jewel of human goals, you have not
described him as the goal of human endeavor.



Though you have described the glories of Krsna abundantly in many
places, they have been described only as a means of getting moksa.

How can your mind be satistied when there is a lack of regard for that
which should have been given the most regard?

“But I have described bhakti to be higher than liberation in many
places in other scriptures.

“But you have not done so repeatedly (na anuvarnitah).



Your mind will be satistied only when you describe very clearly with
repetition the glories of the Lord, since those glories alone are finally
the most excellent.”



11.5.10 |
na yad vacas citra-padam harer yaso
jagat-pavitram pragrnita karhicit
tad vayasam tirtham usanti manasa
na yatra hamsa niramanty usik-ksayah

Works whose attractive verses (yad citra-padar vacah) do not sing at
all (na karhicit pragrnita) the glories of the Lord (harer yasah), which
purify not only the author but the whole world (jagat-pavitram), are
considered (tad usanti) by the devotees who have captured the mind
of the Lord (manasa) to be the place for crows (vayasam tirtham), in
which the swans, living in pleasant lakes (yatra usik-ksayah harnsa),
take no enjoyment at all (na niramanty).



Even poetic works should be condemned it they are devoid of
glorification of the Vasudeva.

A work whose verses do not proclaim the glories of the Lord — which
purity even the whole world composed of speakers and listeners, what
to speak of the author — is actually like a dead body.

[t is very impure without describing the glories of the Lord which are
like life itself, even though it may be endowed with qualities and
poetic ornaments (citra-padam).




[t is considered to be (usanti) a place tor crows, a hole filled with
various left-over foods, which is desired by persons filled with lust,
who are like crows.

Theretore statements like the following would appear to make
Bhagavatam a place for the crows. (vamsavalis etc.)

And it may be argued that none of the Puranas written by Vyasa
should be considered as a place of crows, since nothing there is
completely devoid of the glories of the Lord.



To this however it can be said:

kali-mala-sarhhati-kalano ’khileso
harir itaratra na giyate hy abhiksnam
iha tu punar bhagavan asesa-murtih
paripathito nu-padam katha-prasangaih

Narayana, the soul of the universal form (harih akhila isah), who
annihilates the accumulated sins of the Kali age (kali-mala-samhati-
kalanah), is not glorified much in other works (itaratra na giyate hy
abhiksnam). But Bhagavan (tu bhagavan), with unlimited forms
(asesa-miurtih), is abundantly and constantly (punah) described

throughout (paripathito anu-padarn) the various narrations of this
Srimad-Bhégavatam (katha-prasangaih). (SB 12.12.36)



Taking this verse and the next verse in the Bhagavatam into
consideration, the word vacah should mean the general import of the
discussion, rather than each sentence.

That being the case, the chapters and stories of Bhagavatam are all
ornaments to the glories of the Lord.

In other Puranas, however many of the stories are devoid of the
glories of the lord and are therefore the place of the crows.

Thus there is no contradiction.



Theme — 111
Srimad Bhagavatam is glorious. No
doubt!!! But, are we qualified for it,

with all our conditionings?



Srimad-bhagavatam puranam amalarm yad vaisnavanam priyam
yasmin paramahamsyam ekam amalam jiianar param giyate
tatra jiana-viraga-bhakti-sahitam naiskarmyam aviskrtam
tac chrmvan su-pathan vicarana-paro bhaktya vimucyen narah

This glorious Bhagavatam (Srimad-bhagavatarm) is the spotless Purana
(puranam amalam), and theretore dear to the Vaisnavas (yad vaisnavanam
priyam). It as well describes (yasmin giyate) pure jnana (amalam jhanam)
beneticial even for paramaharmsas (paramahamsyam ekam). This Bhagavatam
(tatra) rejects the process of karma (naiskarmyam) and is endowed with the
processes of jiiana, vairagya and bhakti (jiana-viraga-bhakti-sahitarn). Anyone
(narah) who contemplates (vicarana-paro) Srimad-Bhagavatam (tad) and who
properly hears and chants it (Srnvan su-pathan) with devotion (bhaktya)
becomes completely liberated (vimucyet).



dharmah projjhita-kaitavo 'tra paramo nirmatsaranam satam
vedyarh vastavam atra vastu Sivadar tapa-trayonmilanam
Srimad-bhagavate maha-muni-krte kim va parair iSvarah
sadyo hrdy avarudhyate 'tra krtibhih Susraisubhis tat-ksanat

