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Part One: Pramäëa, Evidence, and Prameya, Truth

• The next evening Vrajanätha came and sat down upon the
platform below the bakula tree outside the Çréväsäìgana
Temple.

• The elderly Raghunätha däsa Bäbäjé had developed a paternal
affection for Vrajanätha and was actually waiting for him.

• Several times, the thoughts of Raghunätha däsa Bäbäjé had
strayed to outside the temple in expectancy, so when he heard
Vrajanätha’s arrival, he quickly came out of the aìgana and
greeted him with an affectionate hug.
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• Raghunätha däsa Bäbäjé then steered Vrajanätha towards his
personal bhajana-kuöéra, which was at the side of the temple
courtyard surrounded by jasmine trees, and invited him to sit
down.

• Vrajanätha reached down and touched Bäbäjé’s feet.

• After taking Bäbäjé’s footdust and smearing it upon his head,
Vrajanätha felt greatly elated and said submissively, “Respected
Bäbäjé, kindly instruct me upon the Daça-müla tenets, which
contain the essence of the teachings of Nimäi Pandita, Çré
Caitanya Mahäprabhu.”

• The heart of the religious patriarch exulted upon hearing the
words of the younger man, which revealed his sincere desire to
learn.
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• He replied, “My son, I will now impart to you the philosophy of
Daça-müla.

• You are a scholar, ponder over the philosophy contained within
the following verse, which presents the ten doctrines concisely
and displays their importance:

ämnäyaù präha tattvaà harim iha paramaà sarva-çaktim rasäbdhià
tad bhinnäàsäàç ca jévän prakåti-kavalitän tad-vimuktäàç ca bhävät
bhedäbedha-prakäçaà sakalam api hareù sädhanaà çuddha-bhaktià
sädhyaà tat-prétim evety upadiçati janän gaura-candraù svayaà saù

• “‘The Vedic knowledge that is received through the system of
guru-paramparä, disciplic succession, is known as ämnäya, the
most authoritative and exhaustive wisdom.
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• The Vedas, known as the çruti, and the småti scriptures, for
example the Çrémad Bhägavatam, which are fully in line with
the çruti, are essentially transcendental and are thus presented
as the pramäëa, proof and evidence.

• The directly perceivable truths propounded and evidenced by
the pramäëa are designated as the prameya.

• They are nine in number:

(1) parama-tattva, Çré Hari is the Supreme Absolute Truth;

(2) sarva-çaktimän, Çré Hari is omnipotent;

(3) akila-rasämåta-sindhu, Çré Hari is the shoreless ocean of
unlimited nectarean, mellows;
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(4) vibhinnäàça-tattva, the entire range of liberated and
conditioned jévas are Çré Hari’s eternally separated parts and
parcels and comprise His jéva-çakti;

(5) baddha-jéva, the conditioned jéva is infected by mäyä;

(6) mukta-jéva, the liberated jéva is free from mäyä;

(7) acintya-bhedäbheda-tattva, all creation either material or
spiritual is a manifestation of Çré Hari’s inconceivable
potency, which is simultaneously different and non-different
from the Lord Himself;

(8) çuddha-bhakti, bhakti is the only sädhana; and

(9) kåñëa-préti, kåñëa-prema alone is the ultimate sädhya.
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• These nine items of prameya plus the first item of pramäëa, the
Vedas, collectively comprise the ten items known as the Daça-
müla, the ten root truths expounded by Çré Kåñëa Caitanya.’

• “The Supreme Personality of Godhead Çré Gauracandra has
personally given these ten doctrines of Daça-müla to the
faithful jévas.

• The first of these ten doctrines enunciated in the above
introductory verse is the pramäëa-tattva and the following nine
doctrines are the prameya-tattva.

• Therefore, the nine items of knowledge that are proven by the
presentation of pramäëa are known as prameya.

• And the evidence upon which the prameya is authoritatively
established is known as pramäëa.
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• “The above verse is the introductory summary of the Daça-
müla doctrines.

• After this verse, the first verse of the actual Daça-müla begins
and describes the various kinds of evidence.

• The seven following verses, that is verses second to eighth,
delineate the sambandha-tattva, the principle of eternal
interrelationships between Éçvara, the multifarious energies of
Éçvara, and the jéva.

• The ninth verse discusses the abhidheya-tattva, the principle of
absolute compulsory spiritual duties and the practice of those
duties on the basis of sambandha-tattva.

• The tenth and final verse establishes the prayojana-tattva, the
principle of indispensable necessity, that is the goal of spiritual
practice, kåñëa-prema.”
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• Attentively hearing this elucidation, Vrajanätha commented,
“Respected Bäbäjé, I do not have any further questions at this
point.

• After listening to the elaboration upon the first verse, I will
present before you whatever requires clarification.”

• Raghunätha däsa Bäbäjé replied, “That is a good idea. Now hear
the first main verse, Daça-müla 1:

svataù siddho vedo hari-dayita-vedhaù-prabhåtitaù
pramäëaà sat präptaù pramiti-viñayäàs tan-nava-vidhän

tathä-pratyäkñädi-pramiti-sahitaà sädhayati no
na yuktis tarkäkhyä praviçati tathä-çakti-rahitä

• “‘The Vedic knowledge which Lord Brahmä and his disciplic
succession received by the mercy of the Supreme Lord, Çré Hari,
is self-evidently perfect.
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• This absolutely authoritative and exhaustive knowledge
establishes, with the help of its self-effulgent and directly
perceivably truths, the nine principles of prameya-tattva.

• The methods of logical debate and speculation are incapable of
correctly ascertaining the inconceivable spiritual subject
matter.’

• Vrajanätha, “Is there any proof in the Vedas of a disciplic chain
starting from Lord Brahmä?”

• Raghunätha däsa Bäbäjé, “Yes, the Muëòaka Upaniñad, 1.1.1,
states:

brahmä devänäà prathamaù sambabhüva viçvasya kartä
bhuvanasya goptä

sa brahma-vidyäà sarva-vidyä-pratiñöhäm atharväya jyeñöha-
puträya präha
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• “‘Lord Brahmä, the creator and protector of this universe,
appeared prior to any other creature and from the lotus
sprouting out of the Supreme Lord’s navel.

• He initiated his eldest son Atharvä in the science of the
Absolute Truth, known as brahma-vidyä, the repository of all
branches of knowledge.’

• “In the same text, Muëòaka Upaniñad, 1.2.13, we find:

yenäkñaraà puruñaà veda satyaà proväca täà tattvato brahma-
vidyäm

• “‘The spiritual science brahma-vidyä, knowledge coupled with
loving devotion to the Supreme Lord that reveals the infallible
Supreme Truth as directly perceivable, is instructed to the
disciple by a bona-fide spiritual master well versed in the
philosophy of Kåñëa consciousness.’
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• Vrajanätha, “Have you any evidence that the åñis have extracted
the essence from the Vedas and compiled it within the småti
scriptures?”

