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Part Four: The Jiva Swallowed by Maya, the Illusory Energy

Vrajanatha returned home, pondering over the true nature of the
jiva as he had just heard from the Dasa-mula.

Lying in his bed at night, he considered, “My question regarding,
‘Who am I?’ has been answered and I realize now that I am but a
spark of a ray emanating from the transcendental Sun, Sr1 Krsna.

Although minute in size, I am inherently eternal, cognizant, and
of the nature of a drop of unlimited transcendental bliss.

Even though I am infinitesimal, I possess a spiritual identity and
my spiritual form closely resembles the spiritual form of Sri
Krsna.
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As a consequence of my spiritual form being unmanifest, I am
presently experiencing the misfortunes of material life.

My good fortune will arise once I sincerely endeavour to
reawaken my spiritual form and identity.

[ must understand why this pall of mistortune has come to hang
over me and will clarity this matter with my guru tomorrow.”

Sleep stealthily crept in around midnight and in the hours betore
dawn Vrajanatha dreamt of giving up material life and becoming
a Vaisnava.

After awakening, he lay contemplating the hope that perhaps the
Lord would help him escape his material entanglement.
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He had just gone out and taken a seat in the courtyard upon the
raised platform used for religious festivals when a group of his
young students came and touched his feet, offering him their
respects and addressing him as follows, “We have learnt
innumerable arguments on logic from you in the past.

Now our desire is to be tutored on the tamous book of logic,
Nyaya Kusumanjali.”

Vrajanatha replied unpretentiously, “I have packed away all my
books for good, and just like the illustrious Nimai Pandita I am
determined to take a new path.

You should approach another teacher.”

At the same time that the students were leaving, Sri Caturbhuja
Misra came in to see Vrajanatha’s grandmother with a marriage
proposal for Vrajanatha.
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He explained to her, “Sri Vijaynatha Bhattacarya hails from
aristocracy and his daughter is very beautitul.

She would be an excellent match for your grandson.

The Bhattacarya has not yet promised his daughter to anyone.
Vrajanatha may accept the proposal right away.”

Having overheard this conversation, Vrajanatha thought, “What
a dilemma! Here I am seriously considering leaving tamily and
home and, at this most inopportune moment, along comes a
marriage proposal arranged by my grandmother.”

The question became a most contentious issue, driving his
mother, grandmother and the other elder ladies of the family to
one side of the dispute.

On the other side, Vrajanatha found himself alone.
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The entire day became wasted in argument and counter-
argument, and eventually the evening descended almost
unnoticed.

However, soon rain clouds announced their presence with deep
rumblings and bolts of lightning, which served to mute the loud
discussion.

A heavy downpour soon followed, and so it became impossible
for Vrajanatha to go to Mayapura that day.

Early next morning the continuing contention on the marriage
issue again spoiled Vrajanatha’s mood and appetite. Not until
after dark could Vrajanatha leave his house.

He then hurried to the little kutira of Raghunatha dasa Babaji
and falling tlat upon the ground otfered prostrate obeisances.
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* The revered Raghunatha dasa Babaji said, “The rains must have
kept you from coming last night, [ am very happy that you have
come now.”

* Vrajanatha burst out saying, “Dear master, suddenly I have been
taced with a serious problem, which I would like to explain later.

* For now I request you to clarity a certain question: The jiva is of
pure spiritual substance, why then does he have to descend into
the degraded material world?”

* A gentle smile appeared on Raghunatha dasa Babajt’s lips and
he replied with the sixth sloka of the Dasa-miila:

svariiparthair hinan nija-sukha-paran krsna-vimukhan
harer maya-dandydn guna-nigada-jalaih kalayati

tatha sthiilair lingai dvi-vidhavaranaih klesa-nikarair
mahdkarmalanair nayati patitan svarga nirayau
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“By his svaripa, eternal constitution, the jiva is the surrendered
servitor of Sri Krsna and is meant to serve the Lord eternally.

The conditioned souls who are alienated from their svartpa are
wallowing in the illusion of talse pride and material enjoyment.

They have rejected Sri Krsna; hence, they are being penalized by
the maya-sakti, who binds them with three chains in the form of
the three material modes, namely sattva, raja, and tama.

Furthermore, she covers the svartipa of the jiva with the subtle
body and then the gross body, thus imprisoning the jiva in the
excruciating cycle of karmic reactions, which at times heaves
him up to Heaven, or pushes him down to Hell.’

