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Verse,Translation and
Purport



|| 2.6.12 ||
dharmasya mama tubhyaà ca

kumäräëäà bhavasya ca
vijïänasya ca sattvasya
parasyätmä paräyaëam

Also, the consciousness of that great personality is the abode of
religious principles—mine, yours, and those of the four bachelors
Sanaka, Sanätana, Sanat-kumära and Sanandana. That consciousness
is also the abode of truth and transcendental knowledge.



|| 2.6.13-16 ||
ahaà bhavän bhavaç caiva ta ime munayo 'grajäù

suräsura-narä nägäù khagä måga-sarésåpäù

gandharväpsaraso yakñä rakño-bhüta-gaëoragäù
paçavaù pitaraù siddha vidyädhräç cäraëä drumäù

anye ca vividhä jévä jala-sthala-nabhaukasaù
graharkña-ketavas täräs taòitaù stanayitnavaù

sarvaà puruña evedaà bhütaà bhavyaà bhavac ca yat
tenedam ävåtaà viçvaà vitastim adhitiñöhati



Beginning from me [Brahmä] down to you and Bhava [Çiva], all the
great sages who were born before you, the demigods, the demons, the
Nägas, the human beings, the birds, the beasts, as well as the reptiles,
etc., and all phenomenal manifestations of the universes, namely the
planets, stars, asteroids, luminaries, lightning, thunder, and the
inhabitants of the different planetary systems, namely the Gandharvas,
Apsaräs, Yakñas, Rakñas, Bhütagaëas, Uragas, Paçus, Pitäs, Siddhas,
Vidyädharas, Cäraëas, and all other different varieties of living
entities, including the birds, beasts, trees and everything that be, are
all covered by the universal form of the Lord at all times, namely past,
present and future, although He is transcendental to all of them,
eternally existing in a form not exceeding nine inches.



Srila Prabhupada’s
Purport



The Supreme Personality of Godhead, by His partial representation,
measuring not more than nine inches as Supersoul, expands by His
potential energy in the shape of the universal form, which includes
everything manifested in different varieties of organic and inorganic
materials.

The manifested varieties of the universe are therefore not different from
the Lord, just as golden ornaments of different shapes and forms are
nondifferent from the original stock reserve of gold.

In other words, the Lord is the Supreme Person who controls everything
within the creation, and still He remains the supreme separate identity,
distinct from all manifested material creation.



In the Bhagavad-gétä (9.4-5) He is therefore said to be
Yogeçvara.

Everything rests on the potency of Lord Çré Kåñëa, and still the
Lord is different from and transcendental to all such identities.

In the Vedic Puruña-sükta of the Åg mantra, this is also
confirmed.



This philosophical truth of simultaneous oneness and
difference was propounded by Lord Çré Caitanya Mahäprabhu,
and it is known as acintya-bhedäbheda-tattva.

Brahmä, Närada and all others are simultaneously one with
the Lord and different from the Supreme Lord.

We are all one with Him, just as the gold ornaments are one
in quality with the stock gold, but the individual gold
ornament is never equal in quantity with the stock gold.



The stock gold is never exhausted even if there are innumerable
ornaments emanating from the stock because the stock is pürëam,
complete; even if pürëam is deducted from the pürëam, still the
supreme pürëam remains the same pürëam.

This fact is inconceivable to our present imperfect senses.

Lord Caitanya therefore defined His theory of philosophy as acintya
(inconceivable), and as confirmed in the Bhagavad-gétä as well as in
the Bhägavatam, Lord Caitanya's theory of acintya-bhedäbheda-tattva
is the perfect philosophy of the Absolute Truth.



Discussion



Importance of Understanding 
the Vibhutis of the Lord



Theme-1: Understanding the 
Chapter Title - Puruña-sükta 

Confirmed 



|| 2.5.2 ||
yad rüpaà yad adhiñöhänaà
yataù såñöam idaà prabho

yat saàsthaà yat paraà yac ca
tat tattvaà vada tattvataù

O Lord (prabho)! Please explain the truth about (tat tattvaà 
vada tattvataù) the characteristics of the universe (yad 
rüpaà), its shelter (yad adhiñöhänaà), the  process by which 
it was created (yataù såñöam idaà), into what it merges at 
destruction (yat saàsthaà), on what it is dependent (yat 
paraà), and of what it is composed (yat ca).