• Raghunätha däsa Bäbäjé, “The crest jewel of all scriptures, the
Çrémad Bhägavatam, 11.14.3-4, states:

kälena nañöä pralaye väëéyaà veda-saàjïitä
mayädau brahmaëe proktä dharmo yasyäà mad-ätmakaù

• “‘The Supreme Personality of Godhead said, “O Uddhava! By
the influence of time, the transcendental sound of Vedic
knowledge, which propounds the nitya-dharma and thus
inspires attachment to Me, was lost at the time of annihilation.

• Therefore, when the subsequent creation took place, I spoke
the Vedic knowledge to Brahmä because I Myself am the
religious principles, which are enunciated in the Vedas.’
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tena proktä sva-puträya manave pürva-jäya sä
tato bhågv-ädayo ’gåhëan sapta brahma-maharñayaù

• “‘Lord Brahmä later spoke this Vedic knowledge to his eldest
son, Manu, and the seven great sages headed by Bhågu Muni
then accepted the same knowledge from Manu.’”

• Vrajanätha, “What was the reason for starting the system of
disciplic succession?”

• Raghunätha däsa Bäbäjé, “In this world, many people are misled
to the perverted path of mäyävädé philosophy.

• If a disciplic succession and thereby a society of devotees
uncorrupted by the scourge of mäyävädé views did not exist,
sat-saìga would be a rarity.
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• The Padma Puräëa reiterates this point:

sampradäya-vihénä ye manträs te nisphaläù mataù
çré-brahma-rudra-sanaka vaiñëaväù kñiti-pävanäù

• “‘Dékçä mantras received from äcäryas coming in the line of a
bona fide disciplic succession have full spiritual potency; others
are impotent and cannot give any spiritual benefit.

• There are four bona fide sampradäyas:

• the Çré-sampradäya also known as the Lakñmé-sampradäya, the
main äcärya being Çré Rämänuja;

• the Brahma-sampradäya, the main äcärya being, Çré Mädhava;
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• the Rudra-sampradäya, the main äcärya being, Çré Viñëu Svämé;
and

• the Catuùsana-sampradäya, also known as the Sanaka-
sampradäya, the main äcärya being Çré Nimbärka.

• These four Vaiñëava sampradäyas are the liberators of this
world.’

• “Of these, the Brahma-sampradäya is the oldest. This unbroken
chain of successive spiritual preceptors continues ‘till this day.

• The foolproof process of guru-paramparä sampradäya, the
spiritual system of disciplic succession, ensures that the
knowledge and words of all the prime ancient scriptures of
yore, such as the Vedas, Vedäìga, and Vedänta, remain
complete and in their original form without interpolation or
change.
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• Hence, all the Vedic mantras contained in the literatures of the
bona fide sampradäyas are undoubtedly authentic.

• In this way, the system of sampradäya is imperative and since
time immemorial has remained a most dynamic and
indispensable element in the society of saintly souls.”

• Vrajanätha, “Is the sampradäya chain completely linked—an
unbroken line of äcäryas?”

• Raghunätha däsa Bäbäjé, “The names of the most prominent
äcäryas, who appeared at intervals, have been recorded in an
authoritative list.”

• Vrajanätha, “I am very keen to hear the names of the äcäryas in
the sampradäya of Lord Brahmä.”
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• Raghunätha däsa Bäbäjé, “Then kindly listen:

para-vyomeçvarasyäséc chiñyo brahmä jagat-patiù
tasya çiñyo närado ‘bhüd vyäsas tasyäpa çiñyatäm

• “‘The disciple of the Lord of the spiritual planets, Vaikuëöha-
loka, the Supreme Godhead, Çré Näräyaëa, was Lord Brahmä,
the creator of this world.

• Lord Brahmä’s disciple was Çré Närada, and Çré Vyäsadeva
accepted initiation to become the disciple of Närada.

çuko vyäsasya çiñyatvaà präpto jïänävarodhatät
vyäsäl labdho-kåñëa-dékño madhväcäryo mahä-yaçaù

• “‘To arrest the propagation of impersonal empirical 
knowledge, Çré Sukadeva Gosvämé became the disciple of Çré 
Vyäsadeva.
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• The illustrious Çré Madhväcärya later took initiation from Çré 
Vyäsadeva into the science of Kåñëa consciousness.

• Çré Narahari became the twice-born disciple of Madhväcärya.

tasya çiñyo naraharis tac-chiñyo mädhavo dvijaù
akñobhyas tasya çiñyo ‘bhut tac-chiñyo jayatérthakaù

• “‘Çré Mädhava Vipra was the disciple of Çré Narahari. Çré 
Akñobhya then became the disciple of Mädhava Vipra. 

• The disciple of Akñobhya was Çré Jayatértha.

tasya çiñyo jïänasindhus tasya çiñyo mahänidhiù
vidyänidhis tasya çiñyo räjendras tasya sevakaù
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• “‘The disciple of Çré Jayatértha was Çré Jïänasindhu. The
disciple of Jïänasindhu was Çré Mahänidhi, and Çré Vidyänidhi
was the disciple of Mahänidhi.

• Çré Räjendra was the devoted disciple of Çré Vidyänidhi.

jayadharmo munis tasya çiñyo yad gaëa-madhyataù
çrémad-viñëupuré yas tu ‘bhakti-ratnävalé-kåtiù

• “‘Çré Jayadharma Muni was to become the disciple of Çré
Räjendra. Among the many disciples and followers of Çré
Jayadharma Muni, Çré Viñëu Puré was a prominent äcärya and
wrote the famous book Bhakti-ratnävalé.

jayadharmasya çiñyo ‘bhüd brähmaëaù puruñottamaù
vyäsa-térthas tasya çiñyo yaç cakre’viñëu-saàhitaà
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• “‘The disciple of Çré Jayadharma Muni was Çré Brahmaëya
Puruñottama whose disciple was Çré Vyäsa-tértha who
composed the treatise Viñëu-saàhitäà.

çrémäl lakñmépatis tasya çiñyo bhakti-rasäçrayaù
tasya çiñyo mädhavendro yad-dharmo ‘yaà pravartitaù

• “‘Çré Vyäsa-tértha’s disciple was Çré Lakñmépati and Çré
Mädhavendra Puré, an embodiment of devotional rasa, became
his disciple.

• The science of pure devotional service was propagated by Çréla
Mädhavendra Puré.’”

• Vrajanätha, “In the first Daça-müla çloka, the Vedas are
declared as the only pramäëa.



Chapter 13: Nitya-dharma: Sambandha, Abhidheya and Prayojana

• Pratyakña-paramaà, the evidence from direct perception, has
been relegated to the position of being a subordinate pramäëa
of the Vedas.

