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Verse, Translation and
Purport



12.9.34 ||
rte 'rtham yat pratiyeta
na pratiyeta catmani
tad vidyad atmano mayar
yathabhaso yatha tamah

O Brahma, whatever appears to be of any value, it it is without
relation to Me, has no reality. Know it as My illusory energy, that
reflection which appears to be in darkness.



Srila Prabhupada’s
Purport



The independence of the individual living entity is not real independence, but is
just the reflection of the real independence existing in the Supreme Being, the
Lord.

The tfalse claim of supreme independence by the conditioned souls is illusion,
and this conclusion is admitted in this verse.

Persons with a poor fund of knowledge become illusioned, and therefore the so-
called scientists, physiologists, empiric philosophers, etc., become dazzled by the
glaring retlection of the sun, moon, electricity, etc., and deny the existence of
the Supreme Lord, putting forward theories and different speculations about the
creation, maintenance and annihilation of everything material.



The medical practitioner may deny the existence of the soul in the physiological
bodily construction of an individual person, but he cannot give life to a dead
body, even though all the mechanisms of the body exist even after death.

The psychologist makes a serious study of the physiological conditions of the
brain, as if the construction of the cerebral lump were the machine of the
functioning mind, but in the dead body the psychologist cannot bring back the
function of the mind.

These scientific studies of the cosmic manifestation or the bodily construction
independent of the Supreme Lord are different reflective intellectual gymnastics
only, but at the end they are all illusion and nothing more.



All such advancement of science and knowledge in the present context of
material civilization is but an action of the covering influence of the illusory
energy.

The illusory energy has two phases of existence, namely the covering influence
and the throwing influence.

By the throwing influence the illusory energy throws the living entities into the
darkness of ignorance, and by the covering influence she covers the eyes of men
with a poor fund of knowledge about the existence of the Supreme Person who
enlightened the supreme individual living being, Brahma.



The identity of Brahma with the Supreme Lord is never claimed herein, and
therefore such a foolish claim by the man with a poor fund of knowledge is
another display of the illusory energy of the Lord.

The Lord says in the Bhagavad-gita (16.18-20) that demoniac persons who deny
the existence of the Lord are thrown more and more into the darkness of
ignorance, and thus such demoniac persons transmigrate life after life without
any knowledge ot the Supreme Personality of Godhead.

The sane man, however, is enlightened in the disciplic succession from
Brahmaji, who was personally instructed by the Lord, or in the disciplic
succession from Arjuna, who was personally instructed by the Lord in the
Bhagavad-gita. He accepts this statement of the Lord:



aharh sarvasya prabhavo
mattah sarvam pravartate
iti matva bhajante mam
budha bhava-samanvitah
(Bg. 10.8)

The Lord is the original source of all emanations, and everything that
is created, maintained and annihilated exists by the energy of the
Lord. The sane man who knows this is actually learned, and therefore
he becomes a pure devotee of the Lord, engaged in the transcendental
loving service of the Lord.



Understanding the role of Yoga-Maya
and Maha-Maya



The Story Line



Brahma, sitting on the lotus, considered how to carry out creation. But he
could not get the right knowledge.

While he was thus contemplating, he heard the words “tapa tapa”.

Hearing these words, he saw in all directions, but could not see the speaker.
He then considered the instruction to be beneficial and concentrated his
mind on meditation.

He thus performed tapasya for 1000 celestial years by controlling his senses.



Gratitied by Brahma’s worship, the Lord showed the most exalted
Maha-Vaikuntha planet.

In great ecstasy Brahmaji offered respects to the Lord.

The Lord, overjoyed with Brahma, smilingly touched his hands and
spoke to him.

I am very much pleased by your long austerities. I cannot be
satisfied with penances of the greatest of yogis.



Please ask for a benediction

By My mercy, you previously heard my instructions when you were
alone and performed great austerities.

I only spoke those words. I am very pleased with that austerity
which is done for My pleasure.

In fact, I create, maintain and destroy this material universe only
by austerity. My power arises from intense austerity.