|| 2.5.34 ||
varña-püga-sahasränte

tad aëòam udake çayam
käla-karma-svabhäva-stho

jévo 'jévam ajévayat

After a thousand years (varña-püga-sahasränte), the Lord 
(jévah), situated in time, karma and svabhäva (käla-karma-
svabhäva-sthah), brought to life (ajévayat) the non-living 
universe (tad ajévam aëòam) which was lying in the water 
(udake çayam). 



|| 2.5.35 ||
sa eva puruñas tasmäd

aëòaà nirbhidya nirgataù
sahasrorv-aìghri-bähv-akñaù

sahasränana-çérñavän

Thereafter (tasmäd), that puruña (sa eva puruñas) pierced the 
universe (aëòaà nirbhidya) and went outside (nirgataù). 
There he resides with a thousand legs, feet, arms, eyes 
(sahasra üru-aìghri-bähu-akñaù), faces and heads (sahasra 
änana-çérñavän). 



Purusa Sukta
sahasra-çérñä puruñaù

sahasräkñaù sahasra-pät
sa bhümià viçvato våtvä-

tyätiñöhad daçäìgulam



|| 2.5.37 ||
puruñasya mukhaà brahma

kñatram etasya bähavaù
ürvor vaiçyo bhagavataù

padbhyäà çüdro vyajäyata

The brähmaëas arose from the puruña’s head (puruñasya  
mukhaà brahma), the kñatriyas arose from his arms (kñatram 
etasya bähavaù), the vaiçyas arose from his thighs (ürvor 
vaiçyo bhagavataù) and the çüdras arose from his feet 
(padbhyäà çüdro vyajäyata). 



Purusa Sukta
brähmaëo 'sya mukham äséd, 

bähü räjanyaù kåtaù
üru tad asya yad vaiçyaù 
padbhyäà çüdro ajäyata



sarvaà puruña evedaà 
bhütaà bhavyaà bhavac ca yat |

tenedam ävåtaà viçvaà 
vitastim adhitiñöhati ||

Purusa Sukta
sahasra-çérñä puruñaù

sahasräkñaù sahasra-pät
sa bhümià viçvato våtvä-

tyätiñöhad daçäìgulam

puruña evedaà sarvaà
yad bhütaà yac ca bhavyam



|| 2.6.18 ||
so ’måtasyäbhayasyeço 

martyam annaà yad atyagät |
mahimaiña tato brahman 
puruñasya duratyayaù ||

O brähmaëa (brahman)! He is the Lord of spiritual bliss, beyond material existence (sah 
amåtasya abhayasya éçah), because he surpasses material happiness (yad martyam annaà 
atyagät). The power of the Supreme Lord is unlimited (eña puruñasya mahimä duratyayaù).

Purusa Sukta
utämåtatvasyeçäno 
yad annenätirohati

etävän asya mahimä 
ato jyäyaàç ca puruñaù



|| 2.6.19 ||
pädeñu sarva-bhütäni 

puàsaù sthiti-pado viduù |
amåtaà kñemam abhayaà 

tri-mürdhno ’dhäyi mürdhasu ||

The wise know (viduù) that the living beings are situated (sarva-bhütäni) within 
the portions designated by the Lord (puàsaù pädeñu), whose feet protect all 
places (sthiti-padah). Eternity, absence of sickness, and absence of fear of 
committing  offense (amåtaà kñemam abhayaà) are fixed (adhäyi) in the 
spiritual world (tri-mürdhnoh) situated above the three guëas (mürdhasu).
 

Purusa Sukta
pädo ’sya viçvä-bhütäni 
tripädasyämåtaà divi



|| 2.6.20 ||
pädäs trayo bahiç cäsann 
aprajänäà ya äçramäù |
antas tri-lokyäs tv aparo 

gåha-medho ’båhad-vrataù ||

Beyond the material realm (bahih) lies the spiritual realm (pädäs trayoh ca 
äsann) with the abodes of the liberated souls (aprajänäà ya äçramäù). In the 
material realm of the three guëas (antah tri-lokyäh tu)  the materialists devoid 
of bhakti  to the Lord reside (aparo gåha-medhah abåhad-vrataù). 