• However, in the philosophical schools of nyäya and säìkhya,
etc., there is a larger group of pramäëas.

• Even the followers of the Puräëas have enumerated at least
eight pramäëas: pratyakña, direct perception; anumäna,
inference; upamäna, analogy; çabda, knowledge revealed
through sound; aitihya, traditional knowledge; anupalabdhe,
knowledge deduced from the non-perceived; arthapatti,
derivative knowledge; and sambhava, probability.

• “Why are there conflicting views on this point?
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• Furthermore, if pratyakña, direct perception, and anumäna,
inference, are not acknowledged as principal pramäëas, how is
knowledge to be communicated and perceived? Kindly make
me understand this point.”

• Raghunätha däsa Bäbäjé, “Pratyakña, anumäna, etc., are sentient
pramäëas, entirely dependent upon sense perception.

• However, the senses of the jéva are imperfect because of the
four innate shortcomings:

• bhrama, the tendency to be illusioned;
• pramäda, the tendency to make mistakes because of illusion

and inattention;
• vipralipsä, the tendency to cheat; and
• karaëäpäöava, the limitations of inadequate and imperfect

senses.
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• “Consequently, how can knowledge or information,
communicated through these imperfect senses, be accurate and
authentic?

• It is, however, the great spiritual preceptors and wise sages
deeply absorbed in meditation that have received the absolutely
perfect knowledge in the form of the Vedas, revealed to them
by the omnipotent and fully independent Supreme Godhead,
who personally appeared in their hearts.

• In this way, this flawless knowledge is accepted from the Lord
without the disturbances caused by the limitations of the
material senses.”

• Vrajanätha, “Please explain the four human failings you have
just mentioned, in detail.”
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• Raghunätha däsa Bäbäjé, “The inadequate sense organs of the
jéva sometimes have fallacious, illusory perceptions upon
coming into contact with matter, these misconceptions are
known as bhrama.

• For example, the eye mistakes a mirage in a desert for water.

• “Further, the mundane intelligence of the jéva is limited by
nature.

• Therefore, he draws mistaken, erroneous conclusions if he
attempts to probe the unlimited potencies of the Supreme Lord.

• For example, in the matter of the Lord’s supreme dominion, the
jéva enquires with an intelligence restricted by the mundane
concepts of time and space and therefore draws mistaken
conclusions.
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• These mistakes of inadvertence are called pramäda.

• “Doubts, suspicion, reluctance to believe, and cheating
constitute vipralipsä.

• “Finally, the physical senses are incompetent and imperfect,
and wrong decisions are often made because of the erroneous
and limited information received from them in certain
circumstances. This is called karaëäpäöava.”

• Vrajanätha, “Does this mean that pratyakña and the other
related pramäëas, such as anumäna, have no relevance?”

• Raghunätha däsa Bäbäjé, “Is the cultivation of material,
empirical knowledge available with any means other than
pratyakña, etc?
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• The Vedas are the only evidence, which is qualified for
transcendental topics.

• If knowledge acquired through the evidences of pratyakña,
anumäna, etc., correspond with the perfect teachings of the
Vedas, then of course we are duty-bound to accept such
evidences.

• Consequently the self-perfected Vedas, supported by the
subordinate pratyakña evidences, are the only true evidence.”

• Vrajanätha, “Are scriptures such as the Bhagavad-gétä, Çrémad-
Bhägavatam, and so on, not true evidences?”

• Raghunätha däsa Bäbäjé, “The Bhagavad-gétä was directly
spoken by the Supreme Lord Çré Kåñëa, therefore it is as good
as the Vedas and thus it has been named the Gétopaniñad.
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• Similarly, the doctrines of the Daça-müla were spoken by the
Supreme Lord Çré Caitanya so they also are as good as the
Vedas.

• The essence of the vast Vedas is summarised and compiled in
the Çrémad-Bhägavatam, making this book the epitome of all
evidences.

• As far as the teachings of the other småti scriptures are in
pursuance of the Vedic tenets, they are also pramäëa.

• “The Tantra scriptures are of three categories: sattvika, in
goodness; räjasika, in passion; and tämasika, in ignorance.

• The Païcarätra treatises are sattvika.

• The Sanskrit root ‘tan’ means to diffuse, and since the sattvika-
tantras diffuse the secret Vedic truths they are also accepted as
pramäëa.”
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• Vrajanätha, “The Vedas comprise innumerable texts. Which are
bona fide and which not? Kindly tell me.”

• Raghunätha däsa Bäbäjé, “In the course of time many
unscrupulous men have interpolated chapters; maëòalas,
sections; and mantras into the Vedas for self-interested reasons.

• A Vedic text may be discovered somewhere, but that does not
mean that all parts of the book are authentic.

• Texts that have been authenticated through the ages by the
äcäryas of the bona fide sampradäyas are the Vedas.

• Sections or even entire books rejected by these authorities are
unacceptable to us.”

• Vrajanätha, “Which Vedic literatures have been accepted by the
äcäryas?”
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• Raghunätha däsa Bäbäjé, “There are eleven Upaniñads which are
sattvika: the Éça, Kena, Kaöha, Praçna, Muëòaka, Mäëòükya,
Taittiréya, Aitareya, Chändogya, Båhad-äraëyaka, and
Çvetäçvatara.

• “A few Täpanés, extremely helpful with Deity worship, and so
on, are also included. They are the Gopäla-täpany-upaniñad,
Nåsiàha-täpanéyopaniñad, etc.

• “Corollary literature of the Åg, Säma, Yajur, and Atharva Vedas
are also bona fide.

• They are dissertations on the Vedas, known as the Brähmaëas,
Maëòalas, etc.

• All these scriptures have been authorized by the previous
äcäryas and are thus accepted as pramäëas, having been
authenticated by the liberated souls.”
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• Vrajanätha, “What is the proof that logic and rhetoric have no
jurisdiction in the realm of spirituality?”

• Raghunätha däsa Bäbäjé, “Here are quotes from the scriptures,
listen to them in the Kaöha Upaniñad, 1.2.9:

naiñä tarkeëa matir äpaneyä proktänyenaiva su-jïänäya preñöha

• “‘O Naciketa! Now you have attained the transcendental
consciousness of self-knowledge do not squander it through
the tarka, logic, of dry empirical debates.’

• “Here is an outstanding quote from the Vedas, giving further
proof, Brahma-sütra, 2.1.11:

tarkäpratiñöhänät
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• “‘Contentious rhetoric and empirical logic are unable to extract
the correct conclusions from the scriptures.

• The conclusions established through logic and argument by
one scholar today are certainly refuted and dismembered the
next day. Hence, logic and rhetoric have been disqualified.’

