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The Cause of all Causes



1. Radha Madhava

2.  Om namo bhagavata, narayanam namaskrtya
3. Verse, purport

4. Om ajnana

5. Srl caitanya

6. Vande ‘ham

7. He krsna

8. Tapta kancana

9. Vanca kalpa

10. Sri1 Krsna.... Hare Krsna



Verse, Translation and
Purport



12.5.2 |
yad rapam yad adhisthanam
yatah srstam idam prabho
yat samstharh yat parar yac ca
tat tattvam vada tattvatah

My dear father, please describe factually the symptoms of this
manifest world. What is its background? How is it created? How is it
conserved? And under whose control is all this being done?



Srila Prabhupada’s
Purport




The inquiries by Narada Muni on the basis of factual cause
and etfect appear very reasonable.

The @ however, put forward many selt-made theories

without any touch of cause and effect.
\

The manifested world, as well as the spirit soul, is still
unexplained by the godless atheists through the medium of
experimental knowledge, although they have put forward
many theories manutactured by their fertile brains.




Contrary to such mental speculative theories of creation, however,
Narada Muni wanted to know all the tacts ot creation in truth, and not
by theories.

Transcendental knowledge regarding the soul and the Supersoul
includes knowledge of the phenomenal world and the basis of its

Creation.

In the phenomenal world three things are factually observed by any
intelligent man: the living beings, the manifest world, and the
ultimate control over them.



The intelligent man can see that neither the living entity nor
the phenomenal world are creations of chance.

The symmetry of creation and its regulative actions and
reactions suggests the plan of an intelligent brain behind
them, and by genuine inquiry one may find out the ultimate
cause with the help of one who knows them tfactually.




Discussion



Theme-1: The Six Questions



12.5.2 ]
@ yad rup_a_m vad adhistha
y idam prabho B

(f sams@ fat paranjyac ca) @

tat tattvam Va a tattvatan

O Lord (prabho)! Please explain the truth about (tat tattvarh
vada tattvatah) the characteristics of the universe (yad
ruparn), its shelter (yad adhisthanar), the process by which
it was created (yatah srstam idam), into what it merges at
destruction (yat samstham), on what it is dependent (yat
param), and of what it is composed (yat ca).




Yad rapam — The
Characteristics of this Universe

(14)



12.5.14 ||
dravyam karma ca kalas ca
 svabhavo jiva eva ca
vasudevat paro brahman
na canyo 'rtho 'sti tattvatah

O brahmana (brahman)! The @Tﬁgarm@, (dravyam

karma ca kalas ca). @bhﬁ@ and the jiva (svabhavo jiva eva
ca) are not different from Vasudeva (vasudevat ‘parah).
Nothing but he exists in truth (na ca anyah arthah asti
tattvatah).




None of these exist IDMrom the Lord, because the items.
except the jiva, are the effects of maya, and maya and the jiva
are energies of the Lord.

The universe is thus a form of Vasudeva.

Thus the answer to the question about the characteristic of the
universe (yad-rapam) is given. -




Yad adhisthanam — The Shelter
(15-16)



12.5.15 ||
narayana-para veda
deva narayanangajah
narayana-para loka
narayana-para makhah

The Vedas are dependent on Narayana (narayana-para veda).
The devatds are born from the limbs of Narayana (deva
narayana angajah). The planets and sacrifices are dependent
on Narayana (narayana-para loka narayana-para makhah).



12.5.16 |
narayana-paro yogo
narayana-param tapah
narayana-param jhanam
narayana-para gatih

Yoga is dependent on Narayana (narayana-paro yogo). Austerity
is dependent on Narayana (narayana-param tapah). Knowledge is
dependent on Nardyana (narayana-param jfianarn). Liberation is
dependent on Narayana (narayana-para gatih).

Gatih means liberation.



Yatah srstam — The Process of
Creation (21-35)



A 12.5.21 ||

\Q\QO c
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R L kalam karma svabhavar ca R A3
X L _
) mayeso mayaya svaya  —)
=¥ atman yadrcchaya praptam

vibubhiisur upadade

The Lord of maya (mayesah), desiring to become many
(vibubhtisuh), by his own will (yadrcchaya), accepts
(upadade) time (kalarn) which was merged in himselt (atman
praptam), as well as karma and svabhava which were merged
in the jiva (karma svabhavam ca), through the agency of maya
(mayaya svaya).