Purusa Sukta
tripäd-ürdhva udait puruñaù 

pädo ’syehäbhavat punaù



|| 2.6.21 ||
såté vicakrame viçvaì 
säçanänaçane ubhe |

yad avidyä ca vidyä ca 
puruñas tübhayäçrayaù ||

The jéva (viçvaì), qualified by ignorance and knowledge (yad avidyä 
ca vidyä ca), wanders on two paths (ubhe såté vicakrame)--for 
attaining enjoyment and liberation (säçana anaçane). The Lord is the 
shelter of both paths (puruñah ta ubhaya äçrayaù). 

Purusa Sukta
tato viçvaì vyakrämat 

säçanänaçane abhi



|| 2.6.28 ||
iti sambhåta-sambhäraù 
puruñävayavair aham |

tam eva puruñaà yajïaà 
tenaiväyajam éçvaram ||

By these ingredients assembled through the limbs of the Lord (iti 
puruña avayavair sambhåta-sambhäraù), I (aham) performed  
sacrifice (ayajam yajïaà) to the Lord (tam eva puruñaà éçvaram).

Purusa Sukta
yat puruñeëa haviñä 

devä yajïam atanvata



|| 2.6.29 ||
tatas te bhrätara ime 

prajänäà patayo nava |
ayajan vyaktam avyaktaà 
puruñaà su-samähitäù ||

Then (tatah) your brothers (te ime bhrätara), the nine Prajäpatis 
(prajänäà patayo nava), with concentrated minds (su-samähitäù), 
worshipped (ayajan) visible persons like Indra and the invisible Lord 
(vyaktam avyaktaà puruñaà).

Purusa Sukta
puruñaà jätam agrataù 

tena devä ayajanta



Theme-2: The Various 
descriptions of the Universal 

form



aëòa-koçe çarére 'smin
saptävaraëa-saàyute

vairäjaù puruño yo 'sau
bhagavän dhäraëäçrayaù

Within the universal shell (asmin aëòa-koçe çarére) made of seven 
layers (sapta ävaraëa-saàyute) exists the universal form (vairäjaù 
puruñah),  the Lord (yah asau bhagavän), who is the object of 
dhäraëä (dhäraëa äçrayaù). 



|| 2.1.26 ||
pätälam etasya hi päda-mülaà

paöhanti pärñëi-prapade rasätalam
mahätalaà viçva-såjo 'tha gulphau

talätalaà vai puruñasya jaìghe

Pätala are his soles (pätälam etasya hi päda-mülaà), Rasätala
is his heels (pärñëi-prapade rasätalam), Mahätala is his ankles
(mahätalaà viçva-såjo ’tha gulphau) and Talätala is his calves
(talätalaà vai puruñasya jaìghe).



|| 2.10.17 ||
präëenäkñipatä kñut tåò 
antarä jäyate vibhoù  |
pipäsato jakñataç ca 

präì mukhaà nirabhidyata ||

Being stimulated by the sütra (präëena äkñipatä), hunger and thirst 
(kñut tåò) appeared within the universal form (antarä jäyate 
vibhoù). He desired to drink and eat (pipäsatah jakñatah ca). First 
the mouth became distinct (präk mukhaà nirabhidyata). 



|| 2.10.18 ||
mukhatas tälu nirbhinnaà 

jihvä tatropajäyate |
tato nänä-raso jajïe 

jihvayä yo ’dhigamyate ||

After the appearance of the mouth (mukhatah), the palate 
became differentiated (tälu nirbhinnaà), and on the palate 
the tongue appeared (jihvä tatra upajäyate). From that 
(tatah) various tastes (nänä-rasah) which are experienced by 
the tongue (yah jihvayä adhigamyate) were generated (jajïe).



|| 2.6.1 ||
brahmoväca—

väcäà vahner  mukhaà kñetraà 
chandasäà sapta dhätavaù |

havya-kavyämåtännänäà 
jihvä sarva-rasasya ca ||

Brahmä said: From the mouth of the Lord arose (mukhaà) speech, the speech 
organ, and Agni in the universal form (väcäà vahner kñetraà). From his seven 
dhätus arose the seven Vedic meters (chandasäà sapta dhätavaù). From the 
Lord’s tongue arose (implied) the remnants of offerings to devatäs (havya) and 
Pitås (kavya), the six tastes (amåta annänäà), and from the Lord’s place of 
tasting (implied) arose the tongue (jihvä sarva-rasasya) and Varuëa (ca). 