The Supreme Lord (isvarah) becomes immediately captured in the heart
(sadyo hrdy avarudhyate) of the accomplished devotees (krtibhih) by hearing
Bhagavatam (atra) and even by those who have suddenly developed a desire to
hear it (Susrtisubhis tat-ksanat). This does not happened with other works
(atra). In the Bhagavatam alone, created by the Lord himseltf ($rimad-
bhagavate maha-muni-krte), is presented the real, permanent object (vedyar
vastavam vastu) which can be understood by those without selfish intentions
(paramo nirmatsaranam satar), and which bestows auspiciousness (Sivadar)
and release from the material world of miseries (tapa-trayonmiillanam). In the
Bhagavatam alone (atra) is presented the process for attaining that highest
object, devoid of all material goals and liberation (projjhita-kaitava dharmah).



Purpose of Vysadeva’s compiling the Bhagavatam

anarthopasamam saksad

bhakti-yogam adhoksaje
lokasyajanato vidvams
cakre satvata-sarmhitam

And Vyasa saw bhakti-yoga to the Lord (saksad bhakti-yogam
adhoksaje) = which  effectively = destroys  jiva’s  sarhsara
(anarthopasamam). Learned Vyasa (vidvan) then wrote the
Bhagavatam (cakre satvata-samhitam) for ignorant people (ajanato
lokasya).



Purpose of Sukadeva’s speaking the Bhagavatam

yah svanubhavam akhila-$ruti-saram ekam

adhyatma-dipam atititirsatarn tamo 'ndham
sarhsarinam karunayaha purana-guhyam

tam vyasa-sinum upayami gurum muninam

[ surrender to the son of Vyasa (tam vyasa-sinum upayami), the incomparable
guru of all the sages (gururm muninam), who mercitully spoke the Purana full
of hidden meanings (karunaya aha purana-guhyam), the essence of all the
scriptures, the essence of hearing (akhila-sruti-saram ekam), for all the people

of this world, even in the future (sarhsarinam); who spoke the Bhagavatam,

which revealed the excellence of rasa to Sukadeva (yah svanubhavam), and

which is the revealer of atma (adhyatma-dipam) for tl
dense ignorance with ease (atititirsatarn tamo ndham).

nose desiring to cross



Purpose of Maitreya’s speaking the Bhagavatam

so 'harh nrnam ksulla-sukhaya duhkharm
mahad gatanarm viramaya tasya
pravartaye bhagavatam puranarm
yad aha saksad bhagavan rsibhyah

[ explain this Bhagavata Purana (aham pravartaye bhagavatam
puranam), spoken by the Lord to the sages (yad aha saksad
bhagavan rsibhyah), for removing the sutfering ot persons (nrmam
duhkharm viramaya) who have fallen into great distress (mahad
gatanam duhkham) by seeking insignificant happiness (ksulla-
sukhaya).



Narada Muni’s instruction to Vyasadeva about compiling Srimad Bhagavatam

| 1.5.16 ||
vicaksano 'syarhati vediturh vibhor
ananta-parasya nivrttitah sukham
pravartamanasya gunair anatmanas
tato bhavan darsaya cestitamm vibhoh

The wise person (vicaksanah), giving up material happiness (nivrttitah), can
realize the happiness of the Lord (asya vibhoh sukham veditum arhati) who is
beyond measure (ananta-parasya) and then take to bhakti, setting an example
for others (implied). Describe the pastimes of the Lord (tato bhavan darsaya
vibhoh cestitarn) for those materialists (anatmanah) who are pushed by the
gunas of matter (gunaih pravartamanasya).



Narada Muni’s instruction to Vyasadeva about compiling Srimad Bhagavatam

11.6.34 ||
etad dhy atura-cittanam
matra-sparsecchaya muhuh
bhava-sindhu-plavo drsto
hari-caryanuvarnanam

[t is personally experienced by me (drstah) that those who are always tull of
cares and anxieties (muhuh atura-cittanam) due to desiring contact of the
senses with their objects (matra-sparsecchaya) can cross the ocean of nescience
on a most suitable boat (bhava-sindhu-plavah)—the constant chanting of the
transcendental activities of the Personality of Godhead (hari-caryanuvarnanam).



