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Part Two: Sakti-vicara, A Description of the Potencies of Sri
Krsna

* With immense pleasure, Vrajanatha spent the next day
constantly ruminating upon the words of the elderly Babaji
from the previous night.

 Contemplating how extraordinary the instructions of Sri
Caitanya were, he felt his heart inundated with divine nectar by
their every word.

* The more he had listened to Raghunatha dasa Babaji, the more
his thirst had grown for this nectar.

* He felt the philosophy was very consistent and coherent and
gave the impression of being entirely based upon the Vedic
sastra.
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* He was disturbed to think why the gene
blasphemed such elevated conclusions.

ral brahmana society

* He feared that the philosophical aberrations that had wormed

their way into the scriptural understand
caste stemmed from their blatant partial
mayavadi thought.

ings of the brahmana
ity for monistic

Such thoughts whirled around in the mind of Vrajanatha as he

made his way to Raghunatha dasa Babaji’s kutira.

 He offered obeisances to the sanctified d
elevated Vaisnava and thereatter entered

'welling of this most
, falling prostrate

betore Raghunatha dasa Babaji in humb]

e submission.
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* Glowing with joy, Raghunatha dasa Babaji engulted him with
an affectionate hug and had him sit close by. Vrajanatha was
simply beside himself with eager anticipation.

* He said, “Dear master, I am anxiously waiting to hear the third
verse of the Dasa-miuila-Sloka. Kindly convey to me its deepest
significance.”

* Raghunatha dasa Babaji was thrilled. With ecstasy in his
expression and his hair standing on end all over his body, he
started to recite the verse:

parakhyayah Sakter aprthag api sa sve mahimani
sthito jivakhyar svam acid-abhihitam tam tri-padikam
svatantrecchah Saktim sakala-visaye prerana-paro
vikaradyaih siinyah parama-puruso 'sau vijayate
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* “The Supreme Lord is non-difterent and inseparable from His
inconceivable, absolute potencies and yet He is totally
independent.

* He eternally embodies unlimited, majestic grandeur. He always
inspires His divine potencies, known as the para-sakti,
consisting of the jiva-sakti, the marginal potency; the cit-sakti,
the internal spiritual potency; and the maya-sakti, the external
illusory potency, to engage in worthwhile activities.

* Yet, He, the Highest Absolute Truth, eternally existent with tull
divinity, the Supreme Personality of Godhead, remains
unaffected and unchanged.’

* Vrajanatha, “The brahmana panditas say that when the parama-
tattva, the highest Absolute Truth, manitests Himself as
Brahman, His divine potencies are unmanifest; and when He is
Isvara, the Supreme Controller, His potencies are manifest and
dynamic.
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What is the Vedic conclusion upon this subject?”

Raghunatha dasa Bab3ji, “The Supreme Absolute Truth displays
His potencies in all conditions.

The Vedas, for example the Svetasvatara Upanisad, 6.8, state:

na tasya karyam karanam ca vidyate
na tat-samas cabhyadhikas ca drsyate
paradsya Saktir vividhaiva sriiyate
svabhaviki jiiana-bala-kriya ca

“The Supreme Lord never requires the assistance of material
senses to accomplish His works.

He possesses neither a material body, nor material senses.

His body is one hundred percent spiritual; theretore, His
physical presence is not limited as that of a material body.
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He is omnipresent, His beautitul spiritual form is present
everywhere within the creation; simultaneously, He is in is own
abode, Goloka Vrndavana, His beauty blossoming in fresh
youthfulness, dallying with the gopis in eternal pastimes.

Nothing or no one is either equal to, or greater than He is; He is
replete with acintya-Sakti, inconceivable potency.

His potency is known as inconceivable, because the human
intellect is unable to fathom: it.

Para-sakti, the Supreme Absolute potency, is another
designation for the acintya-sakti.

Although His inherent, internal acintya-sakti, para-sakti, is one,
it is nevertheless manifest in manifold magnificence as jiiana,
also known as cit and sarhvit, the potency of cognisance;
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* bala, also known as sat and sandhini, the potency of power; and
kriya, also known as ananda and hladini, the potency to
perform dynamic variegated activities.’

* “The cit-Sakti is described in the following verse ot the
Svetasvatara Upanisad, 1.3:

te dhyana-yoganugata apasyan devatma-saktim sva-gunair
nigiidam
yah karanani nikhilani tani kalatma-yuktany adhi tisthaty ekah

* “The sages who have realized the Absolute Truth are steeped in
the samadhi of deep meditation.

* In that state, they deliberate upon the transcendental qualities
of the Supreme Lord.
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* With their own pure intellect they directly perceive the
mystical and absolute spiritual potencies ot the Lord that are
non-difterent from the Lord Himself.

* These potencies arrange and initiate the entire spectrum of
universal causes and effects, the control of the jivas, the natural
phenomena, time, and activities.’

* “In describing the jiva-sakti the Svetasvatara Upanisad, 4.5,
comments:

ajam ekam lohita-sukla-krsnam
vahvih prajah srjamanam svariipah
ajo hy eko jusamano’ nusete
jahaty enam bhukta-bhogam ajo’nyah

* “The prakrti potency is the mother of much progeny—the
three modes of material nature, (sattva, white; raja, red; and
tama, black), and therefrom the twenty-four elements of this
material nature.
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* She is svariipah, the energy of the Supreme Lord, and is His
unborn, eternal consort and is non-different from Him.

* She is being served and worshipped by another unborn
personality, the conditioned jiva, who in his ignorance
considers himself the purusa, enjoyer, of Her, prakrti, the
material nature.

* Another unborn purusa, the jiva situated in knowledge,
renounces this false attempt to enjoy Her and thus attains
liberation.”

 “The next verse is also from Svetasvatara Upanisad, 4.9, and
considers the maya-sakti:

chandamsi yajiiah kratavo vratani
bhiitam bhavyan yac ca veda vadanti
yasman mayi srjdate viSvam etat
tasmims canyo mayaya sanniruddhah
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* “The Supreme Lord, controller of maya, has created this
material universe with all its diversities such as the Vedas,
sacrificial rituals, religious observances, the past, present, and
future (i.e. time), and so on.

* The Vedas have recorded all this in every detail.

* The jiva is placed in this universe where he comes into contact
with maya and is thereby caught and imprisoned by Her.’

* “The term parasya-saktih indicates that the parama-tattva in
His highest manitestation of divinity always displays an equally
superlative potency.