• “That example was from the Vedänta-sütra. There is further in
the Mahäbhärata, Bhéñma-Parva, 5.22:

acintyäù khalu ye bhävä na täàs tarkeëa yojayet
prakåtibhyaù paraà yac ca     tad acintyasya lakñaëam

• “‘That which is beyond material nature and thereby outside the
parameter of sense perception is the inconceivable Absolute
Truth.
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• Therefore why attempt the impossible and endeavour to
approach it through empirical arguments?’

• “This verse points out the short and limited reach of logic.

• The grandmaster of the science of devotion, Çréla Rüpa
Gosvämé, a stalwart in spiritual arbitration, writes in his
monumental devotional work the Bhakti-rasämåta-sindhu,
Purva 1.45:

svalpäpi rucir eva syäd bhakti-tattvävabodhikä
yuktis tu kevalä naiva yad asyä apratiñöhatä

• “‘We learn from the çabda-pramäëa of the Çrémad-Bhägavatam
and other corollary texts that ruci, taste and attraction, for the
Supreme Lord is born out of many lifetimes of pure and pious
deeds.
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• Even a minute amount of such ruci produces the subtle sense
of percipience for the transcendental science of devotion.

• Yet, by merely employing dry speculative intellect, the
philosophy of bhakti remains incomprehensible, because
within bhakti logic has no locus standi.’

• “Truth cannot be ascertained irrefutably by mundane logic. An
ancient proverb lends support to this view, quoted in the
Bhakti-rasämåta-sindhu, Purva 1.46:

yatnenäpädito 'py arthaù kuçalair anumätåbhiù
abhiyuktatarair anyair anyathaivopapädyate

• “‘An expert logician and rhetorician cleverly formulates a
theory through argument and logic.
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• Nevertheless, soon a more proficient logician demolishes it
easily. This may happen to you.

• Therefore, logic and mundane rationale are untrustworthy.’”

• Vrajanätha, “Respected Bäbäjé Mahäräja, I have now properly
understood that the Vedas are the self-perfected pramäëa,
whose philosophical authority is contested by the logicians to
no avail.

• Kindly tell me the second çloka of the Daça-müla doctrines.”

• Raghunätha däsa Bäbäjé, “Hear the Daça Müla, second verse:

haris tv ekaà tattvaà vidhi-çiva-sureça-praëamito
yad evedaà brahma prakåti-rahitaà tat-tanu mahaù

parätmä tasyäàço jagad anugato viçva-janakaù
sa vai rädhä-känto nava-jalada-käntiç cid-udayaù
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• “‘The Supreme Lord, Çré Hari, who is worshiped by Lord
Brahmä, Lord Çiva, Lord Indra and other great personalities, is
alone the One Absolute Truth.

• The Brahman is impotent and impersonal, the bodily effulgence
of Çré Hari.

• Paramätmä, the Supersoul, the Universal Controller, who is
omnipresent throughout the material creation, is merely the
partial expansion of Çré Hari.

• This Supreme Personality Çré Hari is our dearest Lord, the most
beloved of Çrématé Rädhikä, the embodiment of spiritual ecstasy
with a complexion that flouts the beauty of fresh monsoon
clouds.’”
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• Vrajanätha, “The Upaniñads have declared that Brahman is
transcendental to this material nature and is the highest
Absolute Truth.

• Therefore, kindly explain to me what arguments Çré Gaura-hari
Caitanya has put forward to establish that Brahman is the
bodily lustre of Çré Hari.”

• Raghunätha däsa Bäbäjé, “Çré Hari is the Supreme Personality of
Godhead.

• The following statement from the Viñëu Puräëa, 6.5.47,
enumerates the qualifications of His divinity:

aiçvaryasya samagrasya véryasya yaçasaù çriyaù
jïäna-vairägyayoç caiva ñaëëäà bhaga itéìganä
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• “‘One who possesses all these six divine and inconceivable
excellences known as bhaga to the utmost degree, namely
opulence, power, fame, beauty, knowledge, and renunciation is
the Supreme Personality of Godhead, thus known as Bhagavän.’

• “These six qualities are inseparably connected, like the body
and its limbs.

• However, which of them is the body and which of them are the
limbs? ‘Body’ means that which is the resting place of the
‘limbs.’

• For example, the tree trunk is the body and the branches, twigs
and leaves are the limbs of the tree.

• Similarly, the human torso is the body and the arms and legs
are the limbs of the body.
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• Of the Lord’s qualities, unlimited beauty is the very nature of
the transcendental form of the Lord and is thus the principal
quality forming the body of which all other qualities are the
extended limbs.

• In this way, opulence, power, and fame become the three main
limbs of the Lord’s beauty.

• And from this quality of fame, the subordinate and related
qualities of knowledge and renunciation radiate as the Lord’s
effulgence.

• Therefore, Brahman is the brilliance of the entire creation—and
of the Supreme Lord’s transcendental form.
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• Perception of this radiant nirvikära-brahman, that is the
Supreme without activity and transformation, bestows brahma-
jïäna, spiritual knowledge, and thereby vairägya, material
renunciation, because the nirvikära-brahman is the effulgence
of the unlimitedly beautiful body and transcendental abode of
the Lord.

• Thus, this nirvikära-brahman, being immutable, inactive,
incorporeal, and impersonal, is in itself not the perfect absolute
source, but the subordinate attribute of the Supreme Lord.

• The light of the fire is not the self-accomplished and dynamic
principal source, but is solely dependent upon the fire for its
existence.”
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• Vrajanätha, “On numerous occasions, descriptions of the
impersonal Brahman in the Vedas are often followed by the
words, auà çäntiù, çäntiù, hariù, auà.

• This sentence declares that Hari is the Supreme Divine
principle.

• The question then arises, Who is that personality, Hari, to
whom this çloka refers?”

• Raghunätha däsa Bäbäjé, “Hari refers to the transcendental
couple, Çré Rädhä and Çré Kåñëa, who are eternally engaged in
their amorous pastimes.”

• Vrajanätha, “Later, I would like to delve more deeply into that
topic.
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• However, for now kindly tell me how Paramätmä, the Universal
Progenitor, is a partial expansion of the Supreme Godhead?”

• Raghunätha däsa Bäbäjé, “The Supreme Lord conducts the work
of creation of this material cosmos through the agency of two
of His potencies: opulence and power.

• He then enters His creation in the form of His partial expansion
Çré Viñëu and notwithstanding remains the complete whole in
all respects, as is substantiated in the Båhad-äraëyaka Upaniñad,
5.1:

pürëam adaù pürëam idaà pürëät pürëam udacyate
pürëasya pürëam ädäya pürëam evävaçiñyate
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• “‘The Personality of Godhead is perfect and complete. And
because He is completely perfect all emanations from Him,
such as this phenomenal world, are perfectly equipped as a
complete whole.

• Whatever is produced of the complete whole is also complete
in itself.

• And because He is the complete whole, even though so many
complete units emanate from Him, He remains the complete
balance.’

