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Chapter Three

Naimittika-dharma: Impermanent
Religious Duties Are Incomplete,

Pedestrian, Impure and [Evanesceny
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uragement ol those on the spiritual ladder, the status ol ¢hes
tices has indeed been very eloguently eulogized in the
In_comparison to the @1tya?arﬁa unalloyed bhakd,

they maintain a humble position, as t 1i verse from Srimad- Bhagavatam

7. 9 1Q. illustrates: =
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viprad dvi-sad-guna-yutad aravinda-nabha-

padaravinda-vimukhat $vapacarm varistham
manye tad-arpita-mano-vacanehitartha-

pranam punati sa kulam na tu bhiirimanah

“The twelve qualifications of a brahmana are as follows: truthfulness, seli-
control, austerity, ireedom from maliciousness, modesty, tolerance non-
enviousness, expertise _in conducting sacrlflces, charity, atience,
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A brahmana of this calibre is indeed worshipable anywhere in the world.

(%oweve}, if such a brahmana is not a devotee and is averse to the lotus feet of
the Lord, he is certainly lo the lowest candala, dog-
eater, caste, who, possessing devotion, has dedicated everything—mind,

words, activities, wealth and life—to the Supreme Godhead, Sri Krsna.

Such a devotee is better than such a brahmana because the devotee can purity

his whole family, whereas the so-called brahmana in a such position of false
prestige cannot purity even himself.’




“The purport of this verse is that if a lowborn candala first purifies himself by
associating with saintly souls and embraces the transcendental path of
devotional service to Sri_Krsna, which is the living entity’s actual nitya-
karma, then he is far superior to a brahmana by birth who has rejected the
search for the Absolute Truth, Sri Krsna—which is the actual nitya-karma—

and has instead busied himself with materialisticﬁaimittika-karm?

“We find two varieties of human beings in this world: udita-viveka, those
with spiritually awakened consciousness; and anudlta-vweka those w1th
slumbering consciousness.

The latter are the majority in the world, while the Tirst type 15 very rare.
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Amongst the second type, the brahmanas are certainly the most advanced
and the secondary nitya-karma prescribed for their caste, such as sandhya-

vandana, is the foremost amongst all mundane religious practices™

“Another name for a person with udita-viveka is Qaisn) The Vaisnava
demeanour, theretore, is naturally quite ditterent from those who belong to
the condition of anudita-viveka.

—

Despite this difierence, the Vaisnavas do not deprecate the secondary nitya-
karma of other groups, béecause the vaisnavas understand that the rules and
regulations prescribed for the anudita-viveka are meant for their benelicial
discipline and eventual elevation.
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The essential direction of all the scriptures is the same: Persons with anudita-

vi Id find themselves rigidly obedient to the(STImpl®, &Xtraneous) and
Qfeophytb: instructions of the scriptures; whereas, persons with udita-vivek
should seek out and be attached to the@eeper scriptural purportsy

“The rituals and the applications may diifer, but the purport remains the
same.
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To the inexperienced eye of mbering consciousness) the

activities of a person in @wakened consciousnyss may seem contrary to the

social norms, but in essence, they are mot. ),
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On the other hand, viewed from the position of awakened consciousness, the

instructions regarding naimittika-dharma may seem appropriate for people in
general, but ultimately tHeV are _incomplete, exoteric, diluted, and
evanescent. b -
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“In actual practice, naimittika-dharma is devoid of direct, transcendental
activities.

On_the surface, the performer of naimittika-dharma may appear to be acting
on the transcendental pladorm, but actually, these instrumental mundane
duties merely provide the means for approaching the final transcendental

goal.




Once the goal is attained, the performances of naimittika-dharma become
obsolete, being simply a segment of the path leading to the goal.

Furthermore, naimittika-dharma can_never be the complete path; for
example, the brahmana’s sandhya and vandana rituals are like his other
religious duties: temporary performances sub]ect to_stringent scriptural

stipulations—they do not spring from his(innate natural spirituabactivity.

“At a @ having been purified by performing these prescribed duties
for a long tme, {)pne i3 ifor/tu_r% to_come into sadhu-sanga, saintly
association, one develops a spiritual taste for the transcendental activity of
chanting harinama.

—




At this juncture, the duties of sandhya-vandana are superseded.

However, sandhya and vandana may contribute to absolute spiritual dharma
by _elevating people to the point of accepting their prime duty—chanting
hari-nama.

That is to say, chanting harinama, in itself, the absolute transcendental
activity.

Although mnaimittika-dharma is appreciated because it shows the way to
spiritual elevation, nevertheless, it is, in itself, inetfective and adulterated,
and only the absolute spmtual prmcmle—ultlmately—ls desirable and

useful_—




“both matter 1tsell anad cohabltmg with matter are undesirable tor the living
entities.

Naimittika-dharma is supported by a great variety of mundane principles and

results, which may keep the practitioners simply enthralled in the mundane
nature.

For example, a brahmana’s worship of the Supreme Lord may be very
beneficial, but if he considers himself superior to all other living entities, this
spoils his worship and he then obtains detrimental results.

“Similarly, the practices of the eightiold yoga system endow the yogi with

vibhuti, mystic power, a rather inferior, very inauspicious result for the living
entities.




Bhukti, enjoyment, and mukti, salvation, are both inseparable frg_m
naimittika-dharma, and both of which are only fit to be rejected by the jiva.

Therefore, naimittika-dharma contains a major portion of irrelevant activities
and their concomitant dangerous results for the living entities.

c@a-dharma is imper@.

[t cannot be practiced as an eternal religion under all the ditferent conditions
the living entity has to undergo.




The specific religious duties of a brahmana, or the duties of statecraft of the
ksatriva, etc., are inevitably discarded with the termination of the immediate
cause and reason for one’s earthly duties, namely the body. ~

Alter being born in one life as a brahmana, a living entity may get a very low
birth in his next life as a candala, dog-eater.

Then, the naimittika-dharma as previously prescribed for him in his birth as
a brahmana is not acceptable as the sva-dharma in his birth as a low class
candala.




In this instance, the use of the term sva-dharma is merely figurative, because

in_every new birth, the conditioned soul assumes a new and temporary sva-
dharma in accordance with the body he has attained; whereas, the real sva-

dharma is nitya-dharma and thus remains constant from life to hfe.

“It I were to be questioned as to what vaisnava-dharma is, my concise reply
would be: ’It is the living entity’s nitya-dharma.’

In a liberated state, the Vaisnava devotee engages in the transcendental
activity ot unalloyed devotional service, krsna-prema, in pure Krsna
consciousness. ~




Even while still in a conditioned state and under the influence ol material
mature, the Vaisnava devolee maimains —his—Gdita-viveka, awakened
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comscioustiess, and purstes tramscerrdental devotional service. (],
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Acting in_the material world, he accepts everything that is conducive to

spiritual activity and rejects everYthing\ that is detrimental.w e VSR
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His qctions are M by Guperfluous scriptural stipulationy, the do’s
and don'ts. ~~— — —
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He Gppreciatds and executes any scriptural regulation that enhances his

N— :
Krsna consciousness.




Nevertheless, it such regulations are detrimental to his spiritual progress,
then he discards them.

Thus, the Vaisnava devotees are the jewels of the earth.

They are everyone’s well-wishing iriends and bring good fortune to this
world.

—

[ beg humbly to offer these points for consideration to this august assembly
of Vaisnavas.

Vg,

Also, kindly forgive me for my mistakes.”
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