Srimad Bhagavatam is not just for Paramahamsas

syat krsna-nama-caritadi-sitapy avidya-
pittopatapta-rasanasya na rocika nu
kintv adarad anudinarm khalu saiva justa
svadvi kramad bhavati tad-gada-miila-hantri

The holy name, character, pastimes and activities of Krsna (krsna-nama-
caritadi) are all transcendentally sweet like sugar candy (sita apy syat).
Although the tongue of one atflicted by the jaundice of avidya [ignorance]
(avidya-pittopatapta-rasanasya) cannot taste anything sweet (na rocika nu), it
is wondertul that simply by carefully chanting these sweet names (kintv adarad
khalu saiva justa) every day (anudinam), a natural relish awakens within his
tongue (svadvi bhavati), and his disease is gradually destroyed at the root
(kramad tad-gada-miula-hantri).



Srimad Bhagavatam is not just for Paramahamsas

pibanti ye bhagavata atmanah satam
kathamrtarn Sravana-putesu sambhrtam
punanti te visaya-vidasitasayam
vrajanti tac-carana-saroruhantikam

Those who drink (pibanti ye) the sweet pastimes (kathamrtam) of
the Lord and his devotees (bhagavata atmanah satam) held in the
cups of their ears (Sravana-putesu sambhrtam) clean their hearts of
all contamination (punanti te visaya-vidiisita asayam) and attain the
lotus feet of the Lord for service (vrajanti tac-carana-saroruha
antikam).



Srimad Bhagavatam is not just for Paramahamsas

dharmah projjhita-kaitavo 'tra paramo nirmatsaranam satam
vedyam vastavam atra vastu Sivadam tapa-trayonmilanam
Srimad-bhagavate maha-muni-krte kim va parair i$varah
sadyo hrdy avarudhyate 'tra krtibhih susraisubhis tat-ksanat

The Supreme Lord (isvarah) becomes immediately captured in the heart (sadyo hrdy
avarudhyate) of the accomplished devotees (krtibhih) by hearing Bhagavatam (atra) and
even by those who have suddenly developed a desire to hear it (susrtisubhis tat-ksanat).
This does not happened with other works (ki va aparair). In the Bhagavatam alone,
created by the Lord himself (srimad-bhagavate maha-muni-krte), is presented the real,
permanent object (vastavam vastu) which can be understood (vedyam) by those without
selfish intentions (paramo nirmatsaranam satarn), and which bestows auspiciousness
(Sivadam) and release from the material world of miseries (tapa-trayonmiilanam). In the
Bhagavatam alone (atra) is presented the process for attaining that highest object, devoid of
all material goals and liberation (projjhita-kaitava dharmah).



Bh?lgavatam thus should be understood to be a great science.

And it the two words sadhyah and krtibhih are taken together,
tﬁer_l it means Krsna is brought under control immediately for
those who are accomplished or qualified (krtibhih); whereas it
happens after a slight delay for those who are not so qualified.

e .f\‘l‘.g'v
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™
Both ty_pgs/ of persons, — the _accomplished and

unaccomplished — are qualified for Bhagavatam.




Thus it is said:

nigama-kalpa-taror galitamh phalam

suka- ad amrta-drava-samyutam

pibata bhagavatar rasam alayam

muhur aho @Sikabhuvi bhavukah

O knowers of rasa (aho rasika)! O fortunate souls (bhuvi bhavukah)!
Constantly drink (muhur pibata) from the mouth of Sukadeva (suka-
mukhad) the Bhagavatam (bhagavatar), the fruit (phalam) ol_the tree
of the Vedas (nigama-kalpa-taror), which has dropped from the tree to
this earth (galitarh), which is immortal, liquid (amrta-drava-
samyutam), which is the essence of sweetness (rasam) and which
includes all types of liberation (alayam). (SB 1.1.3)




yah svanubhavam akhila-Sruti-saram ekam
adhvatma-dipam—atitititsatam tamo 'ndham
Gamsarinarikarunayaha purana-guhyarm

tarn vyasa-sinum upayami gurum muninam

[ surrender (upayami) to the son of Vyasa (tam vyasa-sinum), the
incomparable guru of all the sages (gurum muninam), who mercitully
spoke (karunaya aha) the Purana full of hidden meanings (purana-
guhyam), the essence of all the scriptures, the essence of hearing
(akhila sruti-saram ekam), for all the people of this world, even in the
future (sarnsarinarm); who spoke the Bhagavatam, which revealed the
excellence of rasa to Sukadeva (yah svanubhavam), and which is the
revealer of atma (adhyatma-dipam) for those desiring to cross dense
ignorance with ease (atititirsatarn tamo andham). (SB 1.2.3)




And even those who are selfish, by hearing this work, lose
their seltishness.