* No authoritative text has anywhere described the parama-tattva
as being impotent under any condition.
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* When the parama-tattva exhibits His transcendentally beautitul
form, He is the Supreme Personality of Godhead and when He
manifests His impersonal aspect, He is Brahman.

* To designate the Supreme Absolute Truth as devoid of potency
would appear to stand in contradiction to His possession of
para-sakti. Hence, Sakti is most certainly also present in the
formless, unqualified Brahman.

* “This supreme potency has been described in ditferent places
with different names such as para-sakti, svartipa-sakti, cit-sakti,
antaranga-sakti, and so on.

* ‘Impotent Brahman’ is a false name and a deception.

* It has been fictitiously tabricated by the mayavadis.
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* The truth is that the ‘impersonal’ Brahman is beyond the
comprehension of mayavadi philosophers.

* The Vedas, in the Svetasvatara Upanisad, 4.1, have defined
savisesa, personal, and nirviSesa, impersonal, Brahman in the
following manner:

ya eko ‘varno bahudha sakti-yogad
varnanekan nihitartho dadhati

* “The Supreme Lord is the one, non-dual Absolute Truth
endowed with immense unlimited potencies equal only to
Him.

* Although He does not have any tinge of material qualities, He
gives birth to the material modes of nature through the agency
of His multifarious potencies.’
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* “Further in the Svetasvatara Upanisad 3.1:

ya eko jalavan isata iSanibhih
sarval lokan 1Sata isanibhih

* “The one Supreme Lord who is the controller of the maya-jala,
the gossamer net of illusion, governs this material cosmos
through His energies.’

* “Now do you understand that the Supreme Absolute Truth can
never be bereft of His potencies? They are always self-manifest.

* These self-manifest potencies are eternally exhibited in three
dimensions as is evident from this verse, Svetasvatara Upanisad,
6.16:
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sa visvakrd visvavidatma-yonih
jiah kalakalo guni sarva-vid yah
pradhana-ksetrajiia-patir-gunesah
samsara-moksa-sthiti-bandha-hetuh

* “The Supreme Soul is the creator of this universe.

* He is sarvajiia, omniscient; atma-yoni, the source of Himself;
kalakarta, the awesome personification of time; guni, full of all
transcendental qualities, sarvavid, the knower of everyone; and
the controller of maya, the pradhana.

* He is ksetrajfia-pati, the regent of the universe; and gunesa,
Lord of the material modes and is beyond their intluence.

* He is the sole authority to keep the jiva chained to the wheel of
samsara, to allocate his life-span, and to give him liberation.’
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“Thus, the three aspects of para-sakti are easy to discern from
this verse: pradhana indicates the maya-sakti; ksetrajia
indicates the jiva-sakti; and ksetrajiia-pati indicates the cit-
Sakti.

The false distinction of Brahman, devoid ot potency, and the
Supreme Personality, with manifest potency, is a mental
concoction of the mayavadi philosophers with no relationship
to the actual Absolute Truth.

Factually, the parama-tattva is at all times sarva-saktiman,
omnipotent and the Supreme Energetic Personality.

The Supreme Personality of Godhead is the majestic
embodiment and controller of His divine potencies and yet He
is always the Supreme Autocrat, independent and self-willed,
free to activate His potencies as He wishes.
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* This state of Supreme Independence is the special glory of
Himselt.”

* Vrajanatha, “If the Lord is always united with His potencies
and everything is done by His potencies, then He must be
working by their assistance and involvement.

* Theretore, how can He be called independent and self-willed?”

* Raghunatha dasa Bab3ji, “In the Vedanta it is stated:

sakti-Saktimatayor abhedah

* “The Sruti scriptures explain the meaning as follows: ‘The

saktiman-purusa, the Supreme Energetic Personality, is non-
ditterent from His sakti.
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* “Activities display the Lord’s sakti, yet His sakti is controlled
by His iccha, desire, which thereby indicates the saktiman,
possessor and controller of potency.

* “Activities display the Lord’s sakti, yet His $akti is controlled
by His iccha, desire, which thereby indicates the saktiman,
possessor and controller of potency.

* For example, creation, maintenance and destruction of the
material cosmos are the activities of the maya-sakti, His
external potency.

* Further, His jiva-sakti, the marginal potency, manifests the
jivas.

* And His cit-Sakti, the internal potency, manifests the spiritual
world.
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Directing His cit-sakti, maya-Sakti and jiva-Sakti to perform
their individual duties, He remains nirvikara, aloof,
disentangled, and eternally unattected by such activities.”

Vrajanatha, “If the Lord acts according to His own desire, how
can He said to be nirvikara?

Indeed, activities propelled by His sva-icchamaya, self-will,
presupposes vikara, transformation, in His personality.”

Raghunatha dasa Babaji, “In relationship to the Supreme Lord,
the word nirvikara indicates that He is unatfected by mayika-
vikara, illusory material transtormations.

The maya-Sakti is but a shadow of the Lord’s svariipa-sakti,
internal spiritual potency.
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* Activities carried out by the maya-sakti are real, but being
impermanent, they are not eternal.

* These defects ot the maya-sakti do not exist in the parama-
tattva.

* Desire for lila is inherent in the parama-tattva, Sri Hari, and the
transtormations that manifest on this basis are cid-vaicitrya,
spiritual variegatedness.

* These transtormations are sublime transcendental
manifestations of prema—there is not the slightest trace ot
impertection in them.

 All these manifestations of spiritual variegatedness are perfectly
adjusted within the advaya-jiana-bhagavan, non-difterentiated,
Absolute Godhead.
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* “By His inconceivable potency, the Supreme Lord has the
prerogative to create this universe through the agency of His
maya-sakti and yet His original spiritual potency and identity
still remain undivided, unattected, and intact.

* “By His inconceivable potency, the Supreme Lord has the
prerogative to create this universe through the agency of His
maya-sakti and yet His original spiritual potency and identity
still remain undivided, unattected, and intact.

* The wondrous variety of transcendental lila has no connection
with the maya-sakti.

* However, those whose intellects are covered by maya
misinterpret the $astric descriptions ot spiritual variety as
material—much like jaundiced eyes that see the world as
yellow, or like eyes diseased by cataracts that on a sunny day
see the sun as covered by clouds.