Questions by Brahmaji
(25-30)



12.9.25 |
brahmovaca —
bhagavan sarva-bhitanam
adhyakso’vasthito gnham |
veda hy apratiruddhena
prajianena cikirsitam ||

Brahma said: O Supreme Lord (bhagavan)! You, the
controller of all beings (sarva-bhuitanam adhyaksah), are
situated in their hearts (guham avasthitah). You know what

all beings desire to do (veda hy cikirsitam) by unimpaired

intelligence (apratiruddhena prajhanena).
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O master (natha)! Though you know everyone’s desire
(tathapi), please bestow (nathaya) what is requested to me
(nathitam), who am requesting (nathamanasya), so that
(yatha) [ can understand (janiyam) the spiritual and material

forms (para avare rape) of you (te) who have no material
form (twarapinah).
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(atmanam) composed of various energies (nana-sakty-upabrmhitam) by your material energy

(atma-maya-yogena), and, manifesting your spiritual form by your own power (atmana
grhnan), you perform pastimes (kridasy), just as a spider creates a web (yatha arnanabhih
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And by your spiritual energy (atma-maya-yogena), by hiding or manifesting various forms
and maintaining those forms for your devotees (atmanam vilumpan visrjan bibhrad), you
perform pastimes (kridasy), like a spider making a web (yatha urnanabhih urnute). Give me
the intelligence (nayl manisam dhehi) to understand how you do this (tad-visayam tatha).
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op
Without Gethar (atandritah) mayﬂry out (aham
karavani) instructions on how to worship you as given by you
(bhagavat-siksitam), because by your mercy alone (yad-

anugrahat) 1 will not be bound by false ego (na badhyeyar)
when I carry out the creation (thamanah praja-sargam).




vw“@&- 12.9.30 |
oo yavat sakha sakhyur ivesa te krtah
A praja-wsarge vibhajami bho janam |
“aviklavas te parikarmani sthito
ma me samunnaddha-mado ’ja-maninah ||
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I have been treated by you as a friend treats a friend (sakha sakhyuh iva
te krtah). O Lord (isa)! As long as my tenure lasts (yavat parikarmani
- < T : : . .
sthito), without lethargy (aviklavah), being situated in your service, I
will create various types of living entities (vibhajami janam) in the
matter of carrying out creation (praja-visarge). May I not be overcome
(ma me) by excessive pride in this endeavor (samunnaddha-madah)

thinking that I am the independent creator (aja-maninah).




[Lord Promises to answer
— The Prelude to Catuh
Sloki (31-32)



IR Lot Guirgesn 1] 2.9.31 ||
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grhana gaditam maya ||

The Lord said: Please understand (grhana) the most secret
knowledge of my form (jianan) Garama-guhyar fme), along with
realization of that form (yad vijiana-samanvitam), and also
understand about prema-bhakti (sa-rahasyam) and sadhana-
bhakti (tad-angarh ca) which will be spoken by me (gaditam
maya).




Brahma has asked four questions.

Q\

In verse 26 he asked about the spiritual and material forms of
the Lord.
Qv

In verse 27 he asked about maya and yoga-maya.
1 VETSE 2/ ; YOg:

Q%

In verse 28, he asked how the Lord carries out pastimes in
relation to maya and yoga-maya.




In verse 29, he asked for instructions for attaining his desired

goal. Q A

The Lord promises in the present verse to answer these
questions in order with four verses.

The Bhagavatam, composed of these four verses given as
answers by the Lord, iséamous) since it is spoken by the I ord

himsell. |




That is expressed in this verse.

Not only will T give you knowledge of my form, but also
realization as well.

Moreover, this form is rarely understood (paramam guhyam),
much superior to knowledge of the impersonal brahman.

N

I will explain what is intimate (rahasyam), prema bhakti.



Realize prema-bhakti which is accomplished by that
knowledge of my form (sa).