S.
no

Gross organ 
(Adhibhuta)

Subtle 
organ 
(Adhyatma)

Sense 
devata 
(Adhidaiva)

Sense object 
(Adhibhuta)

1 Karna Srotra Dig devatas Sabda
2 Nasika Ghrana Asvini 

Kumaras
Gandha

3 Aksini Caksuh Surya Rupa
4 Talu Jihva Varuna Rasa
5 Carma Tvaca Trees Sparsa

From the Lord’s Subtle Sense organ arises: a) Elements b) Tan matra

From the Lord’s place of organ arises: a)Sense Devata b) Subtle sense organ in Virata Rupa



In the sixth chapter the speech and other elements arising
from the universal form’s limbs and the three fourths and one
quarter powers are described.

From the Lord, who was accompanied by mäyä-çakti, the
universal form arose.

This is explained.



Akrüra says:

bhüs toyam agniù pavanaà kham ädir
mahän ajädir mana indriyäëi |

sarvendriyärthä vibudhäç ca sarve
ye hetavas te jagato ’ìga-bhütäù ||

Earth; water; fire; air; ether and its source, false ego; the mahat-tattva,
the total material nature and her source, the Supreme Lord’s puruña
expansion; the mind; the senses; the sense objects; and the senses’
presiding deities—all these causes of the cosmic manifestation are
born from your transcendental body. SB 10.40.2



Which limbs of the universal form arose from which limbs of
the Supreme Lord?

Speech of the universal form and the individual living beings,
their organs of speaking, and the presiding deity of the voice
organ, namely fire, arose from the mouth of the Lord.

The words are modifying the word hareù in the seventh verse.



Kñetram means the place of origination.

Though speech and fire etc. arise from material ahaìkära, they
are said to arise from the mouth and other bodily parts of the
Lord because they are vibhütis of the Lord’s various limbs
such as the mouth.

Mäyä is also the çakti of the Lord and therefore non-different
from him.



çakti-çaktimator abhedät çakteù käryaà çaktimato ’pi bhavati:
because of non-difference between the çakti and the possessor of
the çakti, the effect of the çakti becomes non-different from the
possessor of the çakti.

Speech, fire etc. and all their expansions in the spiritual world are
eternal and full of consciousness since they are part of the
spiritual pastimes.

But their vibhütis in the material world are mäyä and temporary.



Brahmaji shares his personal 
experience of seeing the Lord 
as the material cause of this 

universe (23-30)



|| 2.6.23 ||
yadäsya näbhyän nalinäd 
aham äsaà mahätmanaù |
nävidaà yajïa-sambhärän 

puruñävayavän åte ||

When (yadä) I appeared (aham äsaà) from the lotus in the 
Lord’s navel (asya mahätmanaù näbhyän nalinäd), I could 
not see any ingredients for sacrifice (na avidaà yajïa-
sambhärän) other than the limbs of the Lord (puruña 
avayavän åte).



|| 2.6.24-26 ||
teñu yajïasya paçavaù savanaspatayaù kuçäù |
idaà ca deva-yajanaà kälaç coru-guëänvitaù ||

vastüny oñadhayaù snehä rasa-loha-mådo jalam |
åco yajüàñi sämäni cätur-hotraà ca sattama ||

näma-dheyäni manträç ca dakñiëäç ca vratäni ca |
devatänukramaù kalpaù saìkalpas tantram eva ca ||

By using the limbs of the Lord, I assembled the following ingredients (teñu yajïasya): animals 
(paçavaù), the sacrificial posts (savanah patayaù), the kuça grass (kuçäù), the proper place 
(idaà ca deva-yajanaà) and the proper time such as spring (kälah ca uru-guëänvitaù); plates 
and other utensils (vastüny), plants like rice (oñadhayaù), ghee (snehä), honey (rasa), metals 
like gold (loha), earth (mådah), water (jalam), verses of the Åg, Yajur and Säma Vedas (åco 
yajüàñi sämäni), the various offerings of oblations (cätur-hotraà ca); the names of the 
sacrifices like jyostiñöoma (näma-dheyäni), the mantras (manträh ca), gifts (dakñiëäh ca), 
vows (vratäni ca), assigning the regions of the devatäs (devatä anukramaù), the sacrificial 
manuals (kalpaù), ritual vows (saìkalpah), and the modes of performance (tantram eva ca). 



|| 2.6.27 ||
gatayo matayaç caiva 

präyaçcittaà samarpaëam |
puruñävayavair ete 

sambhäräù sambhåtä mayä ||

By using the limbs of the Lord (puruña avayavaih ete), I 
assembled (sambhäräù sambhåtä mayä) the movements 
(gatayah), the prayers (matayah), the atonements 
(präyaçcittaà) and the final offering (samarpaëam). 



|| 2.6.28 ||
iti sambhåta-sambhäraù 
puruñävayavair aham |

tam eva puruñaà yajïaà 
tenaiväyajam éçvaram ||

By these ingredients assembled through the limbs of the Lord (iti 
puruña avayavair sambhåta-sambhäraù), I (aham) performed  
sacrifice (ayajam yajïaà) to the Lord (tam eva puruñaà éçvaram).