[t has been stated that the Lord produces the universe by means of his
energy maya.

Now the process (yatha srstam idam) is given.

The Lord, desiring to become many (vibubhuisuh) by his own will
(yadrcchaya), accepts for creation (upadade) time, which was merged
in him (atman praptam kalam), karma (the fate of the jivas) and
svabhavam which were merged in the jiva.

This does not take place spontaneously, but by maya.
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Yat ca — Lord is both the

material and elfective cause of
this Universe (1-17)



12.6.1 |
brahmovaca—
vacam vahner mukham ksetram
chandasam sapta dhatavah |
T havya-kavyamrtannanam
—s‘é’v s e W jilwa sarva-rasasya ca || o ome

\aw

Bra&ma s/} Frothe mouth of theose (mukham) spg\ech the

speech organ, and Agm in the universal form (vacam vahner ksetram).
From his seven dhatus arose the seven Vedic meters (chandasam sapta
dhatavah). From the Lord’s tongue arose (implied) the remnants of
offe}*_i_l_lgﬁ to devatas (havya) and¥Pitrs (kavya), the six tastes (amrta

annanam), and from the Lord’s place of tasting (implied) arose the tongue
(jihvasarva-rasasya) and Varuna (ca). \\JG\ S NP




Sense Sense object
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From the L%?d’s Subtle Sense organ arises: a) Elements b) Tan\rﬁa ,—’-3\:“"4 Shibhea foc
CaeN

From the Lord’s place of organ arises: a)Sense Devata b) Subtle sense organ in Virata Rupa




Sakti-saktimator abhedat Sakteh karyam s$aktimato ’'pi bhavati:
because of non-ditference between the sakti and the possessor of

the sakti, the etfect of the Sakti hecomes non-different from the
possessor of the Sakti. ‘{é?\cp?o“'\s"‘“ @?a‘(cweg,\/t“ — 04108 —>ablln
wr A — i e,
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Speech, fire etc. and all iritnal world-are
eternal and full of consciousness since they are part of the
spiritual pastimes. ® MO D) Wy S ela

=

But their vibhitis in the material world are maya and temporary.



Brahmaji shares his personal
experience of seeing the Lord
as the material cause of this

universe (23-30)



12.6.23 ||
yadasya nabhyan nalinad
aham asam mahatmanabh |
navidarm yajna-sambharan

purusavayavan rte ||

When (yada) I appeared (aham asarn) from the lotus in the
Lord’s navel (asya mahatmanah nabhyan nalinad), I could
not see any ingredients for sacrifice (na avidar yajia-
sam-BEa?ujﬁn) other than the limbs of the Lord (purusa

avayavan rte).




1 2.6.24-26 ||
tesu yajhasya pasavah savanaspatayah kusah |
idarh ca deva-yajanarh kalas coru-gunanvitah ||
vastuny osadhayah sneha rasa-loha-mrdo jalam |
rco yajumsi samani catur-hotram ca sattama ||
nama-dheyani mantras ca daksinas ca vratani ca |
devatanukramah kalpah sankalpas tantram eva ca ||

By using the limbs of the Lord, I assembled the following ingredients (tesu yajfiasya): animals
(pasavah), the sacrificial posts (savanah patayah), the kusa grass (kusah), the proper place
(idam ca deva-yajanam) and the proper time such as spring (kalah ca uru-gunanvitah); plates
and other utensils (vastuny), plants like rice (osadhayah), ghee (sneha), honey (rasa), metals
like gold (loha), earth (imrdah), water (jalam), verses of the Rg, Yajur and Sama Vedas (rco
yajamsi samani), the various offerings of oblations (catur-hotrar ca); the names of the
sacrifices like jyostistoma (nama-dheyani), the mantras (mantrah ca), gifts (daksinﬁh;ca),
vows (vratani ca), assigning the regions of the devatis (devata anukramah), the sacrificial
manuals (kalpah), ritual vows (sankalpah), and the modes of performance (tantram m.




