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Chapter Eight

Nitya-dharma and
Vaisnava Behaviour
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“An intermediate or secpnd-class devotee, called a madhyama-adhikari,
offers his Tove to the Supreme Personality of Godhead, is a sincere friend to
all the devotees of the Lord, shows mercy to ignorant people who are
innocent, and disregards those who are envious of the Supreme Personality
of Godhead and His devotees. —

“Naimittika-dharma is not addressed in this verse. The standards of
deévotional behaviour enumerated in this verse are a part of nitya-dharma and
in the life of a madhyama vaisnava these four practices are the ideal and
essential conduct, and for the madhyama-vaisnava other etiquettes that are

not contrary to the above four-practices may beadopted where necessary.




Therefore, we see that the conduct of the madhyama-vaisnava is ditferently
directed towards the four categories of persons: the Supreme Lord, His
surrendered >d devotees, the ignorant materialists, and the persons 1mm1\l
towards the Lord or His devotees. B

The madhyama-vaisnava directs his , transcendental love, to the
Supreme Lord; hismaitr], Iriendship, to the devotees; his krpa, Compassmn
to the ignorant; and is upeksa, 1nd1fferent towards the envious.

“As described in the verse, the first characteristic of the madhyama-vaisnava
is his prema for Isvara, which indicates Sri Krsna, the Lord of all Lords.

Furthermore, 0 implies@ddha-bha i to Sr1 Krsna.




This is how the scripture Bhakti-rasamrta-sindhu, Purva 1.1.11, defines
Suddha-bhakti:
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anyabhilasita-sunyam jhana-karmady-anavrtam
anukilyena Rrsnanu-51fanam bhaktir uttama

“One should render transcendental loving service to the Supreme [ord, Sri

Krsna, 2 and without desire for material profit or gain through
fruitive aetivities or phllosophlcal speculation. That is pure devotional

service.’ —

“The symptoms of bhakti just described are first seen in the sadhana
practices of the madhyama-adhikari-vaisnava, and extend up to the level of
bhava and finmally into the blossoming of prema.




Worsh Mltv forlﬁ of the Lord with hmmature sraddhé} is the only

characteristic of the kanistha _practioner. L
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Such a person does not display the symptoms of suddha-bhakti, which are
anyabhilasita-sunyam, freedom from material aspiration; jhana-karmady-
anavrtam, ireedom from the inebriations of impersonalism and fruitive
desire; and anukalyena krsnanu-3ilanam, absorption in the desire to serve
Krsna favourably with transcendental love.

As soon as the kanistha progresses to manitest these symptoms in his heart,
then he is considered to have become a madhyama-vaisnava and thus a
genuine devotee.




Prior to this, he is a prakrta-bhakta, also known as a bhakta-abhasa or
vaisnava-abhasa, a neophyte shadow of a Vaisnava. -

The word krsnanu-silanarh refers to krsna-prema and is qualified by the
word anukulyena, favourably.

Thus, this combination refers to practices that are conducive to _the growth
of krsna-prema.

These are, as we have said, friendship with one’s fellow devotees;
krpa, mercy to the ignorant; and upeksa, indiiference to the inimical, which

are also are the hallmarks of a madhyama-adhikar1 Vaisnava.




“Now. to the topic of second characteristic, the friendly attitude of the
madhyama-vaisnava adopts towards his fellow surrendered devotees of the
Lord—those who are blessed by suddha-bhakti.

The kanistha-vaisnava is not on the platform of Ssuddha-bhakti—that is to
say, he does not serve and satisty the pure devotees.
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Therefore, maitrl can only be properly extended by the madhyama-adhikari
to his fellow madhyama-vaisnavas and the higher level uttama vaisnavas.

“In the Caitanya-caritamrta, Sri Caitanya is asked by a devotee of Kuliya-
grama, “Please let me know who is actually a Vaisnava, and what his
Ssymptoms are.”




In response, Sri Caitanya describes the different characteristics of the various
levels of Vaisnavas.

As we have explained, the true practice of suddha-bhakti is absent in the
kanistha-vaisnava, who is solely engaged in Deity worship with immature
sraddha devoid of sambandha-jiana.

The three types ot Vaisnavas described by Mahaprabhu as worthy of service
are within the pure realms ol madhyama and uttama Vaisnavism.
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Pure harinama does not manifest on tg Woue of the kanistha-vaisnava
because his chanting is on the level of (chaya namabhasa) the shadow form-et

harinama, and theretore the kanistha-vaisnava does not warrant service.
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“Sr1_Caitanya_instructed the madhyama-vaisnava-grhastha to serve these
three types of pure Vaisnavas: vaisnava, one who has chanted once harinama
purely, vaisnava-tara, one who constantly chants harinama; and vaisnava-
tama, one whose presence spontaneously inspires others to chant harinama.

These three grades of pure Vaisnavas alone are worthy of his worship.

The madhyama-grhastha is instructed to serve only these three, who chant
pure harinama; not the kanistha-vaisnava, who chants only the shadow form
of harinama and is therefore not a suitable object of service.