Purusa Sukta
yat puruñeëa haviñä 

devä yajïam atanvata



|| 2.6.29 ||
tatas te bhrätara ime 

prajänäà patayo nava |
ayajan vyaktam avyaktaà 
puruñaà su-samähitäù ||

Then (tatah) your brothers (te ime bhrätara), the nine Prajäpatis 
(prajänäà patayo nava), with concentrated minds (su-samähitäù), 
worshipped (ayajan) visible persons like Indra and the invisible Lord 
(vyaktam avyaktaà puruñaà).

Purusa Sukta
puruñaà jätam agrataù 

tena devä ayajanta



|| 2.6.30 ||
tataç ca manavaù käle 

éjire åñayo ’pare |
pitaro vibudhä daityä 

manuñyäù kratubhir vibhum ||

Then (tatah) the Manus (manavaù), sages (åñayah apare), 
Pitås, the devatäs, the Daityas (pitaro vibudhä daityä) and 
humans (manuñyäù), on different occasions (käle) 
worshipped the Lord using sacrifice (éjire vibhum).

Käle means “when they had the opportunity.”



Theme-3: Need to Understand 
about the Vibhutis of the Lord



Explanations from Bhagavad 
Gita



|| 10.1 ||
çré-bhagavän uväca

bhüya eva mahä-bäho
çåëu me paramaà vacaù
yat te 'haà préyamäëäya
vakñyämi hita-kämyayä

The Lord said: Again (bhüyah eva), O Mighty-armed one
(mahä-bäho), hear My supreme teachings (çåëu me paramaà
vacaù), which I will speak to you (yat te ahaà vakñyämi),
who are qualified with prema (préyamäëäya), because I desire
to give you benefit (hita-kämyayä).



Starting from the seventh chapter, after revealing His powers,
Kåñëa spoke of bhakti.

Now in the tenth chapter, He speaks of the confidential
elements of bhakti along with a description of His vibhütis.

By knowing the powers of the Lord, one understands that the
Lord is worthy of worship.



These powers have been described starting from the seventh
chapter.

Now the Lord will explain the powers in detail for the
pleasure of those who have devotion.



|| 10.7 ||
etäà vibhütià yogaà ca
mama yo vetti tattvataù

so 'vikalpena yogena
yujyate nätra saàçayaù

He who knows (yah vetti) My vibhütis, which will be recited
in this chapter (etäà mama vibhütià), and the process of
bhakti-yoga (yogaà ca), and who accepts this as the highest
truth (tattvataù), becomes fixed in unflinching bhakti with
knowledge about Me (sah avikalpena yogena yujyate). Of this
there is no doubt (na atra saàçayaù).



He who knows the vibhütis of which I will speak in summary
and who knows bhakti-yoga (etäà vibhütià yogaà ca); who
then becomes endowed with even stronger faith, thinking
“This alone is the highest truth (tattvataù), because My
master Kåñëa has said so,” becomes endowed with unwavering
(avikalpena) bhakti-yoga—which is characterized by
knowledge of My true nature (yogena).

There is no doubt about this.



|| 10.8 ||
ahaà sarvasya prabhavo
mattaù sarvaà pravartate
iti matvä bhajante mäà
budhä bhäva-samanvitäù

I am the source of everything (ahaà sarvasya prabhavah).
Due to Me everything operates (mattaù sarvaà pravartate).
Convinced by this knowledge (iti matvä), the intelligent
persons (budhäh), endowed with love (bhäva-samanvitäù),
worship Me (mäà bhajante).



Here He speaks of His vibhüti characterized by great power.

I am the cause of the existence and manifestation of
everything—both material and spiritual (prabhavaù).

Because of Me alone (mattaù), in the form of Paramätmä, the
whole material world operates (sarvaà pravartate).