Prema is Well known as rah %Q from statements such as su-

gopyam apl)\vaksyaml [ will speak to you the most secret
knowledge. (SB.11.11.49)

[ will also explain by my mercy about saidhana-bhakti, an anga
of prema, though you did not ask.




Thus I will explain three things: my form, prema-bhakti and
sadhana-bhakti. -

Moreover, though you askgi\abqut these three through
instructions f me (verse 29) 1 Wwill explain thjs in four
verses so that matevialistic people do nNnderstanEl\sirK it
is confidential. A




By mention of prema and sadhana-bhakti it should be
understood that the Lord also teaches about chanting the name
of the Lord which is explained in the First Canto and which is
more secret and more excellent than the most secret
knowledge of the Lord’s forms.

The Lord wi ecially mﬂderstanding to Brahma, and

therefore he insgructs him to try t\s\understand, even though
he is already attentive (maya grhana).
N
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"@2 5 tathaiva tattva-vijianam

astu te mad-anugrahat ||

By my mercy (mad-anugrahat), may you attain (astu te)
perfect realization (tattva-vijiznam) of whatever (tathaiva)
dimensions (yavan) intentions (yatha-bhavo), forms, qualities
and pastimes (yad-rupa-guna—karmakah) [ manifest (aham).

—_—




Knowledge, what is beyond the senses, and which is true,
should appear to some degree in those with pure hearts who
have faith.

Vijiiana refers to realization of that entity beyond the senses,
direct vision of my svariipa as it is.

This cannot occur without prema and sadhana-bhakti.




Knowing this, the Lord gives blessings for that purpose.

Yavan means the dimensions of the Lord’s various limbs in
combination, their thickness or thinness, lengthiness, elevation, or
roundness.

Yatha bhavah means the type of intentions.

Yad-rtupa refers to the various forms, their complexion, the number of
arms, Krsna, Rama, Nrsimha and others—




Guna refers to the Lord’s qualities such as atfection for his devotees.

~——

Karma refers to pastimes such as lifting Govardhana or marrying
Laksmi.

May you have true realization of whatever (tathaiva) the dimensions,
intentions, forms, qualities and activities manifest.

Though this blessing alone indicates mercy, the Lord adds the phrase

mad-anugrahat.




Lord speaks Catuh Sloki
Bhagavatam (33-38)



Catuh Sloki-1

About the material and spiritual
forms of the Lord



o
v -S>
N & B aham evasam evagre
V‘\‘S&X P nz‘my/ad__ yat sa.gl-asat-pau:am.l
o pascad aharh yad etac ca_

yo ’vasisyeta so ’smy aham @
I alone (aham eva), (ALhO am non- d1ffere@ (‘Iiij?&d) that which

is superior to all cause and effect (y_al_sz(d_asat-param existed (asam)
previous to creation of the universe (agre). I alone exist (aham) as the
universe (yad etat) after the creation of the universe (pascad), and 1

alone remain at the destruction (yah avasisveta sah asmy aham).




After promising knowledge and giving qualification by
blessings in the two introductory verses, the Lord now
teaches the first aspect of knowledge concerning the spiritual
and material forms (asked in verse 26).

Touching his forefinger to his \ches) the Lord says, “I alone
— ) " ~—~
existed before the creation.

~——

By the word eva he excludes 5\11/@




vasudevo va idam agra asin na brahma na ca Sankarah
Vasudeva exists previous to the universe. Brahma and Siva did
not exist.
IO exX1St.

puruso ha vai narayanah
The Lord is Narayana.

eko ha vai narayana asit
Narayana alone existed.




dAgS,CM'U CrOMe & NOXC THRADWY
When the Lord says hmt also means that his

associates in Vaikuntha also existed, since they are his parts.

This is similar to saying “the king goes” meaning that the
king goes with his attendants.

The associates of the Lord are in a condition similar to the
Lord.




Kasi-khanda says:

na cyavante hi mad-bhakta mahatyam pralayapadi |
ato 'cyuto ’khile loke sa ekah sarvago 'vyayah ||

My devotees do net—perish even at the time of universal

destruction. The Lord alone is indestructible and all-pervading
in all planets. Skanda Purana

The word asam (I existed) excludes anything without
substance.




