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Chapter Five

Vaidhi-bhakti Is Nitya-
dharma not Naimittika-
dharma



Lahiri Mahasaya guided Devidasa to Vaisnava dasa BabajT's cottage and, after
mtroducmg him, left him with his guru and retired to his own room, quietly

sitting m his—chanting while the following conversation

ensued.

Vaisnava dasa, “Have you concluded your education, my son?”

-_—— )

Devidasa, “I have studied up to Mukti-pada and Siddhanta- kusumarnjali in
nyaya-sastra. |

In smrti-Sastra [ have read all the books.”



Vaisnava dasa, “I see you have worked hard in your studies of the
scriptures.

What have you learnt? What is the outcome of your etforts?”

_a
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Devidasa, “...atyanta-duhkha-nivrttir eva muktih... ‘One must
constantly strive for mukti.’ o

[_am searching for mukti through the faithful execution my

prescribed religious duties.”




Vaisnava dasa, “Yes, I was like you once. I have also studied those
books and sought the release of mukti.”

B

Qevidasa) “Am 1 to presume that you have given up that
endeavour?”

Vaisnava dasa, “Son, tell me, what is your concept of mukti?”
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Devidasa: “The nyaya-Sastra espouses the existence ol an eternal
ditference between the jiva and Brahman.




Thus, in nyaya-sastra it is not clear exactly how mukti, the cessation ot all
sutfering, Takes ptace:; i

However, the Vedantic viewpoint holds that mukti is the quest for the
undifferentiated Brahman.

To me this is definitely more comprehensible.”

Vaisnava dasa, “Son. I had studied thoroughly the Vedanta literature in the
line of Sankaracarya for a good lifteen years before I entered the sannyasa
order; wherein for a further number of years I endeavoured assiduously for

mukti. ™




I accepted the four maha-vakyas of Sankaracarya and profoundly meditated
upon their purport.

Nevertheless, finally 1 discarded that discipline and philosophy, having

decided that it was shallow and immature.”

Devidasa, “What prompted your conviction?”

Vaisnava dasa, “Certainly it is not easy to describe to others the trials and
tests with which one has been confronted. HOW will others understand?”>




Devidasa could understand from his conversation that Vaisnava dasa Babaji
was a profound pandita, guileless and self-realized.

s

He had not yet studied the Vedanta and so considered that if Vaisnava dasa
Babaji would kindly consent to teach him, then he could master the Vedanta
as well.

Therelore, he said, “Sir, do you think I am an eligible candidate for studying
the Vedanta?”

Vaisnava dasa, “Seeing that you have sufficient knowledge ot Sanskrit, you
could study Vedanta, it you find a teacher.”




Devidasa, “It you would kindly teach me! T am more than willing.”

Vaisnava dasa, “My present situation is that I am simply a poor servant of the
Vaisnavas.

Paramaharmsa Premadasa Babaji has been very mercitul to me, instructing me
to always chant harinama.

Theretore I try to do his bidding and have very little other time left.




Besides, Srila Riupa Gosvami has strictly forbidden the Vaisnavas to read or
hear Sankaracarya’s exposition upon Vedanta, the Sariraka-bhasya; therefore,
I do not read or teach that book.

“Sri_Caitanya _however, the original spiritual master of the entire creation,
explained the Vedanta-stitra-bhasya to Srila Sarvabhauma Bhattacarya.

—

This is available amongst a few Vaisnavas in the form of a hand-written
manuscript—you may copy this irom one of them and then study it. I may
help your understanding, it I can.

In fact, you could approach Srimat Kavi Karnapura of Kaficana-palli village
and procure a copy from him.”




Devidasa, “I will pursue this matter with great care.

Sir, you have vast knowledge of Vedanta, kindly tell me very plainly
if I can find the real essence of the Vedanta by studylrLg the Vaisnava
commentary?”

Vaisnava dasa, “I have studied and taught the Sankara commentary.

I have also scrutinized other commentaries, including the Sri-bhasya
of Sri Ramanujacarya.




The Gaudiya-Vaisnavas study the elaborations of the aphorisms
made by Sri Caitanya and explained by Sr1 Gopinatha Acarya.

In my experience, I have not yet come across anything superior and
more exhaustive.

No further theories, annotations, or new doctrines are necessary
after the elaboration given by the Supreme Lord.

The essence of all the Upanisads is available in these dissertations.