__a

Only the madhyama and uttama Vaisnavas who utter Suddha-nama are fit to

be served.




“Service to the Vaisnavas should be in accordance with their respective levels

of advancement. R
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The Word ‘1 encompasses issoaau?n an

One should serve him properly in all these ways.

One must be extremely cautious @t to envy aiéuddha-bhak@




He should not be shown irreverence or criticized even inadvertently and he
must not be disregarded because ot some physical deformity or ailment. -

URES

“The third practice of the madhyama-vaisnava is the bestowal of krpa upon
the ignorant.

The word balisa implies an ignorant person without spiritual knowledge, or
an 1 idiot, fool, etc.

Gross, uneducated materialists whose false ego and strong material
attachments do not allow them to cultivate sraddha to the Supreme Lord are

balisa.




The balisa are without correct spiritual guidance, yet, fortunately, they are
uncontaminated by false philosophies such as impersonal mayavada.
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Thus, their saving grace is that they have no antipathy towards bhakt or
bhaktas.

Even a so-called ﬁlighly learned scholaa who has of yet failed to achieve

éraddﬁa) in the Supreme Personality of Godhead may be accurately
(E 1s§ B

characterised as a(balisi,@enoramus.)

“In addition, there is the kanistha-adhikari. Though he is at the doorstepof
bhakti, he lacks the proper grasp of sambandha-jiana; thus, he is deprived of
suddha-bhaki.




As long as this condition persists, he is also known as a balisa.

—

Of course, when he faithfully acquires the knowledge of sambandha-tattva
and begins to chant pure harinama in the association of pure devotees, . his
balisatva, ignorance, is dissipated and he is elevated to the level of a
madhyama-vaisnava.
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These are some of the ditterent kinds of balisa and it is very essential for the
madhyama-vaisnava to show mercy to them.

The madhyama-vaisnava must deal @cmujy with the balisa, as he would
do with an honoured guest—bur this is not enough.

guu—
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To show real mefcy to the balisa, he must ensure that the balisa develops

sraddha in pure mv vice and a taste for chanting harmama
“The | alisas are uneducated in the teachings of the scriptures,

and so are susceptible to falling prey to the lures of bad company.

—

The madhyama-vaisnava, being compassionate, offers the balisas his
association, instructing them about the scriptures and the glories of
harinama.

An ailing person cannot treat himself—he needs a doctor.



Just as the angry and frustrated outbursts ot a sick patient are excusable, the
m1sdemeanours of the balisa are also to be forgiven.

That, indeed, is an act of merc%

“The balisa may be easily diverted from bhakti at any time, his consciousness
being clouded with misconceptions, such as believing 1n karma-kanda; being
sometimes drawn to speculative knowledge; worshiping the Deity of the
Lord with ulterior motives; having faith in the yoga process; being indifferent
to association with pure Vaisnavas—something which would actually be
benelicial for him; being attached to the rules and regulations of varnasrama;
and so on. —
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A diseased person cannot treat himself; he must be given the compassionate
care of an expert physician who tolerates the expected misbehaviour ot his
patient.
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By administering his asseciation, compdssion, and spiritual instructions, the
madhyama-vaisnava can correct the wrong views of the kanistha-vaisnava
and promote him to the level of a madhyama-adhikar1 pure devotee.

This practice of mercy is essential for the madhyama-adhikari-vaisnava.

“Once a person begins to worship the Deity of the Supreme Lord with a trace
of actual bhakdi, it is to be understood that he has sown the seed of his own
good fortune and that he is free from corrupt ideologies.




Therefore, it is understood that he possesses a touch of sraddha.

Whereas, a person who worships the Deity while (indoctrinateﬁ with the
mayavadi philosophy and therefore has not the slig sraddha for the

actual Deity form of the Lord is thus an

Hence, the expression Sraddhayehate, with sraddha, is used in the Srimad
Bhagavatam to describe the kanistha-vaisnava.

The heart of the mayavadi philosopher is contaminated by the false
conclusion that the Supreme Absolute Brahman, the Para-brahman, is

ultimately formless.




On this basis, he falsely considers that the worshipable transcendental Deity
torm of the Lord is ultimately a product of the imagination.

Holding such tenets, how deep can his so-called sraddha be in the Delty
form?
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Therefore, there is a distinct difference between the Deity worship of the
mayavadi and the Deity worship of the very neophyte kanistha-adhikari.

“If for no other Vaisnava characteristic, then it is for being iree from the
abomination of the mayavada doctrme that the kanistha-adhikari has been

awarded . a neophyte matenahstlc




On the strength ot his minuscule Vaisnava quality and through the mercy ot
a pure devotee, he is eligible to rise to the perfectional stage in devotional
service. —

However, the genuine mercy of the madhyama-adhikari pure devotee is
indispensable for the further progress of the kanistha-vaisnava and by such
mercy his Deity worship and chanting can quickly become purified of their
tainted, shadowy nature and acquire the true transcendental character.

“Now we come to the fourth quality, upeksa, inditterence, neglect and
avoidance, ot those who are envious.

Firstly, an envious person has to be defined and the different types of
envious persons have to be delineated.
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