The verb as indicates something ex1stmg

K a\m \d\ 4 S o

TS o V\O"—
o ALY’
Because of my existing, complete non- ex1stence is not at all

possible.

This should be understood from the verb. I alone existed.

This however does not mean that I did not do anything.




The statement does not exclude other actions since the verb as
is connected with all other verb roots.

If one says “Caitra existed in that village last year” it does not
mean that he did not eat, sit or sleep there.

Though eva can indicate absence of these activities (he only
existed), by the sense of the statement, it means he performed
these activities.




The Bhagavat-sandarbha says:

asam eveti brahmadi-bahirjana-jiana-gocara-srsty-adi-laksana-
kriyantarasyaiva vyavrttih | na tu svantaranga-lilaya api |
yathadhunasau raja karyarn na kincit karotity ukte rajya-sambandhi-

karyam eva nisidhyate na tu sayana-bhojanadikam apiti tadvad

——

The words asam eva exclude actions such as creation which are
subject to the awareness of persons with material bodies such as
Brahma. However the words do not exclude the Lord’s spiritual
pastimes. If one says that presently the king does not perform any
activities, it_means he does not perform his activities as a king, but
does not mean that he does not eat or sleep.
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Sometimesitis said that only the impersonal brahman existed.

—

In answer to this it is said in this verse that brahman which is

superior to effect (sat) and cause (asat) is not ditferent from

KT
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But you should know me, endowed with form and qualities
because you have my blessings and mercy, as expressed in the
previous verse. )

P Ve D Padisy cleow. Gy et (e
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“After the creation, that universe alone is observed and not

you.”

In answer to this the verse says, even alter the creation, only I
exist.

e




[ exist as Bhagavan in Vaikuntha and as Paramatma within the
universes, and as various avataras such as Matsya at certain
times.

“You are not the earth, devatas or the animals. Does that mean
that you are incomplete?”

—

The verse answers.



[ alone am this universe (etat) as a whole and composed of
individuals.

Because the universe is generated from mvy) e@y, it is _my
: - —
material form.

You have asked to know about my spiritual and material forms.

b

This is the material form.




I alone am the Supreme—Lord expressed by the words yo

'vasisyeta. - A e Ve CwetTgwic o ‘tui ele—-

bhavan ekah Sisyate ’Sesa-samjnah: you alone remain, and you
are known as Ananta Sesa—néga. (SB 10.3.25)

The word aham is repeated three times tq define the Lord, who
has a supreme form situated through all three phases of time, and
endowed with form and qualities, and which is visible at creation
and destruction as the inferior form of the world made of matter.




Catuh Sloki-2

About Lord’s Yoga maya and
Maha maya



| 2 9.34 ||
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One_should understand my maya (tad vidyad atmapo mayam) by

whase pewer (yat) reaLobgﬁcls_aLe_p@peéwed—eh-Pma-gh—%éya (axtham

prativeta) and false objects are perceived through avidya (na-artham

pratiyeta), in_relation to-—the setf (rte aumani), justastighireveals
objects and darkness hides them (yatha abhaso yatha tamah).




[. Description of Maha
Maya
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Thus yoga-maya acts only favorabl




Since both of these should be defined in the verse, I_will
impart this knowledge to you.

In verse 27 you have asked about the qualities of maya and
yoga-maya (yathatma-maya-yogena).

-

[ am now giving the answer by taking two meanings to the
verse.