12.6.27 ||
gatayo matayas caiva
prayascittam samarpanam |
purusavayavair ete
sambharah sambhrta maya ||

By using the limbs of the Lord (purusa avayavaih ete), I
assembled (sambharah sambhrta maya) the ‘movements

(ga}tayah) the prayers (matayah) the “atonements
(prayascittarn) and the final offering (samar Jganam). B




12.6.28 ||
iti sambhrta-sambharah
purusavayavair aham |
tam eva purusam yajnam
tenaivayajam isvaram ||

By these ingredients assembled through the limbs of the Lord (iti

Rurusa avayavaib arﬁbhrta—sam@, I (aham) perform\ed
sacrifice @ ) to the Lord (tam eva purusam iSvaram).

deva yajiiam atanvata




12.6.29 ||
tatas te bhratara ime
prajanam patayo nava |
ayajan vyaktam avyaktam
purusam su-samahitah ||

Then (tatah) your brothers (te ime bhratara), the nine Prajapatis
(prajanarn patayo nava), with concentrated minds (su-samahitah),

worshipped (ayajan) visible persons like Indra and the invisible Lord
(@i rlush Qi

Purusa Sukta

purusam jatam agratah

tena deva ayajanta




12.6.30 ||
tatas ca manavah kale
Ijire rsayo ’'pare |
pitaro vibudha daitya
manusyah kratubhir vibhum ||

Then (tatah) the Manus (manavah), sages (rsayah apare),
Pitrs, the devatas, the Daityas (pitaro vibudha daitya) and
huntans— (manusyah), on different occasions (kale)
worshipped the Lord using sacrifice (ijire vibhum).

e ——

Kale means “when they had the opportunity.”



Yat param — Who is the
Supreme?



12.6.32]]
srjami tan-niyukto ’ham
haro harati tad-vasah |
viSvam purusa-riapena
paripati tri-Sakti-dhrk ||

I create under his order (srjami tad—mLo aham) and Siva
destroys under his order (haro harati tad-vasah) Holding his
three energies (tri-sakti-dhrk), he protects the universe
(visvam paripati) as the Paramauma (purusa-rupena).




Yat samstham — Into what it
merges at destruction?



1 2.6.39 ||
sa esa adyah purusah
kalpe kalpe srjaty ajah |
atmatmany atmanatmanam
sa samyacchati pati ca ||

Maha-visnu (sa esa ﬁ urusaE g, without birth (ajah), the

soul of all beings (atma), creates himselt (the universe)
(atmanarh srjaty), maintains by himselt (atmana pati) and
destroys in himself (atmany samyacchati).




Discussion from the Purport



Theme-2: Dealing with Non-
Devotees



The inquiries by Narada Muni on the basis of factual cause
and etfect appear very reasonable.

-
The @theists however, put forward many seli-made theories

without any touch of cause and effect.

S —

The manifested World as well as the spirit soul, is still
unexplained by the leess atheists through the medium ot

experimental knowledge, although they have put forward

many theories manmufactured by their lertile brains.




Contrary to such mental speculative theories of creation, however,
Narada Muni wanted to know all the tacts ot creation in truth, and not
by theories.

Transcendental knowledge regarding the soul and the Supersoul
includes knowledge of the phenomenal world and the basis of its

Creation.

In the phenomenal world three things are factually observed by any
intelligent man: the living beings, the manifest world, and the
ultimate control over them.



The intelligent man can see that neither the living entity nor
the phenomenal world are creations of chance.

The symmetry of creation and its regulative actions and
reactions suggests the plan of an intelligent brain behind
them, and by genuine inquiry one may find out the ultimate
cause with the help of one who knows them tfactually.
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Divine and Demoniac
Differentiation



Level-1 difterentiation: Qualities



116.1-3 |
$ri-bhagavan uvaca
abhayarm sattva-sams$uddhir jiana-yoga-vyavasthitih
danam damas ca yajias ca svadhyayas tapa arjavam

ahirsa satyam akrodhas tyagah santir apaisunam
daya bhiuitesv aloluptvam mardavar hrir acapalam

tejah ksama dhrtih Saucam adroho nati-manita
bhavanti sampadarn daivim abhijatasya bharata