• “Therefore, Çré Viñëu, pervading and controlling this material
world, is the Paramätmä and Supreme Progenitor.

• He manifests Himself in three forms: Käraëodakaçäyé Viñëu,
Kñérodakaçäyé Viñëu, and Garbhodakaçäyé Viñëu.
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• The limitless watery expanse that separates the spiritual world
from the material universe is known as the käraëa-samudra, the
Causal Ocean.

• It is also called the Virajä.

• The form of Viñëu situated within this ocean is the
Käraëodakaçäyé Viñëu, Çré Mahä Viñëu.

• He lies within the käraëa-samudra and glances at Mäyä, His
energy, and thus brings the material world into existence.

• Numerous references to this fact are found in the scriptures:
• “In the Bhagavad-gétä, 9.10:

mayädhyakñeëa prakåtiù süyate sacaräcaram

• “‘This material nature is working under My direction, O son of
Kunti, and is producing all moving and non-moving beings.’



Chapter 13: Nitya-dharma: Sambandha, Abhidheya and Prayojana

• “In the Aitareya Upaniñad, 3.11:

sa aikñata tat-tejo ’såjata: 

• “‘He (Çré Viñëu) saw, and His power sent forth the creation.’

• “Further, in the Aitareya Upaniñad, 1.1.2.

sa imän lokän asåjata

• “‘The Supreme Ätmä, the Supersoul, glanced upon His own
energy (Mäyä) and created all moving and non-moving beings.’

• “The potency of Çré Mahä Viñëu manifests in His glance, which
impregnates and pervades the entire material nature, and is
personified in the form of Garbhodakaçäyé Viñëu.
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• The entire mass of conditioned jévas, who are infinitesimal
parts and parcels of Çré Mahä Viñëu, are also produced by His
transcendental glance, Garbhodakaçäyé Viñëu.

• Then, Garbhodakaçäyé Viñëu accepts the minuscule size of a
thumb or even smaller and enters the heart of every jéva as
Paramätmä.

• In this form, He is known as Kñérodakaçäyé Viñëu who is thus a
partial expansion of Garbhodakaçäyé Viñëu.

• Both the jéva soul and Paramätmä, the latter also known as
Hiraëyagarbha, reside simultaneously within the heart of the
material body of the jéva like two birds upon the same branch
of a tree.

• The bird representing Paramätmä bestows upon the other bird,
the jéva, the fruits of his labour.
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• In this way, the jéva tastes the results of his formative material
actions. This is confirmed in the scriptures:

• “In the Çvetäçvatara Upaniñad, 4.6:

dvä suparëa-sayujä sakhäyä
samänaà våkñaà pariñasvajäte

• “‘The Supreme Lord and the individual soul are sitting in the
body like two friendly birds in a tree.’

• “In the Bhagavad-gétä, 10.41-42:

yad yad vibhütimat sattvaà çrémad ürjitam eva vä
tat tad evävagaccha tväà mama tejo-’àça-sambhavam

• “‘Know that all beautiful, glorious, and mighty creations spring
from but a spark of My splendour.’
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atha vä bahunaitena kià jïätena tavärjuna
viñöabhyäham idaà kåtsnam ekäàçena sthito jagat

• “‘Yet, what need is there, Arjuna, for all this detailed
knowledge? With a single fragment of Myself, I pervade and
support this entire universe.’

• “In this manner, the partial expansion of the Supreme
Personality of Godhead, the Paramätmä, manifests Himself
within the material universe as the universal father and
maintainer with but a fragment of His unlimited energy.”

• Vrajanätha, “Thank you, I have now understood that Brahman
is the bodily lustre of Çré Hari and that Paramätmä is the partial
expansion of Çré Hari.

• Now kindly show me the scriptural evidences that Çré Hari is
Çré Kåñëa.”
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• Raghunätha däsa Bäbäjé, “The Supreme Lord eternally
manifests His two spiritual moods simultaneously, aiçvarya,
unlimited majesty and opulence, and mädhurya, transcendental
beauty and amorous sweetness.

• In His aiçvarya manifestation, He is Çré Näräyaëa, Lord of the
Vaikuëöha planets, and the fountainhead of all the Viñëu
expansions.

• In His mädhurya manifestation, He is Çré Kåñëa, embodying the
highest perfection of mädhurya.

• In fact, the intensity of mädhurya manifest in Çré Kåñëa
thoroughly covers any trace of His aiçvarya. In terms of
philosophy, Çré Näräyaëa and Çré Kåñëa are non-different.
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• Yet, in the consideration of transcendental rasa, Çré Kåñëa is the
source and repository of all such rasa and as such He is
therefore the highest and most relishable amongst all spiritual
truths.

• The scriptures abound in verses describing His attractiveness.

• “In the Åg-Veda 1.22.164, sükta 31, we find this verse:

apaçyaà gopäm anipadyamäna
mä ca parä ca pathibhiç carantam

sa sadhrécéù sa viñucér vasäna
avarérvati bhuvaneñv antaù

• “‘I saw a young cowherd boy, who being infallible and
indestructible never falls from His position.
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• He moves mysteriously, sometimes He is near, sometimes He is
far away; in this manner, He moves in various ways.

• Sometimes, He is clothed in many robes of silk of gorgeous
hues and at other times differently dressed.

• In this way, He is repeatedly appearing and disappearing in this
universe pursuing His transcendental pastimes.’

• “In the Chändogya Upaniñad, 8.13, we come across this verse:

çyämäc chavalaà prapadye
çavaläc chyämaà prapadye

• “‘The multifarious energies of the Supreme Lord Çré Kåñëa are
known as çabala.
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• Through the process of surrendering to Kåñëa, I find shelter in
the hlädiné-çakti, which is the quintessence of all His energies.

• In the divine sanctuary of this hlädiné-çakti, I attain pure loving
devotion to Çré Kåñëa, Çré Çyämasundara.’

• “Çabala also means gaura, golden. In that sense çyäma, kåñëa-
bhajana, leads to gaura-caitanya, consciousness of Gaura,
which then leads to gaura-bhajana, worship of Gaura, which
then leads to Çyäma, Çré Kåñëa.

• “The above verse describes thus the eternal spiritual activities
of the liberated souls. The Çrémad-Bhägavatam, 1.3.28, states:

ete cäàça-kaläù puàsaù
kåñëas tu bhagavän svayam
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• “‘All the incarnations are either plenary portions or parts of the
plenary portions of the Lord, but Çré Kåñëa is the original
Supreme Personality of Godhead.’

• “The Bhagavad gétä, 7.7, explains:

mattaù parataraà nänyat
kiïcid asti dhanaïjaya

• “‘O conqueror of wealth, there is no truth superior to Me.’