[ a) Understanding the
role of Vidya and Avidya
Potency of Maha Maya



Avidya Poteinicy of Maha-Maya

na artham pratiyeta
— Apprehension of
non-real objects
(Viksepatmika sakti)

artham na pratiyeta
— Non-apprehension
of real objects
(Avaranatmika Sakti)

Perception of non-
existent items like
scorpion or thief in
darkness, leading to
fear

Non-perception of
existent items like
ditch at night,

leading to accident

Makes the

person

identify with body,
mind, intelligence,

senses etc.

the related

Doesn’t al

and with
| maladies

ow the

person to perceive
bliss and knowledge
of the soul



Vidya Potency of Maha-Maya

na artham na Non-perception of Makes the person not
pratiyeta — Non- non-existent items to identity with body,
apprehension of non- like scorpion or thief mind, intelligence,
real objects in light senses etc. and with

the related maladies
\
artham pratiyeta —  Perception of existent Allows the person to

Apprehension of real items like ditch at perceive bliss and
objects day, avoiding accident knowledge of the soul



The conditioned jiva perceives the body, and lamentation and
confusion related to the body appear to be related to seli, though
actually they are not related to the self.

Though flowers and horns exist, because they are not related to sky
and rabbit, a tlower in the sky and a rabbit with horns are false.

—/—

Similarly, though bodies and lamentation contusion, happiness and
distress all exist as expansions of real matter, the body, lamentation,
confusion, happiness and distress are all called false in the scriptures
because they have no real relation to the jiva.




Though the relationship of the jiva with the body is false, it is
produced by avidya and destroyed by vidya.

Thus vidya is compared to light and avidya is compared to
darkness.

In the Eigh\th&nptéo this is proved in the statement anidram

avranam chaya-tapau yatra na g_gdhra-paksa‘l_lz the Lord is

constantly witnessing ), but nat affected ( ), who
has no vidya and avidya like the jiva

). (SB8.5.27)




I b) Scope of Vidya
Potency and the Role of
Bhakti



By vidya the jiva realizes that he is atma or tvam. [Note: Vidya is the
door to realization, but vidya must be mixed with bhakti. |

o

—

He does not realize Paramatma or tat by vidya (which is sattva).

-

Because the Lord is beyond the gunas, he realizes the Lord only‘bX

pure bhakti which is beyond the gunas, for the Lord says bhaktyaham
ekaya grahyah: I am achieved only by bhakti. (SB 11.14.21)

He also says kaivalyam sattvikarh jhanam: jidna, which gives
liberation, is in the mode of goodness. (SB 11.25.24) }




One cannot realize Paramatma who is beyond the gunas by

vidya which belongs to sattva-guna, and which means
knowledge of atma separate from body. | eretua \>c,>¢ S Vegron
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Must the liberated jiva obtain bhakti in order to realize

Paramatma directly?

For the pe g?l qualif , ¥idya) is produced hy

frI{hya, yO usterify and other methods mgﬁdy&@
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That vidya destroys avidya and producesrealization of atma or
tvam.




The person ireed from avidya gradually becomes increasingly
inditferent to vidya, like a fire without fuel wood, while the
small portion of bhakti previously performed loses its covering
and makes its appearance like the moon coming out of eclipse.

Only by repeated bhakti, gradually, the realization of

Paramatma or tat appears.
Y

The Lord says in Gita:



brahma-bhiitah prasannatma na socati na kanksati |
samah sarvesu bhiitesu mad-bhaktim @- aram)||
—_— —

Having attained the state of Brahman (brahma-bhutah), being a
pure soul (prasannatma), he does not lament in loss of what he
flad nor does he desire what he does not have (na Socati na
kaIl}_(_s_a_tl) and looks upon all beings as equal (samah sarvesu

bhutesu). He then manitests prema-bhakti (mad—bhaktlm labhate
param). BG 18.54 o

In the Gita verse param means “best” or “only” since it is now
devoid of its previous secondary status.




It is said in the next verse bhaktya mam abhijanati yavin yas
casmi tattvatah: only by bhakti can a person know me as
brahman. -

Thus by amount and type of bhakt, that person realizes,
impersonal brahman by_that small portion of bhakti but not the

qualified brahman with knowledge and bliss, Bhagavan.

>

It is like a person with weak eyesight who sees only the general
form of a deity decorated with jewels, and not all the details such
as face, nose, eyes and ears. -




When there is complete cessation of@ by the bhakti

which appears in the person now beygnd the gunas, the
person achieves the perfection of realization of the impersonal

| b
bliahman.ﬁ e e troe

This is called nirvana or oneness ot jiva and brahman.