Chapter 14: Nitya-dharma: Sambandha, Abhidheya and Prayojana

* “The purport of this point is that the maya-sakti is a mere
shadow of the cit-sakti, therefore the variegatedness displayed
in spiritual activity is perversely retlected into the material
diversities.

* On the supertficial external level, both may appear to be the
same, but at their core, they are diametrically opposite.

* A human figure appears accurately retlected upon a mirror at
first glance, but given a closer look one sees that the limbs are
on the wrong side, and so on.

* Similarly, the variegatedness displayed in the spiritual world
appears similar to its material counterpart at first sight, but
when scrutinized the irrefutable ditterences are distinctly
discernible.
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* “Maya-vaicitrya, material variety, is the perverted and corrupt
reflection of cit-vaicitrya, spiritual variety.

* Theretore, descriptions of these two forms of vaicitrya may
appear to be the same, but in substance, they are of two
contrasting natures.

* The Supreme Lord in acting upon His own desires is free from
maya-vikara and being the controller of the maya-sakti He
steers Her to perform His work.”

* Vrajanatha, “To which category of Krsna’s sakti does Srimati
Radhika belong?”

 Raghunatha dasa Babaji, “Sri Krsna is piirna saktiman, the
supreme energetic in His highest original form, and Srimati
Radhika is purna Sakti, His supreme energy in Her highest
original form.
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* Also, Srimati Radhika may be known as piirna-svariipa-sakti,
the absolute embodiment of the original divine energy of the
Lord and identical with Him.

* For example, musk is recognizable by and inseparable from its
inherent fragrance.

* Similarly, tire is known by and is inseparable from its heat.
* Similarly, Srimati Radhika and Sri Krsna, relishing their
transcendental pastimes, are eternally distinct personalities, but

simultaneously non-ditferent and inseparable.

* The three active potencies—cit-$akti, jiva-sakti, and maya-
Sakti—emanate from the svartipa-sakti.
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“Another name of the cit-Sakti is antaranga-sakti, the internal
spiritual potency, and another term for the jiva-Sakti, is the
tatastha-sakti, the marginal energy.

The synonym for the maya-sakti is bahiranga-sakti, the external
energy.

Although the svartipa-sakti is one, She executes activities
through these Her three extensions.

All the eternal, inherent qualities of the svartipa-sakti are fully
manifest in the cit-Sakti; they are minutely present in the jiva-
sakti; and are perversely retlected in the maya-sakti.

“Svartipa-sakti possesses three intrinsic qualities: hladini, the
pleasure giving potency; sandhini, the sustaining potency; and
samvit, the potency of cognisance.
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They are described in the fourth verse of the Dasa-mla-siksa:

sa vai hiladinyas ca pranaya-vikrter hladana-ratas
tatha samvi-chakti-prakatita-raho-bhava-rasitah
taya sri-sandhinya krta-visada-tad-dhama-nicaye
rasambhodhau magno vraja-rasa-vilasi vijayate

“Svartipa-Sakti possesses three properties: hladini, sarhvit, and
sandhini.

The transcendental loving exchanges created by the hladini-
Sakti keep Sri Krsna captivated in bliss.

The sublime amorous desires flowing out of the samvit-Sakti
fan the erotic moods, rasa, of Sri Krsna.
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* The spiritual realm of Sri Vrndavana-dhama, brilliant and pure,
has been manifested by the sandhini-sakti, as the arena for the
eternal loving pastimes.

* In Sri Vrndavana, the self-willed Supreme Lover of Vraja, Sri
Krsna, remains immersed in the eternal nectar of rasa, the
pastimes ot divine loving mellows.’

* “The purport of this verse is extremely esoteric in nature. These
three properties—hladini, samvit, and sandhini—are

dynamically displayed everywhere in the creation.

* Hladini is personified in Srimati Radhika, the daughter of
Maharaja Vrsabhanu.

* She provides Krsna with complete absolute spiritual bliss.
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She is the most beloved of Sri Krsna and epitomizes
mahabhava, the highest mood of ecstasy, which keeps Sri Krsna
spellbound.

She expands Herself, kdaya-vyttha-svartipa, as the asta-sakhis,
Her eight female companions.

Each of these eight companions embodies one of the eight
primary bhavas, loving spiritual emotions.

Srimati Radhika further expands Herself as the four seva-
bhavas, the moods ot divine service.

These four moods of service are embodied by the four different
categories of sakhis, female friends and companions.

These four are priya-sakhis, very dear friends; narma-sakhis,
dear humorous friends; prana-sakhis, friends dearer than life;
and parama-prestha-sakhis; dearest of all friends.
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* All these sakhis are nitya-siddha-sakhis, eternally perfect female
companions, who are permanent residents of Vraja in the
spiritual world.

* “The samhvit-sakti arranges for the ditferent relationships
amongst the residents of Vraja.

e Sandhini-sakti manifests the elements, earth, water, air, etc.;
the villages; the forests; Govardhana Hill; and all the other
arenas for the transcendental pastimes.

* Sandhini-sakti also provides the various spiritual forms of Sri
Krsna and Srimati Radhika and Their friends, companions,
servants, and cows, etc., plus all the other various
paraphernalia of Their eternal pastimes.

* “The hladini-sakti transforms into amorous pastimes and
thereby keeps Sri Krsna engrossed in sublime ecstasy.
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* The samvit-sakti manifests the myriads of mystical moods and
relationships, thus supplying Sr1 Krsna with constant
amusement leading to His helical participation.

* Sri Krsna playing His flute to attract the gopis, taking the cows
to graze, performing the rasa-lila dance, etc., are examples of
activities arranged by the samvit-sakti.

* The sandhini-sakti maintains the spiritual abode of Sri Vraja
wherein Sr1 Krsna remains immersed in the exchange of
spiritual rasa.

* Sri Vraja is the highest and most esoteric place of Sri Krsna’s
pastimes.”
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* Vrajanatha, “Dear master, you have explained that sandhini,
samvit, and hladini are the three properties of the svartpa-sakti
and that these three properties are minutely present in the jiva-
sakti and perversely reflected in the maya-sakti.

* [ am eager to learn the details of the manner in which these
three properties are present in these two Saktis.”

* Raghunatha dasa Babaji, “A diminutive portion of the svartapa-
Sakti is present in the jiva, therefore Her three properties are
also present within the jiva in a small quantity.