Fearlessness, purity of consciousness (abhayam sattva-sammsuddhir), having knowledge of the
methods of jAana (jiana-yoga-vyavasthitih), charity, sense control, worship of the Lord (danam
damas ca yajnas ca), study of the Vedas, austerity, sincerity (svadhyayas tapa arjavam), non-violence,
truth, absence of anger (ahimsa satyam akrodhah), lack of possessiveness, peace, not criticizing
others (tyagah sSantir apaisunam), mercy to living beings, absence of greed (daya bhiutesv
aloluptvar), gentleness, humility, steadiness (mardavarn hrir acapalam), strength, forgiveness,
fortitude, cleanliness (tejah ksama dhrtih Saucam), avoiding injury of others, and lack of pride
(adroho nati-manita) manifest (bhavanti) in a person born at a time indicating sattvic qualities
(daivim sampadam abhijatasya).



116.4 ||
dambho darpo 'bhimanas ca
krodhah parusyam eva ca
ajianarn cabhijatasya
partha sampadam asurim

False pretence, pride, attachment (dambho darpo abhimanas
ca), anger, cruelty (krodhah parusyam eva ca) and lack ot
discriminating power (ajianarm ca) manifest in one born at a

time indicating tamasic or rajasic qualities (asurim sampadam
abhijatasya).
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y> nibandhayasuri mata i

ma Sucah sampadar daivim <o
abhijato 'si pandava

The daiva qualities lead to liberation (daivi sampad
vimoksaya) and the asuric qualities lead to bondage
(nibandhaya asuri mata). Do not worry Arjuna (ma sucah
pandava). You have been born with the sattvic qualities
(daivim sampadarn abhijatah asi).



Level-2 ditferentiation: World View -
Value System — Which leads to impure
actions



116.7 ||
pravrttim ca nivrttim ca
jana na vidur asurah

na Saucarm napi cacaro

na satyarh tezlj ?:Dd}:\i:e@“e 2o U
Demonic people do not urgearstand (asurah jana na viduh)
dharma and adharma Mrttlm ca)) They do not
have (tesu mna vidy ss, regulated activities

(Saucam api acaro), or truthfulness (ca satyam).
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asatyam apratistham te

jagad ahur aniSvaram
aparaspara-sambhiitam
kim anyat kama-haitukam

They say the world is false (te ahuh jagad asatyam), without a
foundation (apratistharm), without a creator (anisvaram),
havmg arisen without cause (aparaspara-sambhiitarn). What

el

speculation according to ones desire (kama-haitukam).

se can be said (kim anyat)? Its cause is just some
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LX etam drstim avastabhya besS Y ™

(»5""\& nastatmano 'lpa-buddhayah  ve¥

prabhavanty ugra-karmanah
ksayaya jagato 'hitah

Taking shelter of this viewpoint (etam drstim avastabhya),
being  depraved (nastatmano), unintelligent (alpa-
buddhayah), performing violent actions (ugra-karmanah),
these men (ahitah) are born to bring destruction to the world
(jagatah ksayaya prabhavanty).




116.10 ||
kamam asritya duspuram
dambha-mana-madanvitah
mohad grhitvasad-grahan
pravartante 'suci-vratah

Taking shelter of insatiable lust (dusptiramm kamam asritya),
filled with false pretense, pride and passion (dambha-mana-
madanvitah), with impure vows (asuci-vratah), they engage
in all sorts of false doctrines (asad-grahad pravartaﬁ@ out of
bewilderment (mohad).




clntam aparimeyam ca

pralayantam upasritah 0

kamopabhoga-parama
etavad iti niscitah

Taking shelter of unlimited thoughts and/ worries (cintam

aparimeyari
point of deat

ca upasritah) of what they should obtain till the
n (pralayantam), they are convinced that the goal

is only to en

joy sense objects to the urmost (kama upabhoga-

parama etavad iti niscitah).



116.12 |
asa-pasa-satair baddhah
kama—krodha-parayanah

ogartha
anyﬁyenartha—sancayan

Bound by hundreds ot shackles of desire (asa-pasa-satair
baddhah), surrendered to lust and anger (kama-krodha-
parayanah), they strive to amass heaps of wealth (artha-
saficayan ithante) through illegal means (anyayena) in order to
enjoy sense objects (kama-bhogartham).