In the Gita it is stated tato mam tattvato jhatva visate tad-
anantaram: then, knowing me as brahman by that bhakti, he
merges with me. (BG 18.55)




I ¢) But Pure Bhakti can
directly accomplish all that is
accomplished by the gradual
process and also give Prema



When pure bhakti, which is mercy of the Lord incarnate and
the essence of the cit-sakti, becomes very strong and
prominent by amount and type, it is completely independent,
and does not consider good or bad, and may appear suddenly
within conditioned jivas, even of bad conduct, or who are born
as Raksasas, Pulindas or Pukkasas, whereas it may not appear
within brahmanas or sannyasis even if they are liberated.

By that bhakti alone, all sulfering including avidya is

destroyed.



[t is said:
jarayaty asu ya kosam
nigirnam analo yatha

This bhakti (ya) quickly destroys the subtle body (jarayaty asu
kosarh), just as the digestive fire consumes food (nigirnam analo

yatha). SB 3.25.33 ) Grmta

_ Gty el v STHR
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By that bhakti alone, a person will realize directly Bhagavan filled
with bliss and knowledge, just as a person with strong eyesight by
good fortune can see the general form of the beautiful deity and
also the details of the face, nose, eyes and ears.




Bhakti is of two types: bhakti without material gunas and
bhakti mixed with the gunas.

By the first type, which in its mature state is called prema-
bhakti, one brings the Lord under control.

Through this a person realizes the sweet pastimes, form and
qualities of the Lord composed of eternity, knowledge and
bliss.




By the second type of bhakti, mixed with sattva-guna, after it

loses its sattva-guna, a person realizes only the bliss of
1mpersonal brahman.

e

Material maya has jurisdiction over the jivas previous to the
state of realizing the bliss of brahman.

U s anys YU




[1. Description of Yoga
Maya



By this yoga-maya (yatah) spiritual or material objects
(artham) useful for a certain purﬁose are revealed (pratiyeta)
to_a person who has directly realized Paramatma and by this
same yoga-maya these objects are not perceived, or are covered
now or at some other time, when a person has reahzed
Paramatma (rte atmani).

—

One should understand that material maya covers objects from
view without a@piritual purpose,)whereas yoga-maya covers
objects with a specitic spiritual purpose. —




In the case of yoga-maya, yathabhaso yatha tamah means “Just
as a pot or cloth lit by a lamp is visible, and when it is covered

by darkness it is not perceived.”
as qualities of r@ and




IT a) Examples of Yoga
Maya



Examples of actions of Yoga Maya

Pastime: Yasoda’s perception and subsequent non-perception of material
universe in Krsna’s mouth

Spiritual Purpose: To show that Yasoda’s love could not be restricted by a show
of Krsna’s power

What Happened: Yoga-maya revealed the material universe within Krsna’s
stomach while simultaneously revealing the spiritual forms of Gokula, Yasoda
and Krsna.

Bewildered by yoga-maya, Yasoda perceived that directly, and after a moment
did not perceive it, since yoga-maya covered that realization.
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|[Mother Yasoda began to argue within herself:] Is this a
dream (kim svapna etad), or is it an illusory creation by the

A ———

external energy (uta devamiya)? Has this been manifested by
my own intelligence (kirh va madivo bata buddhi-mohah), or

is it some mystic power of my child (atho amusyaiva mama
arbhakasya kascana autpattika atma-yogah)?




Yasoda began to argue within herself about the cause of the
vision:

“I am not dreaming because my eyes are wide open.

[s this some illusion created by the demigods?

Why should the demigods delude an-insignificant person like

me:




Is it some mental derangement?

~———

No, because my mind is stable and in good working order.