As well, because of Me alone, in the form of avatäras like
Närada (mattaù), all the spiritual sädhanas such as bhakti,
jïäna, tapas and karma and the goals of these sädhanas
operate (sarvaà pravartate).

He then describes the yoga which is ananyä bhakti.



Being convinced through faith by this knowledge (iti matvä),
the intelligent persons endowed with bhäva in the forms of
däysa, säkhya or other relationships (bhäva-samanvitäù),
worship Me.

[Note: Thus the vibhüti and the yoga mentioned in the previous
verse have been explained in this verse.]



|| 10.16||
vaktum arhasy açeñeëa

divyä hy ätma-vibhütayaù
yäbhir vibhütibhir lokän

imäàs tvaà vyäpya tiñöhasi

You should speak (vaktum arhasy) about Your vibhütis
(divyä hy ätma-vibhütayaù) in detail (açeñeëa), at least about
those (yäbhir vibhütibhir) by which You remain pervading
this universe (imäm lokän tvaà vyäpya tiñöhasi).



“It is difficult to understand the truth about You.

Therefore, I want to know about Your vibhütis.

Your vibhütis are very attractive (divya).

You should speak about them fully.”



“But it is impossible to speak of all of My vibhütis fully.”

“Speak about those vibhütis by which You spread Yourself in
this world.”



|| 10.18 ||
vistareëätmano yogaà
vibhütià ca janärdana

bhüyaù kathaya tåptir hi
çåëvato nästi me 'måtam

O Janärdana (janärdana), please tell me again (bhüyaù
kathaya) in detail (vistareëa) about Your vibhütis (vibhütià)
and Your bhakti-yoga (ätmano yogaà). Hearing Your nectar
(amåtam çåëvato), I have no satiation (tåptir me nästi).



“I have already said that I am the source of everything and
everything moves because of Me: ahaà sarvasya prabhavaù.

Therefore you should understand that everything is My
vibhüti.

And by saying, “Knowing this, they worship Me” (iti matvä
bhajante mäm) I have indicated bhakti-yoga.”



“But speak in detail about Your vibhütis and about bhakti.

O Janärdana, in people such as me (jana), by the sweetness of Your
beneficial instructions, you create longing.

You make us agitated (ardana), and You make us beg. What can we
do?

For me, hearing nectar in the form of Your instructions, relishing
through a tongue in the form of my ear, there is no satiation.”



|| 10.19 ||
çré-bhagavän uväca

hanta te kathayiñyämi
divyä hy ätma-vibhütayaù
prädhänyataù kuru-çreñöha
nästy anto vistarasya me

The Lord said: By My mercy, I will tell you (hanta te
kathayiñyämi) about the chief (prädhänyataù) of My excellent
vibhütis (divyä hy ätma-vibhütayaù). O best of the Kurus
(kuru-çreñöha), there is no end to My manifestations (nästy
anto vistarasya me).



Oh (hanta), out of mercy, I will tell you about these vibhütis.

I will speak of the chief ones, because there is no end to their
number.

Vibhutayaù is used for vibhutéù (feminine plural accusative).

These vibhütis are excellent (divya), not like grass or bricks.



The word vibhüti includes both material and spiritual
manifestations of power of the Lord.

Because they all arise from the çakti of the Lord, they should
all be considered as worthy of meditation as forms of the Lord,
though some are preferable to others.



|| 10.20 ||
aham ätmä guòäkeça

sarva-bhütäçaya-sthitaù
aham ädiç ca madhyaà ca

bhütänäm anta eva ca

O conqueror of sleep (guòäkeça), I am the soul of prakåti
(aham ätmä), situated as the spirit within each universe, and
within each living entity (sarva-bhütäçaya-sthitaù). I alone am
the creation, maintenance and destruction of all creatures
(aham bhütänäm ädiç ca madhyaà ca anta eva ca).



First you should think of Me alone as the cause of all these
vibhütis by using just one of My portions.

I am ätmä, the soul within prakåti; I am the creator of the
mahat-tattva, the puruña, the Paramätmä (Karaëodakaçäyé).

O one who conquers sleep (Guòäkeça), you are qualified for
meditation since you do not sleep.



I am situated in the aggregate of all beings (vairäjas), as the
antaryämé of the viräö (Garbhodakaçäyé).

I am also situated within the hearts of all living entities, as the
antaryämé of the individuals (Kñérodakaçäyé).