If someone can take the pains to compile these elaborations
systematically, then no other commentaries will be so appreciated
by the scholars of Vedanta.”

The words of Vaisnava dasa Babaji gave Devidasa profound joy and

he offered his prostrate obeisances.

Proceeding from there to his father’s room, he narrated everything
to_his Tather, who became jubilant, proclaiming, “Devi, you have
read and heard enough, now you must search for the real purpose of
lite, the ultimate goal!”




Devidasa, “Father, I came to Godruma feeling extremely hopetul that I could
bring you back with me. If you kindly come just this one time, we would be
very happy. Especially, our dear mother is keen to have your darSana, sight.”

[ —

Lahiri Mahasaya, “I have accepted the shelter of the lotus feet of the
Vaisnavas and have taken a vow not to visit any non-Vaisnava house. First,
all of you should become Vaisnavas, then you can take me.”

Devidasa, “Father, I do not understand your instructions. We_worship the
Lord in our house. We have never shown disrespect to harinama. We serve
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and care for guests and Vaisnavas. Are we not Vaisnavas?




Lahiri Mahasaya, “I recognize that apparently there are no dilferences
between your actwmes and those of the Vaisnavas, _yetyouare not vaismavas
in the true sense.’

Devidasa, “Then please tell me what we should do to become true
Vaisnavas?”

Lahiri Mahasaya, “First you must denounce your materialistic mentality,
your @aimittika bhava) attachment to temporary rituals, and embrace the
values of the eternal religion, nitya-dharma. Then 1 you are ready to become
Valsnavas

Devidasa, “I have this nagging doubt, which you will kindly dissipate.



Ihe Vaisnava devotional activities of $ravanam, kirtanam, smaranam,
padasevanam, arcana, vandana, dasyam, sakhyam, and atma-nivedanam
appear to be diluted with material activities.

—y

Then, could not these be called naimittika-karma, as well? I detect a certain
bias in this matter.

g— ———

_—
@Worship, using @aterial things in worship, all these are part ot

the mundane nature, so how c
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Lahiri Mahasaya, “Soaf, it took me a long time to grasp thig”point, so try to
understand it propgerly. Human beings are of two kinds: @ihikay worldly; and

aramarthika, spirituar,




Worldly men seek only temporal and corporal pleasures, including respect
and material advancement.
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Spiritual persons are of three categories: 1$dnugata, those surrendered to the

Supreme Lord; jAana- mstha those desiring monistic knowledge with a view
to emancipation; and 51dFIh1 -kami, those aspiring for mystic powers.
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“The siddhi-kdmi are absorbed in the attempt to enjoy the fruits of karma-
kanda, ritualistic performances.

They want to obtain mystic powers and thus display miracles by pressing
into service different yaga, rites; yajfia, sacrifices; and the system of astanga-
yoga, eightfold yogic discipline.




They take the view that if an I$vara, Supreme Controller, exists then He is
subservient to the laws of karma.

Modern scientists belong to this group.

“The jfiana-nistha cultivate empirical monistic philosophy, endeavouring to
realize their identity with Brahman.

They do not know, or hardly care, whether an I$vara exists or not.

—

Nonetheless, to suit their particular practice of sadhana, they imagine that an
I[svara exists and practice bhakti towards this imaginary form.




Gradually, their endeavours are rewarded with appropriate results and at this
point their imagined I$vara is no longer useful or imperative.

Thus, this bhakti to Isvara, they believe, is transformed at the time of
enlightenment into their particular definition of jiana, which is monistic
identity with the impersonal Brahman.

This philosophy does not accept Bhagavan or bhakti to Bhagavan as being
nitya.

‘The 1sanugata category of spiritual men comprises of those who are actually

surrendered to I$vara.




This group is truly seeking spirituality.

They believe in an eternal, unlimited, and personal I$vara, who has created
both the jivas and the material nature by His potencies.

They understand that the jivas are the eternal servants of Isvara and that an
eternal mood bhakti in respect to Bhagavan is the nitya-dharma of the jiva.
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They appreciate that the jiva by his own minute potency alone is incapable ot

attaining spiritual realization.

—




Karma cannat offer the jiva any glernal-results, and gionistic Jnﬂ simply

.\' nd @istorts the vision of the ultimate, eternal trutm,

However, by the mercy of Sr1 Krsna, all spiritual perfection for the jiva is
ensured when the jiva executes bhakti to Him.