“In Goloka Vrndavana, Sri Balarama manifests unlimited nitya-
parsadas, eternal associates, belonging to the jiva category for the
service of Sr1 Krsna.
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Similarly, in Vaikuntha, Lord Sankarsana manitests unlimited
nitya-parsadas also of the jiva category for the service of Sri
Narayana.

These nitya-parsadas are eternally engaged in serving their object
of worship, the Supreme Godhead, who is absorbed in rasa.

They are eternally situated in their svartipa, remain constantly
engrossed in satistying their beloved Lordship, and ever possess
enthusiasm and atfection for the Lord that never diminishes.

They are forever extremely spiritually potent, being imbued with
the cit-Sakti of the Lord.

They have no connection with maya—they are even unmindtul
of her existence.
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They are permanent residents of the spiritual world and are very
far away from maya.

They are fully absorbed in simply relishing the bliss ot
devotional service to their beloved Lord.

Seltish material joys and sorrows are totally alien to these
eternally liberated souls.

Prema being their life and soul, they do not even know that
lamentation, death or fear actually exist.

“Also, countless, infinitesimal jivas emanate from
Karanodakasayi Maha Visnu, lying within the Causal Ocean,
whose glance impregnates the maya-sakti.

As these jivas are the neighbours of maya, they witness her
variegatedness.
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The symptoms of the general mass of jivas as discussed earlier
are also present in these jivas.

However, because they are minuscule in size and situated at the
margin, their constitutional nature is to look at both the material
world and the spiritual sky.

Their marginal condition makes them vulnerable because—up to
this point of time—they have not been reinforced with cit-bala,
the strength of spiritual potency, by the mercy of the Supreme
Lord, their worshipable object.

Those amongst them who desire to enjoy material nature become
absorbed in matter and are thus eternally enthralled by her,
while those endeavouring to serve the Divine Worshipable
Object, upon receiving His mercy, are elevated to the spiritual
world.
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Therefore, my son, we are in a most wretched state. Having
forgotten our devotion and service to Sri Krsna, we are held as
the captives of maya, and thus, in lieu of our original
transcendental status, we are in this miserable situation.”

Vrajanatha, “Dear master! I understand that the jiva is the

tatastha-sakti ot the Lord and is situated at the tata, junction, of
both worlds.

However, why are some jivas subsequently engrossed in material
existence, while others are elevated to the spiritual sky?”

Raghunatha dasa Babaji, “The transcendental qualities of the
Supreme Lord Sri Krsna are also present in the jiva, but up to a
very small degree.

The quality of free will natural to Sri Krsna is therefore innate to
the constitution of the jiva and microscopic in content.
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When the jiva makes proper use ot his independence, he remains
connected with Sr1 Krsna, but by misusing of his independence,
he dissociates himself from the Lord and is attracted to
exploiting and enjoying material nature.

Developing the despicable quality of false pride, he thinks, ‘T am
the enjoyer of everything I survey.’

Thus, the five levels of nescience—tamisra, rebellious rejection
of the Lord’s service; andha-tamisra, considering death to be the
ultimate conclusion; tamas, ignorance ot one’s position as a jiva;
moha, the illusory bodily conception of lite; maha-moha,
attachment for material enjoyment cloud the pure spiritual
consciousness of the jiva.

The sole cause of why the jiva becomes either liberated or
conditioned lies in the proper or improper use of his minute
independence.”
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Vrajanatha, “Sri Krsna is karunamaya, unlimitedly merciful, yet
why did He create such weak jivas?

As a result of their weakness, they become lured into subjugation
by maya.”

Raghunatha dasa Babaji, “What you say is true. Krsna is
karunamaya, but He is also lilamaya, dynamic and eternally
engages in pastimes.

With the view that the jiva could become an active partner for
His various lilas, the Supreme Lord has made him versatile and
capable of rising from his humble position as a marginal being to
the soaring heights of maha-bhava, the highest spiritual
consciousness, which is unlimited and transcendental.
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* To make the jiva strongly determined and facilitate his ascension
to this divine position, the Lord has also created the various
levels of material energy from gross matter up to ahankara,
which reaches its depths with misidentitication with matter.

* Should the jiva choose the path of material progress the inert
matter presents practically insurmountable obstacles in the jiva’s
search for supreme happiness.