(Two meanings are given to the phrase sarva-bhutäçaya-sthitaù).

I am the cause of the creation (adiù), the maintenance (madhyam)
and the destruction of all entities.



|| 10.41 ||
yad yad vibhütimat sattvaà

çrémad ürjitam eva vä
tat tad evävagaccha tvaà

mama tejo-'àça-sambhavam

Whatever object in past, present or future displays majesty,
excellence, or strength (yad yad vibhütimat sattvaà çrémad
ürjitam eva vä), know that (tvaà avagaccha) it (tat tad eva)
has arisen from just a fragment of My power (mama tejo-'àça-
sambhavam).



|| 10.42 ||
atha vä bahunaitena

kià jïätena tavärjuna
viñöabhyäham idaà kåtsnam

ekäàçena sthito jagat

But what is the use of knowing all these individual vibhütis,
Arjuna (atha vä etena bahunä kià jïätena tava arjuna)?
Please understand: by just one portion of Myself (ekäàçena
sthitah), I am firmly established (viñöabhya aham kåtsnam) in
this universe (idaà jagat).



Everything in this universe is Kåñëa alone, and He is thus
worthy of service.

By intelligence given by that realization, one should taste His
sweetness.

This has been explained in this chapter.



Explanations from Srimad 
Bhagavatam



|| 2.7.52 ||
yathä harau bhagavati 

nåëäà bhaktir bhaviñyati |
sarvätmany akhilädhäre 
iti saìkalpya varëaya ||

After making a saìkalpa (iti saìkalpya), you should speak the 
Bhägavatam (varëaya) in such a way that devotion (yathä bhaktih) to 
Hari, attractor of the mind (harau), Bhagavän, the blissful object of 
worship (bhagavati), the essence of all worship (sarvätmany) and the 
fulfiller of all desires (akhilädhäre), will appear in the people of Kali-
yuga (nåëäà bhaviñyati). 



|| 2.7.53 ||
mäyäà  varëayato ’muñya 

éçvarasyänumodataù
çåëvataù çraddhayä nityaà 

mäyayätmä na muhyati

If the jéva (ätmä) constantly describes mäyä (nityaà mäyäà  
varëayatah) in relation to the Lord (amuñya éçvarasya), 
remembers mäyä (anumodataù) or hears about mäya with 
proper faith (çåëvataù çraddhayä), he will not be bewildered 
by mäyä (mäyayä na muhyati). 



Srila Prabhupada about this verse

• The science of learning a subject matter seriously is different from the 
sentiments of fanatics. 

• Fanatics or fools may consider the Lord's activities in relation with the 
external energy to be useless for them, and they may falsely claim to be 
higher participants in the internal energy of the Lord, but factually the Lord's 
activities in relation with the external energy and the internal energy are 
equally good. 

• On the other hand, those who are not completely free from the clutches of 
the Lord's external energy should devoutly hear regularly about the activities 
of the Lord in relation with the external energy. 



Srila Prabhupada about this verse

• They should not foolishly jump up to the activities of the internal energy, 
falsely attracted by the Lord's internal potential activities like His räsa-lélä. 

• The cheap reciters of the Bhägavatam are very much enthusiastic about the 
Lord's internal potential activities, and the pseudodevotees, absorbed in 
material sense enjoyment, falsely jump to the stage of liberated souls and thus 
fall down deeply into the clutches of external energy.

• Some of them think that to hear about the pastimes of the Lord means to hear 
about His activities with the gopés or about His pastimes like lifting the 
Govardhana Hill, and they have nothing to do with the Lord's plenary 
expansions as the puruñävatäras and Their pastimes of the creation, 
maintenance or annihilation of the material worlds. 



Srila Prabhupada about this verse

• But a pure devotee knows that there is no difference between the pastimes of 
the Lord, either in räsa-lélä or in creation, maintenance or destruction of the 
material world. 

• Rather, the descriptions of such activities of the Lord as the puruñävatäras are 
specifically meant for persons who are in the clutches of the external energy. 

• Topics like the räsa-lélä are meant for the liberated souls and not for the 
conditioned souls. 

• The conditioned souls, therefore, must hear with appreciation and devotion 
the Lord's pastimes in relationship with the external energy, and such acts are 
as good as the hearing of räsa-lélä in the liberated stage. 