* The hladini-sakti is present in the jiva as perfect brahmananda,
the bliss of Brahman transcendence, which is ready to be
realized at any time.
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* The samvit-Sakti is manifested in the jiva as brahma-jiana,
knowledge ot the unditferentiated Absolute Truth, and
sandhini-sakti is manifested in the jiva as anu-caitanya, the
minute spark of the supreme consciousness.

* When these same properties are projected into the maya-sakti
on the material plane, they behave dittferently because of the
resultant contamination.

* The hladini-sakti is exhibited as gross mundane pleasure,
sammvit-sakti as materialistic knowledge, and sandhini-sakti as
the fourteen planetary systems of the material creation and the
physical forms encasing the jiva.”

* Vrajanatha, “How can $akti be said to be acintya, inconceivable,
it every activity she pertorms is subject to a hair-splitting
analysis for comprehension by the intellect.”
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* Raghunatha dasa Babaji, “The individual points of this subject
of sakti can be separately contemplated on, but as a whole,
concerning their esoteric interrelationships and subtle
juxtapositions, the $akti of Sri Krsna is quite inconceivable to
the human intellect.

* On this material plane, contlicting and contradictory natures
cannot coexist in one place or in one person because such
contrasting natures mutually destroy one another.

« However, the sakti of Sri Krsna is so inconceivable that the
seemingly contrary emotions, nature, and qualities of the
spiritual world eternally coexist harmoniously in pristine
splendour.

* “Sr1 Krsna is simultaneously personal with a beautitul form and
impersonal with an awe-inspiring presence;
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* both all-pervasive and embodied; inactive and dynamically
creative; unborn and born ot His parents, Devaki and Vasudeva,
and Yasoda and Nanda; the Supreme Godhead, worshiped by
all,

* and yet a simple cowherd boy; omniscient and yet accepting an
incarnation that manifests human emotions; with form and
qualities, yet also formless and unqualified; beyond sense
perception and yet the personification of rasa;

* unlimited and yet limited by performing His pastimes as
incarnations; unattainable and far away, yet very near in the
heart of everyone; immutable and unconcerned, yet filled with
consternation at the anger of the gopis.
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* There are innumerable examples of how these apparently
contlicting emotions sustain as well as accelerate the
transcendental pastimes of the Lord, be it in regard to the
personality of the Lord, His dhama, His associates, or
paraphernalia.

* The eternal harmony of these opposing aspects indicates the
inconceivable status of His sakti.”

* Vrajanatha, “Do the Vedas subscribe to this view?”

* Raghunatha dasa Babaji, “This truth is amply supported in the
Vedas, tor example in the Svetasvatara Upanisad, 3.79:

apanipaddo javano grahita pasyaty acaksuh sa srnoty akarnah
sa vetti vedyam na ca tasyasti vetta tam ahur agryarm purusam
mahantam



Chapter 14: Nitya-dharma: Sambandha, Abhidheya and Prayojana

¢ “Although the Supreme Lord is without hands and legs, He is
always in motion and always receives every offering as He
possesses a transcendental body with limbs.

* He can see without eyes and hear without ears as His senses
and organs are entirely spiritual.

* He is the sole witness of every activity and the knower of all
that is to be known, but no one knows Him or can judge Him
as He 1s.

* The limited intellect of man cannot comprehend that He is a
perfect spiritual body composed of supramundane senses.

* The brahma-jnanis, those who know the Absolute Truth,
glority Him as the most magnanimous and the fountainhead ot
all causes.’
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“The ISopanisad, verse 5, states:

tad ejati tan naijati
tad diire tad vantike
tad antarasya sarvasya
tad u sarvasyasya bahyatah

* “The Supreme Lord walks and does not walk. He is far away,
yet He is very near as well. He is within everything, and yet
again He is outside of everything.’

* “Further, ISopanisad, verse 8, states:

sa paryagac chukram akayam avranam
asnaviram suddham apapa-viddham
kavir manisi paribhith svayambhiir
yathatathyato ’rthan vyadadhac chasvatibhyah samabhyah
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““That Supreme Soul is all-pervasive, pure, without mundane
subtle and gross bodies, immutable, without veins, without
material designations, transcendental, brilliantly beautitul,
omniscient, unsurpassable, and seltf-manifest.

He personally bestows upon all eternal entities their particular
natures through the agency of His inconceivable potency.’

Vrajanatha, “Is it mentioned in the Vedas that the absolutely
independent Supreme Lord spontaneously decides to descend
to this earth as an incarnation?”

Raghunatha dasa Babaji, “Yes, there are numerous examples in
the Vedas.

The Talavakara, the Kena Upanisad, describes a discussion
between Uma and Lord Siva.
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Indra and the other devatas after deteating the asuras in a fierce
battle became extremely arrogant and proud, even amongst
themselves.

Unannounced and quite suddenly the Supreme Lord descended
in a wondrously glorious form and asked of the devas the
reason for their pride.

The Lord then gave them a single blade of grass and asked
them to destroy it by their own powers.

However, to the total amazement of all assembled, Agni, the
god of fire, using all his power could not burn the grass in the
least.

And then Vayu, the god of wind, completely tailed to blow the
blade of grass away.
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* Actually, none of the devas succeeded in tulfilling the
command of the Lord.

* Thereafter, they realized and accepted the divine instruction of
the Supreme Lord.

* The dazzling beauty and wondertul prowess ot the Lord
enthralled them in awe.

* “Asin the Kena Upanisad, 3.6:

tasmai trnam nidadhav etad daheti
tad upapreydya sarva javena tan na
sasaka dagdhum sa tata eva nivavrte
naitad asakam vijiatum yad etad yaksam iti

* “The Yaksa being, the Supreme Lord, placed a blade of grass
betore Agni, the god of fire, and requested him,
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“Show Me how you can burn this.”

Agni tried all possible means within his powers, but failed to
burn it.

He was ashamed and went back to the other devas and said, “I
could not comprehend who this great personality actually is.”

“The purport of this mysterious incident is that the Supreme
Lord, who is described everywhere as captivatingly beautitul,
descends at will and on the spur of the moment to sport in
pastimes with the jivas.”

Vrajanatha, “I have heard that the Supreme Lord is the endless
source of rasa. Where is this mentioned in the Vedas?”