* The jivas, who are moving down to this material entanglement,
seeking only to satisty their senses, are divorced from their
svariipa and thus increasingly distance themselves from the
Supreme Lord.
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They become more and more depraved, but the infinitely
compassionate Lord, with His transcendental abode and eternal
associates, descends to earth and appears before them in person
to offer them the opportunity of elevation to the highest spiritual
destination.

The jivas who take this opportunity to elevate themselves
gradually rise to the transcendental realm and acquire the same
position as the nitya-parsadas.

Vrajanatha, “Why must the individual souls sutfer so that the
Lord can enjoy these lilas?”

Raghunatha dasa Babaji, “One should consider that to possess
and exercise free will is indeed a special grace of Sri Krsna.

Inert matter is without free will, hence non-essential and
extraneous.
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The jiva, on the other hand, by asserting his free will has attained
the position of lordship over the material world.

Sufttering and pleasure are ditferent conditions ot the mind.

What we call suttering, another person attached to the same
condition will define as pleasure.

The final outcome of all material pleasure, however, is pain.

The materially engrossed person accumulates only misery in the
end and upon experiencing the worsening of his situation he
desires undiluted, endless happiness.

Intensitication of this desire arouses his conscience and power of
discrimination, leading to inquisitiveness and enquiry into the
ultimate reality.
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The attitude of sincere enquiry leads to sadhu-sanga, which
bestows sraddha and thus installs the jiva on the path of selt-
elevation.

“Therefore suffering is ultimately a boon. Impure gold is puritied
by firing and repeated hammering; similarly, when the jiva is
contaminated by the fancy to enjoy his senses to the extreme—
making him turn away from Krsna—he needs to be puritied by
the fire and hammering of excruciating material experiences.

In this sense the sutferings of a gross materialist are auspicious
and the mercy of the Lord.

Therefore, the misery suffered by the jiva in the pastimes of Sri
Krsna is considered as good and benetficial by tar-sighted
visionaries, while the myopic materialists abhor it as deathly
suffering.
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Vrajanatha, “I agree that the sutferings ot the conditioned jivas
are ultimately beneficial, but presently it is very paintful.

Was it not within the means of the omnipotent Supreme Lord Sri
Krsna to change this torturous path of material existence into an
easier one?”

Raghunatha dasa Babaji, “The lilas of Sri Krsna are unlimited
and variegated; hence, this also is another of His many unique
activities.

When the Supreme Autocrat wiltully engages in a kaleidoscope
of pastimes, why should it be unusual for Him to enact this
particular pastime?

If the principle of variegated lilas is kept intact, not a single type
of 1ila can be rejected.
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Whatever the lila, the participants assisting the Lord may have to
accept many hardships and pain.

Sri Krsna is the purusa, the Supreme Enjoyer and Absolute
Master.

All the upakarana, participants and paraphernalia, are fully
under the control of the purusa and they are the working tools of
the Supreme Creator.

In fully surrendering oneselt to the sweet will of the Supreme
Lord, it is only natural that one may have to accept adversities
also.

If finally this material adversity turns into an auspicious state
that is far from miserable, then why ultimately should one call it
adversity?
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On the transcendental platform, the tribulations of the jiva while
trying to satisty the Lord in His pastimes are by all accounts
pleasurable.

Yet, the conditioned soul by misuse of his free will denies
himself the exultation one experiences whilst directly assisting
Sri Krsna in His transcendental pastimes.

Instead, he embraces maya who gives him only acute
harassment.

If anyone is to blame for this dilemma, it is the jiva, and
detinitely not Krsna.”

Vrajanatha, “If the jiva were not allocated his share of free will,
would anything have gone amiss?
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Sri Krsna is omniscient, so He knew that the jiva would have to
sutfer if given free will.

Considering this case, is Sri Krsna not to be made responsible for
the misery of the jiva?”

Raghunatha dasa Babaji, “Svatantratam, free choice, is indeed
the rarest of gems.

If none of the many entities in the material world were given free
choice that would imply the existence of far fewer signiticant
beings, and ultimately, if the jiva were not endowed with free
will, he would simply be reduced to inert and insignificant
matter.

The jiva is part and parcel of cid-vastu, the absolute
transcendence; hence, he possesses the same qualities as the
Absolute Whole, but in minute measure.
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Supreme independence is the intrinsic characteristic of the
ultimate spiritual substance, Sr1 Krsna, and to separate a
substance from its innate characteristics is of course impossible.

Theretore, tfree will is certainly present in the nature of the jiva,
but proportionate to his infinitesimal size.