• “In the Gopäla-täpany-upaniñad, Purva 21, we read:

eko vaçé sarva-gaù kåñëa éòyaù
eko ‘pi san bahudhä yo ‘vabhäti

• “‘Çré Kåñëa is the only Supreme Personality who can bring every
being under His sway.
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• He is the Absolute Brahman, omnipresent and without a
second, and the Divine Object of the worship of everyone.

• Although He is singular, yet by the power of His inconceivable
potency He manifests Himself in a myriad of forms and thus
performs unlimited variegated pastimes.’

• Vrajanätha, “Çré Kåñëa possesses madhya-makara, a medium
sized form.. So how can He be sarvagaù, all pervasive?

• If we accept the fact that He has a form, it automatically
presupposes that He is restricted to one place.

• This reveals certain philosophical discrepancies.

• Firstly, if through having form He is restricted to one place this
inhibits His potency of being omnipresent.
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• Secondly, by having a body He would be forced to be under the
subjugation of the three material modes and thereby His
absolute freedom and authority would be impinged upon. How
can these contradictions be reconciled?”

• Raghunätha däsa Bäbäjé, “My son, you have allowed yourself to
be trapped by mundane logic and rationalisation, so doubts
cloud your mind.

• As long as the intelligence is encaged by the three material
modes, it cannot properly perceive çuddha-sattva, pure
goodness.

• Yet, in its vain attempt to do so, it merely interpolates the gross
dimensions upon the spiritual platform of çuddha-sattva and
finally constructs a material picture.
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• Intimidated by this overbearing and confounding concoction of
the material mind, the material intelligence then seeks escape
into the impersonal conception of monistic Brahman.

• Unfortunately, if this reaction becomes fixed, it closes the doors
to perception and realization of the Supreme Personality of
Godhead.

• “However, when we understand that the human-like
appearance of the Supreme Lord is completely spiritual, then
the discrepancies mentioned by you are done away with.

• Niräkära, formlessness, nirvikära, immutability, niñkriya,
inactivity, and so on actually indicate the transcendental nature
of Kåñëa’s form, which comprises of a spiritual status
inherently distinct from the qualities of the perceivable material
creation.
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• Therefore, these terms may be taken as retrospectively
indicating spiritual qualities through negation.

• Juxtaposed with them, however, are positive descriptions of
Kåñëa’s excellences, such as a bright and beaming face, eyes like
lotus petals, the cooling sanctuary of His lotus feet, exquisite
and graceful limbs, and so on.

• Thus, a spiritual form in pure goodness is described.

• The madhya-makara human-like form of Kåñëa is the
embodiment of both kinds of characteristics—form and all-
pervasiveness—and is supremely exquisite.

• “In the Närada Païcarätra we come across this statement:
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nirdoña pürëa guëa grahätmä tantre
niçcetanätmäka-çaréra-guëais ca hénaù

änanda-mätra-kara-päda-mukhodarädiù
sarvatra ca svagata-bheda-vivarjitätmä

• “‘The Supreme Personality of Godhead possesses a perfect,
omniscient, transcendental form.

• The Lord’s body is not material—without consciousness and
experiencing the three stages of birth, maintenance and
destruction.

• In fact, His body is saturated with divine consciousness, devoid
of mundane qualities, supramundane, and infused with
spiritual bliss—all the parts and limbs of His body are blissful.
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• His body is free from the duality that distinguishes the body
from the self, the qualities from the person—it is fully spiritual,
non-different from Him.’

• “The purport of this verse is that the form of Çré Kåñëa is
eternal, full of knowledge and bliss.

• His form is not tainted by any material qualities, nor does it
have even the slightest in common with matter.

• It is beyond the touch of material time, place and circumstance.
Çré Kåñëa is present in fullness everywhere, simultaneously.

• He is the indivisible embodiment of non-dual absolute
knowledge.
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• In the transcendental world all the inherent qualities are
limitless, so within the madhya-makara spiritual form of Çré
Krsna the quality of sarvagaù can nicely reside even though
such a quality certainly cannot exist in a middle-sized item of
the material world.

• Furthermore, unlike all material form, the spiritual body of Çré
Kåñëa is omnipresent, even upon the mundane material level.

• This is the inconceivable mystic potency of the sat-cit-änanda
vigraha form of the Lord.

• “Is this same inconceivable mystic potency exhibited in the
conception the all-pervading impersonal Brahman?

• Material nature is obedient to the limits of time, place and
circumstance.
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• When an entity—who is by nature actually outside the scope of
time and place—is equated with the all-encompassing yet
limited material space, then what extraordinary transcendental
qualities are being properly evoked?

• “The Chändogya Upaniñad states that the eternal abode of Çré
Kåñëa, Vraja, is known as Brahma-pura.

• It is absolute, fully transcendental and endowed with unlimited
spiritual variegatedness.

• Everything there is dynamic and spiritual, such as the
paraphernalia, earth, water, all the elements, rivers, trees, the
sky, sun, moon, stars, and so on.

• All material discrepancies are absent and Brahma-pura, Vraja, is
one hundred percent infused with divine bliss.
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• “My son! This place of Mäyäpura-Navadvépa that you reside
within is also purely transcendental.

• However, as there is a net of mäyä covering your perception,
you are unable to realize the innate transcendence of this place.

• When, by the mercy of the saintly souls, your spiritual vision
arises, then you will be able to see this holy land as it really is.

• You will see that Mäyäpura and Navadvépa are transcendental
realms; then only will your stay here be realized as the
perfection of vraja-väsa, residence in Vraja.

• “Who has taught you that whoever possesses a madhya-makara
form is automatically restricted by the mundane, material
qualities?
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• As long as your consciousness is polluted by such mundane
conceptions, you will be unable to realize the purely spiritual
potency of the transcendental form of the Lord, simply because
it apparently resembles the human appearance.”

• Vrajanätha, “Respected Bäbäjé, the Deity form, bodily lustre,
pastime paraphernalia, associates, homes, woods, love-groves,
etc., of Çré Rädhä and Çré Kåñëa are all supramundane and the
intelligent person should not have any doubts regarding their
transcendental quality.

• However, the question that follows is, ‘How do the incarnations
of the Supreme Lord manifest their transcendental vigrahas,
forms; dhämas, abodes; and léläs, pastimes, upon the limited
mundane platform?’”

• Raghunätha däsa Bäbäjé, “For the all-powerful Supreme Lord,
Çré Kåñëa, nothing is impossible and He is always engrossed in
performing extraordinary activities.



Chapter 13: Nitya-dharma: Sambandha, Abhidheya and Prayojana

• He is self-willed, totally independent, and omnipotent. If He so
desires, He can easily manifest His transcendental vigrahas,
dhämas, and léläs within this material universe.

• How can anyone doubt this?”

• Vrajanätha, “Truly, if the Supreme Lord wishes to show His
purely spiritual, self-manifest vigraha, etc., in the material
world, He can easily do so.