Raghunatha dasa Babaji, “The following unequivocal statement
is cited from the Taittiriva Upanisad, 2.7.1:
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yadvaitat raso vai sah
rasarir hy evayam labdhvanandi bhavati
ko hy evanyadt kah pranyat
yad esa akasa anando na syat
esa hy evanandayati

* “The One who has been described (in the previous verse of the
Upanisad) as the paragon of piety and merit is in truth parama-
brahma, the Supreme Personality of Godhead, the embodiment
of rasa.

* Only when the jiva is able to attain Him, the rasa svartipa, the
embodiment of spiritual mellows, can he be truly happy.

* Who could breathe without the Lord giving breath? Who could
be happy without the Lord giving happiness? It is He who gives
transcendental bliss.”
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* Vrajanatha, “When He is rasa-svartipa, why then can the gross
materialists not see Him?”

* Raghunatha dasa Babaji, “There are two groups of maya-
baddha-jivas, conditioned souls.

* One group are parak, spiritually apathetic; they turn their back
to Sr1 Krsna and are attracted to matter.

* The other group is pratyak, spiritually attracted; they face Sri
Krsna and are drawn to the inner self and Sri Krsna.

* The extroverted parak jivas deny Sri Krsna and by turning their
back on the Lord are thereby deprived of beholding the sublime
beauteous splendour of the Lord.

* Their consciousness is projected into the material phenomena;
thus, they see and think only of matter.
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* On the other hand, the introverted pratyak jivas are averse to
maya and are attracted to Sri Krsna, being therefore eligible to
perceive Sr1 Krsna who is the embodiment of the all-blissful
spiritual mellows.

* “The Kathopanisad, 2.1.1, states as follows:

pardiici khani vyatrnat svayam-bhiis
tasmat paran pasyati nantar atman
kascid dhirah pratyag-atmanam aiksad
avrtta-caksur amrtatvam icchan

* “Svayambhii, Lord Brahma, has designed the senses of the jiva
in such a way that they are naturally driven outwards onto
matter and hence the consciousness of the jiva is projected
externally.

* This extrovert inclination prevents him from seeing the
Paramatma manifestation of the Supreme Lord within himself.
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* Only a meagre handtul of dhiras, introspective sages, have an
intense desire to obtain immortal nectar in the form of pure
devotion to Sri Sr1 Radha Krsna.

* These dhiras withdraw their senses from the external sense
objects and by projecting them inwards see the Supreme
Personality of Godhead who resides within.”

* Vrajanatha, “Kindly delineate in detail the embodiment ot
spiritual mellows, who is described in the Vedas, Taittirlya
Upanisad, 2.7.1, with the words:

raso vai sah rasan hy evayam labdhvanandi bhavati
* “He Himseltf is rasa, the taste or mellow of a particular

relationship. Certainly one who achieves this rasa becomes
anandi, filled with bliss.””
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* Raghunatha dasa Babaji, “We come across these verses in the
Gopala-tapani, Purva 13.1:

gopa-vesam abhrabhar tarunam kalpa-drumasritam
sat-pundarika-nayanam meghabham vaidyutambaram
dvi-bhujarihn mauna-mudradhyarii vana-malinam isvaram

* “Behold that ever-youthtul boy, the Supreme Personality ot
Godhead, Sri Krsna, dressed as a cowherd boy, with eyes like
lotus petals.

* His complexion is that of fresh monsoon clouds and His aura
shines more dazzlingly than the lightning bolt.

* He wears a brilliant golden yellow dhoti, lower garment.

* His two-handed form is most exquisite; He is omniscient and a
garland of wild tlowers adorns His chest.
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Anyone who meditates upon this wonderful form of the Lord is
immediately released from the shackles of sarhsara.’

Vrajanatha, “Now, at last, I have understood the truth that Sri
Krsna alone is the absolute embodiment of complete perfection,
eternally situated in the spiritual realm, the omnipotent
supreme shelter of all living entities, the personitication and
repository ot every transcendental mellow and relationship.

He is unattainable for the monistic jfianis and only partially
revealed as the Paramatma to the mystic yogis pursuing the
path of astanga-yoga.

“Impersonal Brahman is His bodily effulgence.

He is the highest worshipable Deity, the eternal and absolutely
spiritual Supreme Personality.
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* Yet, I cannot easily approach Him because He is transcendental
to intellectual interrogation.

* However, can man employ anything else besides his intellect to
research these matters, be he be either a highborn brahmana or
a low-class candala? 1 feel that it is an extremely onerous task
to attract His mercy.”

* Raghunatha dasa Babaji, “In the Kathopanisad, 2.2.13, we find
the relevant passage once more:

tam atma-stham ye *nupasyanti dhiras
tesam santih sasvati netaresam

* “Only those learned persons who can perceive the Supreme
Lord, Paramatma, within their hearts can attain lasting
happiness, not others.’
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Vrajanatha, “Yes, one obtains permanent peace and joy seeing
the Supreme Lord, the Paramatma, within one’s heart.

The question is how can one see Him? That remains a
mystery.”

Raghunatha dasa Babaji, “The Kathopanisad, 1.2.23, states:

nayam datma pravacanena labhyo
na medhaya na bahuna Srutena
yam evdaisa vinute tena labhyas
tasyaisa dtmad vivrnute tanum svam

“Knowledge of the Supreme Absolute Truth is neither acquired
through endless debates, nor through a sharp intellect, nor
through erudition.
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* Yet, when the jiva soul turns to the Supreme Lord with a mood
of service and begs for His mercy, the Lord from within
reciprocates and reveals Himself to such a sincere soul.’

* “Further, the Srimad-Bhagavatam, 10.14.29, declares:

athapi te deva padambuja-dvaya-
prasada-lesanugrhita eva hi
janati tattvam bhagavan-mahimno
na canya eko ’pi ciram vicinvan

* “O Lord! The person who is tavoured by even a slight particle
of the krpa-prasada, divine mercy, from Your lotus feet is alone
eligible to know in truth Your Supreme Personality, which is
the embodiment of eternity, absolute knowledge, and bliss.
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Others may interpret the scriptures endlessly or seek You
through intellectual jugglery, but they will never succeed.’

“Dear Son, the beloved Sri Krsna, the Soul of all souls, is very
merciful and the most precious.

He is attained neither by merely scrutinizing the scriptures, nor
by the elaborate deliberations of philosophy.

Neither by being a talented clairvoyant with an incisive
intellect, nor by having many gurus will one be crowned with
success.