The intrinsic constitutional presence of free will has elevated the
jiva to a much higher status than matter and has made him its
lord and master in the material sense.

[t has also tavoured him with the possibility of becoming the
dearmost servitor of the Supreme Lord.

“Yet when the same jiva misuses his innate free choice and thus
becomes engrossed in material activities, the merciful Sri Krsna
is stricken by compassion and concerned about the bad fortune
of the jiva.



Chapter 16: Nitya-dharma: Sambandha, Abhidheya and Prayojana

Lamenting, the Lord shadows the movement of the jiva,
planning means to save him.

Sr1 Krsna knows that His nectarean and immortal lilas are not
available to the conditioned jiva and thus out of deep
compassion, He manifests His acintya-lila, inconceivable and
wonderful pastimes, from within the material nature for the
edification of the conditioned jiva.

However, realizing that the jiva in his conditioned state is unable
to properly comprehend His transcendental activities, Sri Krsna
has descended to earth at Navadvipa, appearing as the most
munificent incarnation, Sri Krsna Caitanya Mahaprabhu.

Acting as the divine spiritual master, Sri Mahaprabhu has
initiated the jiva into a supremely efficacious method for his
salvation.
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He has explained the esoteric truth about the transcendental
name, form, qualities and pastimes of the Supreme Lord Sri
Krsna, simultaneously taking the position ot a pure devotee and
teaching the science of pure devotional service by His own
exemplary conduct.

My dear boy! Could one possibly think of blaming such a
magnanimous Lord?

The compassion of Sri Krsna is immeasurable, and the condition

of the fallen souls is most lamentable.”

Vrajanatha, “Does not the maya-sakti embody our ill fate, and is
she not our enemy?
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If the omnipotent and omniscient Supreme Lord Sri Krsna had
dissipated maya, then would not the torment of the jiva have
been alleviated?”

Raghunatha dasa Babaji, “The maya-Sakti is the shadow of the
svartipa-sakti of the Supreme Lord, thus she is a vitiated
transtormation of that purely transcendental energy.

The Lord uses maya as a tool to purity the contaminated jiva and
make him eligible for elevation.

Mayadevi, the embodiment of the maya-sakti, is a maidservant ot
Sr1 Krsna who chastises and cures the errant conditioned souls
estranged from Krsna.

When the jiva, a tully spiritual entity, forgets his position as an
eternal servant of Sr1 Krsna, he unnecessarily commits a serious

blunder.
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As a consequence of this aberration the jiva is sentenced to
repeated punishment carried out by Mayadevi, who looms before
the jiva like a witch.

The material world is a prison for the errant jiva. Just as a king
builds prisons out of kindness to protect his subjects from harm,

similarly, the munificent Sri Krsna has provided this material
creation as a reform-house for the jivas and Mayadevi takes the
role of the prison superintendent.”

Vrajanatha, “If this material world resembles a jail, what then
are the fetters?”

Raghunatha dasa Babaji, “Mayadevi is armed with three types of
chains made respectively from sattva-guna, rdja-guna, and tama-
guna, and with these chains the condemned jivas are bound.
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* Whether bound by sattva, rdja or tama, all the conditioned jivas
are in fetters.

* Chains may be made of gold, silver or iron—the metals may
ditter, but nonetheless they are chains.”

* Vrajanatha, “If we agree that the jiva is spiritual, how then can
the chains of maya bind or hold him in bondage?”

* Raghunatha dasa Babaji, “Spiritual nature is absolutely beyond
the circle of influence of the material nature.

* However, as soon as the jiva falsely claims to be the enjoyer of
maya, he is enwrapped in a linga-Sarira based upon ahankara.

* Mayadevi then shackles this subtle body of the jiva with her
chains.”
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* “The jivas covered by ahankara in the mode of goodness are
residents of the higher material heavenly planets; these devatas
are shackled in the golden chains of sattva-guna.

* The jivas covered by ahankara in the mode of passion have a
mixture of the propensities of the devatas and the human beings;
they are bound by the silver chain of raja-guna.

* The jivas covered by ahankara in the mode of ignorance are
hopelessly inebriated by abominable carnal cravings meant to
squeeze out gross material happiness; they are fettered in the
iron chains of tama-guna.

* The chained-up jiva souls cannot step out of the prison house,
they are caged in by boundless miseries.”