116.14 |
asau maya hatah Satrur
hanisye caparan api
isvaro 'ham aham bhogi

siddho 'ham balavan sukhi

[ have killed my enemy (asau satrur maya hatah). I will kill
others also (hanisye ca aparan api). I am the lord. I am the

enjoyer (iSvaro 'ham aham bhogi). 1 am strong and happy
(siddho 'ham balavan sukhi).
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I evel-3 dillerentiation: Pramana —
Guiding Light



116.23 |
yah sastra-vidhim utsrjya
vartate kama-karatah
na sa siddhim avapnoti
na sukharh na param gatim

He who giving up the rules of scripture (yah Sastra-vidhim
utsrjya) acts according to his own whim (vartate kama-
karatah) does not attain perfection (na sa siddhim avapnoti),
happiness, or the supreme goal (na sukharm na param gatim).



1 16.24 ||
tasmac chastram pramanam te
karyakarya-vyavasthitau
jiatva sastra-vidhanoktam
karma kartum iharhasi

Therefore scripture is the authority (tasmat $astrarm
pramanam) in determining what to do and what not to do
(karya-akarya-vyavasthitau). Understanding what is stated in
the scripture (jhatva Sastra-vidhanoktarn), you should
perform actions in this world (karma kartum iha arhasi).
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o janah sukrtino 'rjuna
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arto jijiasur artharthi
jiani ca bharatarsabha

Four types of Qeligious) persons (catur-vidha @kni@janéh)

worship Me (mam bhajante), O Arjuna (arjuna): the sutterer,
the inquirer, the enjoyer and the jiiani (arto jijhiasur artharthi
jnani ca).




« . ’ W& _
Then, who worships You? D‘:/ QoW dz
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Four types worship Me.

Those who {follow the 1@165 of Vamééranﬂsukrtinah),
worship Me. N




7.15 s & ]
na mam duskrtino madhah @z\%&ww\\'yw
prapadyante naradhamah
mayayapahrta-jiana
asuram bhavam asritah

The (falsely intel@ @uskﬂin@, consisting of the animalistic

humans engrossed solely in material pleasure (mudhah), the
condemned humans who give up bhakti after practicing it
(naradhamah), the deluded theists who think My body is material
(mayaya apahrta-jiana), and the demons who attack My form
(asuram bhavam asritah), do not surrender to Me (na mam
prapadyante).




“Do not the wise then surrender unto You?”

Yes, those who are wise surrender to Me but those who only think
themselves wise do not.

Dusta means evil or spoiled, and krtinah means clever.

Those who have evil intelligence (duskrtinah) are of four types.



A
One 15’ the mﬁdhah}he fool equal to an animal.

[ —

o

He pursues only (animalistic) enjoyment through his work.

~ C’QL
Others are naradhamas. (%!" . o TN
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For some time, they attain the status of a human by accepting the
process of bhakti, but they then reject it by their own will, thinking
that it is not useful as a practice for attaining their goals.



They become the lowest beings (adhama) because of giving up bhakti
(after attaining it).

@ S A were

Others, though having studied the scriptures, have their knowledge
stolen by maya.

They think that Narayana residing in Vaikuntha is obtainable by
constant bhakti, but not Krsna or Rama, whom they consider humans.

[t is said, avajananti marm midha manusim tanum asritam (BG 9.11).



These fools think that I have a human body.

This means that though they surrender to Me (in some forms), they
actually do not surrender to Me.

@ S Qo TS TN x4

Others take shelter of the mood of the asuras.

Asuras like Jarasandha, seeing My form, attack it with arrows.



They even try to destroy My form in Vaikuntha by their bad
arguments, based on faulty logic such as insisting on visible proof.

They do not surrender at all.
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So, How to deal with such Duskrtinas who
may not accept the Vaisnava Philosophy
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“In the Srimad-Bhagavatam, 11.2.46, there is an instruction for the
madhyama-vaisnavas:

1svare tad-adhinesu balisesu dvisatsu ca
prema-maitri-krpopeksa yah karoti sa madhyamah

“An intermediate or second-class devotee, called a madhyama-
adhikari, otfers his love to the Supreme Personality of Godhead, is a
sincere friend to all the devotees of the Lord, shows mercy to ignorant
people who are innocent, and disregards those who are envious of the
Supreme Personality of Godhead and His devotees.’