The Lord showers His mercy and reveals His blisstul form of
transcendental majesty, eternity, absolute knowledge, and bliss
to one who lovingly accepts Him as his very own.
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* Employing this mood of abhidheya-tattva will bring you home,
back to Godhead.”

* Vrajanatha, “Is the dhama of Sri Krsna mentioned in the
Vedas?”

* Raghunatha dasa Babaji, “There are many references in the
Vedas to Krsna’s dhama, which has been described by many
ditferent names, such as Paravyoma, Samvyoma, Brahma-
gopala-puri, Gokula, and so on.

* Take for instance this quote from the Svetasvatara Upanisad,
4.3:

rco aksare parame vyoman
yasmin deva adhi visve niseduh
yas tarir na veda kim rca karisyati
ya iti tad vidus ta ime samasate
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* “The Supreme Being, known as aksara as ascertained in the
verses of the Rg Veda, resides in the spiritual sky known as
Paravyoma.

* All the devas are dependent upon this Supreme Personality of
Godhead.

* The jivas who do not know Him will gain nothing from
studying the Vedas; yet those who through devotional service
have realized Him have been blessed with the greatest reward.’

* “In the Mundaka Upanisad, 2.2.7, we tind:
divye brahma-pure hy esa vyomny atma pratisthitah

* “The Supreme Personality, whose magnanimity and majesty
are famous throughout the entire creation, resides eternally in
the transcendental realm of Paravyoma.’
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* “The Purusa-bodhini Upanisad states:
gokulakhye mathura-mandale dve-parsve candravali radhika ca

* “In Gokula, a part of the Mathura district of the spiritual sky,
the Supreme Personality of Godhead resides with Srimati
Radhika on one side and Sri Candravali on the other.’

* “Further, the Gopala-tapani Upanisad, 2.36, states:
tasam madhye saksad brahma gopala-puri

* ““Amongst all these [abodes], the residence of Sr1 Gopala,

Brahma-gopala-puri, is directly the transcendental Absolute
Truth’

* Vrajanatha, “The tantric brahmanas consider the $akti of Lord
Siva as the adya-sakti. Why?”
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 Raghunatha dasa Babaji, “The potency of Lord Siva is known as
the maya-sakti.

* Mayadevi, the embodiment of the maya-sakti, possesses the
three material modes of sattva, raja, and tama.

* According to the particular material mode with which the
worshipper is predominantly conditioned, Mayadevi is
perceived.

 Those brahmanas, who are endowed with the mode ot sattva,
worship Mayadevi as the mistress of that mode with a mood of
righteous sanctity.

* The rajasika brahmanas, fastened by raja-guna, worship
Mayadevi as the mistress of rdja-guna.

* The tamasika brahmanas, as they are in tama-guna, worship
Mayadevi as the mistress of that mode and the goddess of
darkness. known as Vidvadevi.
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* “Indeed, Mayadevi is merely a transtformation and a retlected
image of the svartipa-Sakti of the Supreme Lord; she is not a
separate or independent sakti.

* Mayadevi is the cause of the imprisonment of the jiva and also
the cause of his release.

* If the jiva rejects Krsna, Mayadevi ensnares him in material
existence and punishes him.

* If the jiva devotes himself to the service of Krsna, then
Mayadevi manitests her sattva-guna and rewards him with
knowledge of Krsna.

* Under the influence of the lower modes ot the maya-sakti, raja
and tama, the jivas are unable to perceive the transcendental
absolute embodiment of the svartipa-sakti, Sri Radhika, and
thus falsely name Mayadevi as the adya-sakti.
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* A bewildered jiva, in the clutches of maya, is capable of
elevating his consciousness to the perception of the actual
tattva only by sukrti and without performing sukrti, he
stagnates in raja and tama under false conceptions.”

* Vrajanatha, “Sri Durgadevi is listed as an eternal associate of Sri
Hari in the Gokula-upasana. Who is this Durgadevi ot
Gokula?”

* Raghunatha dasa Babaji, “She is known as Yogamaya, an
expansion of the cit-sakti, and is the fountainhead of the
transtormations of the various transcendental potencies.

* When she is in the spiritual world, she asserts her position as
non-difterent from the svartupa-sakti.

* However, when she expands down to the material world she
becomes Mayadevi, the embodiment of the maya-sakti of the
mundane sphere.
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Theretore, the maya-sakti of the material world is but a
transformation of the yogamaya-sakti of the spiritual world.

And Mayadevi, also known as Durga in the material sphere, is

an expanded maidservant of Durgadevi, the Yogamaya of
Gokula.

“As Yogamaya in the transcendental realm, she is the support
and enhancer of the transcendental pastimes ot Sri Krsna,
thereby she is known as krsna-lila-posana-sakti.

In the spiritual abode, the parakiya-bhava, the mood of
paramourship, exhibited by the gopis in order to fuel the
transcendental desire of Sri Krsna for amorous dalliance is
actually composed by Yogamaya.

It is important to understand Srimad Bhagavatam, 10.29.1,
which describes the rasa-lila pastimes ot Sr1 Krsna:
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sri-badarayanir uvaca
krsnabhagavan api ta ratrih

saradotphulla-mallikah
viksya rantum manas cakre

yoga-maydam upasritah

e “SriBadarayani said, “Sri Krsna is the Supreme Personality of
Godhead, tull in all opulences, yet upon seeing those autumn
nights scented with blossoming jasmine tlowers, He turned His

mind toward loving affairs.

* To tulfil His purposes, He employed His internal potency,
Yogamaya.’

e “This verse indicates that Sri Krsna decided to enact the rasa-
lila pastimes under the supervision of His Yogamaya potency.
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The svartpa-sakti undertakes many activities in the arena of
cid-vilasa, transcendental pastimes, which ostensibly are
performed unknowingly in ajiiana, ignorance, but really are
not.

In order to nurture the rasa-lila pastimes these seemingly
unwitting acts are instigated by Yogamaya.”

Vrajanatha, “Another question referring to the concept of
dhama comes to my mind.

Please explain why the Vaisnavas designate Navadvipa as
Sridhama?”

Raghunatha dasa Babaji, “Sri Navadvipa-dhama is on the same
spiritual level as Vrndavana-dhama and within Sri Navadvipa-
dhama the most sacred place is Sri Mayapura, because the Sri
Gokula of Vraja is manifested as the Sr1 Mayapura of
Navadvipa.
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* Sri Mayapura is the maha-yoga-pitha, the eternal abode of Sri
Radha and Sri Krsna surrounded by their eternal and intimate
associates, within Sri Navadvipa-dhama.