“The first two categories of spiritualists are thus known as the followers ot
karma-kanda and jnana-kanda, respectively.

Only members of the third category can truly be called devotees.




The first two categories claim to be true spiritualists, but in reality they are
not seeking the highest goal but are worldly-minded and seeking material
gain.

Thus, their religious goals and practices are all ultimately

“Those who worship Durga-devi, Ganesa, Siva, and Siirya are followers of the
jiana-kanda.

Their participation in the sravanam, kirtanam, etc., of bhakti is done solely
with the motive of obtaining mukti, which they define as the achievement of
merging into the impersonal, unditferentiated Brahman.




Those amongst them, who are not desirous ol bhukti or mukti, when
performing Sravanam, Kirtanam, etc., are factually serving the Supreme Lord,
Sr1 Visnu, through the medium of these different devas.

Amongst these five deities, the sri-mirti, deity form, of Bhagavan Sri Visnu is
eternal, absolutely spiritual, and omnipotent.

However, if one worships the sri-mirti of Bhagavan Sri Visnu not accepting
it to be non-different from Bhagavan Himsell, then the worship is mundane
and temporary.

“Dear son, the deity worship you conduct at home js not paramarthika,
because you do not acknowledge that the sri-murti of Bhagavan is eternal

and transcendental.




This is probative that you are not an is$anugata surrendered to Bhagavan.

[_hope you have been enlightened about the difference between nitya-
upasand, eternal deity worship, and naimittika- -upasana, temporary ritualistic
delty worship.” .

Devidasa, “Yes! It one worships the sri-miurti, but does not accept this form
as eternal, such worship is material and not spiritual. Nevertheless, could
this mundane, ritualistic worship not offer the worshiper clues to the other
higher, spiritual truths?”

Lahiri Mahasaya, “That may be true, but still such worship cannot be
de&gnated as nitya-dharma.




In vaisnava-dharma, Vaisnavas worship the Lord’s Sri-marti as His eternal
form; hence their worship is nitya-dharma.”

Devidasa, “The s$ri-murti forms are sculptured by man from matter—how
may one see them as absolute and eternal?”

Lahiri Mahasaya, “The sri-murti worship of the Vaisnavas is not the same as
that idea.

The Supreme Personality of Godhead is positively not the nirakara-brahman,
the formless Brahman.




He is sat, cit, ananda, vigraha—the embodied form of eternality, absolute
knowledge, and transcendental bliss, endowed with all potencies.
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This is the sri-murti of Vaisnava worship. @
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At first, the form of Bhagavan appears in the spirttual consciousness of the
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The $ri-murt is then constructed according to this vision of the devotee, and
through the potency of bhakti, Bhagavan is attracted to manifest His sac-cid-
ananda form from within the Sri-murti.




When the pure devotee-sees the Sri-murti ot Bhagavan, that Syi-murti unites
with the transcendental form of Bhagavan that the devotee sees within his
heart.

“The jnanis’ conception of Sri-murti worship is not the same as that ot the
Vaisnavas.

-

e jianis believe that the Brahman concept is fused into the material form
of the deity by their imagination, and the Brahman remains in that matenal
form as long as is needed for worship.

o_—

Later, the form is to be considered a mere material object. Ponder upon these_
points deeply and try to understand the differences in these approaches to
deity worship.




When one, by the mercy of a genuine guru, receives initiation into the path
of Vaisnavism, then the different results of these contrasting forms of deity
Worshlﬁbecome understandable.”

Devidasa, “I have gradually become convinced that the Vaisnavas are not
fanatics, but are capable of rational analysis and of deeply probing the
science of arcanam, deity worship.

On one hand, worshiping the Sri-murtl of Bhagavan as non-ditferent from
the sac-cid-ananda form of the Lord and, on the other hand, extrapolatmg
the concept of impersonal Brahman onto matter and then Worsh1p1ng “the
deity are certainly opposing processes.




Superticially, the rituals and performances may appear to be the same,
however there is a great distinction in the faith and conceptions of the
worshippers.

Father, you have removed a major doubt in my mind, and I will contemplate
these subjects seriously.

[ am now convinced that the jianis mode of the deity worship is ultimately a

form of deception and a denial of the eternal form of Sri Bhagavan.

All'is well for now—I will continue our discussion later and pray at your feet
for moTeanswers.”
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