* Vrajanatha, “What are the activities of the jivas held captive in
the prison house of Mayadevi?”
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Raghunatha dasa Babaji, “First of all, their activities are aimed at
satistying their particular inclinations for materialistic sense
enjoyment.

Secondly, they act to gain reliet from the constant sutferings that
accompany prison life.”

Vrajanatha, “Please explain in more detail the first type of
material activity of the jiva—the search for sense enjoyment.”

Raghunatha dasa Babaji, “The gross covering of the jiva is his
material body, which passes through six phases: one, it takes
birth; two, it grows; three, it attains maturity and maintains;
four, it produces by-products; five, it deteriorates; and six, is
destroyed.
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These six transformations are inherent in the gross material
body; additionally, the body undergoes hunger, thirst and other
discomforting needs.

The conditioned jiva, now residing in the gross body, is
instigated to constant activity by these interminable desires to
gratity his senses and is thus enslaved by the urges of eating,
sleeping, mating and detending, etc.

All his activities are ultimately directed to excite and satisty his
senses.

“To acquire such desired objectives, he may take the option ot
material piety and from his birth to his last breath perform the
ten Vedic punya sarhskaras, pious ritualistic activities, to
maintain himself and acquire his material goals.
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* Additionally, he may execute the eighteen sacrificial rites as
taught in the Vedas with the motive of accruing suftficient piety
in his present birth to ensure his elevation after death to the
heavenly planets, wherein celestial yet nevertheless material
delights await him.

* Returning to earth thereafter, he is certain to take birth in a
brahmana family or some other high tamily, and lead a life of
contentment.

* “The other option for the conditioned soul in his search for
sensual happiness is to take up the path of impious sintul ways,
having gone astray from the path of dharma.

* With these two kinds of activities—pious and impious—the jiva
decides upon his next life.
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In the former, the jiva takes birth as a human being after his
sojourn in the celestial planets, and in the latter, after a
sacrilegious sintul life, he enters different hellish planets wherein
he has to endure terrible tortures, atter which he finally attains
another mortal body, but not necessarily as a human being.

On either path, he is at all times a conditioned jiva held as the
captive of the maya-sakti.

Thus, beginning at a time one cannot trace, the jiva is tied to the
giant wheel of karma making him perpetually traverse this
material nature while he incessantly pursues the material goals of
sense gratification.

He goes back and forth from materially auspicious conditions
through his pious deeds to temporary torment through his
misdeeds.”
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Vrajanatha, “Please speak in detail about the second type of
material activity—the attempt to alleviate material distress.”

Raghunatha dasa Babaji, “The spirit soul, presently residing in
his material tabernacle, undertakes various activities to remove
his privations and overcome his distresses.

He builds houses for his shelter, comfort and protection. He has
to make proper arrangements to appease his hunger and to
quench his thirst.

To ensure this supply, he has to work tirelessly and accumulate
wealth for heating and clothing to avert the bitter winters.

He has to marry to satiate his lust. He continues to work hard in
order to make sure that his children and relatives are abundantly
provided for and so that no deficiency arises.
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When his body is attacked by disease, he does everything to get
healthy again.

He fights for protecting his assets and interests in court. He
comes tully under the sway of the six foes—kama, lust; krodha,
anger; lobha, greed; mada, intoxication; moha, illusion;
matsarya, hate and envy—

which goad him into fights, violence, hatred, harassing others,
stealing, cruelty, and other such evil deeds, all in an attempt to
avoid adversity.

Thus, the fallen jiva wastes his days and nights only in gratitying
his senses and attempting to prevent privations.”

Vrajanatha, “If Mayadevi had covered the jiva with just the
subtle body, would this not have served her purpose?”
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Raghunatha dasa Babaji, “No, work cannot be performed with
the subtle body alone; hence, the gross body is a necessity.

Actions performed by the gross body arouse various desires in
the subtle body, and to fulfil these desires a suitable gross body is
bestowed in the next life.”

Vrajanatha, “How are the actions and their results interlinked?

The mimarhsa philosophers postulate that I$vara, the Supreme
Controller, who supposedly personally supervises the results of
all karma, is a fictitious being.

According to them, karma gives birth to a mechanistic principle
called aptirva, the exceptional, and it is this principle that
calculates and then gives out the result of karma.

[s this concept a fact?”
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* Raghunatha dasa Babaji, “The mimarsa philosophers, overly
concerned with the principle of karma, are not conversant with
the philosophical conclusions of the Vedas.