 “The Srimad-Bhagavatam, 7.9.38, narrates: ...channah kalau...
‘In Kali-yuga the tull incarnation of the Supreme Lord makes a
covered appearance.’

* Similarly, the same principle is applied to Navadvipa-dhama—
in Kali-yuga Navadvipa is the covered dhama.

* In Kali-yuga there is no tirtha-yatra, pilgrimage, superior to
visiting Mayapura.

* Furthermore, only those who understand the transcendental
significance of Mayapura are eligible to reside in Vraja-dhama.



Chapter 14: Nitya-dharma: Sambandha, Abhidheya and Prayojana

To the extroverted gross materialist, who cannot understand
the actual spiritual position and importance of the dhama,
Vraja and Navadvipa appear inert and ordinary.

Those jivas who are extremely fortunate acquire transcendental
vision and can see the dhama in all her splendour.”

Vrajanatha, “Dear master, I am eager to learn further about the
spiritual signiticance and identity of Navadvipa-dhama.”

Raghunatha dasa Babaji, “Goloka, Vrndavana and Svetadvipa
constitute the inner sanctum of the paravyoma, the entire
spiritual sky.

In Goloka Sri Krsna performs His svakiya-lila, His married
conjugal pastimes; in Vrndavana Sri Krsna enacts His parakiya-
lila, His conjugal pastimes as a paramour; and Svetadvipa is the
stage for the remaining pastimes of Sri Krsna.
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Spiritually the three abodes are equal, so Navadvipa, a direct
manifestation of Svetadvipa, is still equal to Vrndavana in every
respect.

The residents of Navadvipa are immensely fortunate—they are
the associates of Sri Caitanya.

On account of innumerable pious deeds a person is promoted
to reside in Navadvipa.

Certain aspects of rasa, which are not expressed in Vrndavana,
find their expression in Navadvipa.

Only a person who has become qualified to understand these
particular rasas will be able to perceive them.”

Vrajanatha, “How large is Navadvipa-dhama?”
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Raghunatha dasa Babaji, “Navadvipa-dhama is spread over
thirty-two square miles in the form of an eight-petal lotus
tlower.

Each of the eight petals represent a dvipa, an island.

The eight islands that are represented by the eight petals of the
lotus are known as (1) Simantadvipa, (2) Godrumadvipa, (3)
Madhyadvipa, (4) Koladvipa, (5) Rtudvipa, (6) Jahnudvipa, (7)
Modadruma-dvipa, and (8) Rudradvipa. In the middle of these
eight islands is the ninth island, the seed-vessel of the lotus,
known as Antaradvipa.

Sri Mayapura is in the centre of this Antaradvipa.

“Navadvipa-dhama and especially Mayapura are so spiritually
potent that anyone executing sidhana there will very soon be
crowned with the highest success by the attainment of krsna-
prema.
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 The house of Sri Jagannatha Misra is the nucleus of Mayapura.
[t is the yoga-pitha, and the eternal supramundane pastimes ot
Sri Gauranga are enacted and seen there by the most fortunate
souls.”

* Vrajanatha, “Is the lila of Sri Gauranga the work of the svartipa-
Sakti?”

 Raghunatha dasa Babaji, “The sakti that activates the 1ila of Sri
Gauranga is the same sakti that activates the 1ila of Sri Krsna;
there being absolutely no difference between Sri Krsna and Sri
Gauranga.

* The personal diary of Srila Svariipa Damodara is quoted in the
Caitanya-caritamrta, Adi-lila 1.5:
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radha krsna-pranaya-vikrtir hladini saktir asmad
ekatmanav api bhuvi pura deha-bhedam gatau tau
caitanydakhyam prakatam adhuna tad-dvayarir caikyam daptam
radha-bhava-dyuti-suvalitarin naumi krsna-svariipam

* “The loving affairs of Sri Sri Radha Krsna are transcendental

manifestations of the internal pleasure-giving potency of the
Lord.

* Although Radha and Krsna are one in Their identity, They
have separated Themselves eternally.

* Now these two transcendental identities have again united in
the form of Sr1 Krsna Caitanya.

e [ bow down to Him, who has manitested Himselt with the
sentiment and complexion of Srimati Radharani although He is
Sri Krsna Himself’
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* “Sri Krsna and Sri Caitanya are eternally manifest and present.
[t is incorrect to conclude that one comes tirst and other later.

 The statement that Sri Caitanya had separated to become
Radha and Krsna, who then united to become again Sri
Gauranga, expresses that both these manitestations are eternal
and always present, not that one appears betore the other.

* All the activities of the Supreme Absolute Truth are
supramundane and eternal.

* Any person who considers either one of these two sets of
pastimes as subordinate to the other is indeed entirely ignorant
of the truth and quite devoid of any perception of rasa.”

* Vrajanatha, “Sri Gauranga is directly the Supreme Personality
of Godhead. How should he be worshiped?”
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Raghuniatha dasa Babaji, “To worship Sr1 Gauranga with the
gaura-mantra gives the same result as worshiping Sri Krsna
with the krsna-mantra.

Worshiping Gauranga with the krsna-mantra and vice versa is
also identical.

Only an ignorant illiterate and a disciple of Kali-yuga will try to
find discrepancies in this.”

Vrajanatha, “How may one find the bona fide mantra of the
channah avatara, covered incarnation, of the Supreme Lord?”

Raghunatha dasa Babaji, “The Parcaratra and Agama scriptures
have plainly given the mantras for the proclaimed incarnations
of the Lord and have also mentioned those for the covered
incarnations, but in a cryptic manner.
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Those with a pure faith and an uncomplicated mind can fathom
the importance of their words.”

Vrajanatha, “Does Sri Gauranga have a consort and if so what is
the method for Their worship?”

Raghunatha dasa Babaiji, “Sri Gauranga is worshiped in two
ways, depending on His respective consort.

In the sadhana-bhakti stage of arcana-marga, Deity worship of
Sri Gauranga and Sri Visnupriya is in the mood of awe and
reverence.

In raganuga-bhajana, the spontaneous stage of raga-marga, Sri
Gauranga and Sr1 Gadadhara Prabhu are worshiped.”

Vrajanitha, “To which category of sakti does Sri Visnupriya
Devi ot Sr1 Gauranga belong?”
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Raghunatha dasa Babaji, “In general the devotees designate Her
as Bhii-sakti.