• However, when the people of this world see these
manifestations they generally see the transcendental dhäma as a
part of the material topography, His transcendental vigraha as a
mortal, mutable, material body, and His esoteric,
supramundane léläs as ordinary dealings. Why?
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• If Kåñëa has bestowed His blessings upon the world by these
spiritual manifestations, then why has he excluded the people
from developing the necessary transcendental vision to
recognise their divine sac-cid-änanda nature?”

• Raghunätha däsa Bäbäjé, “Çré Kåñëa is the proprietor of
unlimited transcendental qualities.

• Bhakta-vatsala, loving protectiveness and favour towards His
devotees, is one of them.

• Through the agency of His hlädiné-sakti, the Lord rewards His
pure devotees with the transcendental vision to directly behold
His self-manifesting spiritual vigraha.

• Similarly, in the hearts of His devotees the Lord’s léläs are
perceived as absolutely transcendental and glorious.
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• However, the senses of non-devotees are mundane as a result of
their offensive and atheistic mentality; hence, they cannot
perceive the distinction between the supramundane léläs of the
Supreme Lord and ordinary historical events.”

• Vrajanätha, “Yet, did Kåñëa not descend to this material world
out of compassion for the general population?”

• Raghunätha däsa Bäbäjé, “Certainly the descent of the Lord into
the material universe is actually a benediction for everyone.

• The pure devotees perceive the Lord’s lélä of descent into the
material world as a purely transcendental activity, but the non-
devotees do not.

• These sceptics see these appearance léläs as a combination of
the mystic with the material phenomena.
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• Yet, despite of their perverted vision, they still receive a degree
of greatly beneficial sukåti from the Lord’s manifestation,
merely by the acintya-çakti, inconceivable potency, of the pure
spirit in action.

• As their sukåti begins to swell, these doubtful individuals
gradually gain çraddhä in the process of unalloyed devotional
service to Kåñëa.

• Therefore, the incarnation léläs of the Supreme Lord are also
thoroughly beneficial to the general body of humanity at large.”

• Vrajanätha, “Why have the léläs of Çré Kåñëa not been presented
more distinctly within the Vedas?”

• Raghunätha däsa Bäbäjé, “Throughout, the Vedas have
repeatedly sung hymns glorifying the pastimes of Çré Kåñëa.
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• However, in some sections the pastimes are in the spotlight and
in others they are not so prominent.

• Through the abhidhä-våtti, principal meaning of a word, the
descriptions are direct and through the lakñaëä-våtti, secondary
meaning of a word, the descriptions are indirect.

• “An example of abhidhä-våtti is in the Chändogya Upaniñad:
…çyämäc chavalaà prapadye… ‘I take shelter of the
multifarious energies of Çré Çyäma, Kåñëa, which are known as
çabala.’

• Similarly, at the end of the Chändogya Upaniñad direct
meanings are used to describe devotional surrender, the
eternity of rasa, and the service to Çré Kåñëa of the liberated
souls, each according to his own particular intensity of rasa.
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• Examples of lakñaëä-våtti are in the treatises of the munis,
Yäjïavalkya, Gärgé, and Maitreya, which begin with toned-
down indirect inferences to the qualities of Çré Kåñëa.

• However, at the end of these treatises, the narratives
prominently describe and establish the spiritual superiority of
Çré Kåñëa’s qualities, which had been dealt with indirectly
earlier in the text.

• “In certain sections, the Vedas have chosen the anvaya-
paddhati, direct method, to broadcast the eternal léläs of the
Supreme Lord, and in many places they have reverted to the
vyatireka-paddhati, indirect or inferential method, and thus
glorified Brahman and Paramätmä.

• After all, the Vedic scriptures are spoken simply to describe Çré
Kåñëa and His supreme excellences.”
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• Vrajanätha, “Revered Bäbäjé! I have no further doubts that Çré
Hari is the Supreme Absolute Truth.

• Nonetheless, what is the position of the other worshipable
personages such as Lord Brahmä, Lord Çiva, Indra, Sürya,
Gaëeça, and the other devas?

• Many brähmaëas believe that Lord Çiva is the highest concept
of Brahman.

• I, born in such a brähmaëa caste family, have heard this
opinion since my childhood and have been repeating the same.

• Kindly explain the hidden truth interred in these differing
views.”
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• Raghunätha däsa Bäbäjé, “Please pay attention to this
delineation of the different qualities inherent in the ordinary
jévas, the worshipable devas and devés, and the Supreme Lord
Himself.

• The excellences of Çré Kåñëa set the standard by which the
gradation of the other personalities is ascertained.

• Unequivocally, the following verses from the Bhakti-rasämåta-
sindhu, 1st Wave, 11-12.14-18, establish the superiority of Çré
Kåñëa:

ayaà netä su-ramyäìgaù sarva-sal-lakñaëänvitaù
ruciras tejasä yukto baléyän vayasänvitaù
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• “‘Kåñëa, the Supreme Hero, has (1) the most beautiful
transcendental body. This body possesses (2) all good features.
It is (3) radiantly beautiful and very pleasing to the eyes. His
body is (4) courageously powerful, (5) strong and (6)
youthful.’

vividhädbhuta-bhäñä-vit satya-väkyaù priyaà-vadaù
vävadükaù su-päëòityo buddhimän pratibhänvitaù

• “‘Kåñëa is (7) the most expert linguist of all wonderful
languages. He is (8) a truthful and (9) very pleasing and
charming speaker. He is (10) eloquent, and He is (11) very
wise, (12) a learned scholar, and (13) a resourceful genius.’

vidagdhaç caturo dakñaù kåta-jïaù su-dåòha-vrataù
deça-käla-supätra-jïaù çästra-cakñuù çucir vaçé
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• “‘Kåñëa is (14) very expert in the artistic enjoyment of mellows.
He is (15) highly cunning, (16) expert, (17) grateful, and (18)
firmly determined in His vows. He (19) astutely knows how to
deal according to time, place, person and country, and (20) He
sees through the scriptures and authoritative books. He is (21)
very clean and pure and (22) self-controlled, a master of the
senses.’

sthiro däntaù kñamä-çélo gambhéro dhåtimän samaù
vadänyo dhärmikaù çüraù karuëo mänya-mäna-kåt

• “‘Çré Kåñëa is (23) steady, (24) His senses are controlled in
forbearance, and He is (25) forgiving, (26) grave and (27) self-
satisfied and calm. He is also (28) equal to all. Moreover, He is
(29) magnanimous, (30) virtuous and religious, (31)
chivalrous, and (32) compassionate and kind. He is (33) always
respectful to worthy people.’
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dakñiëo vinayé hrémän çaraëägata-pälakaù
sukhé bhakta-suhåt prema- vaçyaù sarva-çubhaì-karaù