* Passing vague judgments by observing the mood in which
certain ritualistic performances are recommended in the
scriptures, they espouse a feeble philosophy.

* Truly, the Vedas disagree with their views.

* For example, in the Vedas, Svetasvatara Upanisad, 4.6, and
Mundaka Upanisad, 3.1.1, we find:

dva suparna sayuja sakhaya samanam vrksam parisasvajdte
tayor anyah pippalam svadv atty anasnann anyo ‘bhicakasiti
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““Two birds, Ksirodakasayi Visnu (Paramatma) and the
individual jiva, are perched like friends on the same branch of a
peepul tree, which represents the material body.

One of them, the jiva, is eating the fruit of the tree according to
his karma, while the other, the Paramatma, is a silent non-
participating witness.’

“The purport of this verse is that the jiva, enthralled by maya,
performs karma and tastes the fruits of his actions.

The Supreme Lord, controller of maya, administers the results
according to the actions of the jiva.

As long as jiva is unable to attain a direct audience with the
Lord, the Lord continues to perform pastimes with jiva
appropriate to his situation.
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Where is the mechanistic aptirva principle of the mimarmsa
philosophers in this context? Atheistic views are never
conclusive and perfect.”

Vrajanatha, “Why did you refer to the karma ot the jiva as being
anadi, beginningless?”

Raghunatha dasa Babaji, “The prime cause for all karma is the
desire to execute such karma.

Avidya, ignorance, is the root of this material desire and is
defined as forgetfulness of the truth: ‘T am the eternal servitor ot
Sri Krsna.’

This avidya did not suddenly sprout out within the time-span of
the material universal creation—the seed of this root of karma
originates in the matrix of the tatastha position of the jiva at the
juncture the material and spiritual creations.
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Since the source of karma is thus untraceable within the
mundane time of material world, karma is said to be anadi.”

Vrajanatha, “What is the distinction between maya and avidya?”

Raghunatha dasa Babaji, “Maya is a $akti of Sri Krsna; through
her Krsna has created the material cosmos.

With the intention of redeeming the rebellious wayward jivas,
the Lord has instigated the maya-sakti and made her dynamic.

Thus, maya has two aspects: avidya, ignorance, and pradhana,
primal matter.

“Avidya is related to the jiva, whereas the pradhana is related to
the external material world.
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The inert matter of the material universe is produced out of the
pradhana, and avidya binds the jiva to the fruitive desires ot
material life.

Maya has another two features: vidya, and avidya, both of which
are concerned with jiva.

Avidya puts the jiva into his conditioned state of captivity, and
vidya liberates him.

When the imprisoned jiva strives after reunion with Krsna, the
vidya principle is activated, bestowing spiritual realization.

However, as long as the jiva forgets Krsna, he is under the spell
of avidya.

Brahma-jiana, cognizance of the Supreme, is a specific branch ot
the vidya principle.



Chapter 16: Nitya-dharma: Sambandha, Abhidheya and Prayojana

Manitesting within the spiritually awakening consciousness of
the jiva, vidya has two phases.

In her tirst phase, vidya prompts pious deeds and a positive
spiritual endeavour, and in her second mature phase bestows
realization of the Supreme Truth.

Avidya clouds the consciousness of the jiva, and vidya dissipates
the clouds.”

Vrajanatha, “How does the pradhana function?”

Raghunatha dasa Babaji, “When the pradhana of the maya-sakti
is agitated by the potency ot Sr1 Krsna in the form of kala, eternal
time, the maha-tattva, the total material substance, is produced.

Thus, when the pradhana, an aspect of maya, is stirred into
motion by kala, matter comes into existence.
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Ahankara is then manitested from a transtormation ot the maha-
tattva, and when ahankara is transtormed by tama-guna, akasa,
ether, is produced.

Akasa is then transformed into air, then air into fire, then fire
into water, and then water into earth—in this way the pafnca-
mahabhiita, the five gross elements of matter, come into
existence.

Now listen caretully to how the panca-tanmatra, five sense
objects, respectively related to the pafica-mahabhita, the five
gross elements of matter, are created.

“Kala agitates the avidya aspect of prakrti, material nature, to
manitest the humours of jiana and karma within the maha-
tattva.
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Within the maha-tattva, when this element of karma is
transtormed by sattva-guna, jiana, cognizance, is produced, and

when raja-guna acts upon karma, then kriya, action, is produced.

“As we have said betfore, the maha-tattva is transtormed to
produce ahankara.