Even the selfish will have enthusiasm for hearing it, for even
such persons can understand the work.



Theme — IV
s Srimad Bhagavatam meant only

for Leaving and not Living?



1. Pariksit Maharaj’s Original

Question



11.19.37 ||
atah prcchami samsiddhim
yoginam paramam gurum |
purusasyeha yat karyam
mriyamanasya sarvatha ||

[ ask (atah prcchami) the supreme guru of the yogis (yoginam
paramam gurum) “What is complete pertection (sarmsiddhim) and
what is to be done at all times (yat karyarh sarvatha) for attaining that
perfection for a man about to die (mriyamanasya purusasya)?”.

[ ask about the complete perfection (samsiddhim) and 1 ask the
sddhana to be performed at all times for that perfection.



11.19.38 ||

yac chrotavyam atho japyam
yat kartavyam nrbhih prabho |
smartavyarh bhajaniyam va
brihi yad va viparyayam ||

O master (prabho)! Please tell me (brthi) what men must hear
(nrbhih  yat srotavyam), chant (atho japyam), remember

(smartavyarm) and worship (bhajaniyam va), or what they should not
hear, chant, remember or worship (yad va viparyayam).



2. How you live is how you

leave.....



Section-11 — Remembering Krsna at the time of death (5-8)

Il 8.5 |
anta-kale ca mam eva
smaran muktva kalevaram
yah prayati sa mad-bhavam
yati nasty atra sarsayah

At the point of death (anta-kale), he who leaves the body (muktva
kalevaram yah prayati) while knowing Me in truth (mam eva
smaran), attains a nature similar to Mine (sah mad-bhavam yati). Of
this there is no doubt (nasty atra samsayah).



Section-11 — Remembering Krsna at the time of death (5-8)

1 8.6 |
yam yar vapi smaran bhavarm
tyajaty ante kalevaram
tarh tam evaiti kaunteya

sada tad-bhava-bhavitah

Whatever one thinks of (yam yam vapi smaran bhavam) when
leaving the body (tyajaty ante kalevaram), one attains a state similar
(tarh tam eva eti) to that object of constant thought (sada tad-bhava-
bhavitah), O son of Kunti (kaunteya).



Section-11 — Remembering Krsna at the time of death (5-8)

1 8.7 |
tasmat sarvesu kalesu
mam anusmara yudhya ca
mayy arpita-mano-buddhir
mam evaisyasy asarsayah

Therefore (tasmat), at all times (sarvesu kalesu) remembering Me,
fight (mam anusmara yudhya ca). Without doubt (asamsayah), one
whose intelligence and mind are offered to Me (mayy arpita-mano-
buddhir) attains Me (mam eva esyasy).



Section-11 — Remembering Krsna at the time of death (5-8)

1 8.8
abhyasa-yoga-yuktena
cetasa nanya-gamina
paramam purusarm divyam
yati parthanucintayan

Continuously contemplating Me (anucintayan) with mind engaged in
the practice of repeated remembrance (cetasa abhyasa-yoga-yuktena),
without deviation (na anya-gamina), one attains the transcendental

supreme person (paramam purusar divyam yati).



3. Scriptures are written according to
Adhikara..... You cannot speak of

Dharma without talking about

Adhikara



Section-III — Karma Kanda (31-38)

12.37 ||
hato va prapsyasi svargam
jitva va bhoksyase mahim
tasmad uttistha kaunteya
yuddhaya krta-niscayah

Being killed, you will attain heaven (hato va prapsyasi svargam).
Being victorious, you will enjoy the earth (jitva va bhoksyase mahim).
Theretore, rise, O son of Kunti (tasmad uttistha kaunteya), and fight
with determination (yuddhaya krta-niscayah).



Theme — III Sukadeva Goswami presents another popular opinion — “Performing
Astanga Yoga” to attain Liberation (15-25)

I12.1.15 ||
anta-kale tu purusa
agate gata-sadhvasah |
chindyad asanga-sastrena
sprham dehe 'nu ye ca tam ||

The time of death having arrived (anta-kale tu agate), a man (purusah), devoid of fear
of death (gata-sadhvasah), should cut oft with the weapon of detachment (chindyad
asanga-sastrena) desires for the body (sprham dehe) and for things related to the body
such as wife and children (anu ye ca tam).

Verse Summary: A person on this path, being free from the fear of death, should be
completely detached at the time of death.