This vision must be due to some mystic power (atma yoga)
of my son, since Gargamuni said He would have qualities
like Narayana.”
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Therefore (athah) let me surrender unto the Supreme Personality of Godhead

and offer my obeisances unto Him (pranatasmi tat-padam), who is beyond the
conception of human speculation, the mind, activities, words and arguments _

(ceto-manah-karma-vacobhir anjasa yathavad na vitarka-gocarari), who is the

——— /

orlgmal cause of this cosmic manifestation, by whom the entire cosmos is

maintained, and by whom we can conceive of its existence (yad-asrayam yena
yatah pratiyate). Let me simply offer my obeisances, for He is bevond my
contemplation, speculation and meditation (sudurvibhavyam). He is beyond.all
of my material activities.




Yasoda rejected the last reason after seeing her son’s hunger,
thirst, naughtiness and innocence.

Not finding any real cause of the vision, Yasoda simply offered
respects to the lotus feet of the Supreme Lord, who is the

ultimate cause of all things beyond our comprehension, and

prayed for His protection.

Yasoda prayved “The Supreme Lord is the shelter of the visible

universe (yad asraya).
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It is by the influence of the Supreme Lord's maya (yan-mayaya) that I am
wrongly thinking (aharh ittharn kumatih) that Nanda Maharaja is my
husband (asau mama patih), that Krsna is my son (esa me sutah), and
that because I am the queen of Nanda Maharaja (vrajesvarasya sati), all
the wealth of cows and calves (godhanah) are my possessions (akhila-
vittapa) and all the cowherd men and their wives are my subjects (gopyas
ca gopah saha). Actually, I also am eternally subordinate to the Supreme
Ford Heis my ultimate shelter (same gatiT;).




“This is all misconception.

[ should not be so proud because actually all of Vraja’s wealth
has come by the mercy of Visnu.

Similarly, it was Visnu’s mercy that my child was protected at
every moment from demons [ike Putana.




I should not think that I, as just another mother among the
common cowherds with earthly sentiments, am His protector.”
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It is similar to the temporary desire ol the confirmed
materialist to give up wife and family because of some

temporary spiritual urge.
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Mother Yasoda, by_the grace of the Lord, could understand the.
real truth (ittharh vidita-tattvayam). But then again, the supreme
master (sah isvarah vibhuh), by the influence of the internal
potency, yogamaya (vyatanot vaisnavirn mayarm), inspired her to
become absorbed in intense maternal affection for her son
(gopikayam putra-snehamayim).




Examples of actions of Yoga Maya
Pastime: Arjuna’s perception and subsequent non-perception of Universal form
Spiritual Purpose: To show how prema is restricted by realization of power
What Happened: Arjuna realized the universal form and the form of Paramatma
when it was revealed by yoga-maya. Because of the covering of yoga-maya, he

did not experience the svartipa of Krsna which was still present.

At other times he did not experience either the universal form or Paramatma,
which was covered by yoga-maya, but experienced Krsna’s two armed form.

At one time one form of the Lord was revealed, while another was covered.



BG 11.41-42

sakheti matva prasabhar yad uktar
he krsna he yadava he sakheti
ajanata mahimanam tavedam
maya pramadat pranayena vapi

yac cavahasartham asat-krto 'si
vihara-$ayyasana-bhojanesu
eko 'tha vapy acyuta tat-samaksarn
tat ksamaye tvam aham aprameyam

I beg pardon from You (tat ksamaye tvam), not knowing this greatness of Yours (tava idarm
mahimanarm ajanata), and through want of consideration or through affection (maya pramadat
pranayena vapi), looking upon You, the immeasurable (aprameyam), as a friend (sakheti matva), for
whatever I have said rudely (prasabham yad uktar), such as addressing You “O Krsna, O Yadava, O
friend” (he krsna he yadava he sakheti), and for whatever disrespect I have shown to You (yad asat-
krto 'si) in fun (avahasa artham), while playing, lying, sitting together or dining (vihara-sayya-asana-
bhojanesu), whether alone or in the company of others (eko atha va tat-samaksarn).