Ahankara, now vitiated by raja-guna, transtorms into buddhi.

When buddhi is then transformed, it produces the quality of
Sabda, sound, in the element akasa.

The quality of Sabda is then transtormed into sparsa, touch, the
particular quality of air.

Thus, sparsa is imbued with the particular qualities of both ether
and air, namely Sabda and sparsa respectively.
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Sabda and sparsa are the matrices for life, which are prana, force,
ojah, vitality, and bala, strength.

Next, sparsa is transtormed into rapa, form, which is the quality
of the element tejah, fire.

Thus, sabda and sparsa are also present in riipa, which is the
particular quality of tejah.

Next, riipa is transformed into rasa, taste, the particular quality
of water.

Thus, rasa also contains sabda, sparsa, and rapa.
By turther transtormation, gandha, smell, is produced as the

particular quality of the element earth, which thus also manifests
the qualities ot sabda, sparsa, ripa, and rasa.
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The Supreme Purusa by his caitanya, consciousness, lends His
requisite support to this entire process of material
transformations.

“Ahankara is of three kinds: vaikarika, in goodness; taijasa, in
passion; and tamasa, in ignorance.

Vaikarika ahankara through its product mana, the mind,
manifests the material objects before the consciousness of jiva.

Taijasa ahankara produces the two types of senses, which are the
pafica-jidnendriya, the tive knowledge gathering sensual organs,
and the panica-karmendriya, five working sense organs.

The pafica-jianendriya are the eyes, ears, nose, tongue, and skin
(the sense of touch).
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The pafica-karmendriya are the mouth, hands, legs, anus, and
reproductive organ.

“In this manner all the material paraphernalia, both gross and
subtle, are manufactured, but until and unless they come into
contact with the jiva, they cannot be activated.

When the jiva is placed by the glance of the Supreme Lord into
the material body of gross and subtle matter, then everything

starts working by the jiva’s presence and the supervision of the
Lord.

In this way, the senses manitfested by the modes of sattva and
raja encounter the sense-objects that the pradhana has
manifested through the mode ot tama.
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* All these elements amalgamate and interact to form a suitable
field for the material action of the jiva.

* Avidya and pradhana work in this way.

* “The material nature thus consists of twenty-four elements: the
pafica-mahabhiita, the five gross elements: earth, water, fire, air
and ether; and their pafnca-tanmatra, five concomitant sense
objects: smell, taste, form, touch, and sound; plus, the just
mentioned ten sense organs, which are the pafca-jidnendriya,
the five knowledge gathering senses, and the pafica-karmendriya,
five working senses; to these twenty are added: mana, the mind;
citta, heart (contaminated consciousness); buddhi, intelligence;
and ahankara, false ego—thus totalling twenty-four in all.

* The jiva is the twenty-fifth principle and Paramatma the twenty-
sixth.”
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Vrajanatha, “In what layout are subtle and gross matter present
in this human body, which measures three and a half cubits?

Furthermore, where does the jiva reside within the body?”

Raghunatha dasa Babaji, “The five gross elements, the five
sense-objects, and the ten sense organs comprise the gross body.

Mind, contaminated consciousness, intelligence, and false ego
form the subtle body.

The one who tfalsely identifies with the body and stakes claims in
relationship to the body, thus living under false concepts of ‘T
and ‘mine’ is the jiva, who is thus deprived of his true svartpa.

The jiva, though infinitesimal, is transcendental to material time,
place, and the three modes; however, in spite of his minute
stature, his consciousness pervades the entire body.
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* A touch of sandalwood paste applied to any part of

soothes the entire body, similarly, the tiny soul, the j
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ksetra-jfia, knower of his entire body, which is called the ksetra,

the field.

* Through this ksetra the jiva experiences the worldly
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joys and

* Vrajanatha, “If the jiva is the central figure performing karma

and thus experiencing the fruits of elation and distre
what extent does ISvara exercise control?”

* Raghunatha dasa Babaji, “The jiva is the initiator of

ss, then to

his karma,

whereas Isvara bestows the fruits appropriate for that karma

upon the jiva.

Also I$vara arranges the resultant future karma of the jiva.
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Put simply, I$vara is the disburser of the fruits of karma and the
jiva is the enjoyer of those fruits.”

Vrajanatha, “What are the ditferent types of conditions
experienced by the deluded souls?”

