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Chapter Eight

Nitya-dharma and
Vaisnava Behaviour



Sri Nityananda dasa Babaji, “In which cases?”

7
Sr1 Haridasa Babaji, “In cases where both sadhu-sanga)and dvesi-sanga) exercise
;@ influence upon the kanistha, his devotio rrrrains the w) 7

Sri Nityananda dasa Babaji, “‘%es Certai 27
Sri Haridasa Babaji, “When devotee association i and@.\l and non-

devotee association minimal, the kanistha progresses swiftly.”

Nityananda dasa Babaji, “How would you describe the tendency of the kanistha to
perform both punya, piety, and papa, impious deeds?”




Sri Haridasa Babaji- “In the initial stages of a kanistha’s devotional

development this tendency to punya and papa is very similar to that of the
karmi and that of the jhani. =
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However, @ the @geon} of\bhakti,)the propensity for punya and papa

reduces in concomitant degrees as the endeavour to satisfy the Supreme Lord
Sri Hari gains strength.”

Sri Nityananda dasa Babaji, “Revered master, I have understood your
explanations of the Kkanistha devotee, now kindly describe the mukhya
symptoms of a madhyama-adhikari-bhakta.”
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Sr1 Hdridasa Babaji, “The mukhya symptoms of a madhyama-adhikari-bhakia
are first, ananya-bhakti to Sr1 Krsna; second, four qualities are found in his
dealing with his fellow devotees, which are atma-buddhi, he considers the
devotees more dear than his own self; mamata-buddhi, intimate affection for
the devotees; ijya-buddhi, he considers thelgevol;égg worshipable; and tirtha-
buddhi, he _considers them places of pilgrimage; third, being naturally
compassionate the madhyama-adhikari-bhakta is mercitully disposed towards
those who are ignorant about the Absolute Truth; and, tinally, Tourth, he
strictly avoids the company of those inimical to Bhagavan.
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“The principal activity of the madhyama-adhikari-bhakta is to execute bhakti-
sadhana, devotion in practice.




This _consists of abhidheya, devotional performances, within the sphere of
tully realized sambandha-jfiana, eternal knowledge, to attain prayojana, the
prime perfection, krsna-prema
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Essentially, this means that when the madhyama-adhikari-bhakta performs
hearing and chanting, etc., in the association of sadhus %ﬁ does so

offenselessly.” T Megta GBSEA (3 GAQvRIRL.
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Sri Nityananda dasa Babaji, “What are the gauna symp/toms of the
madhyama-adhikari-bhakta?” /

Sri_Haridasa Babaji, “The gauna symptoms are seen in the way the
madhyama-adhikari-bhakta Tives his life.




The madhyama-adhikari-bhakta lives fully surrendered to the desire of Krsna

and his life is so arranged as to execute bhakti favourably.” - - Capa TS
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Sri Nityananda dasa Babaji, “Does he still commit papa and aparadha?”
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Sri_Haridasa Babaji, “In the éarTier stages) the tendencies to commit and

paradha’may be slightly present, but gradually they will dissipate.

These residual tendencies are just like chickpeas being quickly ground away
into powder.




Whatever papa and aparadha that sometimes shows in the beginning stages of
madhyama-adhikari are minute residues, but soon they will disappear completely.

Thus, the life of the madhyama-adhikari-bhakta is Characterlsed byTs'ﬁddha bhak{i
with t the practice of @ta Va1ragy3 appropriate renunciation.”

Sri Nityananda dasa Babaji, “Do they hope for a long life?”

Sri Haridasa Babaji, “They desire to live only to mature and intensify their bhajana.
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They aspire neither for a long life, nor even for mukti.”



Sri Nityananda dasa Babaji, “Why do they not desire for death? What
pleasure is there to remain alive in this body?" - "

Only after death can one by the mercy of Sri Krsna become eternally situated

in one’s svariipa, original spiritual identity?”

Sri Haridasa Babaji, “All their aspirations are obedient to the will of Sri Krsna,
thus they do not have any wish which is not Krsna’s wish.

Hai inf realized that ll even @l@@ on the %ish )oi
indepen

their lives are sutrenderéd—they have—ho need to express any
dent desire.”
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Sri Nityananda dasa Babaji, “I now have a proper understanding of the symptoms

of the madhyama=adhikari-bhaktas.

Is a-adhikéri—bhakta seen to have @ @ s@?”

Sri Haridasa Babaji, “If at all gauna symptoms are to be discerned then they are the
QaWQ dy; and even then these activities are to such an_extent
subservient to the demands of his krsna-prema that such gauna symptoms are

practically impossible to identity.”