Examples of actions of Yoga Maya

Pastime: Brahma Vimohan Lila

Spiritual Purpose: To destroy Brahma’s thinking that he was the controller
What Happened: Yoga-maya, by showing sweetness and power, made the real
calves and cowherd boys invisible and showed calves and boys who were Krsna
himself, and then made those forms invisible and showed forms of Visnu with

four arms.

Then yoga-maya made those Visnu forms disappear and showed the form of
Krsna.

Brahma was bewildered by these acts of yoga-maya.



Examples of actions of Yoga Maya

Pastime: Damodar Lila

Spiritual Purpose: a) To show the inconceivable nature of his form, being both limited and unlimited
by its very nature.
b) To show that he is brought under control by the efforts of pure service

What Happened: Yasoda wanted to bind Krsna, and at the same time, Krsna did not want to be bound
up.

Simultaneously covering his power, yoga-maya allowed Yasoda to tie a string of bells around his waist,
but displaying his power, did not allow her to tie a rope around his waist. The rope was always two
fingers too short.

Yasoda, bewildered by yoga-maya, which made it impossible for her to bind Krsna according to his
wish, experienced great astonishment for a moment.

This power was then covered by yoga-maya by Krsna’s consent, in order to fulfill Yasoda’s desire. Then
she bound up Krsna.



[11. Vision of the Lord by
people with ditferent
Qualifications
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Those with hakti—miéra-jﬁéné after having destroyed vidya
and avidya, seeing Krsna with some devotion, by Krsna’s
mercy, realize him as Paramatma when Krsna descends on
earth, though they do not have prema.



Only those who have prema directly see Krsna or Rama

according to Bhagavatam. —
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@ persons like Karmsa, who see Krsna by@desire, do
not experience Paramatma because of the hatred and other
faults in their hearts.




This is like persons with jaundice who eat sugar candy but do
not taste the sweetness of the sugar.

They are atfected by material maya, not yoga-mava.

The material maya actually arises from yoga-maya and_is its
vibhiiti or expansion.

It is said in Narada-paficaratra, in the speech of Sruti-vidya:



asya avaranika saktir maha-mayakhile$vari |
yaya mugdham jagat sarvam sarva-dehabhimaninah || iti |

—

Material maya, the controller of all beings in the material
world is the covering energy of yoga-maya. By her the whole
universe becomes bewildered and everyone thinks they are
their bodies. _

Yoga-maya-Sakti, a spiritual potency, is identilied by the Lord.
with his spiritual body.




Maya-sakti, the material potency, a portion of yoga-maya,
which is different from his spiritual form, is not identified with
his spiritual form, by the will of the Lord.

When the snake gives up his skin which arises from him, that
skin becomes material and inactive, as if arising from a non-
living source.




IV. Summary



karyam pradhanikam satyarm - The products of pradhana
(and vidya) are real.

karyam avidyakam mrsa - The products of avidya are false.

nityam tad-bhakti-sambandham - Those things related to
the Lord and devotion are eternal.

idarm tat tritayatmakam - These three constitute the
universe.



pradhanikah syur dehas - The bodies are products of
pradhana

tad-dharma avidyakah punah - and their nature is avidya.

. jivesu tat-tat-sambando bhakti$ cen nirgunas ca te - If the
jivas’ bodies are related to bhakti, then they transcend the
gunas.

cij-jiva-maya nityah syus tisrah krsnasya Saktayah - The
three $aktis of Krsna -- cit-sakti, jiva-sakti and maya sakti -
- and their functions are eternal.



10.

tad-vrttayas ca tabhih sa bhaty ekah parames$varah - The
one Lord manitests his power by these Saktis.

karya-karanayor aikyac chakti-Saktimator api | ekam
evadvayarm brahma neha nanasti kimcana || - Because the
effect and cause are one, and the sakti and the source of
the sakti are one, it is said that there is only one, non-dual
substance called brahman, and that there is no variety of
objects at all in this world.



11. bhaktanam eva siddhantas catuhslokiyam irita - This is

the conclusion of the devotees, which is described in the
four essential verses

12. silita bhagavad-bhaktais tair eva na kilaparaih - and
cultivated by the devotees and not by others.