Yet, according to theological principles, She is on one hand the
essence of the hladini-sakti and on the other hand the tull
manitestation of the samvit-Sakti.

Thus, She is bhakti-svartpini, the embodiment of the potency
of pure devotional service, who came to assist Sr1 Gauranga in
the propagation of harinama.

The nine islands of Navadvipa represent nava-vidha bhakti, the
nine types of devotional service; Sri Visnupriya Devi embodies
this nava-vidha bhakti and is thus the mistress of the process ot
pure devotional service.”

Vrajanatha, “Master, then Sri Visnupriya may be addressed as
the svartipa-sakti?”
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Raghunatha dasa Babaji, “Yes, most certainly. She is the essence
of the hladini-sakti combined with the samvit-Sakti.

[s that not sufficient to make Her the svartupa-sakti?”

Vrajanatha, “Master, | am keen to learn the process of Deity
worship and in particular the worship of Sr1 Gauranga.

However, first I would like to clear up a philosophical point.

Having explained earlier that the cit-Sakti, jiva-sakti, and maya-
sakti are the emanations of the svartipa-sakti, again you said
that hladini, sarmvit, and sandhini are the three aspects of the
svartipa-Sakti.

Thus, all the activities of these three aspects—hladini, samvit,
and sandhini—that act upon the three emanations—cit, jiva,
and maya—are in fact activities of sakti.
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* The spiritual world, spiritual body, spiritual relationships,
spiritual pastimes, and so on, are also manifestations of Sakti.

* How then may Sri Krsna, saktiman-purusa, the source of sakti,
be identified?”

* Raghunatha dasa Babaji, “Yes, my son, that is certainly a
leviathan problem.

* It seems you plan to end the misery of this old man with your
sharp arrows of tricky rhetoric.

* However, this simple question has an equally simple answer,
yet, to tind a suitable candidate to comprehend the answer is
most ditficult. Listen attentively, while I answer your query.

o “Certainly, the name, form, qualities, and pastimes of Sri Krsna
convincingly show the power of sakti at play.
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* Nevertheless, an independent prerogative and completely free
will are not Her privileges—the Supreme Lord alone possesses
these exclusive privileges.

 Sri Krsna is self-willed and an autocrat; He is the master and
shelter of sakti. Sakti, the female counterpart of Sr1 Krsna, is
meant to be enjoyed and utilized by Him, the Supreme Enjoyer.

* Thus, sakti is dependent and subservient, while Sri Krsna is
independent and Her master.

» Sakti surrounds and completely envelops the Supreme Lord
and yet the Lord’s presence is constantly dynamic and
perceived by all devoted souls, because in every such situation
Krsna asserts Himselt as the Supreme Personality, the Lord ot
Sakti.
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* “The jiva is able to perceive the Supreme and Independent Lord
only when he is under the shelter of Sakti and abides by Her
wishes.

* Theretore, the conditioned soul cannot independently

penetrate the coverings of sakti and directly meet the Supreme
Lord.

* However, when the surrendered jiva is engaged in prema-
bhakti, she ingresses through the coverings of sakti and sees
Krsna tace to tface.

* Bhakti is purely saturated with Sakti and is therefore female and
embodied as Bhakti devi.

* Bhakti devi is harmoniously devoted to the svariipa-sakti of Sri
Krsna and thus provides intimations ot the Supreme Lordship
of Sr1 Krsna as the sole purusa.
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Thus, through suddha-bhakti the jiva may experience the virile
dalliances and dynamism of the Self-willed Sri Krsna.”

Vrajanatha, “A distinct entity that exists beyond the parameters
of sakti would indicate Brahman, as mentioned in the
Upanisads.”

Raghunatha dasa Babaji, “The Brahman described in the
Upanisads is without will and desireless.

Whereas, Sri Krsna, the Supreme Person described in the
Upanisads, is Selt-willed and dynamic.

Thus, the two principles are clearly distinct from one another.

Brahman is impersonal, without form; Sri Krsna though
separate from His $aktis is nevertheless personal and with a
transcendental form.
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* He possesses a divine personality and the autocratic liberty to
enjoy and utilize His $aktis without restriction.

* “Indeed, Sri Krsna and His $akti are simultaneously different
and non-ditferent from one another.

* The sakti of Sri Krsna, which reveals Krsna, is also directly
Krsna Himsellf.

* Yet simultaneously the hladini-sakti of Sri Krsna, Srimati
Radhika, asserts Herselt as the consort of Krsna with a separate
identity.

* Sri Krsna is the worshipable Lord to be served by all and
Srimati Radhika, the supreme $akti, is His maidservant.

* Their separate identities manitest the distinctions in Their
individual natures.”
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Vrajanatha, “Independent will and the position as the Supreme
Enjoyer confirm the purusa status of Sri Krsna, what then is the
desire of Srimati Radhika?”

Raghunitha dasa Babaji, “The desire of Srimati Radhika is
always subordinate to the desire ot Sri Krsna.

She has no aspiration or activity independent of Sri Krsna. Sri
Krsna alone is the master ot His will and the desire to serve
Krsna and be obedient to His will is the desire ot Sr1 Radhika.

She is the full-fledged embodiment of sakti, the adya-sakti. And
Sri Krsna is the purusa, who is the Enjoyer, Lord and
Fountainhead of this sakti.”

At this point, Raghunatha dasa Babaji became silent and
contemplative, whilst Vrajanatha felt elated beyond words.
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* He quickly stood up, oftered prostrate obeisances, took
permission to leave, and then departed for his residence in
Bilva-puskarini village.

* A gradual but definite transformation was taking root in the
consciousness of Vrajanatha.

* His grandmother especially took note of this and thus in
earnest she busied herself to find him a life-partner.

* Yet, Vrajanatha was not in the least concerned about all these
mundane happenings.

* Day and night, he now pondered deeply over the teachings of
Raghunatha dasa Babaji.
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* When he had assimilated the dictums and philosophy properly,
he would gladly return to Raghunatha dasa Babaji at
Srivasangana for a further dose of this esoteric nectar and the
jubilant consumption of every word.

Thus ends the fourteenth chapter of Jaiva-dharma,
entitled: Nitya-dharma: Sambandha, Abhidheya and
Prayojana. Part Two: Sakti-vicara, A Description of the
Potencies of Sri Krsna