Srila Prabhupada about this verse

• A conditioned soul should not imitate the activities of liberated 
souls. 

• Lord Çré Caitanya never indulged in hearing the räsa-léla with 
ordinary men.

• In the Çrémad-Bhägavatam, the science of God, the first nine cantos 
prepare the ground for hearing the Tenth Canto. 

• A pure devotee of the Lord, therefore, must begin reading or hearing 
Çrémad-Bhägavatam from the very beginning, and not from the 
Tenth Canto. 



Srila Prabhupada about this verse

• We have several times been requested by some so-called devotees to take up 
the Tenth Canto immediately, but we have refrained from such an action 
because we wish to present Çrémad-Bhägavatam as the science of Godhead and 
not as a sensuous understanding for the conditioned souls. 

• This is forbidden by such authorities as Çré Brahmäjé. By reading and hearing 
Çrémad-Bhägavatam as a scientific presentation, the conditioned souls will 
gradually be promoted to the higher status of transcendental knowledge after 
being freed from the illusory energy based on sense enjoyment.



“Why do you always speak about the universal form and the
self? Why is there so little sweet discussion about the qualities
and forms of the lélävatäras?”

What you observe is true.

To whom should topics about the lélävatäras be taught with
relish?



Those how have perfected bhakti or the nitya-siddhas
constantly play spontaneously in the sweet ocean of Lord’s
beauty and pastimes.

But those who are sleeping on the bed of bliss of sense
pleasure, and those who have fainted in the waves of suffering
arising from karma, cannot be woken up.

How can pastimes of the Lord be taught to them?



This crest jewel of Puräëas, being most merciful, thinking of
how to give instruction to make them into sädhaka-bhaktas,
constantly attempts by some trick or other, to wake them up.

Just as a limb burned by fire is given relief by fire and a person
haunted by a ghost is revived by a ghost mantra, so jévas’
absorption in the sleep of mäyä can be broken by topics
concerning mäyä.

It has been said:



mäyäà varëayato ’muñya éçvarasyänumodataù |
çåëvataù çraddhayä nityaà mäyayätmä na muhyati || 

If the jéva (ätmä) constantly describes mäyä (nityaà mäyäà  
varëayatah) in relation to the Lord (amuñya éçvarasya), 
remembers mäyä (anumodataù) or hears about mäya with 
proper faith (çåëvataù çraddhayä), he will not be bewildered 
by mäyä (mäyayä na muhyati). SB 2.7.53



But even though by the shower of nectar of pastimes of the
Lord obtained by the mercy of the devotee, the person
sleeping in the happiness of mäyä or fainting in the suffering
of karmas wakes up, becomes drenched, revitalized, dances
and rejoices blissfully, only those who obtain that great mercy
become successful, and not others.

The low jévas, desiring to cross the material world and have
developed determination to take shelter of the lotus feet of
guru, can be delivered by constantly hearing about the self.



For this reason there is repeated discussion of the self.

Those who are faithful devotees of the Lord will relish the nectar
of the whole Bhägavatam.

This scripture does not only speak about Bhagavän, though he is
the main topic.

It also speaks about the impersonal aspect of the Lord – brahman
-- and his portion, Paramätmä.



It has been said at the beginning of this work brahmeti
paramätmeti bhagavän iti çabdyate (SB 1.2.11)

Thus, repeated discussion of the self is suitable for
worshippers of brahman and Paramätmä.

By this means, being most generous, Bhägavatam produces
bhakti in even the worshippers of brahman and Paramätmä.



Bhakti even appears in those who have reached perfection in
brahman and Paramätmä.

This is shown in the verse ätmärämäç ca munayaù. (SB
1.7.10)

Those persons, their sädhana, and the result they achieve are
not rejected by the pure devotees, but looked upon with
sympathy.



Kåñëa who is completely full of sweetness in his form,
qualities and pastimes, and possesses dharma, jïäna, bala and
aiçvarya, since he contains all avatäras such as Matsya and
Kürma and the aspects of brahman and paramätmä as well, is
worshipped by all types of devotees.

This scripture, being non-different from Kåñëa’s svarüpa, thus
reveals Kåñëa as the source of all avatäras, brahman and
Paramätmä.



It reveals his qualities, pastimes, sweetness and powers, the
method to attain him, sädhana-bhakti, the goal prema-bhakti, as
well as all principles such as dharma, jïäna, yoga and vairägya.

Thus everything is consistent.
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