Raghunatha dasa Babaji, “The spirit soul deluded by maya
passes through five distinct conditions: acchadita-cetana, covered
consciousness; sankucita-cetana, contracted consciousness:
mukulita-cetana, budding consciousness; vikasita-cetana,
unfolded consciousness; and ptirna-vikasita-cetana, tull-blown
consciousness.”

Vrajanatha, “Which of the jivas belong to the category ot
acchadita cetana?”

Raghunatha dasa Babaji, “The jivas with the inert forms of trees,
plants, or rocks belong to this category.
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Consciousness is practically non-existent in them.

Having forgotten their eternal relationship as servants of Sri
Krsna, they have become so completely engrossed in matter that
they are now unable to perceive their spiritual self.

These jivas are forced to accept and only know the six
transformations of birth, growth, maintenance, production of by-
products, dwindling, and death.

They are practically inert and have not the faintest recollection of
their original self.

“This condition retlects the most degraded state of consciousness
of the jiva.
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In the Puranas the examples of Ahalya, the Yamalarjuna trees,
and the saptatala-vrksa, the seven tala trees, shed more light on
this topic.

The jivas are put into such a distresstul condition as a result of
abominable offences, and only the mercy of Sr1 Krsna can release
them from this state.”

Vrajanatha, “Who are in sankucita-cetana?”

Raghunatha dasa Babaji, “Birds, beasts, reptiles, aquatics and
insects belong to this category.

Unlike the acchadita-cetana, whose perception of their own
consciousness is almost nil, these jivas are slightly aware of their
consciousness.
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They carry out activities like eating, sleeping, mating, defending,
moving according to their will, fighting with others when life or
ownership are jeopardized, and expressing anger upon seeing
injustice done to themselves.

However, they do not have any knowledge of life after death or
of transcendence.

“For example, in the mind of a monkey we see traces of primitive
scientific responses.

They are slightly able to analyze consequences and possess a
sense of gratitude to a minute degree.

These jivas to some extent may perceive the ditfering properties
of various material objects, but because they cannot penetrate
into the subject of Bhagavan, their consciousness is contracted.
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* In the scriptures there are descriptions of King Bharata born as a
deer, but still remembering krsna-nama.

* This, of course, is a very special case, quite out of the ordinary.
King Bharata and even King Nrga received animal forms as a
result of serious offences, which were forgiven later by the mercy
and blessings of the Supreme Lord.”

* Vrajanatha, “Who are the mukulita-cetana?”

* Raghunatha dasa Babaji, “The conditioned jivas in human forms
go through the higher three phases of being; namely, mukulita-
cetana, budding consciousness; vikasita-cetana, unfolded
blossoming consciousness; and ptirna-vikasita-cetana, tully
blossomed consciousness.
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“Human beings may be divided into five categories: niti-stinya,
lawless, immoral; niri$vara-naitika, atheistic, but law-abiding and
moralistic; seSvara-naitika, theistic and moralistic, sadhana-
bhakta, devotee of Bhagavan, whose devotion is tempered by
rules and regulations; and bhava-bhakta, a pure devotee whose
love and devotion to the Lord is spontaneous.

“Those human beings who—on account of a lack of knowledge,
or perverted knowledge—become atheists come under the
category of niti-sinya or nirisvara-naitika.

Morality mixed with restricted faith in Bhagavan is the hallmark
of a seSvara-naitika jiva.

Those who strictly follow the rules of the scriptures and are
attracted to the devotional service of the Supreme Lord with
deepening faith are sadhana-bhaktas.
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Unlimited and spontaneous attraction and attachment to the
service of the Supreme Lord are the symptoms of a bhava-bhakta.

“Niti-Stinya and nirisvara-naitika human beings have mukulita-
cetana.

Sesvara-naitika and sadhana-bhakta human beings possess
vikasita-cetana.

Only the bhava-bhaktas are on the stage of purna-vikasita-
cetana.”

Vrajanatha, “How long has the bhava-bhakta to remain bound
by the maya-sakti?”

Raghunatha dasa Babaji, “This question will be dealt within our
further discussion of the seventh sloka of the dasa-mula. It is
now late, so let us stop for now.”
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* Fully absorbed, Vrajanatha recapitulated to himself all the points
he had just heard on his way back home.

Thus ends the sixteenth chapter of Jaiva-dharma,
entitled: Nitya-dharma: Sambandha, Abhidheya
and Prayojana, Part Four: The Jiva Swallowed by
Maya, the Illusory Energy