Sri Nityananda dasa Babaji, “Revered master, I know that kanistha-adhikari-
bhaktas are not encouraged to leave family and home, the madhyama-adhikari-
bhaktas can be both in household life and in the renounced order, but can an

uttama-adhikari-bhakta be in household life?”




Sri_Haridasa Babaji, “These three grades—kanistha, madhyama, and
uttama—are assigned according to the level of bhakti and elevation to one of
these grades does not depend upon whether one is a grhastha or a sannyasi.

An uttama-adhikari-bhakta devotee can very well be in grhastha life—all the
devotees of Vraja are grhastas and yet they are the most elevated uttama-

adhikari-bhaktas. -

Many amongst the most intimate associates of our beloved Sriman
Mahaprabhu are grhastha-bhaktas and again they are uttama- adhikaris.

Srila Raya Ramananda is an illustrious example.”



Sri Nltyananda dasa Babaji, master, how then should a madhyama-
adhikz akta 1n the Gannyasa orag and an dttama-adhikari-bhakta in
grhastha li Mr s each other?”

Sl_l__H.andasa—BébéJ' “Qa\isnava etigueile demands that a lower order bhakta

offer prostrate obeisances to the more elevated bhakta.

This stipulation applies specifically to the madhyama-adhikari-bhakta,
because the uttama-adhikari-bhakta does not expect or c@' @ respecl
or obeisances for h1mself for he sees the presence of the Supreme Lord
within every living entity.”




Sri Haridasa Babaijl, “In the course of some work if many Vaisnavas come together and a

madhyama-adhikari grhastha-vaisnava deésires to offer them prasadam, there can be no

objection from a spiritual standpoint. o ]
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@oweverx care must be taken not to make the affair very elaborate and @ntati@ then
the whole endeavour may become mundane, coloured by the material mode ot passion.

Certainly, it is recommended that one should invite pure Vaisnavas and with care and
affection serve them prasadam.




Such observances manifest real love and respect for the pure Vaisnavas.”

SriNity@nda dasa Babaji, “In our village Badagachi a caste called Qaisnav}-

hegchildren of Vaisnavas, has sprung up.
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The kanistha-vaisnavas of the village invite them for prasadam and call it
vaisnava-seva, serving the Vaisnavas. Is this correct?”

Sri Haridasa Babaji, “Have these vaisnava-santiana attained suddha-bhakti?”

S/r{Nityénanda dasa Babaj, “I do not see the symptoms of suddha-bhakdi in
any ot them.




They introduce themselves simply as Vaisnavas and some of them even wear the

loincloth of the renunciate even though they are householders.”

Sri Haridasa Babaji, “I am at a loss to explain why such practices are becoming
prevalent.

Certainly, they are undesirable. I can only surmise that it is happemng because the
kanistha-bhaktas are unable to discern who is a true Vaisnava.”

Sri Nityananda dasa Babaji, “Should the vaisnava-santana caste command a special
position of honour?”

Sri Haridasa Babaji, “Honour is for those who are actually true Vaisnavas.



If the vaisnava-santana membe Are (S ddna-bhake then they should be

offered honour @to their in @ @ @.

Sri Nityananda dasa Babaji, “What if the vaisnava-santina members are

simply a commumty of ¢ @’nary )jle m‘@ﬁrlal socj?»

Sri Haridasa Babaji, “Then they should be@l according to their status
in material society, and certainly not honoured in the same way as_true
Vaisnavas, or even ‘be considered true Vaisnavas.
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Always try to remember the instructions of Sriman Mahaprabhu regarding
Vaisnava behaviour in the third verse of the Siksastaka:




trnad api sunicena taror api sahisnuna

amanina manadena kirtaniyah sada harih

““One should not expect any honour for oneself but must be ready to offer
respect to everyone, each according to his spiritual éievation)

A Vaisnava must be accorded the respect and honour due to a Vaisnava.

One who is not a Vaisnava @@ the @er re@t@ for a

human being.

——

If a devotee Tails to develop this attitude of offering appropriate respect to all,
then the eligibility to chant harinama purely and constantly is not born.”




Sri @tyén“How does one give up the aspiration for respect?”

Sri Haridasa Babaji, “One must relinquish false pride, and not proudly think, ‘L am
a brahmana, T am accomplished, ‘I am well-versed in the $astras, 1 am a
Vaisnava, ‘I am a renounced person,’ etc.

One must never even dream of receiving any respect because ot such qualities.

People ‘@Tl otfer r@t, but one should simply acknowledge that one_is
unworthy; insigniticant, indigent and humbler than a blade of grass.”

Sri Nityananda dasa Babiji, “Indeed, by your words I can understand that without
dainya, humility, and daya, compassion, one cannot be a Vaisnava.”
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