Theme — III Sukadeva Goswami presents another popular opinion — “Performing Astanga Yoga” to attain
Liberation (15-25)

2.1.16-17 ||
grhat pravrajito dhirah punya-tirtha-jalaplutah |
Sucau vivikta asino vidhivat kalpitasane ||

abhyasen manasa suddha trivrd-brahmaksaram param |
mano yacchej jita-Svaso brahma-bijam avismaran ||

The person controlling his senses (dhirah) should leave the house (grhat pravrajito), take bath in holy places
(punya-tirtha-jalaplutah), and then sitting (asinah) on a seat made according to rules (vidhivat kalpita asane) in
a solitary, clean place (Sucau vivikta), should repeat (abhyaset) the pure syllable om (Suddha trivrd-
brahmaksaram param) using the mind (manasa) and controlling the breath (jita-svaso), make the mind
motionless (mano yacchet) while remembering orm (brahma-bijam avismaran).

Verse Summary: Such a person, following the necessary do’s and don’t’s (yama and niyama), should perfect the
stages of asana, pranayama and pratyahara (control of senses).



Theme — 111 Sukadeva Goswami presents another popular opinion — “Performing Astanga
Yoga” to attain Liberation (15-25)

12.1.18 |
niyacched visayebhyo ’ksan
manasa buddhi-sarathih |
manah karmabhir aksiptam

Subharthe dharayed dhiya ||

One should restrain (niyacched) the senses such as the eye (aksan) from the sense objects
(visayebhyo) by the mind (manasa) whose assistant is the intelligence (buddhi-sarathih) and
concentrate with intelligence (dharayed dhiya) on the Lord (Subha arthe). The mind is always
agitated by previous karmas (manah karmabhir aksiptam).

Verse Summary: After gaining sense control, he should try to concentrate his mind on the form
of the Lord (Dharana). But the mind, agitated by previous karmas, will be an obstacle.



Theme — IV The practice, and the process of liberation of the Paramatma meditator (15-21)

12.2.19 ]
ittharh munis taparamed vyavasthito
vijiiana-drg-virya-surandhitasayah
sva-parsninapidya gudam tato’nilam
sthanesu satsinnamayej jita-klamah ||

In this way the yogi, situated in brahman (munih ittham vyavasthitah), having destroyed all subtle
desires (surandhita asayah) by the strength of his vision of realization (vijiana-drg-virya), gives up
everything (uparamed), though it is difficult (tu). Pressing the muladhara-cakra (apidya gudam) with
his heel (sva-parsnina), without fatigue (jita-klamah), he raises (unnamayet) the air (anilam) through
the six places (sthanesu satsu).

Verse Summary: Thus situating himself in the Brahman platform, he starts sat-cakra yoga by pressing
the muladhara-cakra with his heels and raising the life air through the other cakras.



Theretfore, ditferent scriptures have:
1. Ditferent Narratives

2. Ditterent Messages

3. Ditferent Character portrayals

4. Ditterent Story lines

To nourish the particular faith of the people with particular
qualification and mood



Even if it may be true that some
scriptures do talk only about leaving
this world, then at what age you will

start reading it?



	Slide 1
	Slide 2
	Slide 3
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30
	Slide 31
	Slide 32
	Slide 33
	Slide 34
	Slide 35
	Slide 36
	Slide 37
	Slide 38
	Slide 39
	Slide 40
	Slide 41
	Slide 42
	Slide 43
	Slide 44
	Slide 45
	Slide 46
	Slide 47
	Slide 48
	Slide 49
	Slide 50
	Slide 51
	Slide 52
	Slide 53
	Slide 54
	Slide 55
	Slide 56
	Slide 57
	Slide 58
	Slide 59
	Slide 60
	Slide 61
	Slide 62
	Slide 63
	Slide 64
	Slide 65
	Slide 66
	Slide 67
	Slide 68
	Slide 69
	Slide 70
	Slide 71
	Slide 72
	Slide 73
	Slide 74
	Slide 75
	Slide 76
	Slide 77
	Slide 78
	Slide 79
	Slide 80
	Slide 81
	Slide 82
	Slide 83
	Slide 84
	Slide 85
	Slide 86
	Slide 87
	Slide 88
	Slide 89
	Slide 90
	Slide 91
	Slide 92
	Slide 93
	Slide 94
	Slide 95
	Slide 96
	Slide 97
	Slide 98
	Slide 99
	Slide 100