• “‘Kåñëa is (34) very simple and liberal, (35) humble and
modest, (36) shy and bashful, and (37) the protector of the
surrendered souls. He is (38) very happy and (39) always the
well-wisher of His devotees. He is (40) submissive to prema
and (41) the all-auspicious benefactor of all.’

pratäpé kértimän rakta- lokaù sädhu-samäçrayaù
näré-gaëa-manohäré sarvärädhyaù samåddhimän

• “‘Kåñëa is (42) very influential and (43) most famous, and He
(44) is the beloved object of attachment for everyone. He is
(45) the shelter of the good and the virtuous. He is (46)
attractive to the minds of women and (47) worshipable by
everyone. He is (48) very, very rich and opulent.’
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varéyän éçvaraç ceti guëäs tasyänukértitäù
samudrä iva païcäçad durvigähä harer amé

• “‘Kåñëa is (49) superior to all, and (50) always glorified as the
Supreme Controller. All the previously mentioned fifty
transcendental qualities are in the Supreme Personality of
Godhead, Çré Kåñëa, to an extent as deep as the ocean. In other
words, the opulence of Çré Kåñëa is difficult to fully
comprehend.’

jéveñv ete vasanto ’pi    bindu-bindutayä kvacit
paripürëatayä bhänti tatraiva puruñottame

• “‘In the jévas these fifty qualities are sometimes exhibited as
small drops, but only in the Supreme Personality of Godhead,
Çré Kåñëa, are they fully exhibited as an unlimited ocean.’
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atha païca-guëä ye syur
aàçena giriçädiñu

• “‘Apart from these fifty qualities, there are another five qualities
found in the Supreme Personality of Godhead that are also
partially present in the highest devas like Lord Brahmä and
Lord Çiva, but not in the ordinary jévas.’

adä svarüpa-sampräptaù sarva-jïo nitya-nütanaù
sac-cid-änanda-sändräìgaù sarva-siddhi-niñevitaù

• “‘These qualities are (51) the Lord is always situated in His
original position, (52) He is omniscient, (53) He is always fresh
and youthful, (54) He is the concentrated form of eternity,
knowledge and bliss, and (55) He is the possessor of all mystic
perfection.’
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athocyante guëäù païca ye lakñméçädi-vartinaù
avicintya-mahä-çaktiù koöi-brahmäëòa-vigrahaù

avatärävalé-béjaà hatäri-gati-däyakaù
ätmäräma-gaëäkarñéty amé kåñëe kilädbhutäù

• “‘There are another five qualities, which are manifest in the
Vaikuëöha planets by Çré Näräyaëa, the Lord of Lakñmé.

• These qualities are also present in Kåñëa, but they are not
present in devas like Lord Çiva or in the jévas.

• These five are (56) the Lord possesses inconceivable supreme
power, (57) He generates innumerable universes from His
body, (58) He is the original source of all incarnations, (59) He
bestows salvation upon the enemies He kills, and (60) He has
the ability to attract exalted persons who are ätmäräma,
satisfied within themselves.
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• Although these qualities are present in Çré Näräyaëa, the
predominating Deity of the Vaikuëöha planets, they are even
more wonderfully present in Kåñëa.’

sarvädbhuta-camatkära- lélä-kallola-väridhiù
atulya-madhura-prema- maëòita-priya-maëòalaù

tri-jagan-mänasäkarñi- muralé-kala-küjitaù
asamänordhva-rüpa-çré- vismäpita-caräcaraù

• “‘Apart from these sixty transcendental qualities, Çré Kåñëa has
an additional four transcendental qualities, which are not
manifested even in the personality of Çré Näräyaëa.

• These are (61) Kåñëa is like an ocean filled with the waves of
léläs that evoke wonder within everyone in the three worlds;
(62) in His activities of conjugal love, Kåñëa is always
surrounded by His dear devotees who possess unequalled love
for Him;
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• (63) Kåñëa attracts the minds of all the three worlds with the
melodious vibration of His flute; (64) the personal beauty and
opulence of Kåñëa are beyond compare; no one is equal to Him,
and no one is greater than Him.

• Thus the Personality of Godhead astonishes all living entities,
both moving and non-moving, within the three worlds. He is so
beautifully attractive that He is called Kåñëa.’

lélä premëä priyädhikyaà
mädhuryaà veëu-rüpayoù
ity asädhäraëaà proktaà

govindasya catuñöayam
evaà guëäç catur-bhedäç

catuù-ñañöir udähåtäù
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• “‘Above Näräyaëa, Kåñëa has four specific transcendental
qualities—His wonderful léläs, an abundance of wonderful
associates who are very dear to Him [such as the gopés], His
wonderful beauty, and the wonderful vibration of His flute.

• Çré Kåñëa is more exalted than the innumerable jévas and the
devas like Lord Çiva.

• He is even more exalted than His personal expansion Çré
Näräyaëa.

• In all, the Supreme Personality of Godhead has these sixty-four
transcendental qualities in unlimited fullness.’

• “These sixty-four divine excellences are fully and eternally
reposed in Kåñëa, the embodiment of sac-cid-änanda.
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• The final four qualities belong unconditionally to Kåñëa, not
even His viläsa, pastime expansions, can display them.

• The first sixty qualities, without the final four, reside in full
brilliance in Çré Näräyaëa.

• The first fifty-five qualities, without the last nine, are exhibited
in Lord Çiva and the other devas in partial degrees.

• In the ordinary living entities, the first fifty excellences glimmer
to varying extents.

• “Lord Çiva, Lord Brahmä, Sürya, Gaëeça, and Indra are
especially empowered by the Supreme Lord with qualities
enabling them to govern the affairs of the material universe;
hence, they are empowered incarnations of the Lord.



Chapter 13: Nitya-dharma: Sambandha, Abhidheya and Prayojana

• Nonetheless, their real position and original identities are as the
eternal servants of Çré Kåñëa.

• Many individuals have attained pure devotional service to Çré
Kåñëa by the mercy of these empowered servants, who are also
worshipable deities for the jévas on specific levels of spiritual
progress.

• However, it is recommended to worship them as part and
parcel of the Supreme Lord.

• If these empowered devas so desire, they can mercifully grant
the jéva pure devotion to Çré Kåñëa, and by possessing this
potency to bestow pure devotion they thereby become glorious
and fit to be worshiped by all as gurus of the jévas.
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• “The great devotee and best of the devas Lord Çiva has a unique
position and status that makes him practically non-different
from the Supreme Lord Himself.

• Simply for this reason, the sympathizers of mäyävädé
philosophy wrongly consider Lord Çiva as the Supreme
Brahman.”

Thus ends the thirteenth chapter of Jaiva-dharma, entitled: Nitya-
dharma: Sambandha, Abhidheya and Prayojana, Part One: 

Pramäëa, Evidence, and Prameya, Truth