15t Characteristic: Isvare Prema



Prema refers to Suddha Bhakti Sadhana

This is how the scripture Bhakti-rasamrta-sindhu, Purva 1.1.11,

defines suddha-bhakti:

anyabhilasita-Stanyam jhana-karmady-anavrtam
anukiilyena krsnanu-silanar bhaktir uttama

“One should render transcendental loving service to the Supreme
Lord, Sri Krsna, favourably and without desire for material profit or
gain through fruitive activities or philosophical speculation. That is

pure devotional service.’



2nd Characteristic: Tad Adhinesu Maitri



Who falls in the category of Tad-
Adhinesu?



“Now to the topic of second characteristic, the friendly attitude of the
madhyama-vaisnava adopts towards his fellow surrendered devotees
of the Lord—those who are blessed by suddha-bhakti.
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The kanistha-vaisnava is not on the platform of Suddha-bh’akti—that

is to say, he does not serve and satisty the pure devotees. \/C e HR
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Theretore, maitri can only be properly extended by the madhyama-

adhikari to his fellow madhyama-vaisnavas and the higher level
uttama vaisnavas.



“In the Caitanya-caritamrta, Sri Caitanya is asked by a devotee of
Kuliya-grama, “Please let me know who is actually a Vaisnava, and
what his symptoms are.” l/
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In response, Sri Caitanya describes the different characteristics of the
various levels of Vaisnavas.

The three types of Vaisnavas described by Mahaprabhu as worthy ot
service are within the pure realms of madhyama and uttama

Vaisnavism.



“Sr1 Caitanya instructed the madhyama-vaisnava-grhastha to serve
these three types of pure Vaisnavas: vaisnava, one who has chanted
once harinama purely; vaisnava-tara, one who constantly chants
harinama; and vaisnava-tama, one whose presence spontaneously
inspires others to chant harinama.

These three grades of pure Vaisnavas alone are worthy of his worship.

\

The madhyama-grhastha is instructed to serve only these three, who

chant pure harinama; not the kanistha-vaisnava, who chants only the

shadow torm of harinama and is therefore not a suitable object of
service.




Only the madhyama and uttama Vaisnavas who utter Suddha-
nama are fit to be served.

“Service to the Vaisnavas should be in accordance with their

respective levels of advancement. el
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What is Maitri?



The word maitri encompasses @1scussmb and (Service™

4 ¥\
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When one sees a suddha-bhakta must greet him and offer respects immediately,

give full hospitality affectionately—diseussKrsna conscious topics with him, and

care for all his needs. \\/gc,:}ﬂr’\:% oy Sodie ,j
s e
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One should serve him properly in all these ways. Jo-35M prend
One must be extremely cautious not to envy a suddha-bhakta. 5 ek
> 3 %t O\p-ovj\\’ro‘\‘
He should not be shown irreverence or criticized even 4nadvertently and he

must not be disregarded because of some physical deformity or ailment.




37 Characteristic: Balisesu Krpa



Who is a Balisa?



“The third practice of the madhyama-vaisnava is the bestowal of krpa
upon the ignorant.

The Word implies an ignorant person without spiritual knowledge,
or an idiot, fool, etc.

—

Gross, uneducated materialists whose false ego and strong material
attachments do not allow them to cultivate sraddha to the Supreme Lord

are balisa.
The balisa are Wlthgu.t_@gnee%—spi-pima]_glmiam:e yet fortunayely, they are
uiicontaminated-by fatse philosophies such as impersonal mayavada
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Thus, their saving grace is’thaf they have no antipathy towards bhakti
or bhaktas. -

/7

Even a so-called highly learned scholar who has of yet failed to
achieve Sraddha in the Supreme Personality of Godhead may be
accurately characterised as a balisa, ignoramus.

“In addition, there is the kanistha-adhikari. Though he is at the

doorstep of bhakti, he lacks the proper grasp of sambandha-jiiana;
thus, he is deprived of Suddha-bhakti.



What constitutes bestowal of Krpa?



These are some of the different kinds of balisa and it is very essential for
the madhyama-vaisnava to show mercy to them.

O

The madhyama-vaisnava(must deal graciously with the balisa, as he would
do with an honoured guest—but this1s not enough.

)
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To show real mercy to the balisa, he must ensure that the balisa develops

sraddha in pure devotional service and a taste for chanting harinama.

“The unknowing balisas are uneducated in the teachings of the scriptures,

S——

and so are susceptible to falling prey to the lures of bad company.




Mcompassmnate otfers the balisas his

association, instructing them about the scriptures and the gloties of
harinama. -

4V
An ailing person cannot treat himself—he needs a doctor. AR B\)&: »
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Just as the angry and frustrated outbursts of a sick patient are
excusable, the misdemeanours of the balisa are also to be forgiven.

That, indeed, is an act of mercy.



“The“balisa may be easily diverted from bhakti at any time, his
consciousness being clouded with misconceptions, such as believing
in karma-kanda; being sometimes drawn to speculative knowledge;
worshiping the Deity of the Lord with ulterior motives; having faith in
the yoga process; being indifferent to association with pure
Vaisnavas—something which would actually be benetficial for him;
being attached to the rules and regulations of varnasrama; and so on.

A diseased person cannot treat himself; he must be given the
compassionate care of an expert physician who tolerates the expected
misbehaviour of hiis patient.
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By administering his association, compassion, and spiritual
instructions, the madhyama-vaisnava can correct the wrong views of
the kanistha-vaisnava and promote him to the level of a madhyama-
adhikari pure devotee: —

This practice of mercy is essential for the madhyama-adhikari-
vaisnava.



4th Characteristic: Dvisatsu Upeksa



Who is a Dvesi?



“Now we come to the fourth quality, upeksa, inditference, neglect and
avoidance, of those who are envious.

Firstly, an envious person has to be defined and the ditferent types ot
envious persons have to be delineated. —

Dvesa, enmity, is a human trait also known as matsarata, envy and
hate.

rd

This heinous propensity is the exact opposite-of prema.The Supreme

Lord alone is ultimately the sole recipient of prema.




ipathy against the Lord is known as dvesa ot which there are &ive)
She\k - Olwovey
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%cmm, not having faith in God; —*"

2. The belief that the Supreme Lord is nothing more than a natural

potency of the creation, which automatically brings about the
result of one’s karma; —— lesvowas

3. Not believing in the transcendental form of the Lord;
wie WS {a
4. Not accepting the position of the jiva as an eternal servant of the
Lord; and

5. The absence of mercy.



What is Upeksa?



“How should the devotees deal with such envious persons?

\Sfexts
[t is recommended one should avoid their company.

~——
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Upeksa, however, méans neither that’ one should put a stop to all the
usual human exchanges nor—that—ene—should refuse help to such

bewildered persons. -
TR - NEDRT,

On the contrary, if an envious person is in danger or in distress,
everything should be done to ameliorate his agony.




A grhastha-vaisnava has to interact with so many ditferent persons in the
course of his daily Tife. —

>

Through marriage, he acquires many new acquaintances.

While shopping, while taking care of family matters, in business, in
property deals, in sickness, in maintenance, in all these matters and more,
normal human dealings are an ongoing and unavoidably necessary
performance. B —

“How then is it possible for the grhastha-vaisnava, with one final stroke, to

curtail all simple day to day R TeraCTiomswith this ervTomSToT— )




This is not the meaning of upeksé. %X

Upeksa is to termlnate all pmtual exchanges with the atheists, not
social exchanges.

\

As a result of one’s karm& resultant material reactions from
previous lives—even some of one’s own family members may be

dvesis, envious persons.
S S

Should they be excluded? No, that is not the solution.




“Social exchanges are part of human behaviour, so the envious_
persons should dealt with, but without getting into deep

involvement or emoti tionships with them. XN
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In contrast, for spil/‘El al practice serious commitment is mandatory
and spiritual association with one’s fellow devotees means to interact
upon the spiritual platiorm by discussing transcendental topics,
serving and assisting one another in spiritual progress.

~
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T sociation of NETSONS with_ whom suich
spiritual practices are not possible or suitable. This is upeksa.%
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“An envious person is generally very self-opinionated; hence, it he
hears praises or explanations about the science of pure devotion, he

will immediately start an unnecessary argument_which will be of use

neither to you, nor to him.

Instead of such barren debates, one should simply restrain one’s
dealings to a social level with such types.

—
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